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INTRODUCTION

This set of Nootka texts comes as a long delayed first offering in a

series of studies on the Nootka language. It is to be followed by a
second set of texts, a grammar and a dictionary, all of which are in an

advanced stage of preparation. The basic materials for these studies—

the texts as originally recorded, the grammatical and lexical notes, and

the ethnological notes which are drawn upon for explanatory purposes
here and there in this volume —were obtained by Sapir in the years
1910 and 1913-14 among the Nootka Indians living in the neighbor

hood of Alberni, on the west coast of Vancouver Island, B. C, in the
course of linguistic and ethnological field work carried on for the Divi
sion of Anthropology of the Geological Survey of Canada, now a part

of the National Museum of Canada. These materials were extensively

added to by a series of texts recorded by Alex Thomas, Sapir's chief

interpreter, from 1914 onwards. Finally, in the summer of 1934, a

joint grant from the American Council of Learned Societies and Yale

University made it possible to bring Thomas to New Haven, where

Swadesh, who had meanwhile familiarized himself thoroughly with

Sapir's analysis of Nootka and carried on further researches in this

field on the basis of the recorded materials, obtained a large amount of

new material—lexical and grammatical —from him. These texts, there
fore, are not a mere transcript of the texts as originally recorded but a

carefully worked out phonemic rendering of materials set down with

phonetic accuracy. Thomas' texts naturally approached the phonemic
ideal from the start.
The sources for the texts are given in the notes. They were Tom

(Sayachapis), the chief informant, Hamilton George, Frank Williams,

William, Captain Bill, Douglas Thomas, Peter Kishkish, and Big Fred.
It is believed that these informants adequately represent Nootka cul
ture as a whole, and Tom in particular was known to be an inexhaustible
mine of native lore. He was a blind old man, unfaib-ngly good-humored
and courteous, steeped in the aboriginal past, and thoroughly innocent
of English. I cannot think back to his long hours of dictation without
a resurgence of the affection and gratitude which he inspired in the

old days of 'field work'. I owe great thanks also to the other Nootka
9



10 SAPIR AND SWADESH, NOOTKA TEXTS

informants and to the men who served as interpreters —Hamilton
George, Frank Williams, and Alex Thomas.
The term 'Nootka' is somewhat of a misnomer. It is locally used
only of the Indians of Nootka Sound but in ethnological literature it
has been extended to cover a number of culturally and linguistically
related tribes living on the west coast of Vancouver Island, south of
the Kwakiutl and north of the Coast Salish. The particular dialect
illustrated in this volume is that of the Indians of Barkley Sound and
Alberni Canal. Nootka, in its widest sense, is divisible into Nootka
proper (including our dialect); Nitinat, spoken south of it; and Makah,
spoken in the neighborhood of Cape Flattery, in the northwestern
corner of Washington. This bloc of 'Nootka' dialects constitutes one
of the two main divisions of the so-called Wakashan linguistic stock,
first established by Franz Boas, the other and larger division including
Kwakiutl proper, Bella Bella, and Kitamat. The Nootka Indians, as
is obvious from numerous passages in these texts, are a typical people
of the West Coast culture area, so often described in ethnological
literature.

The forty-four texts of this volume consist partly of folk-tales, partly
of ethnological narratives intended to give some idea of the life of the ,
natives. A series of ritualistic origin legends, family legends, and
further ethnological narratives is planned for the second set of texts. /-
Thanks are due the Director of the Geological Survey and National
Museum of Canada for permission to publish the Nootka texts in the
present series; to Yale University for helping to finance Alex Thomas'
visit to New Haven and for making it possible for Morris Swadesh, as
research assistant in linguistics during the years 1931-33, to devote him
self largely to a searching study of Nootka structure; to the National
Research Council for funds for clerical assistance ; and to the American
Council of Learned Societies for its joint financing of Thomas' trip and
for its fellowship in linguistics for Dr. Swadesh, 1933-34, again devoted
to Nootka studies. Most of all, I wish to record my great personal
indebtedness to Dr. Morris Swadesh, first my pupil in linguistics at
the University of Chicago, later at Yale University, and now a colleague
in the field of American Indian linguistics. For many years he has
collaborated closely in Nootka linguistic studies and this volume owes
a very great deal of what merit it possesses to his untiring energy and
to his unflagging and loving attention to the endless points of detail
which confront one in such a field as this. Some of the translations
and notes were prepared by Sapir, others by Swadesh on the basis of
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the original materials; all have been carefully gone over in joint con
sultation. Part III, growing out of earlier materials brought together
by Sapir during his Canadian years, is the work of Swadesh. We offer
this as an earnest of the more complete grammatical and lexical survey
of Nootka which is to follow.

Edward Sapir
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Glottalized w y

Front

Vowels
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High i i- o o-
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,*j DO

bo

The stops and affricates are only weakly aspirated or even unaspirated
before vowels, otherwise strongly aspirated. 6 is like the initial of
child; c is like the initial of German Centrvm, approximately like the
first two sounds in tsar or the last two in cats; \ is the affricate corre
sponding to l as 6 corresponds to S

. 9 represents the glottal stop;

.' represents a glottal stop pronounced with the pharyngeal passage
narrowed by the retraction of the back of the tongue toward the back
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pharyngeal wall. his h pronounced with the pharyngeal passage thus
constricted. S is like the initial of sheet, lis a. spirantal voiceless Z-sound.
In syllabic final position, mnwy have a voiced murmur-vowel release.
rhnwy are pronounced with glottal attack (a sound like y is sometimes
used in English in a hesitant enunciation of yes).
i and i- have qualities approximately like or between those of the
vowels of hit and heat. e and e- are in quality approximately like the
vowel of met. a and a- are approximately like the vowel of father.
o and o- have a quality like that of awe. o and <r have the tongue
position of the vowel of coat and the lip position of the vowel of hoot;
they are not diphthongal. t- e- a- o- o- are long in duration, i e a o o
are short.

There are various timbre changes of vowels induced by particular
consonants, also pseudo-diphthongs due to glides (particularly e-glides
due to q and a-glides due to h and .'). These are reserved for fuller
treatment in the systematic Nootka Grammar which is planned.
In the word, each vowel forms the nucleus of a syllable, and each
syllable has one and only one consonant preceding its nuclear vowel;
the syllable may end in its vowel or the vowel may be followed by one
or more consonants. Thus, syllable division being indicated with a
hyphen: lo--6aq-sim6 'training for success in trapping', ta-t-ne-9is
'children', qilc-mapt 'wild rhubarb', te-y-9is pet-name form of ta-yi--:a.
Nootka intonation normally tends slightly upward, the last syllable
in the sentence or phrase being slightly higher than the others. Long
vowels rise slightly in tone in the course of their duration. Over-long
vowels, marked a

, ,
and indicating emphasis, have a falling tone. Thus,

upward-tending intonation is normal and falling intonation is emphatic.

In the use of native words in English contexts, a simplified spelling
is employed, which attempts to suggest the nearest approximation of
the native pronunciation which can be made without the use of non-
English sounds. Thus, short and long vowels are not distinguished,
glottalized and unglottalized consonants alike are represented as simple
wymnptkchtsU, both glottal stops are omitted, x xhh are repre
sented as h, k and q are both represented by k, S and £ are represented
by the digraphs sh and ch to conform with ordinary English spelling,
two letters are used for one sound in the case of hi tl ts kw hw for l\ c
and labialized gutturals and velars. A few examples of this spelling
are Tsishaath, Maakoa, tlokwana, Sayachapis for ciSa9ath, rha9aqo-9a,
Xo-kwa-na, sa-ya-capis.



TALES

1. qwiyihtaqakv6
Out of what are
made

tanakmis
mosquitoes

haibilitwe9in
Chief was.
they say.

tananak
have
child

ha-k1
girl of

(him).

a-\ok. 9o-cahtaksa
And then

licwisa
get
pregnant.

nayaqnakSi9 -a\ me9i\qac9isok. nw6i-lnakh9a\we9in qahna-ka\
give birth to
baby now

little boy of

(her).

Have now four days.
they say. when

somcone now
die

kwvkwvsithin9as9i 9oso\ rha-?hiqso9i ko-kohinqil.
the other end of die the oldest with hole
the village. off (child) in side.

haya9ak\it
Was not
known

qwiyvhawo-si.
whercof he
died.

9a-th&iKKa-
Night be
come again.

qahnarkdK\a-
somcone now
die again

\a9oktaqimyas9i
the another group

outside.

9osawi9a\\a- ma-rhvqsose9i. \ah9a\ ma9as9i haya-9akSi9a\
die off now

qwisa-hivwsi
what was
causing

the very

oldest (child).

qa-hkwa6i\.
be dying

off.

Now the
village

did not know
now

9oyo9al9a\ lwcsme9i \a-hmal9i nayaqak 9ani hihiyaq\wat
Get sight

of now
the woman

calca nayaqakSi\ok9i.
fingers the baby

that became
of (her).

the new
born

9ocahtaksa
And then

baby

foSokwi\
begin to
suspect

that be bloody

in under

(his) finger

nails

foy%

whether

9ohqo-
it «
he

qa -hkwa9ap.
be causing

to die off.

9o -cahtaksa
And then

nana- 6t,Mi\
watch for

9a-thM9a\9itq
when night be
came now

we-9i6ti9iUi9a\. 9o-cahtaksa na6o9al ya-hve-9in 6i-wahsol9ap
pretend now to
be asleep.

And then discover yonder, they
say,

pull out
from inside

14
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6imca-s9at9i
the right
of (him)

hitakwisca\
get out of

kwikwinkso
hand.

caq9atap
push off

9a-6sa-tim9ak9i
the head-flattener
of (him),

nayaqpatak9i
the baby-
basket of

(him)

hini-9as9a\.
go outside

na-csa\
See now

lo -csme9i
the woman

qwa-9ak9itq
in that way

be of (her)

yaq6i9ath9itq.
who are living

as neighbors
to him.

hi-yi-h.
be after
blood.

ha-wila\Si9 a\.
Became young
man now.

9ah?a-9a\
Thereupon

me9i\qac.
boy.

haniatsapa\
Find out

9atwe-9in6a:aS
Indeed. they
say. apparently
it was he

9o -cahtaksa
And then

qwa-
be
thus

9ani
that

hi-yi-h
be after

blood.

9ohqa-
it was
he

qa-hqaha
be always
killing

ko hsinqinl9ap
always cause
hole to be in side

9osawopa\
killed now

ne9i-qsak9i.
the uncle
of (him).

lo -csme9i
the
woman

yaqwac9itq
who owned
him

tana
child

wirha-qsto9a\
became
unable
now

hoptim9akqo-. haya-9aka\ 9oh yaq6i9ath9itq qwiqh-9ato-si
Not know

9o -cahtaksa
And then

it
is

who were
living as
neighbors

to her

by what it
was done when

ha-kwa\9i
the young

nmbi-qsak.
father of

(her).

the
chief

6o-

who were
living as
neighbors

to him.

hiSimyawi9aM

tell

vntwe -k

that she hide
truth.

qa -hkwa9apat.
were caused
to die one
after another.

9i-qhok
tell

9 o -cahtaksa hiSimyo-p hawil9i yaq6i9ath9itq 9i-qhok
And then

wawa -9at9itq
what he had
been told
(by)

cause to
be assembled

tana -k9i.
the child
of (him).

-Now, gather to
gether now

warriors

qahsa p9a q\e9ico
,

you will kill
ka 9o -cSi\okwitqas
he who has come to
be my former grand
child;

9oh9at6inS
it is he. it
seems, by
whom we

qa-hkwa9apat.
have been
caused to
die one
after another.
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kwisto-pca&
Not ordi
nary being.
it i

9a -ni
really

9o -cahtaksa
And then

ha -ibila\9i.
the young

9o -cahtaksa
And then

witwa -k 9i-naxi-6i\
get ready,

9o -9o -cso\we9in milsyi.
take along spear.

several. they
»»y.

ha-kwa-\9i
the young burst

into

ha-ibila\9is9i
the little
young man

9om9i-qsak.
mother of

(him).

hamatsap
find out

qv'iqwi-yokwi-s.
why I cry.-

poni-qsa9a\
run down now
to the beach

cacaxpaUi9at
was speared
at by all
shooting at
one mark,

hitinqish.
while
down
at the
beach.

Xawr&?aX
Approach

9a9a -qiyokhak
-Why do you
cry,

9ah9 a -yiya\we9in
Now at that time.
they say,

9 o -mi.
mother?-

9oya-q\e9ic
-After a
while you

wUl

witwa-k9i
the
warriors

wik
not

qahSi\
die

ha -ibila\9is9i.
the little
young man.

fd-fdqswiwe9in
All go right
through and stick.
they say.

milsyirhinh9i
the spears

la6a-9at kamit:aq\i\.
run into the
bush.

CO-

Now,

la6i9in ho9aca6i\9aq\ma. wikwe-9in
let ua he will come Not, they
let go back.- say

qi-kwa-l ho9in9a\.
stay come back
away long now.

9o-cahtaksa
And then

vri-na-Ma-
start out
now in
party again

witwa-k9i.
the warriors.

ma6i-lata\
Now inside
of house at

(him)

cacaxpaUi\
all spear-
shooting

at one mark

ka\\a- qaMi\. \ah9a\ ciqSi9a\ hatbila%?is9iun,

not now
again

die. Now
then

begin to
bpeak now

the little
young man.

wima-q\e9ico-
-You (pi.)

cannot

qahsa -p
cause
to die

s-iya.
me.

kwisto -mah.
I am dif
ferent be
ing.-

\ah9a\we9in
Now then.
they say,
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camas9a\ hita-qM\ ya-cih&~i9dk witwa-k qi-yo9okwe9in
once for
all now

go into
the woods;

try to get
now by fol
lowing

hitacpa\qo -we9 in
as they now went

over. they say,

no -cyo -?t-.
the moun
tains.

saya-qhwe9in
Be far. they
Bay. when

be long on
their way,
they say.

ne9i-6i9a\
hoar now

9a-marhinh
loona

9o -cahtaksa
And then

ct -qct -qa.
are talk
ing.

9atwe ,9inca:oJ
Indeed. they
say. it f
was he

it

qwa-
be
thus

nanacmapSf\.
watch
secretly.

9ah9a-9a\we9in
Thereupon now,
they say.

hi-yi-s9atok.
blood waa
drunk of

(him).

ciqSi9a\
speak

ha -ibilaX9is9i sokwi9a\icasak wikha -so - 9a -naqh qahsa pmihsa.
the little
young man,

H-qhokwah
I tell

-Come (pi.)
and get me!

do you
(p:.) not

really want to cause

(me) to die?

si •hil
to you
(pi.)

qwishco-yiso-
how you (pi.)
may succeed
to

qahsa-p
cause
to die

siya.

9o-cahtaksawe9in 9a\a
And then. they two
say,

ha-wi-ha\
young
men

\awi-6t\
approach.

sokwi\
take
hold

of.

wihi-sanap.
bring to
shore from
the water.

9ah9a-9a\we9in
Thereupon now,
they say,

ciqSi9a\\a ,

speak again

ha-wila\9i
the young

hiSimyo-pa\i6 9inksyiqo-. 9o -cahtaksa hiJHmyo-p
-Gather to- if there And then gather
gether now
(pl.)

be wood.' together

co- ti9o-pa\icas
-Now, throw (pl.)

me now into
the fire,

9o -cahtaksawe9in
And then, they
aay,

wikitmi -6ikwe9in.

9ah9 a 9a -qka\ah
thereupon now
I shall

wikitmi -6i9a\.
now turn into
nothing.-

sokwi9at
was
taken
hold of

ha -wila\9i
the young
man;

ti9o-pat
was thrown
into the

fire.

9inkwa9ap.
set fire
going.

9o -cahtaksa yo -xlapo\ Mintmis9 i
turned into
nothing, they say.

And then blow up the ashes.
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tanakmi-6i9d\. ?o -no -9a\hwe9in. hisna:a\ tanakmis 9ani-6
turned now For this reason fond of mosqui- that
into mosquitoes. now. they say. blood toee they

now are

hisnaqyihtaqak. qwisitwe9in 9ah hisnaqica.
made out of one Thus it was, that who was said to be

fond of blood. they say. one fond of
blood.

1. What Mosquitoes are Made of80

There was a chief who had as child a daughter. Now then she became pregnant
and gave birth to a baby, a little boy. Four days after she had come to have
him someone died at the other end of the village— it was the oldest (child of
that family) that died, with a hole in his side. It was not known what made
him die. Another night passed, and again someone died in the next house—it
was again the very oldest (child of that family) that died. And the village did
not know what was causing people to die off.
Now the woman noticed that the new-born baby that she had given birth to
was bloody under his finger-nails, so then she began to suspect that it might be
he who was causing people to die off. So she watched for when night fell, pre
tending to be asleep. Yonder she caught sight of him as he pulled out his right
hand, pushed off his head-flattener,91 got out of his cradle-basket, and went out
of the house. Now the woman saw what her boy was doing, she found out that
it was he who was always killing his neighbors. Indeed, as it turned out, he was
thus after blood, in search of which he would make a hole in people's sides.
He grew up to be a young man. Now he killed his own uncle. And then
the woman whose child he was could no longer hide the truth. Her neighbors
did not know what it was that brought it about that people were being killed off,
but then the young woman told her father. Then the chief called his neighbors
together in council and told them what his daughter had said to him. 'Now!
gather together, you warriors! You shall kill my grandson, who is no longer
mine. He it is, in truth, by whom we have been killed off. The young man
is really no ordinary human being, it seems.'
Then the warriors got ready, each taking along his spear. And then the young
woman, (his mother), burst into tears down at the beach. The little fellow
approached his mother (and said), 'Why are you crying, mother?' 'After a
while you will find out why I am crying.' Now just at that time the warriors
ran down to the beach and speared at him, all at once, but the little fellow did
not die. The spears all went right through him and remained stuck. He escaped
from them, running off into the bush. 'Now! let us let him go; he will come
back.' He did not stay away long, but (soon) came back. Then the warriors
again got together to fight him. They shot at him, all at once, inside of the
house, but again he did not die. Now the little fellow spoke up. 'You cannot
kill me. I am different from ordinary human beings.' And then once for all
he went off into the woods. The warriors followed, trying to get him, and were
long on their way as they went over the mountains. They were far off when
they heard loons talking; it turned out, indeed, that they were drinking his
blood.'2 And then they watched secretly for him. Then the little fellow spoke
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up, 'Come and get me ! Do you not really want to kill me? I'll tell you how
you may succeed in bringing about my death.'
So then two young men came near, took hold of him, and brought him out
of the water to the shore. And then the young man spoke again, (saying), 'Do
you now get wood together!' They brought (wood) together and set a fire going.
'Now! throw me into the fire, and then I shall turn to nothing.' So they took
the young man and threw him into the fire, and he turned to nothing. And the
ashes blew up and turned into mosquitoes. Now it is for this reason that mos
quitoes are fond of blood, since they come from one who was fond of blood.
This is what happened to him who was fond of blood."

2. Deer and the Wolves

\i-kaSapiwe9in wtoSrhit cawa-yiya 9o-qomhi9i
Was out fiah- Deer-son1 one time the fair
ing. it is said. weathered
with hooks for small fish

hilh
There
at

(he)
was
while

wtoSap
-Deer-
standing-
on-the-
point-

Si-\okwa\we9in
was now moving.
it is said,

qwayaci-ktaqiml
Wolf family.

na-S.
day.

hitapt:at
Was passed

:a-toSmit
Deer-son.

qoqo
- tihte

,

big-nosed

ones.

ciqSi9a\we9in
now (he) spoke,

it is said.

hahamotne-q.
bone-eaters.-

9o -qwiya:aqame9ico
,

-On a fine day you
(pi.) are

Siya-kaqa
all moving

wa 9a\we9in
Now said,
it is said,

:a-toSrhit.
Deer-son.

%a9o -9a\qo -we9in hitapiq hilh9i -tq qi -Xa kapi
Now, it is said.
another would be

pass by where he
was

stand fish
ing;

\a9o -9a\qo -we9vrHka - Si -Xofc. 9oh9ishak :a -toSrhit wa -9a\we9in
now. it is said,
again another
would be

-Is that you.
little one.

Deer-son?- now said.
it is said.

Siya -\aqe9i. 9a -qin9ap9ishak kamo
,

those mov
ing in canoe.

wa-9a\we9in
dow said,

it is said.

-What. little

one. are you
doing.

:a toSmit.
Deer-son.

young
chap?-

\i-KaSapime-h
*I am standing
fishing with
hooks-,

\a9o -9a\we9in\a ,

Now, it is said,
again another
was

Si -\ok. 9o -qwiya:aqame9icowe ,

move. -You (pi.) have
fine weather (as you

move).-
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wa -9a\we9irika
,
:a-toSmit. 9a9aqo-9ishak kamo-

now said again, Deer-son. -What are you young

it is said. saying. little chap?-

wa-9a\we9in\a-
now again said.
it is said.

he
,
wike -9ic

-Oh, not you

9o ,qwiya:aqame9icowe
,
Siya -\aqe

,

- -You (p:.) have all moving

fine weather in canoe.-

wa-
say.-

wa-mah
-I said

wa-9dM.a-
now again
said

:a-toSmit
Deer-son,

wa-ma-hso-
I was say
ing so.-

he

-Oh.

hahamotnaq9i qoqo-khte9i pi-pi-cksyiqnaq9i. 9a9aqo-hak
the bone-

eaters.

:a-toSrhe-t
Deer-son?-

the big-
nosed ones,

the eaters of dead
bodies!-

9o-qwiya:aqame9icowe- Siya-\aqe-
- -You (pi.) are all moving
having fine in canoe."
weather

-What are
you saying.

wa-ma-hso
,

I said

wike -9ic
-You did
not

hawilok9i
the chief
of

wa-
say

qoqo-tihta
-Big-nosed

ones."

qwayaci-ktaqiml
Wolf-family

wa-me-9ic.
you said.-

9o-co9ok
be on

(his) way

to

9oh9a\we9inSa'aS qwa
-

Now it was, it be so
is said. as it
turned out.

Si$a-%aqa
all move

ma9 aqo -9a.
Maakoa.

9o -cahtaksa\ na9o -qsipat 9o9oqSi9a\ hawilok
And then.
now.

qwayaci-k.
Wolves.

was taken
along in
canoe

hinasi9af.we9in
Now arrived at,

it is said,

Deer-son now went
in same
canoe as

chief
of

7na9aqo-9a
Maakoa.

wikptSa\
not now
had (his)
wife along

?a-toSmit
Deer-son.

9o-ca\
now
owned

(him)

hawil9i.
the chief.

so-we-9in
Held, it
is said.

hopinwasok9i
the little
canoe of
him

:a-toSmit.
Deer-son.

ma9athH9a!kwe9in
Now they settled
down in the house,
it is said.

po:al9ato ,6i9a\we9in

to-pSi9a\9itq.
when now it
began to get

dark.

hawil9i.

wikapwe9in
Not had it.
it is said.

9aniccakSi\
begin to be
dark for long

9o cahtaksa wa-9a\at :a-toSmit
began now. it is
said. to feel
sleepy

the

chief.

And then was now
said to

Deer-son,
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we9i6opoAisak ca-ni hila9aqilh9a\isak we9icop.
-Come and
cause me now
to sleep

sokwi9a\
Now took

:a -toSrhit
Deer-son:

first,

:a-toSmit
Deer-son

come and be seated
here now at my
side while

kwi6akok9i
the filing

instrument
of him.

keep on cause
filing to

sleep.

kwi6i9a\we9in nono kh9a\
now. it is
said, began to
file

now was
singing
while so
doing

m if 1
iw-9i-6
Sleep.

ha ,solapickin9i
-Sing a little

louder.

we-9i-6
sleep.

yo-y

qahSe -k
my friend.'

wa-9a\we9in
now said,
it is
■aid

hawil9i.
the
chief.

yo-y

we9i6o\ah
-I am fall
ing asleep.

' a -naqh9i
,Really
be

qahsek.
my
friend.-

ca6imhil9i
-Lie com
fortable
in the
house,-

kalhta-kwilckin.
have head tilted
back in the house
a little more.-

wa-9dk.we9in
now said,
it is said.

no -9i9a\we9in\a -

:atoSrhit.
Deer-son.

:a-toSmit

fc£^g£

Sleep,

we--9v6
sleep,

k"'t\kwtyaqh9a\ . 6i-mak9i.
Kept filing the mussel-
now. while so shell knife
doing, of him.

we9i6o\ haibilok qwayacik

Now again, it
is said. began
to sing

Deer-son;

Fell
asleep

chief
of

Wolves;

yo-y yo-y

kaShta-kwitwe9in we9i6
had (his) head sleep

tilted back in
the house. it
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hawil9i.
the
chief.

qatqsa-p
cut off
head

tohcitakPi.
the head
of him.

mahti9i.
the
house.

sokwi9a\
Now took

havnlok
chief
of

:a-tosmit
Deer-eon

qwayaci-k.
Wolves.

6i-mak9i.
the mus-
sel-shell
knife of
him.

9o -cahtaksa\
And then now

9o -cahtaksa sokwi\
And then took

toxwa -s9a\we9in
He jumped out
of the house.
it is said,

hopinwaSotfi
the little
canoe of him

hinics9a\
now

carried

hila-scackwi9i
the one having

hina ,6i?a\we9in
Started off now.
it is said,
in canoe.

hilsto qs9a\
now had it
there in
very end of
bow of canoe

\ihM9a\we9in.
now. it is
said, he
started off.

no 9i9a\we9in
Now, it is
said. he
started to
sing

wtoSrhit
Deer-eon.

been there on
the roof

tohcitak9i
the head
of him.

P* TLf U tf UL-LJ
Ao--pa-X- ya--ne- ho--pa\-ya-ne- toh-\v-tak-mo-t
-Big round thing

in bow
big round thing

in bow
his former head

t-J f-f't-j i
qwa-ya--wk-nwt \vk-nwP

former wolf.-

wawa-weHn no-kwis.
he kept
saying,

it is said.

go along
singing.

\opkH9a\we9in yaqchimt9itq hawilokwit9i qwayaci-k
Now. it is who had been the former
said, woke up his wife chief of

Wolves.
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9o-yo9aUi\ 9ani lohtqapi9atqa 9oqla-pa\ :oqwilokqa 6akop.
became
aware of
the fact

that fluid flowed
under her in

the house;

now
thought

that here
urinated
in the
house

hus
band.

\opkSi9i
-Wake up.

9anayo9al
discover
ed only

9ahni-me9ic
you are
thus

9ani
that

:oqwil.
urinate
in the
house.-

\olskapo-\qa.
felt a hole
on top.

wik ciqSi\.
Not spoke.

\opkM9i6
-Wake up

(P:.)

\olo-\as9a\
Was now
about to

feel (his)
face,

hile -9ico ,

here you

(P:.)

qatqyo 9ak
with head
cutoff
belonging
to (you)

hamatapat
Was known

haiMl.
chief.-

9ohqa-
that
it was
he

qahsa-p
cause
to die

:a-toSrhit.
Deer-son.

ni\kwaqSi9a\we9in
Now. it is said.
got to be in an
uproar

qwayaciktaqiml
Wolf-family;

9a-io-\cso-
Go (pi.)
and borrow

tapatSi9a\we9in.
now. it is

said. they de
liberated as to
what to do.

9o6qco9ak9i
the wherein-
there-is-fog
belonging to

:a-nosfi.
the
Crane.-

6o 9o -6qpana6sapin.
Now, let us cause

(him) to be
lost in a fog.

:a-nosrhit
Crane-son

9a -ko -9atwe9in.
it was borrowed
from him, it is
said.

9o-cahtaksa\we9in 9ocqsa-pa\. 9o6qyano9a\ :a-toSmit mitxSi9a\we9in.
And then now. it now caused Now got to Deer-son. he turned

is said, to be fog. be in the around, it is
fog said.

ho9aca6i9a\we9in. nono-kh6ika\we9in Jwpa-\ya-ne-
Now he turned Now he sang, it -Big round

back to (his) is said. while thing in
starting point, traveling along. the bow,

it is said.

hopa\ya-iw toKki-ta-kmo-t qwaya-M-kmo-t wawa -qh&ka\we9 in
bi< round
thing in
the bow.

his former head former wolf,- kept saying. it
is said. while
moving
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no-kwi-s.
sin*
while
journey
ing.

ne9i ,6i9dkatwe9in

Now. it is said,
was beard

9ohqa-
that
it was
be

:a toSrhit.
Deer-son.

6imsa9a\we^in
Now, it is
said, got
ready on
the beach

qwayaci-ktaqiml.
Wolf-family.

6amihtawe9in
Really. it is
said, he

hePacacik
arrived
back again

:a-toSrhit.
Deer-son.

9o -cahtaksa
And then

rha9aqo -9a.
Maaltoa.

hitasa9a\we9in
Now, it is
said, he ar
rived on the
beach

wtoHmit
Deer -son. thereupon

hinolta.
got out
of
canoe.

sokwi\
took

:opximc9i
the sand.

li-ka9aqhak
-Goodness
but you

look like

sopicmisok
sand be
longing to

9irha-qle-i
Imaks!

hiyahlok'wamah
I have for
(you) here in
the canoe

wa -waltipsatwe9in
While, it is said.
he was so saying.
he was

toxwi -csa9a%atwe9in

now. it is said.
he was jumped
upon on the beach

kwa\o-qwa\.
receptacle

to urinate
into.-

ma9akwa9apaAat.
now was chewed
up by them.

9aha-
,Aha!

9ana-lok',"api\alim qinaqaW wa-ltaqSi\we9in 6ixkwa6i9aX
only go and cause
(pi.) to be left
over my

:a-toSmit
Deer-son.

9oh?at
it is
by

yaqwa -no ?aXt -69a - la
for which reason.
now, it is that
always

qwayaci-ktaqiml.
wolf-family.

bowels.- he said. it
is said, be
fore

9ana-sok'wapdkat
only now is
caused to be
left over his

now was torn
to pieces

qinaqac
bowels

2. Deer and the Wolves94

Deer" was out fishing with hook and line one day when the weather was fine.
While he was there at Deer-standing-on-the-point," the Wolf people were moving.
They passed by Deer and he said, 'It's a fine day that you're all moving in your
canoe, you big-nosed bone-eaters.'" This is what Deer said. And another
(canoe-party) would pass by where he stood fishing, and still another would
move (by), and 'Is that you, young Deer?', said they who were moving in their
canoe. 'What are you doing, young fellow?' 'I am standing fishing with my
hooks', said Deer.
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And then another (canoe-party) moved by. 'You people in the canoe are
having fine weather', said Deer again. 'What is it that you are saying, young
fellow?' again said they. '"You people are having fine weather as you move
in your canoe", is what I was saying.' 'Oh, that is not what you were saying.'
'It's what I said', said Deer once more, and 'Oh, the bone-eaters, big-nosed ones,
the eaters of dead bodies !' (he added in a lower voice) . 'What did you say, Deer?'
'I said, "You people are having fine weather as you move in your canoe".'
'That is not what you said. "Big-nosed ones" is what you were saying.' Now
truly it was the chief of the Wolves who was moving with his people in a canoe,
bound for Maakoa. And then they took Deer along with them and he journeyed
in the same canoe as the chief of the Wolves. They arrived at Maakoa. Deer
had not his wife with him, and the chief owned him, but Deer retained the little
canoe which belonged to him.
Now they settled down in the house when it began to get dark. It had not
been dark long when the chief became sleepy, so he said to Deer, 'Come, now,
and put me to sleep first of all, come and sit here at my side while you keep on
filing so as to lull me to sleep.' And Deer took his file and started in filing, and
as he did so, he sang,

'Sleep, sleep, yoy, yoy!'
'Sing a little louder, my friend', '* said the chief. 'I am falling asleep, my friend.'
'Lie comfortable', said Deer, 'just let your head tilt back a little more.' And
Deer started in to sing again,

'Sleep, sleep, yoy, yoy!'
and, as he sang, he kept on filing his mussel-shell knife.
The chief of the Wolves fell asleep. The chief was asleep with his head tilted
back. Then Deer took his knife and cut off the head of the Wolf chief. He
jumped out of the house, carrying the head with him. And then he seized his
little canoe which had been left on the roof of the house. He started off in the
canoe with the head placed at the very end of the bow, and away he went. Deer
sang,

'Round thing in the bow, round thing in the bow,
The former head of the former Wolf I'

And then she who had been the wife of the dead chief of the Wolves awoke,
having become aware of something wet under her. She thought that her husband
was wetting himself. 'Wake up! Here you are wetting yourself!' He did not
speak. She felt for his face but she discovered that to her fingers there was
merely the feel of a hole on top. 'Wake up, all of you! Here you are with a
chief whose head is cut off.'
They knew that it was Deer who had killed him. And the Wolf people were
in an uproar and they had a council to decide on what they should do. 'Well,
let us cause him to be lost in a fog. You people go and borrow the fog-bag of
Crane.' So they borrowed it from Crane and made a fog. Deer was lost in the
fog and turned around. He started back, and, as he pursued his course, he sang,

'Round thing in the bow, round thing in the bow,
The former head of the former Wolf!'

These were his words as he sang on his way. They heard that it was Deer. The
Wolf people got ready on the beach. Truly Deer returned to his starting point.
He arrived on the beach and got out of his canoe. And then he took up some of
the sand. 'Goodness, but you look like the sand of Maakoa ! Imaks!" I have
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a chamber for you here in the canoe', but just as he said this, they jumped on
him and chewed him up. 'Aha! Go ahead, all of you, and leave but my intes
tines', said Deer before he was torn to pieces. And this is why the Wolf people
are in the habit of leaving only the intestines (when they devour their kill).

3. qo9iSinmitl
Raven-son

9oh9iS
and

pa -Icinmit1
Skate-son

hali-lwe9in qoPiMnrhit caxstal 9o-kwil pa-kwinrhit.
Wanted, it Haven-son spear to Skate-son.
is said. each

other

luaha -kapa\we9in
Now. it is said.
caused to go

lo -csma k9i
the woman
of (him)

qo9iSinrhit paShak*
Raven-son Light-

minded,

haU-yas9apa\
now sent for

halv 19ate9 ic
'You are wanted

9o-kwil
to

caxstal
spear

each
other

paShak.
Light-

minded.

wikwe 9in
--He
says no.-

paShak
Light-

minded.

wikwe -9in
- -He says
no,-

wa-ma-.
he
says.-

ma6ir£K\a-.
again

entered
the house.

pa-kwinmit.
Skate-son.

hine -9ikwe9in
Went into the
house, it is
said,

pa Shak.
Light-
minded.

9oh9at
it is
by

we -9im.
go
and

qo9iSinmit
Raven-son-.

hini-9as
Went out
of the
house

wa -9a\we9in
now said,
it is said

pa- Shak
Light-

minded.

waUi\.
went
home.

taka-9aq%we9incok wa-6i. ho9i-9as
- -He says that
you must.-

taka -9a -q\we9incok
- -He says that
you must.-

go

tell

(him).-

wa-9ate9ic.
he says to
you.-

Went out

9oh 6o

'All right-,
wa -9a\we9in
now said,

it is said.

pa-kwinrhit.
Skate-son.

9i-naxi-6i9i-kwe9incok
- -He says you must
get ready.

'a -pokwi9a\hwe9in wa-9oMm. ya-csi\ pa- Shak hine-9if&a-
he says he is
willing now.-

go now
and say.-

Walked
off

Light-

minded.

again now
went into
the house

cakopok9i.
the hus
band of

(her).

:a -pokwi9a\we9in
- -He says he
is willing now.

9i-naxi-6i9a -q\a\we9incok
he says now you must
get ready,-
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wa9akate9ic.
he now says

to you.-

hint ,9as9a\we9in hitinqsa9a\.
Now, it ia said,
he went out of
the house.

qo9iSinmit.
Raven-son.

pakwinrhit.
Skate-eon.

now went
down to the

beach.

co 9ovvi-9a-q'ke9ic
-Now, you will be

nrst

caxSi9a\we9in
Now speared

(at him),

it ia said.

6o

-Now. get
ready

now on
the
beach,-

6imsa9aM wa-9a\we9in
now said, it is
said.

caxSi\
to
spear

wa-9a\we9in
said, it is
said.

qo9iSinmit
Raven-son.

li9a-9ak
missed
him;

6itxSifiWe9in
turned. it
is said, to
one side

paleinrhit.
Skate-son.

ieiki-
-Do
not

qwa'ap.
do
thus!

9a-qinhak
Why do
you

cttx&i\.
turn to
one side?-

6o 6imsa9a\i
-Now, get ready

now on
the beach!-

wa-9a\
now
said

pa-kwinmit.
Skate-son.

pa-kwinrhit.
Skate-son.

to ,xwapo\we9in
Jumped up. it
is said.

6imsa9a\we9irika ,

Again now. it
is said, got
ready on the

beach.

now
speared

qo9iSinmit
Raven-son.

Raven-son.

ha9okwi9a\
Did in
(his) turn

caxtqisa\.
spear

landed on
beach be
neath (him).

caxSi9a\ qo9iSinrhit ho9as9a\.
now did
again.

caxSi9a\

imke-
,Do

not

qwafap.
cause
to be
thus!

9a-qinhak
Why do you

6itfitS.
always
dodge
to one
side?

wa-9a\we9in qo9iSinrhit.

qi-9i-9a-la
Keep on for
a long time

said now,

it is said.

6imsa9afcKa-

lo qwapi
stand
flat bent
towards-,

Raven-son.

ho9a- s ha9okwi\9a-q\a\ caxSi\ pa-kHnrhit.
Now again
got ready
on the
beach.

did now was about to
again to do in (his) spear

turn

Skate-son.
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6imsa9a\we9in qo9iSinrhit.
Now, it is
said. got
ready on the
beach

Raven-son.

yocsa-pwe9in
Suddenly
caused to
■top,it is
■aid,

caxSi%.

to
spear

pa-kwinrhit
Skate-son;

to-xwapo\v>e9in wikca6i9a\. 9o-cahtaksawe9in cawaqsto9a\
jumped up, it
is said.

ki-t:a\we9in
screamed out
shrilly

now went
wrong.

qo9iSinmit.
Raven-son.

And then, it is

said.

\i-qsvn-s
Spear

went clear
through

(him) on
the beach

caxyak9i
the

qa-q
-Kak

qa-q
kak

qa-q
kak!-

wa ?aXtoe?in
now he
said, it is

said.

qatqsaqo
,

head drop
off!-

wa-9a\atwe9in
now was said,
it is said,

9oh?at
it is
by

ho-9asaqh9c£\.
while it was
his own fault.

na -twa -yas9i.
those sitting

outside
watching.

now spear

went into
(him),

"Ka-tmaqanol9i.
the long
object made
of yew wood.

laksti?i
-Serves
you right!

qaq
Kak

qa-q
kak

qaq
kak,-

\acqa-
he
was
fat

wa-9a\we9ir£ka-
now again he
said, it is
said.

pa-kwimhit
Skate-son.

caibaq\h9a\.
while now
had spear

in (him).

9ani
In
order
that

9i-hckwisaqa
would have
been left
over very
big

9ani
that

9o-no-\
because
of it

hano-k
was
greedy

qo9iSinrhit.
Raven-son.

3. Raven and Skate100

Raven wanted to have Skate and himself throw spears at each other. So
Raven had his wife Light-minded go, sending her to call Skate. Light-minded
entered (Skate's) house. 'Raven wants to have you and himself throw spears
at each other', said Light-minded. 'Go and tell him, "He says no" ', (said Skate).
Light-minded went out of the house and went home. 'He says (that I'm to tell
you that) he says no', (she reported).

' "He says that you must!" thus you shall
say to him', (rejoined Raven). Light-minded went out of the house again and
again entered (Skate's) house. 'He says that you must, that is what he says to
you', (she told him). 'All right', said Skate. 'Go now and say to him, "He
says that you must get ready, he says that he is willing now".' Light-minded
walked off and came back into her husband's house. 'He now says to you that
he is willing and that you must get ready', (she reported to Raven).
So (Raven) went out of the house and proceeded down to the beach. 'Now!'
said Raven, 'get ready on the beach.' 'Now!' said Skate, 'you will be the first
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to throw a spear.' So Raven launched his spear at him, but missed him; Skate
just turned to one side.101 'Don't do that!' (said Raven). 'Why do you turn
to one side?'

'Now! get ready on the beach', said Skate. It was now Skate's turn to throw
his spear. (As soon as he speared,) Raven jumped up and (Skate's) spear landed
on the beach beneath him. Then Raven again got ready to throw his spear;
again (Skate) did as before. 'Don't do that! Why do you keep dodging to
one side? Continue for a long time standing bent forward!'102 said Raven.
Again (Skate) got ready on the beach to (throw his spear) again; now Skate was
to take his turn at spearing. Raven got ready on the beach. Skate suddenly
checked himself after pretending to start spearing (and then immediately let go).

(Raven) jumped up (at Skate's feint) and did not land at the right moment.
And then the spear went right into him, and Raven screamed out shrilly.10*
The spear, which was long and made of yew-wood, went clear through him on
to the beach. 'Kak, kak, kak!' said he, and it served him right. 'Serve you
right! head drop off!'104 said to him those who were sitting outside watching.
'Kak, kak, kak!' he said again, with the spear stuck in him. (Raven arranged
the match) in order that he would have something really big (to eat), Skate being
fat, for Raven was greedy.

kwatya-t
Kwatyat

9iS qwayabi-k
and Wolf

9ona-kwe9in

it is said.

nisma
land

hawilok
chief of

qwayaci-k
wolves.

9oyakok
his (was)
for the
purpose

ta sa\qo ,

that might
be drift
ing on to
the beach

tohcitak
heads of

toSko -h
codfish

'ant

that
should con
sume some
thing

ha9ok.
eat.

sokwt\we9in kwatya-t nisrhe9i. 9ani6i9a\we9in 9ayip
Took away. Kwatyat the land. Came to be obtain-

it is said. only he ing much

ha9om ta-sd\9i
food the things

that are
drifting on
to the beach

kwatya-t.
Kwatyat.

wi :'aqsto9a\we9in
Now got angry, it
is said.

qwayaci-k
wolf

9o-no\
for the

tohcitak

9ani
that

toSko-h.

hina-hin9at
he was
deprived of

9ah9a -9a\

nisrha-k9i
the land
belonging

to him

9o-'aqsto9a\

hilh9i-tq
at which
he was
while

9o9oH-h
he was
getting

(as food)

qwayaci-k 9ani
heads of codfish. Thereupon became happy wolf that
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ha -9omcaqSi9a\\a -

dow again obtained
something to eat.

9ah9a9a\ kwatya * yo-qwa9a\ sim6Si9a\ 9ani
Thereupon Kwatyat
now

likewise now
pray
began to
- for power

that
now

qahsa-p9a-q\qo- ?o- kwil qwayaci -k. hati -s9a\qo -we9in
might cause to
to die

wolf. Now. when, it is
said, was bath
ing

ti-ldi-ya kwatya-t yo-qwa9a\ tane9i ?o-fcvVi?aX mo stati
keep rubbing Kwatyat

(all over
now do like
wise

the son; now made bow.

his body)

ci'hati 9iS \aqmis 9iS sackahs. ,fah9a-9a\we^in qahsa-pa\

kwatya-t
Kwatyat

and grease

9o-kwil
to

and comb. Thereupon now.
it is said.

qwayaci-k.
wolf.

9o,cahtaksa
And then

cosSi9a\
dug now

now caused
to die

kwatya-t
Kwatyat

hiyath9itq. 9oca9apa\ qaJiaka\9itq to-kwi-&pita.pa\.
where he
dwelt.

Now caused

(him) to
be thereto

who now was

dead.

now covered up

with soil in
the house.

pawal$t9dkatwe9in. na-6okSi9a\at hisi-katwe9in hiyaih9itq
Now. it is said. he
was missed.

kwatya-t.
Kwatyat.

wa-9a\we9in
Now he
said, it is
said.

(One) went
out to look
for him.

9a9ato-9atwe9in
He was asked,
it is said,

went past. it
is said.
there

qwa-wo -SI
whether
he was so

wikyo
,

not yet

where dwelt

na6o9al.
see (him).

kwatya-t 9aqisqo-s na6o9al 9anis
Kwatyat. -How could I see (him) that I

qwa-
in this
way

9ahko- 'itsix yimalcak maUifi. ta-qok^atwe9in
thus with

pox on
body.

hardly
able

to move.- He was believed.
it is said.

hini-9as9a\
now went
outside

na-6ok9i.
the one who
was looking
for.

wikwe-9in qi- hinirfla\\a-
Not, it
is said.

long

time
after

now again

came

na -6ok9i. taka-9atw€9in
the one In spite of
who was (what he had
looking said), it is
for. said, he was



TALES 31

6oSa9at
be sus
pected

kwatya -t
Kwatyat;

copo -qsyihatwe9in
it had a smell, it
is said,

vva-9a\we9in\a-
now again, it
is said. he
said

mimis9aq\il
Smelt all
over in
inside of

9ani
that

te9ilqa
he was
sick

hiyath9itq
where he

dwelt.

sixwit
with
pox on
body,

Sopo-qsyihat
it had a
smell;

mahti -9ak9i.
the house of
him.

yimalcak
hardly
able

9iqh
As
before

to move.

hint -9as9a\we9inka ,

again now. it is said,
he went out

nacok9i.
the one who
was looking

for.

tapatSi9a\
Now thought
it over

tea -9a\vK9in
now said.
it is said.

hininwe9in
Came, it
is said.

qwayaci-ktaqiml. &
wolf-family. -Now,

qwayaci-ktaqiml. 6o
wolf-family. -Now,

hiSimyo-pin
let us cause
to assemble
together

yacsa-pi
let him go

matma-s
tribes.-

OacTCal9is
(after) a
short ab
sence

coco -kwa:inmasit9i.
those who had gone
out to invite

(tribes).

:i-qatapas.
Water-drips-
down-from-a-
standing-bush.-

hahe -9ihtis9a\itafy.
-I have now been
around on every beach.-

:tta-katwe9in.
He was not
believed, it
is said.

ya-csa-pat
Was caused
to go

faa:dkas
Sound-of-
a-stick-
breaking-

on-the-
ground

\ayax9i.
the
fast one.

hinin9a\\a-
Now also

came.

?iqh

before

ww9aWa-
now also
said.

hinin9a\ ma-tma-s qwi-qwa-th ibaq9o 9a\
now all
went in
to feast,

nana-6S.

Now came tribes different
pcoples.

ta -patcinaqSi9a\we9in yaq9a-q\i ,

now. it is said, all who was
talked it over to be

find out
by divin-
ing-song.

hiSimyo-\
all assembled
together.

siya -:apts
-Let it be
me,-
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wa,9a\ kwatyat tico-9a\we9in. 6o- wa-9a\ 9oh9api
now Kwatyat. Now rubbed -Now,- now -lei it
said well. it is

said.
aaid. be he.-

9okwi-tii9atokwe9w hilh9a-q\9itq ho-ya-l nana-6S.
Was made. it is where he be find out

said. of him should be when dancing by divi
nation

hina-si9a\we9in kwatya -t no -9i9a!\we9in
Now, it is said. Kwatyat, now. it is aaid.
got up on plat started in to sing:

form

lit uYTf Mr'f"! r f fl j.
9a- xi- di- sa-- ya-- ?er- ?a- 9a-xi-di- sa-- ya-- 9a

ho-ya-lh9a\ Jcatya-t to-xto-xwa\we9in nana-cs9a\.
Now he Kwatyat. now jumped up now tried
danced while and down. it is to find
(singing) said, out by

divination.

9a-

no -9i9a\qo -we9iri\a -

Now again would start
in to sing, il is said.

9axidisa -ya -9a -9a - 9axidisa -ya 9a -9a .7

\op$i-hi-6i\ah. kowash9api 9ani yawo-sah nanacso-kSi\ ya:ato-si
-I am getting Keep the door so I may be to look by whomever
sweaty now. open, that able around ever it is that

so far for

qahsa-pat haibil9i wa-9a\we9in kwatya-t ho-lSi9afiqo-we9in\a-
was caused
to die

the

chief.-

now said. it
is said.

Kwatyat. when. it is said,

now again danced:

9axidisa -ya -9a -9a
, axidisa -ya -9a -9a -

ho -ya
,
lsaqhwe9in

Just as. it is
said. he was

9a -xnimah8
-It was
really I

siya-q
bel

qahsa-p
cause
to die

hmbilok qwayaci
,
k

chief wolves.-
of

dancing.

wa-ltaqSi9a\we9in toxwa-s9a\we9in.
now said he. it
is said. as

he now jumped out
of the house. it
is said.

ho-
Ho!

ni\kwaqSi9a\ ma -tma -s. po -ya -s9a\ ka -mit:i -JiSi9dkat
they were
now in an
uproar

tribes. All now
ran out of
the house,

now was run after
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kwatyat.
Kwatyat.

sokwi\
Took

9a -nasaqh
Was only

Xihas
nearly
catch
up

kwatya -t
Kwatyat

sa6kahsok9i
the comb of

him.

sa sinrhit
Humming

bird-son

ca:itap.
caused to
stand
up.

9is
and

sisitina -q\i.
Long-tailed.

-Turn into
a mountain/

wa-9a\.
now
said.

no-6i-6ikwe9in
Turned into

mountain. it
is said.

9e
- -wa6i\

became
very big,

saya6asi9dkatqo -we9in ya:at9itq
when. now. it is said. those who
they got far behind him
him

hinJcayi-h9at. \awasi9a\atqo-we9iriKa- 9a-nasaqh9atwe9in
were coming
after him.

When now. it is said,
they again got

close behind him

only. it is said,
he was by

\ihas9at sa- sinrhit sokwi9a\we9in \aqmisok9i caksapa\.
nearly
caught
up by

:ax9okSi9/f
,Turn into
a lake.

Humming

bird son.

now, it is

said. he
took

the grease
of him,

now caused
to run out.

wa-9a\we9in
now said, it
is said.

kwatya-t.
Kwatyat.

9i-wa&i9a\we9in
Now, it is said.
became big

'a9okSi9a\.
now became
lake.

saya6asi9a\atqo -we9in\a
,

When now. it is said,
again they became far
behind him,

qwa9o-ktwe9in
in that way,
it is said.
he was

wiki-p-at.
now not
caught.

ha-:in6ikwe9in hopinwasok9i hitacsohtis9e--t hopinwe-s10
He called.
it is said.

9o -rhacsmo9is9e
,

come up as far
as edge of the

water.

the little
canoe of him,

-Come out of
the bush,

little

canoe.

kwa-kwawa6is9e-
back up on to
the beach.-

hinin9a\we9in
Now. it is
said. he

kwatya-t.
Kwatyat.

9o-cahtaksa
And then

towahsi\
jump into the canoe.

\ihM9a\we9in.
now ho went off, it is said.

4. Kwatyat and Wolf106

The chief of the Wolves possessed land which he used for having codfish heads
drift on to the beach, so that he might have something to eat.10" Kwatyat107
took away the land, so that now he obtained much food that was drifting on to
the beach. Wolf got angry because he was deprived of the land that belonged
to him, where he used to get codfish heads as food. And then Wolf became happy
because he again obtained something to eat.108

Then Kwatyat likewise began to pray for power109 in order that he might
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kill Wolf. As he bathed, he rubbed himself all over his body (with hemlock
branches), also the son (of Kwatyat bathed himself). He made a bow and arrow,
and grease and a comb. And then Kwatyat killed Wolf. He dug a hole where
he was living, put in it him who was now dead, and covered him up in the house.
Now they missed (Wolf). (One of the Wolf people) went out to look for him, and
passed by where Kwatyat was living. He was asked whether he had not yet
seen him, and Kwatyat said, 'How could I have seen him, when I am always
like this, with pox all over my body and hardly able to move?' He was believed,
and the one who was looking for (Wolf) went out of the house.
Not long after this the one who was looking for (Wolf) came again. In spite
of (what he had said), Kwatyat was suspected, for his house had a smell. As
before, this time too he said that he was sick, with pox all over his body and
hardly able to move. (The Wolf messenger) smelt all over inside of the house
wherein dwelt (Kwatyat); it (still) had a smell. Again the one who was looking
for (Wolf) went out of the house.
The Wolf family thought it over. 'Now! let us call the tribes together in
council', said the Wolf family. 'Now! let Water-drips-down-from-a-standing-
bush go.'110 After being away a short time, those who had been sent out to
invite various tribes came back. 'I have been around on every beach', (said
Water-drips-down-from-a-standing-bush), but he was not believed. They sent
out Sound-of-a-stick-breaking-on-the-ground, the fast runner; he also came back
and he too said the same thing.
Now came the tribes dwelling in different places, and they all went in to the
feast. They assembled in council and deliberated as to who it was that was
to find out (Wolfs slayer) by divination.111 'Let me do it!' said Kwatyat, and
he rubbed himself down well. 'Now! let him do it', they said, and a place was
arranged for him where hemight dance and sing his divining song. Now Kwatyat
got up on the platform and started to sing,

'Ahidisayaaa ahidisayaaa'.
Kwyatat danced as he sang, jumped up and down, and tried to find out (Wolfs
slayer) by divination. Once more he started in to sing,

'Ahidisayaaa ahidisayaaa'.
'I am beginning to sweat now. Keep the door open, so that I may be able to
look around ever so far and find out who it is that has killed the chief, said
Kwatyat, as he danced again.

'Ahidisayaaa ahidisayaaa',
(sang Kwatyat). Just as he was dancing, 'It was really I that killed the chief
of the Wolves', said he, and jumped out of the house.
Ho! The tribes were in an uproar, and all rushed out of the house in pursuit
of Kwatyat. Only Humming-bird and Long-tailed112 nearly caught up with
him. Kwatyat took his comb and stood it up. 'Turn into a mountain!' he
said, and it turned into a mountain and became very large, while those who
were in pursuit of him were left far behind. When they once again got to be
not far behind him, it was only Humming-bird that nearly caught up with him.
(Kwatyat) took his grease and poured it out. 'Turn into a lake!' said Kwatyat,
and it turned into a big lake. Again they were left far behind, and that is how
they failed to catch him. He called to his little canoe, 'Come out of the bush,
little canoe, come up as far as the edge of the water, back up on to the beach!'
Kwatyat came, jumped into the canoe, and paddled off.
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5. Si-\okwe9in
Moved. it is said.

kwatya-t
Kwatyat

9om9i -qsak9i
the mother of

Si\okwe9in
Moved, it is said.

9om9i-qsak
mother of

kwatya t
Kwatyat.

hinasi\
arrived at

\okwalca.
Bluffs-etanding-
big-in-the-

water.

9ocahtaksa ha-wi-9at 9oh9at Si-Si-\oknaq hiSink capacok.
And then

9o -cahtaksa
And then

was swallowed

haSi-d%
found out

it was done by Fond-of -eating-

movers

together with canoeof her.

9ani
that

ha-wi-9atok
his had been
swallowed

kwatyat.
Kwatyat.

9o -cahtaksa
And then

9o-simcSi\
went out to
pray

9ani
that

9om9i-qsak
mother of

ha-wi-9atok
his had been
swallowed

9om9i-qso. 9o -cahtaksa 9okwi-Ui\ \imSsac ciqsipa\
mother.

ca9ak

water.

And then

9irikwa9apa\
now built a

fire.

rkok&yi ca -pqSi9a\.
6tones; now started

to boil.

made

\opa-laM9a\
now (rocks)
became heated;

9ocahtaksa
And then

box for
boiling;

poured in
now

6ohi-9a$af&a-
now put out
fire again,

tiqsip
dropped
into box

towdhsi\
jumped into
box

kwatya-t
Kwatyat;

qwirhahs6wa
water to (that)
extent was
hot in box as

\imSsac9i.
the cook
ing box.

hitaqkat
inside of

\awi-6i9aK
Now came
near

f.dki-koxs.
Canoe-
awallower.

ti-xtiyapixtn.
Tihtiyapihin.

ho9a-swe9in\a-
Again, it is
said. he once
more

9ah9 a-
thus

hitaqsi\
got into

Xa ,x}<apstaqs9apisn
-Let me straddle
your hips.-

wa -9af.we9in. qi -yasoqsckin9a\we9in hitakwistahs9a\we9in\a -

said now. it
is said.

Wa-
Thus

Now he stayed a
little longer inside.
it is said.

again. it is said, he
now got out of the box.

qwamahs9at6wa-
so it was hot
water in box
to (him) as

9o-cahtaksa 9okwi ,&KX

hitaq\at
inside
of

caxyak

\dki-koxs.
Canoe-
swallower.

hatml6aqSi\We9in.
He finished.
it is said.

9o-9atopa\ 9ani ha-tbi-9atok
And then

9om9i-qso.

made spear, now made it
for purpose

that

mother.

9i ,naxi-6i9dfiwe9in
Now, it is said.
he got ready;

9aya-\ok
many were
now his

:akyak
knives

was swallowed
his

\o6ckwi-rhinh
mussel-shells.
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foya.l
now his
were for

ka\ok 9ani
that

6imalsoq\a-q\
might out moving about
inside

hitaqki-kqo-
when he was
to be inside

(of body) ;

9o-pa,l9a\ok
now it was
together

with his

\dka -wihta \a -smapt 9oyaka!\ok haM
,
l9a -qkapqa

sharp-pointed young fir. now his was he might cause
at the ends for to be stuck

in (his) throat

ha -tbi -9ati -kqo- \oSinqma\ok. hawilaxqH9a\we9in.

'oyi
at the
time

when he was to
be swallowed

down.

his stick
used to lie
across two
canoes.

Now, it is said.
he was all
finished.

\i'hSi9a\ 9d\ista\ :i-k. 9oca6i9a\ hilh9atok9itq
Now paddled
off,

ha-ibi-9at
swallowed
down

now were
two in the
canoe

9om9i-qso.
mother.

brothers. Now went to

hinasi\we9in
They got

there. it is

said.

where theirs
had been when
done to

now began

to sing.

fi:r'T/l' l"r b r|'T J--3 ,1
-3

r

hvx- no-sa-9e-
-Come up out
of the water.

it)

ha-x^ba--9ip- Se-l 9o-x- kwi-l Six- ya--ka-qe-
always swallowing to those moving
down in a eanoe.

/

UL >rjY J r I c_r c_r nr^l
ho--wa\c-kak- \ak
having curled up
behind

ct- yo-p
guts.

ha-xax
ha. ha.

cv-yop
guts,

ho-UifJ)?a\
Now danced
while

(singing)

na-sqna-sqa.
beating time.

milakh
both of

(them)

wiki-t
Not was
present

'i-k ha9oqh9a\qo-we9in
brothers; now. it is said.

they took turns in

ha-xax
ha. ha,

ho-ya-l
dancing.

cv-yop./
guts.-

ha9oqh
took turns

hinosa.
come up out
of the

water.

no -9i9a\qo -we9in\a ,

They again now.

it is said. would
begin to sing.

:opct-6iSth

it was calm
on the water
while (so
doing) ;

kwikwinqibisi-6i9a\we9in 9eH-wa6i9a\ kwikwinqibisa
now, it is said. bubbles
began to come up out of
the water.

now they grew
big

came bubbling
up out of the

water.
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nikxhv%xS6i9a\we9in.
now, it is said. water
beganto stir upward

in waves.

mitxSi9a\qo -we9 in
When now. it is
said, began to
circle around.

kwatyat.
Kwatyat.

ca-a?a\
Now began

to run in
current

topal 9i-wa6i\
grew big

\ix6e-9e*
-Paddle so
as to keep
straight.-

ni\xwa-.
water
stirring

in waves.

wa-9a\we9in
now said, it
is said.

:imatkSi9a\we9in. pisatSi9a\we9in6a:as qwa -9at 6ihe 9i
Now. it is said.
water began to
whirl.

Si-si-\oknaq.
Fond-of-
devouring-

those-who-
moved.

Now, it is said. began

to move around, as it
turned out.

was so the
done by spirit

ha -6i9a\ topal koMtkas9a\ ha -ibi ,kas9dkat.
Now began

to run in
current

now was about
to open up,

he was now
about to be
swallowed.

9o -cahiaksa ha -ibi -9at. hinosaK kawahak ha -wi 9dkat
And then

hitacstil9at
went right

down (his)
throat

was swallowed
down.

no:aqSi9a\at.
went clean
down to (his)
stomach.

Now came
up out
of water

have mouth
wide open;

was swal
lowed now

hini-9ata\.
Now went
down under
water.

pisatSi9a\we9in sokwi9a\ :akyakok9i 6imi-qsto9a\
Now. it is said,
began to move

around.

6i9atdkapa\
now cut off
belonging
to him

now took

ti-6ma-t9i.
the heart
of him.

the knife
belonging
to him

pisatSi9a\
Now moved
around

now started
to cut inside
of (him),

! , ! , , -
t%-xtvyapixin
Tihtiyapihin.

a9akwa9ap6ip hitaq\at9i 9o9o9a9aK 9om9i-qsakitn.
cut all up
for

ha9akwa6i9at

the inside
of him,

qwi-qwi-qf?itq

now did so
because of

6i9akwa6i\.

the former mother
of him.

na?a-9a\ kwatya-t
was all (cut)
to pieces

whatever was
inside of him,

they cut
him all up.

Now heard Kwatyat

9ani pisatsi\ hiyaq\9itq \ihatM9a\ 9a\pitwe9in \ihatSi\.
that moved

around ;
while he
was inside

there.

now moved up

out of water.

twice. it is
said, he
was

move up

out of
water.

tasa9a\ 9o9i -9is9a\ kwisitis.
Now drifted now Long-

aahore. drifted on beach.
to beach
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9owi,9iswe9in
He got first
on beach, it
is said.

a9aqishoq
with round
back up
alongside

pawn.
chiton.

haSi-6i9a\
Now heard
about it

hiyiqtop.
all kinds
of animals.

in

hininwe9in
Came, it is

said.

9OWl-W€9
He was

first. it
is said.

hinin9ak
now came,

ha6atak
everybody ;

cisna -kSi\
get to have
intestines

now were after
intestines.

$i6i9a\atwe9in
his now, it is said,
began to be cut

ciyop
intestines.

9o9ih9a\atok.
now they

were after his.

pa:im. 9ah9a-9a\ hiyiqtop
chiton. Thereupon all kinds

now of animals

ciqSi9a\ kwatya -t kx9alhtim9apqo -so-.*
Now spoke Kwatyat. -Look out lest you

(pi.) cut (us)
without seeing

(what you do).-

po9akwa6i\.
All ran off
frightened.

kwatya-t
Kwatyat

9o -cahtaksa
And then

6ihalM\
got
frightened

6iyarhinh9i.
the ones
who were
cutting.

and

ti-xtipixin.
Tihtipihin.

:<M&kiml6a'aJP
-Bald-hooded.
it turns out
to be.

yakSi\
Came
out from
inside

' ' . .
h -xtijnxin
Tihtipihin

fa -xaxaxa,
ahahaha.-

ti-xtipixin
Tihtipihin

wa-9a\we9in
now said.
it is said,

9a-xaxaxali
ahahaha-.

\i-ibin9 aj>a\.
now laughed

at (him).

yo-qwa-qhwe9in
he likewise.
it is said. was
meanwhile

:axskimlca'aJs
-Bald-headed.
it turns out
to be.

:askiml
bald-

headed.

wikqa-th9a\
not now
thought

qwa-.
be
so.

tohciWi.
the head.

9o-aa-ha\
Now became
for this
reason

:askiml
bald-
headed

'am
that

wikitqa
they had
not

\imsyo ,9atl*
been bathed
in hot water
ol (them)

5. 'Kwattat's Mothkr Moved, it is said'11'
Kwatyat's mother moved in (her) canoe and arrived at Bluff -standing-big-in-
the-water (at that part of Alberni Canal now known as Hell's Gate). And then
she was swallowed, together with her canoe, by him who was fond of eating
movers, (a sea monster).
Now then Kwatyat found out that his mother had been swallowed, so he went
out to pray for power to (rescue) his mother who had been swallowed. Then
he made a box for boiling, poured in water, and built a fire, (on which stones)
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were heated; then he put out the fire, dropped the atones into the box, and (the
water) started to boil. And then Kwatyat jumped into the box, of which the
water was as hot as was the inside of Canoe-swallower.114 Once again he got

into the boiling-box. (His brother) Tihtipihin11' came near and said, 'Let me
straddle your hips!' He stayed inside a little longer this time,11' and came out
of the box again. The water was as hot in the box as was the inside of Canoe-
swallower. He was finished. Then he made a spear in order to (rescue) his
mother who had been swallowed. Now he got ready. He had many mussel-
shell knives, which were to be used for cutting up the inside parts (of the monster),
when he was to be inside his body; besides these he had a sharp-pointed wooden
spear of young fir, so that he might cause it to be stuck in his throat when he was
to be swallowed down—a stick such as is used to lay across two canoes.
Now the two brothers paddled off in their canoe. They went to where their
mother had been swallowed down. There they arrived and started in to sing,
'Come up out of the water, you who are wont to swallow those that move past in a
canoe, who have your intestines curled up behind you! Ha ha, guts! Ha ha,
guts!' Both brothers danced as they sang, taking turns in dancing and beating
time. (The monster) did not come up out of the water.
When they started in to sing again, the surface of the water was calm, but
now bubbles began to come up out of the water and, as they bubbled up, grew
bigger and bigger, and the water began to stir upward in waves. They began
to circle around (in their canoe), and Kwatyat said, 'Paddle so as to keep it
straight!' Now the sea ran in a current, the waves grew bigger and bigger, the
water whirled about like a whirlpool. As it turned out, they were moved around,
and it was the spirit that was fond of devouring those that moved past in a canoe
that caused them to do thus. The sea ran in a current and was now about to
open up—(Kwatyat and his brother) were about to be swallowed down. (The
monster) came up out of the water with his mouth wide open; they were swallowed
now and went right down his throat clean down to his stomach. Then he settled
down under the water.

Then (Kwatyat) began to move around; he took his knife and started to cut
inside of (the monster), and cut off his heart. Tihtipihin moved around (too),
and cut up all the (monster's) insides; it was because of his mother who had been
lost that he did this. Whatever was inside of him was all cut to pieces, they cut
him all up. Kwatyat heard how he moved around; while he was inside of the
(monster), he moved up out of the water, twice he moved up out of the water.
Then he drifted ashore on the beach at Long Beach.1"
The Chiton118 was the first to get to the beach, with his round back up along
side (the stranded monster) on the beach. All kinds of animals heard about it,
and everybody came. Then they began to cut his intestines, which they were
bent on getting; the Chiton was the first to get intestines.11* All kinds of ani
mals came to get intestines. Then Kwatyat spoke, 'Look out lest you cut us
without seeing what you're doing!' All ran off frightened; those who were cutting
were filled with terror. Kwatyat and Tihtipihin came out from inside (the
monster). 'Bald-headed, sure enough, is Tihtipihin! Ahahaha!- said (Kwatyat),
laughing at (his younger brother). 'Bald-headed, sure enough, is Tihtipihin!
Ahahaha!' He was bald-headed too, but he did not know that he was. They
became bald-headed for this reason, that they had not bathed their heads in
hot water (when training in the cooking-box).
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6. KWATYAT AND THE SUNBEAM GlRLS

9oyo9alwe9in kwatya-t 9a\a ha-tha-kwa\. 9a6i-chaso- tana,

wa9a\we9in kwatya-t 9o-kwil9a\ 9a\e9i ha-tha-kwa?k. vnka\we9in

9i-qhok ha-(ha-kwa\9i yaqok9itq nowi-qso. 9ayopitSfawe9in kwatya-t

9a9a-to- yaqoko-si nowi-qso. wika\qo-we9in 9i-qhok ha-tha-kwa^i.

wi9akSi9a\we9in hatha-kwa\'fi. Vetn tana, wa-9a\ ha-tha-kwa\'fi,
Xopm. qi6i9a\ wawa- ha-tha-kwaWi.
\opyvha6i9a\we9in kwatya-t 9o-sa-ha\ 9ohokqa nowi-qso.

kopyi-ha6i9a\ kwatya-t qahSi9a\. \opyvha\ \i\kSi9a\ kwatya-t 9o-sa-ha\
hatha-kwa\9i. \opalaM9a\ qaMi9a\ kwatya-t. qvck'in9a\ qahak

kwatya-t. 9ah9a-9a\we9in kahSi9a\ kwatya-t. has:dka\ kah§fo kwatyat.
na9a-9a\we9in 9ani has:o\qa kaMfK. qahakh9a\ na9a- 9ani has'.a\qa
kaMi\.

7. The Story of How Kwatyat Went Out for a Walk

ya-qaana6 kwatya-t 9oca6i\ :opxaqwis9i. 9oyo9al9a\ \ihatsi\ so-ha-
hi-lsmo9is. wi-napo9a\ kwatya-t ciqSi\, ha6isqwaqh9i \i-\ihata, wa-9a\.
9a-naqh9ici ha6isqwaqhfli \i\i-hata, wa9afCKa- kwatya-t. \ihatsisa\
so-he-9i kamitqSi\ kwatya-t sokwi\ hinos6is9ap. 6iyi-6i9a\ hasi-k 6iya-.
9ah9a-9a\ 9inkwi-Ui9a\ 9ink'wa6i\ok \ap6asipa\ soha-9ak9i.

nanalrnapa\at 9oh9at 9okle9i po-:inwaUaqiml ha-wi-ha\9i.

po-xpo-xH9a\ ha-wi-ha\9i we-9icopSi9a\at kwatya-t we9i6o9a\ kwatyat.
hayimhi6i9a\ 9ani kap6asnakqa.

\awi-6i9a\ ha-wi-ha\9i ha9okSi\6ipa\ he9i-s6i\6ipa\. cawa-ka!\

ciqSi\ ha-wi-ha\9i qwiyi-9itq he9i-s6i\6ipa\ so-ha-, &, tatas9aqkahsipin
ha9okqath9atok'we-9it \opkSi9i-kqo-. tascoqsapa\at po-9akwa6i9a\

ha-wi-ha\9i. \opkSi9a\ kwatya-t tiqsa9a\. qi-9dMtcasis we9i6, wa-9a\

kwatya-t. 9oyo9al9a\ 9ani wik\-tok kap6asokwit9i. ha9okwa\icswa-,

wa-9a\. 9oyo9al9d\ 9ani 9o9oqkahsqa so-ha-ckw!. hayimhici9a\

kwatya-t qwiso-si 9oyi ha9okSi\qo-.

ya-cM9a\ wa-UfoSi9a\ U-walokh6imk. hinasi\ hiyath9itq.

wik9iqhok 9o9o-Sink qwis9i-tq 9ani 9o-yimitqa so-ha- 9ani hayimhiHi\

qwisoko-si ya-qcaqimt9itq. \a9o-k'wa\\a- ya-cpanac kwatya-t

9iqca6i9dK\a- \a9onah9aX\a- so-ha-. wiko9al9a\ waUi9a\

U-walokhlika\.
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6. KWATTAT AND THE SUNBEAM GlRLS120

Kwatyat caught sight of two girls. 'Whose daughters are you?' said Kwatyat
to the two girls. The girls did not tell him who their father was. Many times
did Kwatyat ask them who their father was, but they would not tell. (At last)
the girls got angry. 'The one whose children we are', said they, 'is Sunbeam.'
For a long time the girls said this.

And then Kwatyat began to perspire because of the fact that their father was

(Sunbeam).1" Kwatyat began to perspire and he died. Now Kwatyat was per
spiring and he swelled up like an inflated bladder, and it was because of the girls.
Now Kwatyat warmed up and died. He was dead for quite a little while, and
then he burst, making a loud noise as he burst. He heard that he made a loud
noise as he burst. It was while he was dead that he heard how he burst with a
noise.

7. The Story of How Kwatyat Went Out for a Walk122
Kwatyat was walking around and went to the sandy shore. He saw spring
salmon jumping out of the water close to the beach. Kwatyat stopped and spoke.
'Come closer', he said, 'as you jump up out of the water.' 'Really be a little
closer as you jump up out of the water', said Kwatyat again. The spring salmon
jumped out and on to the seashore and Kwatyat ran and seized it and took it up
the beach. Then he started to cut it up. He finished cutting it, and then he
built a fire and his spring salmon was set on the fire. Now somebody watched
him, it was the young men whom they call Folk-who-make-people-sleepy. The
young men started to blow, making Kwatyat fall asleep. Now Kwatyat fell
asleep, he forgot that he had salmon roasting by the fire.
Then the young men came near and began to eat his salmon. They ate up
all of it. One of the young men spoke when they had eaten up all of Kwatyat's
spring salmon, 'Now I let us rub (salmon crust) between his teeth, so that he
may think he has been eating his salmon when he wakes up.' So they rubbed

(salmon) in his mouth. And then the young men ran away. Kwatyat awoke
and sat up on the beach. 'Evidently I have been a long time sleeping!' said
Kwatyat. Then he noticed that there was no more of the salmon which he had
roasted. 'I wonder if I have been eating!' he said. He perceived that he had
salmon crust between his teeth. Kwatyat did not know what he had done,
whether he had eaten or not.
And then he walked off, he started for home with a sorrowful feeling. He
arrived where he lived. He did not tell anybody what had happened to him,
that he had got a spring salmon but that he failed to remember what happened to
his fish which he had cooked. Now another time Kwatyat went again for a walk.
He went to the same place and looked for another spring salmon but he did not
see any, so he walked home with a sorrowful feeling.
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8. Raven and his Wife

qo9iSinrhit 9oh9iS lo-csma-k9i

lo6na-kwe9in qo9iSinrhit 9ochi cimtoqwas 9okla- paShok.
kwin9al9a\qo-we9in qo9iSinrhit 9o-kwil wtosmit. \aca\we9in 6iSxo-l9a\
9o-no-\ \ac. hiyiqwa\qo-we9in qo9iSinmit ha-yoxo-p. tapatSi9a\

wa-yaqsto9a\ hali-lqo- :i-hmita. 6o paShok, wa-9a\, haliyas9a\6i
wto8rhit. :i-hrhita-q\we9inco-, wa-9ate9ic 9oh?at qo9iMnrhit, we-9im,
wa-9a\. waha-ka\ paShok hiyath9itq :a-toSmit. ma6in\.
la-kSi9a-q\we9incok :i-hrhita, wa-9ate9ic 6akopokqas, wa-9a\ paShok.
9a9a-qiyokwaq\ha6in, wa-9a\ :atoSrhit. haya-9akah, wa-9a\ paShok.
9a9a-to-6i, wa-9a\at.

ho9aca6i\ paShok 9i-qhok 6akopok wa9at9itq. ho9aca6i\ct, wa-9a\
lo-csma-k. 9o9o-yokwa-q\we9inco- qwixqwiyimti-c naxnaniqso,11 wa-6i.

ya-cSi\\a- paShok ho9aca6i\. hinasi\ hiyath9itq :a-toSmit, mactri\.

9o9o-yokwa-q\we9inco- qwiqwiyimti-6 nananiqso. 6o, wa-9a\ wtoSmit,
:apakwe9in we-9im, wa-9a\. waUi\ paShok. :apa-kma, wa9a\.
ho9aca6i\6i hilh9a-q\we9inco- \athak9i, we-9im, wa-9a\ locsma-k9i.
ho9aca6i\\a- paShok. mactn\ hiyath9itq :a-toSrhit. hilh9a-q\we9inco-
\athak9i, wa-9a\ paShok. ho9aca6i\ paShok 9oca6i\ 6akopok. ho-ibi,
wa-ma-, wa-9a\.

9i-naxi-6i\ qo9iSinmit. ya-cSi\ 9oca6i\ hiyath9itq :atoSrhit.
hils9atin\. kwa-\ik, wa-9a\. hini-cso\ 9oca9ap hita-q\as9i hil9i-tq
\athak. hinasi\ hiya-9aqh9a-q\9itq :ihak. ti:o9a\ qo9iSinrhit. 6o,
wa9a\, na-cse9isim qwa-qh9a-q\i-k yo-qwa- :ihak. 6o, wa9a\ :a-toSrhit.
:i-hSi9a\ qo9iSinmit, qwixqwiyimti-6 na-xnaniqso- , 9ah9a- wa-9a-q\e9ic,
wa-9a\. 6o, wa-9a\. :i-hSi9a\ yo-qwa-. ti:o\ :a-toSmit.
9o-c9o-mahsaqh9i, wa9a\ qo9iSinrhit, k'icinkh9im :ihak, wa9a\
qo9iSinmit. :i -Mi\ :a -toSmit. 9e -9imStipsa kicinkSi\ yacSi9a\ qo9iSinmit.
ti:a-9ato :atoSmit qoMi\. qa-q qa-q qa-q, wa-9a\ qo9iSinmit. Hitaka\
9ani qahM\qa 9ani ha9okwa:a -q\.

mat:a-9ata\ 9oca6i9a\ qwi9i-9as9itq qaMi\9i. qa-q qa-q qa-q,

wawa-qh6ik'a\. \awi-6i\ hi9is9itq. ha9okSi\ 9owi-9akap qasi-

ha9okSi\6ip \acaqstim. hawi-\ ha9 ok waUi\ we9i6o\. takok wiktaqSi\
\opkSi\. qahSi\ 9osa-ha\\acaqstimya:i-s6i\9itqha9okiti\. naSkaqsto\

qo9iSinrhit. mi-lcoibat qahak. lakSi9i hano-Kwa-hitqacTca, wa-9a\at
9oh9at qoqwa-s9i. 9iqhokva\ lo-csmimt9i paShok qwisok9itq 6akop.
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8. Raven and his Wife123

Raven had a wife, being married to Squirrel-daughter, and she was named
Light-minded. Raven was always longing for Deer, (as) he was fat and he was
dark-faced because he was fat. Raven used to say all kinds of things to him
to make him lose his senses. He thought it over and said to himself that he
would go and ask him to come out to weep in a secret place.1" 'Now, Light-
minded', said he, 'go and ask Deer. You shall say to him, "You must come out
to weep in a secret place, this is what Raven says to you",' said he. Light-
minded went on her errand to where Deer was living. She entered the house.
'He says you will please come out and weep in a secret place, this is what my
husband says to you', said Light-minded. 'And for what reason, pray, are we
to weep?' said Deer. 'I do not know', said Light-minded. 'Go and ask him',
he said to her.
So Light-minded returned and told her husband what had been said to her.
'Go and return to him', said he to his wife. 'Go and tell him, "He says that you
are to weep for the time when (our) grandfathers used to be".' Again Light-
minded went off, returning, and she arrived at Deer's dwelling place. She
entered. 'He says that you are to weep for the time when (our) grandfathers
used to be.' 'Very well', said Deer. ' "He is willing", thus shall you say to
him', said he. Light-minded went home and said, 'He is willing.' 'Go and
return to him. "He says that it is there at the bluff that you are to (weep)",
thus shall you say to him-, said he to his wife. Once more Light-minded returned
and entered Deer-s dwelling-place. 'He says that it is there at the bluff that you
are to (weep)', said Light-minded. Light-minded returned to her husband. 'He
says, "Very well!'" said she.
Raven got ready. He went to where Deer was living. He came to the door.
'Come on !' he said, and he took him along to the woods where there was a bluff.
They came to the rocky point where they were to cry. Raven sat down. 'Now!'
he said, 'you shall watch me to see in what manner you too shall be crying.'
'Very well', said Deer. And Raven began to cry, '"Oh the time when our grand
fathers used to be!" this you shall say', said he. 'Very well!' said (Deer), and
he too began to cry. Deer sat down. 'Sit at the very edge of the bluff', said
Raven, 'and have your eyes closed while you cry', said Raven. Deer began to
cry. Just as soon as he closed his eyes, Raven pushed him with his foot, and down
dropped Deer and was killed. 'Kak, kak, kak', said Raven. He was proud
because (Deer) had died and because he would have much to eat.

And then he flew down to where the one who was dead had dropped on the
ground. 'Kak, kak, kak', said he as he flew along. He came near to where he
lay on the ground. He began to eat, starting with his eyes, and he ate the fat
of his abdomen. He finished eating, went home, and went to sleep. At once
he failed to wake up. He died because of the abdominal fat which he had eaten.
It hardened into a solid lump inside of Raven. One and the other were equally
dead. 'Serves you right! I guess you've been too greedy', was said to him by
the people. Light-minded, his wife, told about what her husband had done.
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9. Raven and Snipe

ha:in9at qo9iSinmit 9oh9at wasni-pmit ni-wi-sita:i9at. waq9o9a\
qo9iSinrhit ma6ino9a\ hiyath9itq wasni-pmit. hi-lcaqil9i yi-, wa-9a\at.
uqpi9a\ qo9iSinmit. 9ah9a-9aK cocoqhtano9a\ wasnipmit. cokwi\
:iSi-9at9i 9okwiqh lo:a. hawi-\ cokwi\ :iSi9a&i. 9ah9a9a\ sokwPa\
\actmlok9i rhoksyi. na-csa-\ qo9iSinmit qwa-9 ap9itq. 9ah9 a9a\
na\kahsi9a\ wasni-pmit lo-:a-k9i. 9ah9a9a\ cickSi9a\ :iSi-9at9i.
po-wahsol9dkat nixtin coma-no9a\ lo':a-k9i wasni-pmit. ni-sipa\
ni-syakok9i siqaci\ nixtin9 i. 9e9i-Smihsa!K ha9okSi\ qo9iSinmit.

ka9dke- ha-wi-q\a\ah, wa-9a\ qo9iSinmit. 6o , hinaho-pa\so-, wa-9a\
wasni-pmit. hina-ho-\. ha9okSi9a\ nixtin qo9iSinmit 6itaka\ 9ani
ha9okSi9a\. vnkaJm9a\okwah ka 9a\e

,
he9i s6i9a\ah, wa -9a\ qo9iSinmit.

\a9o-yi\a- nixtin ibasni-prhit. ha9okSiKka-. 9e-9e-9iSa\qo-we9in

he9i-sct\ 9ayi-s6i\ qo9iMnrhit. wikitok ma-mot.
waUik hine-9i9ak hiyath9itq. ciqSi\ 9o-kwil lo-csmak9i.
ha9okwi9aq\ah ha-:in wasni-pmit, wa-9a\. niwi-sita:i9a-q\ah yo-qwa-
ha-:in6i, wa-9a\ locsma-k9i qo9iSinmit. waha-k paShak ha:in 9o-kwil
wasni-pmit. ho9aca6i\ paShak hiyath9itq. :i-qhokwa\ 6akopok9i.
9a -qi -sita:i9athas wa -9atah, wa -9ak pa Shak. ni -iin -sita:i9ate9ic wa ha -k
qwa-. ha-9a, wa9a\ lo-csma-k9i. waq9o- wasni-pmit ma6inT. hiyath9itq
qo9iSinmit. hi-lcaqil9i yi-, wa-9akat tiqpi9a\ wasni-pmit. co-, wa9a\
qo9iSinrhit 9o-kwil lo-csma-k9i. 6a9akqo- ka-9a\ik wa-9a\. sokwi9a\
lo-:a-k9i paShak hini-9a\ 6akopok. cocoqhtano9a\ cokwi\ :iSi9at9i
qo9iSinmit. ni\il wasni-pmit na-csa qwa-9ap9itq qo9iSinmit 9ani
no-ti9ilatqa qwa-9apit9itq. hawi9a\ cocoqhta sokwi9a\ moksya-k9i
qo9iSinmit. naX.Kahsi9a\ lo-:a-k9i cickSi9a\ :iSi-9at9i. qa6x qa6x,
wa-we-9in qo9iSinmit kahSi9at :iSi-. toxtoxmil yaya-cap 9o-soqta.

hini-9as wasni-pmit \i-win9ap qwis9i-tq 9ani no-ti9ila-nitqa qwisit^itq.
wiktaqsapat ha9 ok \iwin9apa\at 9oh9at qoqwas9i no-noti9ila:ik
wiktaqSi\ ha9oksap ya -qwil9itq ha -:in. M win9apa\at 9oh9at wasni -prhit.
lakSi9i, wa -9a\at, hano

,
^wa -hitqa6ka, wa -9a\at. yimha -9a\pa Shak 9ani

9o-soqtak 6akop.

10. The Transformer

mamo -kwe9in lo-csme9i 9okwi-lwe9in yaka-l. 9ah9a-9a\we9in
naqmi-haci9a\ locsme9i. ka9ak 6ayi-, wa-9a\ lo-csme9i 9okwil
hawila\9isokPi. wika-h, wa-9a\we9in 9okla-we9in ha-wilo\9is9i 9okla-
ma - l9itiya}* ka -9ak cayi -, wa -9a\ lo -csme9i 9o -kwil ma

,
l9itiya. wika -h,

wa-9a\we9in ma-l9itiya. wika-h 9o-kwi-lah ci-hati. ka-k cayi-,
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9. Raven and Snipe126

Raven was called to a feast by Water Snipe, he was invited to eat salmon eggs.
Raven went to the feast and entered the dwelling place of Snipe. 'Sit down over
there in the rear of the house', he was told. Raven sat down. And then Snipe
washed his feet and he washed his ankle in the tray. He finished washing his
ankle. And then he took his smooth stone. Raven was watching what he was
doing. And then Snipe thrust his foot into his tray and struck his ankle. Salmon
eggs ran out and Snipe's tray filled up. He set his pot1" on the fire and the
salmon eggs got cooked. Raven wanted to hurry and eat. 'Give me some!
I am hungry', said Raven. 'Now, one of you go and put some down in front of
him!' said Snipe, and food was put in front of him. Raven began to eat the
salmon eggs, and he was cheerful because he had begun to eat. 'I have no more
now in my tray. Give me more. I have eaten it all up', said Raven. Snipe
gave him more salmon eggs, so he ate again. Every time he ate it all up in a
hurry. Raven had much to eat. He had nothing left over.

He went home and entered his dwelling place. He spoke to his wife. 'I am
going to make a return and call Snipe to a feast', he said. 'I am going to invite
him too to a feast of salmon eggs. Go and invite him', said Raven to his wife.
So Light-minded went and called Snipe to a feast. She returned to where they
lived and told her husband. ' "With what am I to be feasted?" said he to me',
said Light-minded. ' "You are to be feasted with salmon eggs", didn't you tell
him that?' 'Yes', said his wife.
Snipe went to the feast and he entered the house of Raven. 'Sit down yonder
in the rear of the house-, was said to him, and Snipe sat down. 'Now', said Raven
to his wife, 'give me some water', said he. So Light-minded took her tray and
gave it to her husband. Raven washed his feet and he washed his ankle. Snipe
was lying down on his back and watching what Raven was doing, how he was
imitating what he himself had done. He finished washing his feet. Raven took
his stone and, thrusting his feet into his tray, he struck his ankle. 'Kah, kah',
cried Raven, for he had burst (the skin of) his ankle. He kept jumping around
in the house, feeling very sore, for he had hurt himself. Snipe went out of the
house and he laughed at him for the way that he had acted in imitating what he
himself had done. He was never given anything to eat. (Raven) was laughed
at by the people. He was in the habit of doing as others did but he never fed
the one whom he called to a feast. He was laughed at by Snipe. 'Serves you
right!' they said to him. 'I guess you have been too greedy!' they said
to him. Light-minded was ashamed because her husband was hurt.

10. The Transformer127

The woman was working, she was making canoe mats. And then she got
thirsty. 'Bring me some water!' said the woman to her little boy. 'No!' said he;
the little boy was named Mahlitiya. 'Bring me some water!' said the woman
to Mahlitiya. 'No!' said Mahlitiya, 'no! I am making an arrow.' 'Bring me
some water!' said she again, 'else I shall turn into a bluejay.' 'Go on! turn
into a bluejay', said Mahlitiya. 'Hwish!' said the woman, mother of Mahlitiya;
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wa-9a\we9in\a-, xwa-sxwi-pSi\o-sah.1* xwa-sxwi-pSi\6i, wa-9a\we9in
ma-l9itiya. xweS, wa-9a\we9in lo-csme9i 9om9i-qsak ma-l9itiya
xwaSxwi-pSi9a\we9inlo-csme9i. matSi9a\ lo-csme9i hini-9as9a\. xweS
xwe-S, wa-9a\we9in xwa-sxwi-pStfa\. mata-si9a\ 9o9i-yas9a\ \aqa:as9i.

takmisano9a\ 9apqi-no9a\ \aqa:as9i.

:i-hSi9a\we9in na-nxwinaniS 9o9o-yokSi9a\ 9om9i-qsak9i. :i-hSi9a\
wawa-9a\we9in :ihak 9ani haha-fa\9aq\okqa bibnw :ihak
na-nxwinanis. pawalSi9a\we9in 9om9i-qsakit9i. 9i-naxi-6i9d\we9in
na-nxwinaniS 6i-6moqwi-l9a-q\qa. 9ah9a9a\we9in ya-csVa\
kwi-kwistop$apa\ hawi-witas9apa\ qwiq"iStop. hcuH-6i9a\we9in

ma-tmas9i 9ani hintMXqa kwi-kwistopsap. wa-9a\we9in ma9as9i 9ani
qahsa-p9a-q\qa hintSi\6a kwi-kwistopsap. 9ah9a9a\we9in qome-9itq

ma9 as 9okwi-l9a\ qwi-hwal9a-q\9itq qahsa-p 9oyi na6o9al9i-kqo- 9oyo9al

kwi-kwistopsap9i.

9okwi-l9a\we9in 6ito-l :ato- hiya-9aqh9a\we9in hiiin:e9e9i.

ka\hsi9a\we9in kwi-kwistopsap9i \awi-6i9a\atwe9in :ato-rhit 9oh9a\at
kwi-kwistopsap9i. 9aqi6i-lhak, wa-9a\at. 9okwi-lah 6ito-l, wa-9a\we9in

:ato-mit. hisSi\9a-q\ah na6o9al9i-kqo-s kwi-kwistopsap6a, wa-9a\we9in
:atorhit. ka-9a nana-ni6S9ah qwa-9aki-k. \olokwe9ic ato-l. ca
waha-kca6i9i, wa-9a\we9in kwi-kwistopsap9i. sa9o-9a\we9in qo-9as9i.

\olokwe9ic sita-tqo-k, wa-9d\we9in kwi-kwistopsap9i. malM?dki,

wa ,9a\we9in kwi -kwistopsap9i. wiyaqh9im sita % wa ,9a\atwe9in :ato -mit

9oh9a\at kwi-kwistopsap9i. kwisto-pSi9a\ :ato-6i9a\. ye-l9a\we9in
ya-cSi9a\ sa-9okSi9d\.

ya-cSi9a\we9in kwi-kwistopsap9i 9ona-hSi9a\ \a9o- ma9 as.

na6o9al9a\we9in kwi-kwistopsap9i 9oyo9al9a\ wtoSmtt hiya-9aqh
hitime9e9i kwi-\kwi-yaqa :a-toSmit 9okwi-l :akyak. \awi-6i9a\we9in
kwi-kwistopsap9i. 9a-qi6i-lhak, wa-9a\ 9oh9a\ 9o-yoqwa\at :a-toSrhit
9oh9d\at kwi-kwistopsap9i. 9okwilah :akyak 9o-9atomah hi-naqsimyis6a
coxiti\9a-q\qas qahsa-p. ya-lwe-9in 9o9okwinka\ kwi-kwistopsap9!.
ka -9a naSsa

,pis \olokwe9ic, wa ,9a\we9in kwi -kwistopsap9!. wa ,9a\we9in

kwi-kwistopsap9i, qahsa-pim 9o-yoqwa kwi-kwistopsap9i, 9o-kwil9a\ wa-
wtoSmit. ya-lwe-9in 9oh9a\ kwi-kwistopsap9!. ka-9a nana -ni6i9 a -h
\olokwe9ic :akyak. sokwi9a\we9in :akyak9i. hil9atqo-kS 9ahko- papi-,
wa-9a\atwe9in wtosrhit 9oh9a\at kwi-kv'istopsap9i. 6iskSi9i,

wa-9dkatwe9in :a-tosmit 9oh9a\at kwi-kwistopsap9i. 6isksi9a\we9in

wtoSmit. 6iskSi9i papico9ate9ic. 6isksi9a\we9in :a-toSrhit.

ya-lwe-9in papi-6i9a\at :akyakokwit9i. sa9o9i, wa-9a\at wtoSmit
sa9o-9a\we9in :a-toSmit. ta-scipak\inopat kwickwi-9ak. wiyaqh9im
9okla- :a-toS. ye--lwe9in to-xto-xwa hita-q\i9a\ 'a-toSSi9a\.
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she had become a bluejay. Off flew the woman, out of the house. 'Hwish,
hwish!' she said, for she had become a bluejay. She lit on a tree, she went all
the way up to the top of the tree.

Nanihwinanish1" burst into tears, he cried on account of his mother. He
cried and, crying, he said that all over the world their nature would turn into
something else as a sacrifice,1" so was Nanihwinanish crying, for he had lost his
mother. Nanihwinanish made himself ready to exact sacrifices. And then he
walked off and everywhere he transformed people. He was about to cause all
sorts of people to cease to be what they had been. The tribes heard about how-
he was coming to transform everybody. The people said that they would kill
him who was said to be coming to transform them all. So all the people, as
many as there were, were making something which they would use for killing him
when they were to see the Transformer.

Now Beaver was making a bone war-club; he was engaged on it there on
the rocks close by the water. There appeared the Transformer; Beaver was
approached by the Transformer. 'What are you making?' he was asked. 'It is
a war-club that I am making', said Beaver. 'Hand it to me, bo I may take a
look and see what this thing of yours is like. You have a fine war-club. See
here ! turn around !' said the Transformer. The. man dropped on all fours on the
rocks. 'What you have is good for a tail for you', said the Transformer. 'Now
move!' said the Transformer. 'For good and all shall you be provided with a
tail', was Beaver told by the Transformer. He became another being, he became
a beaver. Yonder he was, he went walking on all fours.

The Transformer walked on, looking for other tribes. He saw Deer there on
the rocky beach, grinding something to a sharp point; he was making a mussel-
shell knife. The Transformer came near. 'What are you making?' said he; it
was Deer who was addressed by the Transformer. 'I am making a knife, I am
making it for the one called Moving-about-along-the-beach-in-a-canoe,"0 for I
am going to stab him and kill him.' There he was, talking to the Transformer
himself. 'Hand it over! Let me see it! It's a good thing that you have', said
the Transformer. And the Transformer said, 'You shall kill the Transformer',
said he to Deer. And there he was himself, the Transformer. 'Hand it to me,
so I may examine it. That's a good knife you have.' And then he took his
knife. 'This would do better for your ears here', said the Transformer to Deer.
'Shake your head !' said he to Deer, and Deer shook his head. 'Shake your head!
This is better fit for your ears', and Deer shook his head. There he was, with
what had been his knife turned into his ears. 'Stand on all fours on the rocks!'
said he to Deer, and Deer dropped on his fours. He was rubbed over his hams
with the mussel-shell dust that had come off in grinding. 'You shall always be
named Deer', (said the Transformer). Yonder he was, jumping away into the
woods. He had turned into a deer.
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ya -csVaX\a , kwi-kwistopsap9i 9oyo9al9a\we9in \a9o- qo9as
kwi-Xkwi-yaqa 9okwi-l caxyak 9ohtin9ap \atmapt 9o-9atop

kwi-kwistopsap9i. \awi-6i9a\we9in kv'i-kwistopsap9i. 9a-qi6i-lhak,

wa-9a\ kwi-kwistopsap9i. 9o-9atomah kwi-kwistopsap6a caxSt\9aq\qa$
9o-hwal qahsa-p. ka-9a qwa-9aki-k, wa-9a\we9in kwi-kwistopsap9i.

hint -9a%atwe9in sokwi9a\we9in kwi -kwistopsap9i caxyak9i. sitaco -9ate9ic,
wa-9a\ kwi-kwistopsap9i, wiyaqh9im 9okla- wa-xni-. ye--l9a\we9in
kamitqok hita q\i9a\.
kwisca6i9a\ ya-csi\ kwi-kwistopsap9i. naco9al9a\\a- 9oyo9al9a\
9okwi-lqa caxyak. ciqSi9a\we9in kwi-kwistopsap9i. 9aqi6i-lhak,

wa9a\we9in kwi-kwistopsap9i. ciqSi9a\we9in qo-9as9i, 9okwilah caxyak
9o-9atomah kwi-kwistopsapca qahsa-p9a-q\qas caxSi\. ka-9a,

wa-9a\we9in kwi-kwistopsap9i, \olokwe9ic mitxSi9i. mitxSi9a\we9in

qo-9as9i sa9o-9a\we9in qo9as9i. hilco-9ate9ic 9ahko- sitaco-9 ate9 ic
wiyaqh9im sita-t, wa-9a\we9in kwi-k'°istopsap9i, wiyaqh9im \apisim.
ye-l9a\we9in ya-cSi9a\ \apisim£i9a\.
ya-cSi9a\we9in kwi-kwistopsap9i kwiscacH9a\ 9oca6i9a\ \a9o- ma9 as.

na6o9al9a\we9in kwi-kwistopsap9i 9oyo9al9a\ qo-9as9i \a9o-.

9a-qi6ilhak, wa-9a\ kwi-kwistopsap9i. 9o-9atomah kwi-kwistopsap6a
qahsap9a-q\qas. 9okwi-lwe9in nikyak. nikSi\9a-q\qas kwi-kwistopsapca
qahsa-p. ka-9a, wa-9a\we9in kwi-kwistopsap9i, \olokwe9ic ki-kapo9i,
wa-9a\we9in kwi-kwistopsap9i. M-kapo9a\we9in qo-9as9i. hilco-9ate9ic
9ah cal6aco-9ate9ic, wa-9a\we9in kwi-kwistopsap9i. sa-6i9i, wa-9a\

kwi-kwistopsap9! 9oh9a\ wa-. wiyaqWim 9okla- kayo-min. ye-l9a\we9in
sa-6i9a\ k'ayo-min6i9a\ kwisto-pSi9a\.

9ah9a-9a\we9in ya-cSi9a\ kwi-kwistopsap9i. na6o9al9a\ 9oyo9al9a\

\a9o\a- qo9as. \awi-6i9a\we9in kwi-kwistopsap9i. 9a-qi6i-lhak,

wa-9a\. 9okwi-lah, wa9a\, nikyak qahsap9a-q\qas kwi-kwistopsapca.
ka9a \olokwe9ic na-\kapo9i, wa9a\ kwi-kwistopsap9i.
na-\kapo9a\we9in qo-9as9i. hil9ati 9ahko-. nikyaksapakatokwe9in.
yaco9i. yaco-9dkwe9in qo-9as9i. wiyaqh9im cixwatin 9okla-.

matSi9a\we9in cixwatin6i9a1\.

kwisca6i9a\we9in kwikwistopsap9i ya-cSi9aX 9oyo9al9a\we9in qo-9as.

9a-qi6ilhak, wa-9a\we9in kwi-kwistopsap9i. 9okwi-lah caxyak

caxSi\9aq\qas kwi-kwistopsapca naco9al9ikqo-s. wa-9d\we9in

kwi-kwi&topsap9i, 9a-na-\im sowa qahsa-pa% kwi-kwistopsap9i.

ya-lwe-9in 9oh kwi-kwistopsap9i. ka-9a, wa-9a*.we9in kwikwistopsap9i,
\olokwe9ic caxyak, wa9a\. sokwi9a\ kwi-kwistopsap9i. sa9o-9i,

wa-9a\we9in kwi-kwistopsap9i. sa9o9a\we9in qo-9as9i. \ol9a\ma

sita-tqo-k, wa-9a\ kwi-kwistopsap9i. ciqSi9a\ kwi-kwistopsap9i,
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The Transformer went on again and he saw another person grinding something
to a sharp point. He was making a spear out of yew wood, intending it for the
Transformer. The Transformer came near. 'What are you making?' said the
Transformer. 'I am making something for the Transformer they speak of, and
I am going to spear him, using it to kill him.' 'Give it to me, (so I may see)
what this thing of yours is like', said the Transformer. It was given to him
and the Transformer took his spear. 'It would do better for your tail', said the
Transformer. 'You shall always be named Land Otter.'1" And off yonder he
ran into the woods.

Then the Transformer went off to another place. Again he looked and saw
one making a spear. The Transformer spoke and said, 'What are you making?'
The man spoke. 'I am making a spear. I am making it for the Transformer
they tell about, so I may kill him by spearing.' 'Give it to me', said the Trans
former. 'It's a good thing that you have. Turnaround!- And the man turned
around and dropped on all fours on the rocks. 'This would do better here, it
would do better for your tail. You shall always have a tail', said the Trans
former, 'you shall always be a Raccoon.' And there he was, walking away; he
had become a raccoon.

The Transformer went on and came elsewhere, he arrived at another village.
The Transformer looked and saw another man. 'What are you making?' said
the Transformer. 'I am making something for the Transformer they tell about,
so that I may kill him.' He was making claws. 'With these claws I shall scratch
the Transformer they tell about and kill him.' 'Hand them over!' said the
Transformer. 'That's a good thing you have. Put up your hands', said he, and
the man put up his hands. 'This suits you better here, it would do better for
your finger-nails',1" said the Transformer. 'Walk along on all fours!' said he;
it was the Transformer who spoke. 'You shall always be named Panther.' And
yonder he was, walking on all fours. He had become a panther, he had turned
into something different.
And then the Transformer went on. He looked and saw yet another man.
The Transformer approached and said, 'What are you making?' 'I am making
claws,' he said, 'so I may kill the Transformer they speak of.' 'Give them to
me! It's a good thing you have. Lift up your foot!' said the Transformer, and
the man lifted up his foot. 'Have it here!' and they were transformed into his
claws. 'Stand on the rocks!' and the man stood on the rocks. 'You shall always
be called Eagle.' And off he flew, he had turned into an eagle.

The Transformer went to another place. He went on and saw a man. 'What
are you doing?' said the Transformer. 'I am making a spear, so I may spear
the Transformer they speak of when I see him.' The Transformer said, 'And
you shall really kill the Transformer', and there was the Transformer himself.
'Give it to me', said he; 'it's a good spear that you have', and the Transformer
took it. 'Get down on all fours on the rocks', said he, and the man dropped on
his fours. 'It is good for a tail for you', said the Transformer. He spoke and
said, 'You shall always be provided with a tail.' There he was, come to have a
tail. 'You shall be a wolf for all time', and there he was, going away on all fours
into the woods. He had become a different being.
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wiyaqh9im sita-t, wa9a\. ye-hve9in siti-ci9at. wiyaqh9im qwayaci-k.
ye-hve9in sa-6i9a\ hitaq\i9a\ kwisto-pSi9a\.
kwisca6i9a\\a , ya -c&X kwi -kwistopsap9i. naco9al9a\\a , 9oyo9al9afi\a ,

\a9o- qo-9as. 9aqici-lhak, wa-9a\ kwi-k'°istopsap9i. 9okwi-lah caxyak,
wa-9a\we9in qo-9as9i. ka-9a qwa-9aki-k, wa-9<& kwi-kwistopsap9i.

\obna- sita-tqo-k, wa-9a\ kwi-kwistopsap9i, wiyaqWim sita-t.

ya-cM9a\we9in castimcSi9a\ hita-qwa\.

11. Red-headed Woodpecker and the Thunderbirds

\o-xibi6it 9iS ti-ckinrhitminh

rwtaswe9in ti-ckinmitminh. 9oca6ti. rha9aqo-9a hiyath9itq Mhmarhit
histaqSi\ ho-coqMs. ha-:inwe9in Mhmarhit rwtas9i. ka\hsa-pa\
lo-csma-k \o-xibi6it qawaSsacok9i. 9o-cahtaksa qa-waSi-Ui\
:a-vn-p:i-kwas. qawi qawi qawi qawi qawi, wa-9a!kwe9in comin\

qawaSsac9i. na-csa-\we9in rwtas9i. 9o-cahtaksa 9a-tqSi\ ti-ckinrhit
ta-yi-9i 9o-kwil lo-csme9i. hitajri:atwe9in hil9itq qawayis

ta -ta -qhtin\We9in.

haiba-ta!%we9in 9inxi-6i\we9in no-tnahi-ctMve9in hiSimyawi9a\ok

qo9asok9i ti-ckinrhitminh. 9o-wihtisokwe9in rwthsi-9ak9i 6imsrhi-t.
9ah9 a-9ok :a-nosrhit yo-qwa-9a\ 9o9ihtis ycupapi9itq kwi6it caxSi\.

yo -qwa -9a\we9in Mhmarhit 9ona -fcaX ya -qwapak9itq Kwi&'X. 9ohok lyo -qwa -

tamo -krhit 9oh?a\ok rwthsi- kwatya-t. havnlcaqSi\we9in no-tnahi-6ik.

9owi-we9in no-tSi\ ti-ckinstaqiml rwtM9a\ naSok9i 6imsrhi-t.
miUi9a\we9in rwt&i9a\9itq ka-csa-pa\ \ihsa-pa\ ti-ckinrhit 6ani-6i9at
no -tyak9i. qwacihtawe9in na -csa tamo -krhit hacqal9i. caxSi\ ca -na -qkok

no-tyak9i. yo-qwa-9a\ok no-thsi-9ak9i Mhmarhit no-tSi9a\ kwatya-t

9ayisa:aq\9i. 9o-cahtaksa wa- kwiUi\ rwtyakok9i, 9e-xno6i\9is
9e-xnocik9is.w 9ano-6i\9is no-tyak9i. li9a-9ak 'a-nosmitkwictt9i.

yo-qwa- ho9as notSi\ timsrhi-t kwiUi9a\\a- kwatya-t, 9e-xwact\n
9e-xwad\, wa-9a\\a-. 9i-wa6i\ no-tyak9i. caibaq\ok\a- tamo -krhit.
nwpitwe9in no-tSi\ hiScoibat. wiktaqSi\ok li9a- tamo -krhit. hite9i\
ti-ckinStaqiml hawi-9a\we9in.

9o-cahtaksa wi:aqstd\ toto-tS. 9o-cahtaksa ka-csa-p kihsa-p.

hayimhi6i9a\ Mhmarhit lo-csma-k 9ani lo6hin9akat hi-ni-cci9a\we9in
matSi\ wal6i\. wi -ka\Si\ lo -csma -k \o -xibi6it. sokwi\ qo , lok9i kwatya t.
9o-cahtaksa tapatSi\. &, na-6okSi9a-q\e9ic locsma-k9itqas. 9o-ca6i\
rwtasit9i waha-k kwatya-t. rha-yi9imha-, wa9atwe9in. rhayi-6i\
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Again the Transformer went off to another place. Again he looked and saw
another man. 'What are you doing?' said the Transformer. 'I am making
a spear', said the man. 'Let me see what this thing of yours is like', said the
Transformer. 'It is good for a tail for you', said he. 'You shall always have
a tail.' And he went away, having turned into a mink, into the woods.

11. Red-Headed Woodpecker and the Thunderbirds153

The Thunderbirds were going to play the hoop game and went to Maakoa,
where Woodpecker lived. They came from Hochoktlis. Woodpecker invited
those who were to play the hoop game to a feast. Woodpecker's wife took out her
salmonberry dish. And then Awipikwas1" prepared salmonberries. 'Kawi kawi
kawi kawi kawi', said she, and the berry dish filled up. The hoop-players were
looking at her. And then the oldest Thunderbird1" fell in love with the woman.
She passed him where he was eating salmonberries, and he' squeezed her ankle.

After eating, they got ready; the Thunderbirds got ready to start the hoop
game and their men gathered together. Black Bear, who was their hoop-thrower,
was their first man to play. And Crane too was of those first on the level ground,
he who was the best marksman in spearing. And also Woodpecker had his man
who was best of all in marksmanship. And he had Kingfisher (for spearing),
and his hoop-thrower was Kwatyat. They were finished taking their places and
got ready for the hoop game.
The Thunder people were the first to throw the hoop; it was Black Bear, the
strong one, who threw the hoop. And at the same time that he threw the hoop,
the Thunderbirds made hail and made lightning, (so that) the hoop was lost to
sight.1" The only one who could see it was Kingfisher, the sharp-eyed one. He
speared, and his spear-point came off and stuck in the hoop. Then it was the
turn of Woodpecker's hoop-thrower; Kwatyat, the one of many tricks, set the
hoop going. And then he said, blowing into his hoop to give it power, 'Get
small, get small!' and the hoop became small at once. Crane, the marksman,
missed his aim.

Black Bear in his turn set the hoop going again, and Kwatyat again blew
magic into it. 'Grow big, grow big', said he, and the hoop got big. Again
Kingfisher's spear remained stuck in it. Four times they rolled the hoop on
each side. Kingfisher's spear never missed. The Thunderbird people were
beaten. They finished.
And then Tototsh1" was angry and he made a great hail and lightning.
Woodpecker did not know that his wife was being taken away; (Thunder) took
her along with him as he flew back to his home. Woodpecker could not find
his wife. He took his slave, Kwatyat, and they deliberated. 'Now! you will
look for my wife, whom I have lost.' He went to the ones who had come to play
the hoop game, Kwatyat went to them. 'I want you to be green salmonberry
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kwatya -t. mamayi -h9a\we9in lo -csma -kit9i Xo -xwi6it. na6o9al9at ma -yi9i

hamopSi9at 9ohqa- kwatya-t hawica:aq\9i. to-Hi9atwe9in. walSi\
kwatya-t hisa-6£\9itq. to-hM9atah, wa-9a\.

ho9aca6i\6i, wa-9a\at\a-. qawi-9vkimha 9apa-s9icim. waha-k\a-.
qaqawafii-Mi%Xa- lo6i-so9at9i. naco9al9at\a- qawi-9i 9ihaqak.

hamopSi9at\a- oh9a\qa\a- kwatya-t. to-hSi9at\a-. waUi9a\\a- 9i-qhok
hawilok9i. to-hM9atah,wa-9a\\a-. hawi-9apatwe9inkwatya-t.

ha9ompi-6i\we9in. waha-ka\we9in 9o9o-kwaqh9a\ 9oca6i9a\ hilok9itq
moS ya'at9itq lo6hin9at. \ol9iswe9in sa-cin hilco9a\ moPi-.
naM9dkwe9in moSok9i ti-ckinmit. hiSista\. hinasi\ 9oyo9al9at
sa-cin9is9i. tid\ 9o9i-p lo-csma-k9i. sokwi\we9in. ciqSi\ sa-cin9is9i,
siya-:a\ah 6akopok9itqak \o-xwi6it ca-wo-9isim ha9okha 9ah9a-9cC\sok
to-ya-pa\ hamotckwakqas, wa-9aKwe9in.

waUi\we9in moSchimt9i hinasi\ walyo-9ak9i. siqi-yap sa-cin9is9i.
si:a6i\okwe9in ha9okSi9a\we9in ca-wo-9a\we9in hawi-\ ha9 ok

to-ya-pa\we9in qwis9a\ wa-9a-nit9itq to-ya-p. wa\hawe9in saya-cata\.
hani ho-9ile9i saya- catanop, wa-9dkatwe9in 9oh9at na-twa-yis9i.

saya-catiri\we9in hin9ata\. hini-cso9a\ \ihmamit hini-pSi9a\ walsi9a\.

6o, wa-9a\, 9a-ko-\6i :ah9i?i9ak 9i-hto-p, wa-9dkat kwatya-t.
9a-ko-\we9in. ha9okwi9a-q\ah, wa-9a\ \o-xwi6it, ya:a-nitqas lo£hin9at.
hina-6i9akwe9in hitaqsto9a\ :ah9in9i. hini-cs9a\ qo-lok9i. waha-k'a\
hiyath9itq ti -ckinStaqiml. ko9alqhwe9in hinasi\. hinosa\we9in 9i mhto p.
na6o9al9a\ na-twa-yas9i. \opksa-pcso- no-nopitSmi-k ni-kwi9e-9it

9i-hto-p9i. \awi-6i\we9in ni-fai\ 9ihtop9i. wiklmi-yaqh. \awi-6tX
nopHta6i\ hopi-6i\ ta-yi-9ak9i. taka- wiklmi-yaqh. hitaqs9a\

9ayisa:aq\9i kwatya-t. kwe-xtyikSi\™ kwe-xtyikSi\, wa9a\ kwatya-t.
kwatyi-kSi9a\9i-hto-p9i. wiklmi-yaqh9 a\ 9a\e9i. kkmlsiiiai\atokwe9in
nikyakminh 9oh9a\at \o -xwi6it.

hopi-ibitas\a- yo-qwa- 9o-9aco9i ti-ckinmit. nikSi\ yo-qwa-
wi-ksakwisa\ok\a-. hopi-witas\a- qa-qla-tikok9i. cawaka\ ciqSi\,
wika\6i sowa. 9a-niml9a\6i 9oShi-min na9 a9 at qwa-min qaqah9aq\qon.
kwe-xtyikSi\ 9e-xwa6i\ 9e-xwa6i\. kwatyi-kSi9a\ 9i-hto-p9i. ti-9atominh

:a:i-kwink9i qahkwaci\. ca-wiml9a\ ta-yi-9i toto-tS. ha9okwi9a\
\ihmamit lo-6taqa\. waUi9a\ \ihmamit mawa-9a\ :ah9in9ak9i 9i-hto-p.
qwisitwe9in ha9okwi\ 9o-no-9a\we9in 6a-wiml9a\ ti-ck'inmit.
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shoots', said (Woodpecker) to him, so Kwatyat turned into green salmonberry
shoots. The former wife of Woodpecker went out to gather young salmonberry
bushes. The shoots were discovered, they were recognized to be Kwatyat, the
one to do all kinds of tricks. She was afraid of him. Kwatyat returned to
the place that he had come from. 'She was afraid of me', he said.
'Go back!' he was told again. 'You shall turn into a salmonberry. Be small!'
Again he went where he was sent. The woman who had been run away with
went out again to look for salmonberries. The salmonberry too was noticed, it
was very big. Again it was recognized, that it was Kwatyat, and again she
was afraid of him. Once more he returned home and told his chief. 'She is
afraid of me', said he. Kwatyat was made to stop (going).
It became the time for the run of salmon, and he himself went off to where
there was the salmon trap of him who had deprived him of his wife. He was a nice
little young spring salmon in the trap. Thunderbird went to see his trap. He
had his wife along in his canoe. He got there, and the little spring salmon was
discovered. He threw it, giving it to his wife, and she took it. The little young
spring salmon spoke. 'It is I, your husband Woodpecker. Eat me all alone,
won't you? And then you shall throw my left over bones into the water',
said he.
(Thunderbird), who had come to see about his trap, turned back home and
they arrived at their home. She roasted the little spring salmon on a spit. Her

(salmon) was roasted and she ate it all by herself. She finished eating and threw
(the bones) into the water just as she had been told to throw them. She kept
walking out farther and farther into the water. 'Say! Stop going and putting
them so far out in the water', said to her those who were sitting on the beach
and watching. She had got far out in the water and she went right in.
Woodpecker took her along with him. He had got her and returned home.
'Now!' said he, 'go and borrow Whale's diver',1" (this) was told to Kwatyat.
He borrowed it. 'I shall have my revenge', said Woodpecker, 'on the one by
whom I was deprived of my wife.' He went out to sea and got into the diver.
He took along his slave, and off they went to where lived the Thunderbird people.
It was early in the morning when they arrived. The whale came up out of the
water. The people who were sitting and looking saw him. 'Go, some of you,
and wake up Catching-such-whales-as-come-out-once-in-a-while, so he may seize
the whale in his claws.' He approached to get hold of the whale but he was
unable to lift him. Goes-out-once-to-sea came near to help his older brother,
but they could not lift him up. There was in (the canoe-whale) the one who
knew many tricks, Kwatyat. 'Get heavy, get heavy!' said Kwatyat, and the
whale grew heavy. The two of them could not lift him up. Between their talons
they were all cut up into slits by Woodpecker.
Now came to help the next to youngest Thunderbird too. He too took hold of

(the whale) but, like them, he could not do much with his claws. Also (Thunder-
ing-now-and-then) went to help his younger brothers, but one spoke, 'Do not
you go (and help)! You alone shall remain alive. There is something wrong
with us, it appears; we are as though our limbs were dying.' 'Get heavy, get
heavy! Get big, get big!' and the whale grew heavy. All the brothers together
sank into the water, all died. The oldest, Thundering-now-and-then, was the
only one to remain alive. Woodpecker had his revenge on them, (who had)
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12. The Dog Children

ma9asqa hiyath 9o-qwa-tis. 9ah9a9a\ 9ona-k tananak ha-kwa\.
9ah9a9a\ we9i6o9a\qo-we9in hakwa-\9i \awi-ci9a%at 9oh9at qo9as9i
9oyi 9athi-ci9a\qo-. wa-9akatwe9in 9ani 9ochin\9a-qka\qa.

9ah9a-9a\we9in 9ona-kSi9a\ tane9is 9osa-ha\. ya:a-nit9itq \a-vn6il9at.
9atwe-9in6a:aS qwa- wik qo-9as :ini-\we9in6a:aS qwa- 9ah. 9ona-kSi9a\
ta-trie9is :ini-\a\ok.
9ona-kwe9in nowi-qso hakwa-\9i. yimha-9a\we9in noibiqso9i

qX°isok9itq tana 9ani :ini-\okqa ta-tna ha-kwa-\9i. wi9aksi9a\we9in
qo9as9i. Si ,\okwa\we9in wahM9a\ tana-k9i yimha-qa 9ani :ini-\okqa
ta-tne9is. co-£kakwe9in Si-\ok qoma-9ath9itq ma9 as. 9ona-kwe9in
ne9i-qso hakwa-\9i. cawa-9athinyapdkatwe9inya-9aka\atwe9in lirhaqsti

ne9i-qso. 9ah9a-9akwe9in 9okwi-Ui\6ipa\ 9ink 9ohtin9akapa\ ia6ekwi-
St%a-ckwi. 9inkwa9apa\ 9o-kwil Si\a-ckwi9i 9o-no-9a\ 9ohtin9ap 9ani
wi-yaqa 6ohi-6i\ 9oqh9i-. 9okwinofa\ \o6imckwi9i ma\ibanopa\we9in.
hini9a\ 9o-kwil ha-kwa-\9i waMi9at9i 9oh9at nowi-qsak9i.
9ah9a-9a\we9in 6o-6ka\ \iMi9a\ Si-\ok9i. 9ah9a-9a\we9in ne9i-qsak
ha-kwa-\9i wa-9akatwe9in 9ani ho9aca6i\9a-q\qa 9o-kwi-liSntas9atok
mahti-9is. wi-kcqa-sinyapa\at. nop6i-lkwal9a\ naSi9a\ ne9i-qso 9ani
wi-kcqa-sokqa 9a-si-qso. 9ona-ka\tatne9is :ini-\a\ok. 9ah9a-9d\we9in
9okwi-Ui9a\mahti- ne9iqso9i 9ani wikqa- wahSi\ 9a-si-qsak9i 9anasaqa
waHi\ nowi-qso9i. 9ona-ksapa\ mahti-9is ne9i-qso. wa9a\we9in
ne9iqso, wik9a-q\e9ic la-kwiqnak sa-6ink9a-q\qas hi\hinatS 9o-tyapSi-l
ha9om. 9o-9a-lokwa\we9inha-kwa-\9i ta-tne9isok9i 9ani6a6imhi6i9a\qa.

9ona-kSi9a\ mahti-9is.
9ah9 a ,9a\we9in ya -cSi9a\ ha -kwa -\9i qi -9a\9itq 9oyi. 9ohsi -6i9a\we9in
hi6in. 9o9o9i-hM9a\we9in hitinqsa9a\. ha-yawi9a\we9in qwiya-\9itq

hitinqsa9a\. ci-ta-9a\we9in ha-kwa-\9i. walSi9a\ ma9asok9i.
ho-9i69ica\qo-we9in ta-tne9is9i hine-9i9a\qo- 9om9i-qso9i hine-9i9a\qo-

6i-ta-ckwi. cawa-k9ica\qo-we9in sa-6ink9is :ihak9is :ini-\9is9i.
9apas9iswe9in yaq9is9itq sa-6ink9is :ihak9is yokwi-qso9iswe9inca:aS qwa-
sa-6ink9is9i :ihak9is. rru>-6i-lSifJi9a\we9in ci-ti6i-l ne9i-6i9a\
hista-tokwe9in nono-k. nono-kwa% 9oh9a\ ta-tne9is9i :ini-\9is9i
ta -tne9is. ho9aca6i9a\we9in ha -kwa ,X't ne9i -6i9a\9itq hista -tokqa nono -k
la-tne9is. ko-qsi9a\we9in ha-kwa-\9i kamatsapa\ 9ohokqa tatna.
\awa-no9a\we9in wik:a\Si9a\ ta-tne9is9i. na6o9al9a\ ta-tne9is9i 9ani
\a-wi6i9atqa 9oh9at 9om9i-qsak9i. 6ihSi9a\atwe9in ha-kwa\9i ne9i-ti\qa
nono-kokqa ta-tne9is.
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wronged him in taking away his wife. Woodpecker returned home, bringing
back Whale's diver. This is how he had his revenge, and it is for this reason that
only one Thunderbird is left alive.

12. The Dog Children138

The tribe was living at Fair-beach. Now there was one who had a daughter.
When the girl went to sleep at night, she was approached by a certain man. He
told her he would marry her. And then she got children because of the one by
whom she had always been approached. Now it turned out, as they say, that he
was not a man, it turned out that this one was really a dog. She got several
children and they were dogs.

The girl had a father. The father was ashamed of what had happened to his
daughter, that the girl had dogs for children. The man was angry. He moved
away, abandoning his daughter, for he was ashamed that she had dogs for chil
dren. They all moved away, as many of them as dwelt there as a tribe. The
girl had an uncle. She was left all alone but her uncle's heart was sorry for her.
And then he made a fire for her, made it out of the leavings of fern roots which
had been chewed up and thrown away.139 He lit the fern root leavings and the
reason that he made his fire with them is that they do not go out. He put the
fire into (two) discarded mussel shells and tied them together around the middle,
and he gave it to the girl who was abandoned by her father.

And then all those who were moving away paddled off. The girl's uncle said
to her that he would come back and make a little house for her.140 She was left
without anything. He was absent a day, and then he came to see her, for she
was left homeless. She had children and they were dogs. Then the uncle made
a house, for he did not abandon his niece, it being only the father who abandoned
her. The uncle provided her with a little house. He said to her, 'You shall not
be poor, for I shall always be coming and bringing you food.' Now the girl
took care of her little children, as she was all provided for. She had got a little
house.

And then, some time afterwards, the young woman walked off. She felt like
eating clams. She went out to get them, went down to the beach. The tide was
low when she went down to the beach. The young woman dug clams and then
returned to her house. The little children were all asleep when the mother came
into the house, when she came in from digging her clams. Now there was one
little dog who was always crying. It was the smallest one, indeed it was the
youngest little brother who was always crying. Four days she dug clams and
then she heard a sound of singing. It was the little children who sang, the little
dog-children. The young woman came back when she heard the little children
singing there. The young woman crept up stealthily; she knew that it was her
own children. Now she got close to them (but) the little children were silent.
They saw their mother approaching. A strange thing had come upon the young
woman, she hearing her little children singing.
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\a9okwa\qo-we9in\a- ha-kwa-\9i hitinqsa\ 6i-ta- hish9a\qo-we9in\a-
ru?i-ciWa- norwkSi9a\okqo-\a- ta-tne9isok9i. mo-pHUifJi9a\we9in

kamatsap\i\ qwish9a-q\9itq hini-p ta-tna-k9i 9ani kamatsapa\qa 9ani
kwisto-pSi\qa ta-tne9is9i. hinos6is9a\qo-we9in ha-kwa-\9i ko-qSi\ 9ani
nono-kokqa ta-tne9is na6o9al9a\qo-we9in 9oyo9al9a\qo-we9in 9ani

ho-9i69ica\qa. 9ah9a-9a\we9in ha-kwa-\9i hitinqsa9a\ ne9i6i9a\\a-
nono-krhinh9ica\qa\a-. tapatSi9a\we9in ka-kwa-\9i qwish9a-q\9itq
hini-pSi\ ta-tne9isok9i.
9ah9a-9a\we9in \asanapa\ ko-kyakok9i mo6i6opa\we9in kokyakok9i.
9ah9a-9a\we9in ci-ci-p6inopa\ ci-ya-poxsok9i ha-kwa-\9i ci-ci-p6inopa\
9o-kwil k\>-kyakok9i. 9dh?a-9a\we9in ya-cH9a\ hakwa-\9i
ci-ci-p6inyapa\ ko-kyakok9i. hinos6is9a\ ko-qSi9a\ hakwa-\9i 9ani
nonokwa\okqa\a- ta-tne9isok9i. na\naS9d\qo-we9in9a-la cawa-kh

ta-tne9is 9oyi nono-kwa\qo- 9of?oca6hitas9ina\naS 9o-yoqwa hi-shok9itq
6i-ta- 9om9i-qsak9i. ne9i-6i9a\we9in ha-kwa-\9i wawa-9ak9itq no-k
ta-tne9is9i. kamatsapa\we9in ha-kwa-\9i norwkaa\qo-we9in ta-tne9is9i
9a-9astimxwa. 9ohqa-th9a\okwe9in 9om9iqso ta-tne9is9i ya-lwe-9in
9oh9a\ok ko -kyakok9i ha -kwa \9i mo&JxiKok ci -ci ,p6iqh9a\ok. \awi -6i9a\
ha-kwa-\9i 9aninonok'wa\qana6o9al9a\ha-kwa-\9i 9ani kwisto-p9a\okqa
tatne9is9i. na6o9al9a\ ha-kwa-\9i 9aniqo-9as9a\okqa. kamitqSi9a\we9in
ha-kwa\9i. nono-kwa\qo-we9in ta-tne9is9i nono-k wawa-9ak no-k

9ani 9iqishokqa 9om9i-qso 6i-ta-9ak. Kah?e- \ah9e- 9iqishmo- 9omake-

ktake-P ya-lwe-9in 9oh9a\ok ko-kyakok9i. 9ohqath9apa\qo-we9in
ya-lwe-9in 9oh9a\ok ko-kyakok9i.
9ah9a-9a\we9in hinipSi9a\ ha-kwa-\9i toxwi9i9a\ taSi-9isok9i.
9o:i9dkwe9in hine-9i\ 9ani nono-k'wa\qa ta-tne9is9i. sokwi\6ipa\we9in
k\ichaqrhinh9isok9i. la:o -p6ipa\we9in rho9akwa9apa\we9in

kachaqrhinhokPi. ya-lwe-9in qo-9as6i9a\ :ini-\rhinh9isit9i kwisto-pSi9a\
qo ,9ascri9a\ 9o -no -9ak 9ani hint p6ipa\qa kachaqok9i. \oya6i9akatwe9in
lirhaqsti ha-kwa-\9i 9ani 9ona-kSi9a\qa ta-tne9is qo9as6i9a\qa

:ini-\minh9is9i. 9o-no9a\we9in \oyaci9at lirhaqsti 9orw9a\we9in 9ani
waMi9a-nitqa 9oh9at noibi-qsak9i.
hati-s9ap\i\qo-we9in ha-kwa-^i ta-tne9isok9i 9e-9e-9isamihsakwe9in

9e9i-wa6£\okqo-. 9a-na\okwe9in qwa-9a^ok 9e-9f9iSa\ok qo9i-6i\ok.
9e-9e-9iSa\okwe9in 9e9i-wa6i9a\. 9okwi-Uft.6ipa\we9in mostati 9o-rw\
9ani hohtakSi9a\qa ya-cpana6 ma-\9itqinh9is9i 9ani takwe-9isqa

ma \9itqinh :ini ,\rhinh9isit9i.
9ah9a-9a\we9in ha-kwa-\9i tapatSi9a\ 9o9o9i-hokqo- so -ma.

9okwi-tei9a\we9in ha-kwa-\9i cisto-p mamaqsyim 9ohtin9apa\we9in
hapsyopat9i ha-kwa\9i 9ani yaqsimlqa. 9ohtin9apa\we9in 9okwi-Ui9ak
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After that the young woman would go down to the beach and dig clams, and
again she would hear from there how her little children sang. Now this thing
had happened to her four times, when she made up her mind what she would do
to catch her children, for now she knew that the little children had turned into
something strange. Whenever she came up from the beach, creeping up stealthily
because her children were singing, she would look and see them all sleeping.
Then the young woman went down to the beach and again she heard the little
ones singing once more. Now the young woman decided what she would do to
catch them.

And then she set up on the beach her digging stick and put her clothes on it.
She put her hat on the digging stick. Then she went off, leaving her hat on her
digging stick. She came up the beach, moving along stealthily as her little
children were again singing. There was one little child who would go and look
every now and then while they were singing. Every now and then he went out
side to look and see if his mother was out there on the beach digging clams. The
young woman heard now what the little children's song was saying. She now
found out that the little children were singing a lullaby. They imagined that it
was their mother but it was the digging stick yonder with her hat on it. She
came close as they were singing and saw that they were now something different.
She saw that they were human now. She ran (up). The children sang and
their song said that their mother was still on the beach digging clams. 'Don't
cry! don't cry! Mother is still on the beach digging clams.' However, it was
her digging stick. They thought it was she, but it was her digging-stick.

Now the young woman caught them; she jumped inside the little door. Enter
ing, she found that the children were singing. She took their little robes and
dropped them in a heap on the fire. There! the former puppies had been trans
formed, they became human because she had taken their robes. The young
woman was happy that she now had children, that the former dogs had become
people. She was happy because of that; it had been because (they were dogs)
that she had been abandoned by her father.

The young woman had her children bathe; she wanted them to grow up rapidly.
And so they did, they rapidly grew up to be men. Her (children) eoon became big.
She made bows for them, because the little boys had learned to walk around; the
former dogs were all boys.

Then the young woman decided that her (children) should fish for soma. She
made a rope and hook-lines, made them out of her hair, for she had long hair.
With (the lines) she made a bone hook for fishing. She finished it; she made it
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:okwi-Ui9a\ :acaxyak. hasi-k'a\we9in ha-kwa-\9i 9okwi-l :acaxyak
9o-9atopa\ tatna-k9i 9ani :a:acaxS9a-q\okqa. 9ah9a9a\we9in

wa-9a\we9in ha-kwa-f.9i ta-tna-k9i, ya-cpanaca\cso- 9o9o9i-h9a\cso-

so -ma. :a:acaxS9a\. ya-cSi9a\we9in ha-wi-ha\9i. 9iqhok'wa%We9in
9om9i-qso9i hilh9a-q\9itq 9o9o9ih so -ma. 9okwi-Ui9a\we9in ha-%trila\9i

:acaxyakok9i ti-lsa-pa\we9in 9o-naqapa\we9in 6ikwa9a.

hiya-9aqh9a\we9in ta6i9a\we9in :acaxyakok9i. Aa6o9al9a\we9in

ha-wila\9i 9oyo9 alwe9 in 9i-hto-p saya-9apwe9in na-csa 9ani 9i-hto-pqa.
\awi-6i9a\atokwe9in6a:as qwa- 9oh9a%at 9ihtO-p9i. hitacoqln9a\we9in
9i-)Uo-p9i 9o-kwil9a\ :acaxyakok9i ha-ibihi\9i. na6o9al9a\we9in
ha-ibilak 9ani hitacoqwa\atokqa 9oh9akat 9i-hto-p9i. \a\a-tqiSa\we9in
9i-hto-p9i qa-hSi9a\we9in 9i-hto-p9i. 9a-nasdha\we9in :acaxyak9is9i

9o-rw9a\we9in qwisok ha-ibild\9i 9ani kwisto-pqa ha-wilaX 9ani
:ini-\okqa noibi-qso.
qahSi9dkwe9in 9i-hto-p9i 9a-nasaha\ :acaxyak9is9i. hini-cso9a\we9in

ha -ibild\9i timqa -9a\we9in ha -wila\9i hini s9a\ 9i -hto -vok9i 9o -co9okwa\
hiyath9itq. na6o9al9a\we9in 9om9i-qso 9ani 9o-cokqa 9i-hto-p tana-k9i.

hinasi9a\we9in hiyath9itq hitinqsa9a\ 9om9i-qso. 9a9a-to-9a\we9in

qwa9o-ktoko-si hini-pSi\ 9o-yipSiX. 9i-hto-p9i. 9i-qhokwa\we9in

9o-:aStokqa :acaxyak9isok9i. \oya6i9a\atwe9in lirhaqsti ha-kwa-\9i 9ani
kwisto-pSi\qa ha-riri-ha\9i. 9ona-hcso- qwi-qwi6is9a-hi ma\is 9ona-hcso-
qwihtin9a-hi \e9is. 9o-yipa\we9in ha-wila\9i 9ohtin9apa\we9in

9okwi-Ui9a\ 9ohtin9apa\ \atmapt \asanapa\we9in ha-ibila\9i.
9ah9a-9a\ ma\sanapa\ 9i-hto-pok9i. 9ah9a-9a\we9in wihtisanapo\
vrih6isa9a\.

9ah9a-9a\we9in hitinqsa9a\we9in ha-wi-ha\9i. 9ah9a-9a\we9in
hita-toqwitapa\ hita-tapa\we9in \inim9i. tapatSi9a\we9in haibila\9i
9okwi-lqo- ma-ma-ti 9ohtin9ap \inimc9i. 9okwi-Ui9a\we9in ma-mati
9oriaksapa\ tohciti 9ona-ksapa\ \iS\m9at9i 9ona-ksapa\ laphspatat9i.
&i6imhi6i9a\okwe9in ha-wihx\9i qwis9a\ok qwe-9i-tq ma-ma-ti.

ti-popaf.We9in ha-ibilaWi nwma-tak9i ti:a9ataKwe9in ma-ma-ti9i.

wiklma-we9in matSiK ma-ma ti9i 9ohtin9i ma-ma-ti \inimc.
mo-pitSi\h9a\we9in ti-pop 9oqhi-6i9a\we9in ma-mati6i9a\
\inimc9i. 9o-:aqsto9a\we9in ha-wila\9i 9ani nwma-ti-6£\okqa.
9ah9a-9a\we9in ciqSi9a\ ha-ibild\9i 9o-yoqwa\ ciqSi\ ma-ma-tak9i.
na9a-tah9aM, wa-9a\we9in Jia-wild\9i, na9a-tah9a\i wa-9a-q\i-k.
9ah9a-9aKwe9in ha-dnla\9i hitaq\nok"a\ so9a\ ma-ma-tak9i. co ka-k,

wa-9a\i, wa-9a\we9in ha-wila\9i ti-popa\we9in mamatak9i. ka-k,
wa-9aM. wikakwe9in ka-k wa- yimtawe9in. mo-pitSikwe9in ti-pop.

9ah9a-9a\we9in ka-k, wa-9a\ qwiyi9itq mo-pitSi9a\ ti-pop.
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for her children, that they might go fishing with bone hooka. She told them,
*You go about and get some soma.' They fished. The boys started off. Their
mother had told them where to go to get soma. (One of) the young men fixed
and baited his hook, using a kind of marine worms as bait. (Standing)
on the rocks, he threw out his tackle. The young fellow saw a whale; he saw
(something) far off and saw that it was a whale. It turned out that the whale
came up to him. It took the young fellow's fish-hook in its mouth. He saw
that it had his hook in its mouth. It jumped about, dying. It was just be
cause of the little hook; the young fellow's (tackle) had done that for the reason
that he was supernatural, for his father was a dog.

The whale died just because of the little hook. The young fellow started
towing it; he was wading and bringing the whale along to where they lived. The
mother saw that her child had a whale. He reached where they lived, and she
came down to the beach. She asked him how he had got the whale. He told her
that his little hook had got it. The girl was happy, that the young fellow had
come to be supernatural. 'You look for something to which to fasten it on the
beach; look for something out of which to make a stake!' The young fellow
found (something), made it out of yew wood; he thrust it into the beach. Then
he tied the whale. He got it onto dry land.

Then the young fellows went down to the beach. They cut the outer skin
from the body. The boy decided to make a bird out of the skin. He made a
bird, made it with a head, feet, and wings. The (effigy) was just right, like a
bird. The young man threw his bird up into the. air, (but) it fell down. The
bird made out of the whale skin was unable to fly. When he had thrown it into
the air four times, the whale skin was transformed, it turned into a bird. The
boy was joyful that his (effigy) had turned into a bird.

Then he spoke to his bird. 'Now, listen!' said the young fellow, 'hear what
you are to say.' He held it in his hand. 'Well, say "kak" ', said the young
fellow and he threw his bird up into the air. 'Say "kak" !' It did not say 'kak' ;
it was unable to. Four times he threw it up. Then it said 'kak', when he threw
it up the fourth time. Then the young fellow instructed his bird. The bird
listened. 'Say "kak"!' said the young man. 'Kak', said the bird. It had
learned to say 'kak'.
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9ah9 a -9a\we9in ha-wila\9i ha-ho-pSi9a\ 9o-kwil9a\ ma-ma-tak9i.
na9a -tahSi9a\we9in ma -ma -ti9i. ka -k, wa -9aki, wa -9a\we9in ha -wila\9i.

ka-k, wa-9a\we9in mama-ti9i. hohtaHi9a\ ma-ma-ti9i ka-k wa-.
9ah9a-9a\we9in ha-wila\9i 6i9atapa\ \aq9i- 9i-hto-p. hita6oqsapa\
ha-wila\9i 9ocoqsapa\. wa-9a\we9in ha-wila\9i, na9a-tah9a\i,

wa-9a\we9in ha-wila\9i, ha-ho-pa-q\a\ah sowa, wa-9a\we9in ha-wila1?i
9o-yoqwa\ ma-ma-tak9i. na-csahak ye-l9i 9ink9v qwiSe-9i ye-l9i
9oca6i9a\ma Si-\ok yaqokwi-s nani-qso. 6o, wa-9a\we9in ha-wila\9i,
9onah9im na-6ok :ihakqo- lo-csma. kamatapa\we9in ma-mati9i
wawe -9itq ci-qci-qe9i. wa-9a\we9in ha-wila\9i 9o-yoqwa\ ma-ma-tdk9i,
na9atah9afd wa-9a-q\ik na6o9al9i-kqo-k 9o-kwil :ihak9i lo-csma.
matsa

,
pa\we9in.

matSi9a\we9in ma-mati9i. na6o9al9a\we9in mamati9i
9oyo9al9a\we9in lo-csma Hhak. \awi-6i9a\we9in ma-ma-ti9i 9o-kwil9a\
Hhak9i. matasi9a\we9in ma-ma- ti9i hilh9i-tq :ihak lo-csme9i.
ciqSi9a\we9in ke-9in ti:a-9atapa\we9in ma-mati9i \a-q9v. tisa9a\we9in
\a-q9i- 9o9i-9is9a\ tisa\ \aq9i- hi-sH-tq lo-csme9i. sokwi9a\we9in
lo-csme9i \aq9i- nana-ni6SSi9a\. hilwe-9in \a-q 9i-htop. naM9a\
lo-csme9i histaqSi\o-si ti:a-9ato \a-q9i-. ya-lwe-9in ma-ma-ti9i
ci -qci -qa\ ma -ma -ti9i. ka-k ka-k, wa -9a\ ma -ma -ti9i. ka-k ka-k ya-yis
ho-hi- co-mapis, wa-9a\. matSi9a\ ke-9in 9oca6i9a\ ye- l9i hilh9a-nit9itq
9okwi-l9at. na6is9a\we9in locsme9i qwica6i\9itq. hawi-9a\ :ihak
1o -csme9i.

macino9a\ hi$ath9itq lo-csme9i 9i-qhokwa\we9in 9o-yoqwa cakopok9i.

9i-qhok 9o-motaqa ci-qci-qaqa ma-ma-ti9i 9i-qhokqa mama-ti9i
9o-motaqa ho-niqa 9i-hto-p hiyiscilqa 9i-qhok hil9i-tq wahSi9a-nit9i
ha-kwa-\. 9i-qhokwa\we9in ke-9in. 9ah9a-9a\we9in ne9i-qsak9i

ha-kwa-\9i ho-9aka\we9in hina-6i\ naSi9a\we9in 9a-si-qsak9i.

na6o9al9a\ qo9as9i hilok9itq 9a-si-qso hihve-9in 9onaka\ ha-wi-ha\.
na6o9al ha-kwa-\9i ne9i-qsak9i. 9a9a-to-9akwe9in qo9as9i 9o-kwil9a\
9a-si-qsak9i qwi9o-ktoko-si 9o-yip 9i-hto-p. 9o:aStokwita :acaxyakok9i.

9ah9a9a\we9in ha-kwa-\9i wa-9a\we9in 9o-kwil ne9iqsak9i, Si-\okim
hinatSi\ ho9aca6i\ ho-9ak\m Si-\ok tomaq\i-kqo- wikim 9i-qhok hilqa-
9i-hto-p 9ahko- hiyathqas waUH9d\we9in ne9i-qsak ha-kwa-\9i
9i-qhokaa\we9in qo-9as9i lo-csma-k 9i-qhokwa\ wa-9a\ na6o9alqa
9a-si-qsak 9ani kwisto-pa\qa 9ona-k'a\qa ha-wi-ha\ ha-kwa-\9i.

wikyo-9apwe9in na-sSik p-at:ahsipa\ capacok9i. Si-\okwa\we9in

ko9i-6i9d\9itq. 9ah9a-9a\we9in te-hSifais9d% ko9al. 9oya-\we9in

9iqhok-wa\ \i-hM\as9a\9itq 9o-motaqa\ 9i-qhok 9ani 9o-yipqa 9i-htop
wahM9a-nit9i hakwa-\. 9ah9a-9dkwe9in ni\kwaqSi9a\ nw9as9i.
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Then the young man cut off (some of) the whale blubber. He put it into its
mouth. 'Listen and I shall instruct you', he said to his bird. 'Do you see off
yonder a fire smoking? Off yonder my grandfather moved. Well, go look for a
woman crying.' The bird understood what he said. The young man said,
'Listen (and hear) what you will say when you see the crying woman.' Then he
let it fly off.

The bird flew off. It saw a woman crying. It approached her. It alighted
there. It spoke (as) a crow and dropped the blubber. The blubber dropped to
the beach where the woman was. The woman took the blubber and looked at it.
It was whale blubber. She looked to see from where it had dropped. There was
the bird speaking. 'Kak, kak', said the bird. 'Kak, kak, yonder at Extending-
up-on-the-beach is a drift-whale', it said. Then the crow flew off yonder to
where it had been made. The woman followed it with her eyes to where it was
going. She stopped crying.

She entered her dwelling and told her husband. She told about the bird
talking, that it had told her about a drift-whale, and that it had mentioned the
place where the girl had been abandoned. (This) the crow had told. Then the
girl's uncle"1 put out to sea early to see his niece. He saw where his niece was,
that she had boys. She saw him. He asked her how her (children) had caught
a whale. 'They caught it with their bone hook.'

Then the girl told her uncle, 'You move back here, move early while it is (still)
dark and don't tell that there is a whale here where I am living.' He went home
and told about it to his wife, told her that he had seen his niece, that they were
supernatural, that the girl now had boys.

Before daylight they loaded their canoe. He moved when morning came.
He was about to paddle off in the morning. Then, when he was about to paddle
off, he told about it, that the girl who had been abandoned had got a whale.
Then the tribe became excited. The uncle was the first to paddle off. Then
everyone, the whole tribe, moved. The girl's uncle hastened and arrived there
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9owi9a\we9in \i-Mi\ ne9i-qsak9i hakwaWi. 9ah9a-9a\we9in 6o-6k\x
qome-9itq ma9 as Si-\ok. 9e-9e-9iSaXwe9in ne9i-qsak9i ha-kwa-\9i
hinasi9a\ hilok9itq. na6o9al9a\we9in ha-kwa-\9! 9ayaqa Si-\ok.
9o -co9 ok Si -\ok hiyath9itq ha -kwa \9i. 9o -cha -X 9ani 9o -yipqa ha -kwa -\H
9i-hto-p. hinasi9a\we9in qo-9as9i ne9i-qsak9i ha-kwa-\9i.
9ah?a-9a\we9in ha-kwa\9i, hati-scso-, wa-9a\ ha-kwa-\9i qwiyi9itq
\awa-9a\ 9aye9i Si-\ok. 9ah9a-9a\we9in hini-9as9a\ hati-sihtas
ha-ibi-ha\9i. 9ocs9a\ hini-so\ kista. 9oca6i9a\ hitinqis9i ha-ibi-ha\9i.
co-yokSi9a\ 9ohibal9a\ co-yok kiste9i caca-ptsawi9a\ ha-ibi-ha\9i.
9ah9a9a\we9in ha-wi-ha\9i ha:in6i9a\ 9o-wi-q$~sH9a\ wi-qsi- ha-:inti\
qwiyi9itq \awa9a\ 9aye9i Si-\ok. wi-qsi-6i9a\we9in piya6i9a\
6o-£ka\we9in hoqSi\ Si-\ok9i. kwisto-pSi\we9in moksyi-6i9a\

Si-\okwit9i 9aya.

9oh9a\ qwis9ap ha-itn-ha\ok ha-kwa-\9i waMi9a-nit9i. ha9okwi9a\
9o-ktaqa\ 9ani wahM9a-nitqa 9o-kiaqa-nitqa 9ani :irii-\minh9isokwitqa
ta-tne9is. 9a-nasa\ ti-6 ne9i-qsak9i ha-kwa-\9i ya:a-nit9itq 9ona-ksap\it
mahti-9is. 9ah?a-9a\we9in hitakv,aUi9a\ ha-wi-ha\9i 9oca6i9a\ \a9o-
nisrha.

13. The Man Who Brought Back his Wife from the Dead

kwisaha\we9in qo-9as9i 9o9o9i-h9a\ hiyiqtop9i :ahmis. sa-6ink qwa-
qorha-q9i6h9itq. qi-ct\ qwa- qi-6i\h9a\we9in 9o-yipa\ ho-pksi-s 9oqs9a\
hitasa\. qi-6i\h9a\ kwi-sahi. hitasa9a\we9in qo-9as9i kwi-sahi.

hitinqsa9a\we9in lo-csme9i hinalca 6akopok9i. sokwi9a\we9in lo-csme9i
ho-pksi-s9is9i. wa-9a\we9in 9ani 9oc9aq\qa hini-so9a\we9in.
macino9a\ 6tyi-6i9a\we9in lo-csme9i 9o-9i-h9a\we9in Xiha'at9i.

hawi-9a\we9in ctya- lo-csme9i. hitinqsa9a\we9in cokwi\witas.

timqSi9a\ lo -came9! cokwi9a\. saya -catino9a\ timqSi\ saya ,catin\ timqSi\
hin9ata\ lo-csme9i. hiniso9a\at 9oh9a\at yaqwil9itq cokwi\ \ihaq9i
ho-pksis9is9i Xihaq. pawaUi\ lo-csme9i hint -so9 at. cawa-kh9a\qo-9as
na-csa 9ani hin9atoqa hilh topal9i. wi-ka\Si9a\ yaqwac9itq lo -csma.
9i-qhoKwa\we9in 9oh9a\ yaq9i-tq nacsa. kamatsapa\we9in 6akop9i 9ani
kwisto -pSi\okqa.

hati -ssi9a\we9in qo -9as9i 9o -sim6aXwe9in 9ani na6o9al9a -q\ lo -csma -k.
mo-6i-lSi\we9in halt-s qo-9as9i. 9ah9a9a\we9in 9okwi-}M9a\

'a-k:a-kSi9a\ kwikwi-9ihtanopa\ 9ohtin9apa\ cicih9aq\mapt.

9ah9a-9a\we9in 9okwi-Ui9a\ himiks. 9ayasi-kwe9in kwikwi-9ihtanop.
9ah9a9a\we9in hina-6i9a\ qo-9as9i pawalSi\ok9i lo-csma.

\i-hM9a\we9in hinaSi9a\ 9o9oqSi9a\we9in \a9o- qo-9as. 9oca6i9a\
6ihnit9i. 9o-cs9a\we9in cisto-pok9i. 9ah9a-9a\we9in tapibano9a\
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where his (niece) was. The girl saw that many were moving. The}' were moving
to where she was living. They (did so) because she had got a whale. The man,
the girl's uncle, arrived.

When the many who were moving were near, the girl said, 'You (boys) go and
bathe.' The boys went out of the house to bathe. They took along a chamber
pot. They went down to the beach. They started washing their hair, using the
chamber-pot;142 their eyes began to smart. Then the boys called out, started
calling for stormy weather, when the many who were moving were near. A storm
arose and was bad; all the movers capsized. They were transformed, turning
into rocks.

It was the sons of the girl who had been abandoned who caused this to happen.
They took revenge because she had been abandoned on account of having little
dogs as children. Only the girl's uncle, who had provided her with a house, lived.
Then the boys disappeared, they went off to another land.14*

13. The Man who Brought Back his Wife from the Dead144

There was a man who was a hunter and hunted for all kinds of sea mammals.
He always did that, every year. Thus he continued for a long time. Once he
caught a young fur-seal and came to shore with it. This happened after he had
been a hunter for a long time. The hunter came to shore. His wife came down
to the shore to meet him. The woman took the young seal. She carried it away,
saying it would be hers.
The woman entered the house and started to cut up (the young seal). She
removed its skin and finished cutting it up. Then she went down to the beach to
wash (the skin). She waded in to wash it. She waded far out into the water
and went under. She was carried along by the skin, the fur-seal skin she was
washing. She was lost, being carried off. There was one man who saw her go
under. Her husband missed her. The man who had seen her informed him (of
what he had seen). The husband learned that she had been transformed.

He began to bathe, training ritually that he might see his wife. He completed
four days of bathing. Then he started making (stakes) out of crab-apple wood,
whittling the ends sharp. Then he prepared tallow. He made many sharp
(sticks). Then he went out to sea. He paddled off, went out to sea along with
another man. He came to the world of ghosts. He had his rope along with him.
He tied it about his waist. Then he gave directions to the one who was with him.
He told him that he would pull on the rope and that he was (then) to pull (it up)
quickly. 'You will pull quickly', he instructed him. Then he took his rock.
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cistopok9i. 9ah?a-9a\we9in ha-ho-pSi9a\ yayaq9itq. wa-9a\we9in

9ani 6i-6i\9aq\qa cisto-pok9i 9e-9e-9iSa-q\qa 6i-\6i-ya. 9ah9a-9a\sok
9e-9e-9iSdK 6i-6i\, wa-9a\we9in. ha-ho-pSi\ qo9as9i. 9ah9a-9a\we9in
sokwi9a\ rhoksya-k9i. 9ah9a-9a\we9in hin9ata\ co-9ata\ 9o-cs9a\
moksya -k9i 9e -9e -9iSawitas hinasi\ 9ost9is9i. hisi -9ata\ hil9i tq 6ihnit9i.
yacsa9a\ qo-9as9i 9oyo9alwe9in 9ani hilqa- \ol nisrha wiki-t 6a9ak9i
\olnismaqwica6iffitq. 9oyo9al9a\we9inqo-9as9i ca9ak. ya-cSi9a\we9in
qo-9as9i hi-nanosa9 a\. ya-cokh9a\ na6o9al9a\ 9oyo9al9a\ ca-pok.
hi-tahtiswe9in ca-pok9i kwaci-q tociml qo-9as9i. 9i-hwe-9in qo-9as9i.

hoptM9a\ qo -9as9i yaq9i -tq na6o9al. hitasa9a\ ca pok9i. Jwpta -9a\we9in

yaq9vtq na6o9al. hita-q\i9a\we9in 9atwe-9inca:aS qwa- 9a6ya-p.

\avri -6i9a\we9 in qo-9as9i yaq9i-tq na6o9al. 9acya-me9ic, wa-9a\we9in
qo-9as9i. 9a6ya-mah, wa-9a\we9in \a9o- qo-9as. 9a-qi-9atophak

9a6ya -p. 9ah9a -9a\we9in qo -9as9i pawaUiXok9i lo csma 9a9a -to -9a\we9in

9o-kwil9a\ 9a6ya-p9i. wiki-tha hil lo-csma histaqSi\o-sik, wa9a\
qo-9as9i. 9i-qhokwa\ 9a6yap9i, hilma- 9ah9a- lo-csma. 9o-9atomah
9a6ya-p. kwisto-psap9a-q\atwe9in siqa9apa\at. wa-9a\we9in qo-9as9i
9ani 9o-cqa- lo-csma 9ani pawalSi\okqa kamatamiiqa hinatSi\okqa.

ha-ho-pH9a\we9in qo-9as9i 9a6ya-mit9i. 9o9omhi6i\e9ic hinin
\awa-9dkatqa 9okwi-lSi9at siqa-9apat. 6o-, wa-9a\we9in 9a6ya-mit9i

qo-9ai, hi9i-s9im ca9ak9i, wa-9a\we9in 9oh9a\ 9a6ya-mit9i hi9i-s9im

hopta- ca9ak9i, wa-9a\atwe9in 9o-kwil9akatwe9in wa9at pawale9i
lo-csma ya-cSi9a\we9in qo-9as9i. 9ah?a-9a\we9in ha-ho-pSi9a\

9a6yamit9i. 9o-9i\9a-q\ah ca9ak, wa9a\we9in, 9ah9a-9aq\a\e9ic
na9o-kva\ hitacsohld\. 9ah9a-9a-q\a\ah ma6ino9a\ 9oca6i9a\ hil9i-tq
9aye9i qo-9as hilh9a-q\9itq kwisto-psapdkat. 9ah9a-9a\si hint-s9 aX

9o-cs9a\ 6a9ak. 9ah9a-9dkwe9in ya- 6e-9i\it9i 9i-qhok'wa\ 9o-yoqwa\
pawaUiXokwit9i lo -csma.

ya-cSi9a\ hitacsohta\. ma6ino9a\ qo-9as9i 9acya-mit9i. \awa-qh9a\
9ink9i- wahpi9a\ qo-9as9i 9o-cs9i ca9ak. qwis9a\ wawa-mit9itq
tatapathi. hi-ls9ata\ qo-9as9i pawalst\okwit9i lo-csma na-csa-\
hi-lok9itq lo-csma. tomaqsto9a\ mahti-9i cohi-6i9a\ 9ink9i- 9osaha\
6e-9iXdt9i. maMno9a\ qo-9as9i sokwi9a\ lo-csma-k hini-svri-9as9a\

kamitqSi9a\ qo-9as9i hiniso9a\ lo-csma-k.
ka-mit:i-Mi9a\at qo-9as9i 9oh9dkat 9aye9i qo-9as 9oh9dkat ya:a-nit9ttq
sokwi9atok lo-csma. kamitqok^a\ qo-9as9i hinis9a\ lo-csma-k.
ti6i9a\qo-we9in qo9as9i 9o-hwal9a\ :a:akwihtak9i cicih9aq\maptok9i.
9ah9a-9a\qo-we9in kwatoqSi9a\ hisili-cz9a-h9a\qo-we9in hitapa 9aye9i

qo-9as. hinkwayi-h?dkatwePin ho-9i-\9i lo-csma-k. saya-9a\we9in
kamitqok qo -9as9i 9ah9a -9a\we9in ti6i9a\ himiksok9i. 9ah9a -9a\qo -we9in
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He dived down carrying the rock in order to arrive more quickly at the sandy
bottom. He went down to the land of ghosts.

He touched bottom and saw that it was fine country there; there was no water
and it was fine country where he had come. He saw a river. He started walking,
going up river. Thus walking, he saw a man in a canoe. The man, who had his
hair cut, was coming down stream stern foremost.1" He was a big man. The
man who had seen him hid. The canoeman came to land. The one who had
seen him was in hiding. (The other) went into the woods, for, it turned out, he
was out for wood. The man who had seen him now approached. 'You are after
wood', he said. 'I am after wood', said the other man. 'Why do you want to
get wood?' Then the man whose wife was lost questioned the one out for wood;
'Is there not a woman over there whence you come?' he said. The one getting
wood said, 'There is a woman there. It is for her that I am getting wood.' He
said she was to be transformed (by) being cooked. The man said that it was
his wife, that she had been lost, that he knew she had come (here).

The one who had come for wood advised the man. 'You have come just in
time, for they are about to cook her. Very well', he said, 'be there (in the village)
by the river; be hidden there by the river' ; (thus) he told the man whose wife was
lost. The man started off. The wood-gatherer instructed him (further). 'I
shall go for water', he said, 'then you will come out of the woods. Then I shall
enter a house where there are many people and where she is to be transformed.
I (shall) be carrying the water.' (Thus) the one who was after water14' told the
one who had lost his wife.

The man who had been after wood went off, went out of the woods and entered
the house. When he was near the fire, the man carrying water stumbled. He
did this as they had said in planning it out. The man who had lost his wife was
at the door; he saw where his wife was in the house. It got dark in the house,
the fire went out because of the man carrying water. The man entered the house,
took his wife, took her outside and ran off with her.

He was pursued by the many people who had taken his wife. He ran taking
his wife along. (As he ran) he threw the sharpened crab-apple sticks. They

(each) turned into a thicket; the many people could not get through. They were
pursuing the man who was taking his wife back. He ran far. Then he threw
down his tallow. They began struggling over it, each trying to get it to eat it.
Thus, because of the tallow, the many people were left behind.
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hitacsma:aqi-6i\ hawacsma:aqi-6i\. 9ah9a-9a\qo-we9in 9o-saha\
himiks9i wi9ata\ 9aye9i qo-9as.
hinasi9a\we9in hilhit9itq 6o-9ato. sokwi9a\ cistopok9i. 9e-9e-9iHaX
6i-\6i-ci9a\. 6i-6i9a\we9in qo-9as9i 9e-9e9iSa\. hinosa\we9in qo-9as9i
hini-s9a\ lo-csma-k yaqna-Mi\it9itq. hitaqsi\ 6apac9i 9e-9e-9iSaX
to-hofca\ 9ani 9ayi-qh9atqa hinkwayi-h9at. \i-hSi9a\ 9e-9e-9iSaX.
ya-lwe-9in hinosa\ ya:a-nit9itq hinkwayi-h9at. ma-ma-siyakwe9inca:aS
qwa-. ti6i9a\we9in\a- himiksok9i. 9ah9a-9a\qo-we9inhawacsma:aqi-6i9a\

ma-ma- styak9i. \i-haka\we9in. 6a-pok9i. la6i9a\atwe9in 6a-pok9i.
ho9anakSi9a\we9in lo csma -k9i qo 9as9i.

14. The Jealous Woman

lo6na-kSi\okwe9in 6akop ha-kwa-\9i. hot9ata\we9in. 9ona-k9iswe9in
tane9is. ya-cSi9a\we9in ha-kwa-\9i kanopal9a\ tane9isok9i. ya-cH9a\
ha-kwa-\9i hita-q\i9a\. haya-9akSi9a\at q^ica6i\o-si 9ani hita-q\i\qa.
ya-kSi9a\at limaqsti yaqwac9itq lo-csma lo6na-kSi\9i.

qi-kwa-l9a\ pawalSi\ ha-kwa\9i. hina-6i9a\we9in lo-csa-mi-h9i
9o9o9i-h9a\we9in picop sahas. ne9i-6i9a\we9in 9oh9a\ 9o9o9i-h9i pi'cop
hista-tokqa :ihak nayaqak. kamatsapa\ ya-l9i- 9o9o9i-h9i picop 9ani
9oh9a\qa wi9akSi\it9i ha-kwa-\. 9e9e-9iSaX waUi\ 9o9o9i-h9i picop.
kamatsapa\ 9ani 9ohqa- wi9akSi\it9i ha-kwa-\. walSi9a\ lo-csa-mi-h.
9oyaqhnaka\ 9ani 9oyo9alqa :ihak nayaqak. ni\kwaqSi9a\ ma9as9i
yoxtSi9a\ na-6okibitas9a\ 9ona-hibiias9a\ :ihak9i nayaqak. hina-6i9a\
9ocoIi9a\ hista-tokwit9itq. hita-q\i9a\ 9aye9i qo-9as.
na-6okSi9a\ hista-tokosi. ne9i-6i9a\we9in hista-tok9itq. \awi-6i9a\
9aye9i qo-9as ibacinapa\. ya-cSi9a\. wiki-pa\we9in. yi-sta:a\we9in
saye-9i :i-hM\. \awi-6iX\a- 9iqsilap\a- ibacinap\a-. wiki-pa\\a-.
hista:a\a\\a- :i-hSi\ saye-9i. \awi-6iX\a- 9iqsilap\a- wacinap\a-.
wiki-pa\\a- his9a-hqa na6o9alik kwisto-p'a\qa ha-kwa-\9i pokmis9a\qa.
waUi9a\ 6ani 9aye9i qo-9as 9o-no-9a\we9in 9ani wiki-pqa.

ya-9aka\atwe9in limaqsti yaqwac9itq lo-csma lo6na-kSi\U9i.

ciqSi9a\we9in yaqwacit9itq locsma wa-9a\we9in la-kSi9atqo- hini-patok
9ani ya-9aka\atqa limaqsti 9ani pawaUi9a\okqa nayaqakokwit9i
wa-9a\we9in qo-9as9i. lalakwin9a\ 9o-kwil9a\ kwisahi9i 9ohqo- hinip
mo-qo- kwi-sahiminh?i. 9ah9a-9a\we9in hatisSi9a\ mo-9i- qo-9as
kwi-sahiminh9i. 9o-sim6si9a\ 9ani hini-p9a-q\qa 9o-yoqwa ha-kna\9i.
9ah9a9a\we9in yoxtSi9a\ 9aye9i qo-9as na-6okSi9a\\a-.
hinasi9a\we9in hilh9i-tq :i-h:in. ya-cSi9a\ hita-q\i9a\ na9a-tahSi9a\
hist:a\9a-q\i- :i-hSi\ nayaqak9 i. ne9i-6i9a\ hista-tok9itq :ihak.
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He reached the place where he had dived down. He took hold of his rope.
Hurriedly he began pulling. The man (in the canoe) pulled quickly. The man
came out of the water bringing along his wife whom he had sought. He got into
the canoe hurriedly, fearing that he was pursued by the many. They quickly
paddled off. His pursuers rose to the surface. They were sharks, as it turned
out. Again he threw his tallow. The sharks fought for it in order to eat it.
The men in the canoe paddled off. They were allowed to escape. The man
regained his wife.

14. The Jealous Woman147

The husband of a certain young woman got married (to a second wife). She
was jealous. She had a little child. The young woman went off carrying the
child on her back. She went off, went into the woods. They did not know where
she had gone because she had gone into the woods. The one whose wife she was,
the one who had married, became sore of heart.

It was now a long time since the young woman had got lost. The women em
barked to go and gather cedar bark. They, the ones who were gathering bark,
heard the sound of a crying child coming from there. They who were there
gathering bark knew that it was the young woman, she who had got angry.
Quickly the ones who were gathering bark went home. They knew that it was
the woman who had got angry. The women went home with the news that they
had heard a child crying. The people were all excited and made ready to go in
search of the crying child. They set out and went to the place where its voice
had been heard. The many people went into the woods.

They started looking for where it might be by its voice. They heard where it
was making a (crying) noise. The many people came near and surrounded the
place. They started out. They failed to get her. The crying sound was now
coming from off yonder in the distance. Again they came near, did the same
thing, surrounded her. Again they failed to get her. Now the sound came again
from there in the distance. They came near again, did the same thing, sur
rounded her. Again they failed to get her, for they could not catch sight of her,
she being now a transformed being, she being now a supernatural wild person.
The many people returned home for the while because they could not get her.
The one whose wife she was, the one who had got married, was sore of heart.
The one whose wife she had been spoke and said that they should please find
his (child), that he was miserable because his child was lost. (That is what) the
man said. He pleaded with the hunters that they find (the child), that there be
four hunters (searching). Then the four people, the hunters, started to bathe.
They started to pray for power that they find the young woman. Then the many
people got ready and again started searching.

They reached the place where the crying was heard from time to time. They
started out, went into the woods and listened for the place where the child could
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ya-dti9a\ wacinapa\ wiki-paX\a-. hist:a\at saye-9i :i-Mi\.
\awi-6i9a\\a- wacinapa\\a- vnki-pa\\a-. hitakwisca\\a- wika\at
na6o9al9at ha-kwa-k9i 9ani kwisto-p\i\qa pokmis9a\qa. 9ah9a-9a\we9in

cawa-kh9a\ hina-si9a\ 9okwi-si9a\ \aqa:as9i 9oxyo- kvcapi9i.
hilash9a\ hinatah9a\ 9o-yoqwa\ :ihak9i nayaqak. ya-cSi9a\ \a\o-9i
9oca6i9a\hista-tok9itq:ihak. kawi-6i9a\ 9aye9i qo-9as. wi-ka\Si9a\\a- .

na6o9al9a\ 9oh9a\ hina-s9i 9okwis9i ki-capi9i. tox:a-9atakwe9in
sokwi9a\ qo-9as9i 9o-9i9a\ ha-kwa-\9i. naSofca\we9™ ha-kwa\9i.
wi-9akapatwe9in qo-9as9i yaq9i-tq sokwi\ 9ant naSokwa\qa ha-kwa-\9i
pokmis9a\. kanopal caqa-pal9a\ nayaqakokwit9i. 9atwe-9inca:as qwa-
9anackwa\ hamo -t nayaqakit9i kwitpi -9a\. ha:in6i9a\ qo-9as9i 9o -yoqwa\
9aye9i qo-9as 9ani wi-9akSi\qa. \avri -6i9a\ 9aye9i qo9as hopi-6i9a\.
sokwi9akat hiniso9akat ha-kwa-\9i hitahtas9 apa\at. wi9om9a\

ha-kwa-\9i 9o-no-9a\ 9ani kwistopa\. waUi9a\ macrinofa\at
9oca9apa\at hilok9itq cakop. qi-9a\ wiklrha- \oya6x%. 9oya-\we9in
\oya6i9a\ qi-9a\9itq waUik.
hinipa\at ha-kwa\9i ma6inopa\at 6itaqso9il6apa\at. wasna-\ ha9ok
ha9omrhinh9i. 9o9i-s9a\ ha9 ok tanohcop. 9a-nasaha\ \oyad\ 9ani
9o9isqa ha9ok tanohcop. kwitxpi-no9a\ nayaqakokwit9i. 9o-hibal9a\
hita-tap kv'itx9atap \aqmis.

15. The Crow Girl
9a-qinhak hihis6ink ke-9inqe-s. harm noma.2*

16. The Girl Who Married the Yai and the Sky Man
9ona-kwe9in ha-kwa-\ qo-9as9i. wasna-k capxna-ksi\.
\a9o-qh9a\atqo-we9iri\a- 9ochin\mihsat hakwa-Vi wasna-\qo-we9in.
\a9o-qh9a\qo-we9iri\a- 9ochin\mihsa 9o-kwil ha-kwa-\9i
wasna-\qo-we9iri\a-. qi-iri\ qwa- ha-kwa-\9i ibasna capxna-kSi\.
qi-qh9a\ xa6la- hatin:as9a\ ha-kwa-\9i 9ocaM9a\ ca9ak9is9i.
co-9ata\we9in hakwa-\9i hati-sSi9a\. hinosa\ ha-kwa-\9i.

9o-yo9aUi\we9in hilapasqa qo-9as hinosa\9 itq 9oyi. yimha-9a\
ha-kwa-\9i 9ani hanahqa 9ani hayimhiqa yaqo-si haibila\9i. hawi-9a\i
hatis, wa-9a\atwe9in ha-kwa-\9i 9oh9a\at ha-ibilak9i. 9o-9i\asah soiba
9ochin\ma:i-q\ah sowa. rho6ico9a\ kachaqok9i ha-kwa-\9i hinanawi9a\
ha-kwa-\9i hi-ninim9ak9i. hi-xwa-9akwe9in hi-ninim. ya-cSi9a\we9in
ha-wilak9i hint so9a\ 9o-yoqwa ha-kwa-\9i. :aSsa-pa\ hi-ninim9 ak9i
ha-kwa-\9i. titi-9a-l9apa\2i hi-xwa-9ak9i ha-kwa-\9i hisi-k'a\ taSi-9i.
kamatapa\ ha-kwa-\9i nacok9a-q\atqa 9oh9at ha6imsiqsak9i.
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be heard (when it) started to cry. They heard where the crying came from.
They started out, surrounded the place, again failed to get her. Far away could
be heard the sound of one starting to cry. Again they came near, again sur
rounded her, again failed to get her. Again she escaped from among them and
could not be seen, for she was now a transformed being, a supernatural wild
person. Now there was one of them who got on a fallen tree that was slanting
upward. He was on the lookout for the crying child while standing there on it.
The others went to where there was the sound of crying. The many people came
near. Again they failed to find anything.
The one on the slanting tree now saw her. The man jumped down, seized
her, took hold of the young woman. She was strong now. The man who seized
her was weaker than she, for she, now a supernatural wild person, was strong.
She carried her former child head down on her back. It seems that the child
was now nothing but bones glued to her back. The man started calling to the
many people that he was helpless. They came up and helped him. The woman
was taken and carried out of the woods. She was wild1" now, for she was trans
formed. They went home and she was taken into the house where her husband
was. For a long time she could not get well. Then (at last) she got well, a long
time after she had returned home.

The woman was found, taken into the house, and kept in a place that was
penned in at the wall. She refused to eat any kind of food. What she ate was
wormwood. Only because she ate wormwood did she get well. The child had
become glued to her back. They used oil to get it to come loose.

15. The Crow Girl1"
'Why are you with blood on your calves, Crow-daughter?' 'I guess I am
menstruating.'

16. The Girl who Married the Yai and the Sky Man160
A certain man had a daughter. She was unwilling to marry. Again and
again some man would want to marry her and she would always refuse. Some
one would want to marry the girl and she would refuse. Thus it was for a
long time.

It happened when she had been single a long time that the girl went to a little
stream. She dived under and started bathing. She came up. When she came
up, she caught sight of a man standing there on the ground. The girl was
ashamed, because she was naked and did not know who the young man was.
'Finish bathing', he told her. 'I came to get you, I want to marry you.' She
put on her robe and put her necklace about her neck. The necklace was (of)
dentalia. The young man started off with the girl. She broke her necklace.
She let the dentalia fall at intervals along the trail. She knew she would be
sought for by her brother.
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hininqin\ no6i-9i hini-s9aXat ha-kwa-\9i. 9apqin\ 9o-kwil no6i-9i.
hilh9a\ na6o9al9a\ ha-kwa\9i 9oyo9al9a\ ma9 as. 9oh9a\we9in6a:oJ
qwa- qwi-co9okwi-6. hinasi9a\ hil9i-tq ma9as9i. ma6ino9a\ ha-ibilaX9i
hini s9a\lo -csma -k yaqchin\9itq. 9atwe -9in6a:aS qwa , ya:i , yaqchin\9itq
hakwa-\9i wasna-kit9i 6apxna-kSi\.
vn-ka\Si9a\we9in ha6imsiqso9i. ya-cSi9a\ 9oca6i9a\ qwica6i\9itq

hatimas. na-6okSi9a\. na6o9al9a\we9in ha-wila\9i 9oyo9al9a\
hi-ninim9ak lo-crho-pok. ya-cSi9a\ ha-ibilaX9i 9o-ktis9a\ hi-xwe-9i.
ya-cofca\ ha-vnlaX9i hisi-ia\ taM-9i. hininqiriK noix-9i ha-utnla\9i
na6o9al9a\ ma9as9i. \awi-6i9a\ ha-wilaX9i. 9o-9ics9ata\ toJi-9ak9i
ma9as9i na6o9al lo-(mo-pok. na6o9al9a\ 9oyo9al9a\ yimi-qso-6i\ok9i.

ya-lwe-9in 9ona-Ka\ tane9is. 9o-tya-pa\isim ko-kohibisa

la-kwiqnakqas9a-la 9o9o9ih9a\qo-s Saxwa-9atqas9a-la hiSsa-coqwas9a-la

ye- sa-si-9i ma-tma-s. 9ah9a-9a\we9in 9oyi9a\ :oyi 9o9i-pa\
yimi-qsak9i. 9oh9a\ ya:i9i tatashtanopa\ :oyi. 9oyi9a\\a- 9oxwa-p.
9ah9a-9a\we9in waUi9a\ ha-ilnla\9i 9e-9e9iSa\ waUi\ 9o-sa-ha\
yayaqhte9itq :oyi.

hinasi9a\ walyo -9ak9i. 9i-qhM9a\ ha -wila\9i 9o9okwinka\ riowi-qsak9i
hopta-qh9a\ 9i-qhok 9ani na6o9al9a\ lo-6mo-pok. 9o-motaqa\ 9i-qhok

9ani 9onaka\qa tane9is. 9o-motaqa\ 9i-qhok 9ani 9o-wi-qS9atqa

ko-kohttrisa 9oh9a\at yimi-qsak9i. hina-6i9a\we9in ha-ibilaX9i 9o9o9i-h9a\

ko-kohibisa. 9o-kwilwe9inSa:aS qwa- te-9inwa 9o9okwil ko-kohwisa.

9o9o9i -Mi\ ha -wila\9i. 9a\taqimyo -pwe9in niximyo p. 9ah9a -9a\we9in
ya-cH9a\ rhaiba9a\ ha-wila\9i. 9oca6i9a\ hilok9itq lo-hhop.
hinasi9a\we9in ha-ibila\9i hilok9itq lo-6rho-p. 9o9i9as9apa\ hita-s9i
yaqwi-tyap9itq te-9inwe9i ya-qwil9itq ya:i-?i ko-kohwisa wa-. ma6ino9a\
hawilaX9i. hi9vs9a\okwe9iw ko-kohwisa, wa9a\we9in ha--
wila\9i. hini9as9a\we9in ya:i9i sokwi\as9a\. kwatyi-yaqh9a\ 9ayaqa
ko-kohwise9i te-9inwaqh9i. hini9as9a\we9in qo-9as9i yaq9i-tq 9o-tyap.
sok^a\ ma6inopa\. 9ah9a-9a\we9in wa-9a\ ya:i-9i, 9o-tya-pa\isim
hisyo - la -kwiqnakah9a

, la hissa -co 9ona -h hisyo
,
.

walSi9a\we9in ha-wila\9i qo9actop9i. 9okwi-lSi9a\we9in hisyo-

9ayasi-ka\we9in hisyo- ha-wilaX9i. 9ah9a-9a\we9inrhawa-9a\ 9oca6i9a\

yimi-qsak9i ya:i-9ak9i yimi-qso. na6o9al9a\we9in hisyo- ya:i-9i.
hin9atoya:i-9i 9oyo9alkwa6i9a\ hisyo9 i \a9o-qhckwi9i 9okwvl. hin9ata\
ya:i 9i 9osa-ha\ \a9o -qhckwi9i 9okwi , l. 9ona -kSi9a\ ya:i -9i :oyinakSi9a\
hisyo -9i.

9ah9a-9a\we9in wikpi9a\ yacpana6Si9a\ ya:i9i. 9ani-linyapa\
locsmak. wa-9a\we9inqo9actop9i 9aniwaUi\9a-q\a\qa. wa-9a\we9in

lo-6rho-p9i 9ani na9o-k9a-q\qa waUi\. waUi9a\we9in hawila\9i
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She was taken up a mountain. They went up the mountain. There she saw
a house. It turned out that that was their destination. They reached the
house. The young man entered, taking along his wife whom he had married.
It turned out that the one whom she married, she who had been unwilling to
take a husband, was a Yai.1*1

Her brother missed her. He went to where she had gone to bathe. He looked
for her. The young man saw his sister's necklace. He started off, guided by
the dentalia. He went along the trail. He went up the mountain and saw the
house. He approached. He reached the door of the house and saw his sister.
He saw the one who had become his brother-in-law. They had a child there.
'Bring me hair-seal as a gift, for I am always unlucky in hunting and (the seals)
avoid me as I (go) about yonder (among) the distant tribes.' Then he gave
medicine to his brother-in-law. The Yai rubbed the medicine on his feet. He
also gave him a paddle. Then the young man went home, went home quickly
by virtue of the medicine on his feet.

He reached home. He told his father secretly, told him that he had seen his
sister. He told him about her having a child. He told how he had been asked for
hair-seal by his brother-in-law. The young man put out to sea and hunted
hair-seal. It turned out that he had referred to sea-cucumbers as hair-seals.
The young man hunted. He made two bundles tied together. Then he started
off taking them along. He went to where his sister was. He arrived there. He
placed on the ground his gift of sea-cucumbers, which the Yai had spoken of as
hair-seals. He entered. 'Your hair-seals are on the ground there', he said.
The Yai went outside to take them. He labored under the heavy load, for the
hair-seals —they were sea-cucumbers —were many. The man who had brought
the gift went outside. He took them and brought them inside. Then the Yai
said, 'You will bring me shredded cedar bark as a gift; I am always unlucky
wherever I look for shredded cedar bark.'

The young man, the human being, went home. He started making cedar bark
and made a lot of it. Then he took it to his brother-in-law. The Yai saw the
shredded cedar bark. He fainted because of seeing the shredded cedar bark
which had been made by the other. He fainted because of that which had been
made by the other. The Yai obtained it, got shredded cedar bark as medicine.1"

Then the Yai left the house and started walking about. He left his wife
alone in the house. The human being said he would go home. His sister said
that she would go home with him. He went, taking her along. She took along
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hini so9a\ lo -6rho -pok9i. 6o -6ki -cs9a\ to -tne9isok9i ha -kwa -\9i 9a\e9isok

ta-tne9is. ya-cSi9a\ hitahtas9a\. 9oyo9al9a\we9in qo9as wa-lSif?i.
\obve9in qo-9as9i wnapopdkat qo-9as9i 9oh9a\at 1Kol9i- qo-9as.

ciqSi9a\we9in \ol9i- qo-9as. 9o-9i\as6imah soiba lo-irhop, wa-9a\we9in,
9ochima:i-q\6imah qi-9a\ soiba lo-6mo-p. histaqSi\we9inca:aS qwa-

hina-yil9i. ibasna-\we9in ha-kwa-\9i. wiki- wasna, wa-9a\we9in

qo-9as9i, qaMi\o-se9ic wik'i-tsap6ipo-sah 6a9ak. :a-pokwi9a\we9in

ha-kwa-\9i to-hSi9a\we9in wawa-9at9itq 9oh9at hinayil9ath9i qo-9as.
sokwi9dkatokwe9in to tne9isok9i. hitacsaqsto9a\atokwe9in ta -tne9isok9i.

sokwi9c&a£ ha-kwa-\9i hini-cso9a\at. hina-yipi9a\ qo-9as9i hini- so9a\
ha-kwa-\9i. lo£hin9a\ 9o-kwil ya'i-. hil9a\we9inha-kwa\9ihinayil9i.
hilh9a\we9in 9ona-kSi9a\\a- ta-tne9is. 9ah9a-9a\we9in vnkpi9a\ok\a-

6akop. tapatSi9a\we9in ha-kwa-\9i waUi9a\qo- hita-:ata\.
sokwi9a\we9in yaqw9i69itq9a-la qo-9as9i mo6ico9a\we9in ha-kwa-\9i

hita-:atoibitas9a\. hita-:ata\we9in ha-kwa-\9i hini-cso9a\we9in

ta-tne9isok9i mo-. hinasi9a\ hiyathok9itq nowi-qso.
9ah9a-9a\we9in lo£6ino9a\ ya:i-9i yo-qwa-9a\we9in lo66in\

hina-yil9ath9i qo-9as. miUi9a\ ma6in\ 9ocaciK hil9i-tq lo-csme9i.

9o -ci -6i9a\we9in ya:i -9i lo -csma -k9al. hite9i9a\ hina -yil9ath9i qo -9as.

17. The Youths who Followed a Bibd

\i-hpana6we9in ha-tha-kwa\9i 9o9i\we9in :a\yo-. ya-cpanacSi9a\
ha-tbila\9i. na6o9al9a\ 9oyo9al9a\ 9a\e9i ha-tha-kwa\. \awi-6i\
ha-wila\9i. 9ih 9ih, wa-9a\ ha-kwa-\9i, vrikin \awi6i\ na-csa-te9ic
no -ibis. wiki-6i9a\ XawrfiX ha-wila\9i. \a9o-k'wa\we9in\a- Kavri6ik

ha-tbila\9i. 9ih 9ih, wa-9a\ ha-kwa-\9i, wikin \am-ci\ na-csa-te9ic
no-iim. 9ah9a-9a\we9in ha-kwa-\9i ciqSi9a\ 9o-kwil9a\ ha-wila\9i,

nawayas9d\im ko9alh. ma-ma-ta-q\ah hisimyis hitinqis9i.
9ah9 a9a\im hina-6i9a\ \i-kwayi-hwiias9dfi.sok 9o-kwil siya 9o9o:a\sok
ya-qs6a:in9itqak ha-ibildk.

9ah9a-9a\we9in 9athM9a\ we9i6o9a\. ko9alh9a\we9in \opkSi\

ha-wila\9i. ya-simyiswe9in ma-ma -ti hisimyis hitinqis9i. \opksa-pa\

ya-qs6a:in9itq ha-wild\9i. 6i-ya-pa\ Sapacok9i hina-6i9a\ hin9i-hM9a\

9o-9i-hSi9a\ ma-ma-ti9i \i-kwayiMi9a\. \i-c\i-6i9a\ fo-ya-qsto-l9a\
ma-ma-ti9i. ta-khta6i9a\we9in \ikwayi-h9a\we9in 6a-pok9i.

saya-catin\we9in wikwe-9in la6C\ hinkwayi-h. 6ani-6i9a\ wihi-9e9i.

hin9ata\ 9e9i -h9i nisrha. 9o qomha\we9in.
na6o9al9a\we9in nisrha histo9al9a!kwe9in qwi-co9ok9itq ma-ma-ti9i.

9atwe-9in6a:aS qwa- ka-xniqanol 9o-satokwe9in ka-xniqanol9i.

9oyiwe9in 9oS:a\ 6i-hta6i9a\qo- ki-k:dka\ 9ah?a-9a\we9in hitacswa\
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both her children, her two little children. They started out and went out of
the woods. They saw a man. The man was handsome; they were stopped by
the handsome man. He spoke. 'I have come to get you', he said, 'I have wanted
to marry you for a long time.' It turned out that he was from the sky. The
girl was unwilling. 'Don't be unwilling', said the man, 'you might die; I might
cause your water (supply) to disappear.' The girl was willing now; she was
frightened at what the sky person said.

He took her children. He put her children inside his robe. He took the
girl along. The man went up to the sky, taking the girl along. He deprived the
Yai of his wife. The girl was in the sky. Again her husband left the house.
The girl decided to descend and go home. She took what the man always wore
and dressed herself in it in order to go down. The girl went down, taking along
her four children. She arrived where her father lived.

Then the Yai went to his wife and the sky person likewise went to his wife.
At the same time they entered where she was. The Yai got the wife of the two
of them. The sky person lost out.

17. The Youths who Followed a Bird16'

Some girls were out paddling, they went to get cedar twigs. A certain young
man was walking about. He saw the two girls. He approached. 'Ee ee', said
the girl, 'don't come up to us, my father will see you.' The young man stopped.
Again he began to come near. 'Ee ee', said the girl, 'don't approach us, my
father will see you.' Then she spoke to him, 'Be sitting outside in the morning,
I will be a bird moving about there on the shore. Then you put out to sea to
pursue me with bow and arrow; have your young man partner with you in the
canoe.'

Then night fell and he went to sleep. In the morning he woke up. There,
moving about on the beach at the shore, was a bird. He awakened his partner.
They pulled their canoe on to the water and put out to sea, started pursuing the
bird, started trying to get it with bow and arrow. He started shooting and at
intervals hit the bird. The canoe party was going out towards the open sea in
pursuing (the bird). They got far out to sea, they did not give up the pursuit.
They could no longer see the dry rocky land. The big (points of) land went
down. It was a fine day.
They saw a land, saw where the bird was going. But it turned out to be
a line of driftwood, and there was a noise in the driftwood. It made a sound as
it pulled apart, made a whistling sound; then the bird went through. Then the
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ma-ma-li9i. 9oJi9a-9a\we9in mosSi9a\\a- k\xni-9i. wi-caka\we9in
hitacswi ca-pok9i. 9o-yi9inha\ \a9o-kwi-kqo-. 9ah9a-9a\we9in

ki-k:a\a\ kaxni 9i. 6i -hta6i9a\\a , . 9ah9a -9a\we9in hitacswa\ 6a -pok9i.
to-pSi9a\ 9oyo9al9a\ nisrha hilwe-9in caxscti. :opxaqis. toxtbilta\we9in
cawa-k 9e-9e-9iSa 9o-hta-sa co-pq9ato pawaUi\ qo-9as9i cawa-k.
na6o9al9a\ 6a-pok9i 9oyo9al9a\ qwiSe-9ima9as. hitasa\we9in 6a-pok9i
hinos6is9a\ ha-ibila\9i na6o9al9a\ 9oyo9al9a\ yaq9i6it9itq ma-mati9i.
hanahto9dX.we9in6a:aS qwa- mamati9i IcachaqoWi. na6o9al9a\

ha-ibila\9i ko-pil9a\qa. 6o-6ka-l9a\ qorhe9itq* ci-hati9i. ma6ino9a\
ha-wila\9i 9ochino9a\ ha-kwa-\9i. 9ochino9a\ ya-qwilit9itq hinkwayi-h
M-kwayi-h. wik:a-\a\we9in noibiqsak9i hakwa-\9i.
9arhi-6i9a\ nawa-yas9a\ok noibi-qsak9i ha-kwa-\9i. na6o9al9a\

ye-yisqa kwisi-yis9i ha9okqa 9oh qo9iSin. naSi9ik kwatye-t. yacSi9a\
kwatya t naSi9a\ qwi9i -so -si ha9ok9i qo9iMn. nisrha9 athmo --, wa ,9a\we9in

kwatya-t. ka-kF hinos6is9ap qo9as9i. hini-cso9a\we9in kwatya-t

ma6inopa\ 9o9i-9il9apa\ hi-lpi-9U9i. 9okwi-sitapa\ lo9ok.

ciqSi9d\We9in qo-9as9i, cawa-so-p6i qahsa-p :ini-\9i. hine-9i9a\we9in
kwatya-t cawi-cs&% :ini-\9i qahaka\ :ini-\9i. 9o-9i-hSi\6ipa\ qasi-9at
:ini-\9i. 9o-9atopa\ qahak9i qo-9as wiki-takat sa6as qasi-.
ha9o-htani-yapa\atok qasi- 9ohtani-yapa\atok qasi-9a-nit :ini-\9i.
9oca-qstapa\at ti-6sya-pi. ti-6a6i9a\we9in qo-9as9i. qi-9a\it6asiS we9i6,

wa-9a\we9in qwiyi9itq ti-6a6i9a\.
9ah9a9a\we9in yoxUi9a\ ha-tha-kwdf?i 6ayax9a\. ciqSi9a\we9in
ya-yil9i 9i-cim locsma, wik9a-q\e9ico- ha9 ok yaya:ih9itq 6ayax9i.
9o9o9i-hma hi-yi 9o9o9i-hma wa-:it 6ayax9i. 9ah9a-9a\we9in 9v6im
lo-csma 9oyi-9a\ kapa-trhinh9is. 9oco-9akapa\ qwi9is9a-q\9itq ha9 ok
wik9aq\qa 9o9is hi-yi9i 6ihaqa. 9i-qhM9a\we9in 9i-cim locsma,
histaqSiKah yo-qwa- histaqSitfitqso- hisa-ctMtah ti-ci\ wimo-s6a9o-l
qa9olaqh 9o-no-9o!kah si-hil hamop. no69o-9a\we9in hi-yi9i wa-:it9i.
siqa6i9a\ no69e-9e9i. 9owi-9a\we9in kwatya-t \awi6i9a\ ha9okSi\.
6a-mayisnahdtona nisrha9 ath9i, wa-9a\ kwatya-t. ha9okSi9a\ 6o -6k

qorha-q\as9itq. wika\we9in 9o9vs ha9 ok hi-yi9i. 9o9is9a\we9in ha9 ok
ha-wi-ha\9i yaqco-9akapat9itq 9oh9at 9i-6im9is9i lo-csma.

9o-qla- pa\atwe9in 9o9i s9a\qa ha9 ok. \oya6i9dkatwe9in lirhaqsti ma9as9i

9aniha9okqahi-yihawi-ha\9i. ha9okqath9apatwe9in. 9ah9a-9a\we9in

hawi9a\ ha9 ok ma9as9i.
9ah9a-9a\we9in ya-cpana6sapa\at ha-tbi-ha\9i 9oca9apa\at

hina-pi9as9i. hihve-9in 9aya ha9om. sina-wa9a& coma- ca9ak9i.

9o9o9i-Mi9a\we9in. \o-kwiUi9akatok 9oh9at qwi-9iqsak9i. 9ayasi-k

\o-yi-pitap. 9ona-kSi9a\ tane9 is hawila\9i 9ona-ka\. wa-9akatwe9in
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driftwood closed up again. The canoe was too late to get through. They waited
for the time to come again. The driftwood made the whistling sound. It again
pulled apart. The canoe went through. It was evening and they saw there was a
land ; they struck the sandy beach. One jumped out of the canoe and immediately
sank into the water; he was lost.

The (remaining) canoeman saw the smoke (of) a house. The canoe came to
the shore and the young man went up the bank; he saw what the bird had worn.
It turned out that the bird had shed its robe. He saw it hanging there on a
hook. All of the arrows were stuck in it. He entered and became the husband
of the girl. He became the husband of the one whom he had been pursuing with
bow and arrow. The girl's father did not say anything.

Next morning the girl's father was sitting outside. He saw a raven eating
on the other beach. 'Come and see, Kwatyat.' Kwatyat went and saw what
the raven was eating. 'He is a land dweller,'"* called Kwatyat. 'Bring him
up the bank.' Kwatyat took him into the house to the back part of the room.
The man said, 'Go and kill a dog.' Kwatyat went out and took the dog, the
dog was dead. They took out the dog's eyes. It was for the dead person, he
was without an eye on one side. His eye was replaced with the former eye of
the dog. Into his throat was put his life-principle. He came to life. 'I seem
to have been asleep a long time', he said when he came to life.

Then the girls got ready to go and pick berries. An old woman in the house
there spoke. 'Don't eat the berries they pick. The berry-picking is gathering
snakes and frogs.' Then the old woman gave them little baskets. She had
(put) in their baskets what they were to eat, for they were not to eat the snakes,
because they were supernatural. The old woman told them, 'I also come from
where you come, I went out to sea, fell into the water at Wimoschaohl1" while
out for mussels; that is why I know you.' The snakes and the frogs began to
steam. Steaming on the fire, they were cooked. Kwatyat was first to come
up and eat. 'The land-dwellers are about to eat something sweet', said Kwatyat.
All, everyone in the house, ate. (The young men) did not eat the snakes. They
ate what had been put in their (baskets) by the old woman. It was thought
they were eating them. The tribe was glad that the young men were eating the
snakes. It was believed they were eating them. The tribe finished eating.

Then they let the young men go about, sent them to the back of the village.
There was a lot of fish. The river was full of cohoe salmon. They started fishing.

(What they caught) was dried by the father-in-law of (the young man). They
made a lot and put it on the drying frame. The young man had a child born
to him. His father-in-law told him he should go home. The cohoe salmon had
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ha-ibila\9i 9ani walSi\9a-q\a\qa 9oh9at qwi-9iqsak9i. ^oSSi9a\

sina-wa9aqast9i. 9okwino9a\ \apa-t9i. ivi-sco-9iswe9in \apa-t9i.
yoxtSi9a\we9in 6iya-pa\ capacok9i. 9okla-we9in ha-kwa-\9i
9a-smapo9d\. hitaqsi9a\ capacok9i ciqSi9a\we9in ha-kwa-\9i,

6o6oqs9icim, wa-9a\ ha-kwa\9i. \iHi9a\ nopit:a\we9in \ih:a\
caxsa9a\ walSi9a\.

18. The Brothers who Revenged their Sister

9ona-kwe9in locrho-p ha-dri-ha\9i. 6apxna-kokwe9in9al.

hina-6i9a\qo-we9in ha-ibi-ha\9i. \ikimlni 9o9o9i-h hiyiqtop mama-ti.
sa-6inkwe9in qwa- havri-hd\9i. nopowe9in ha-wi-ha\9i. qaqaccista
hina-6C\ \ikimlni.
qi-HX qwa-. kwi-sqSi9a\qo- hina-6i9a\we9in qo-9as9i 9o9oqSi9a\
locsma-k yimiqsak9i ha-wi-hak9i. hinasi\ qwi-co9ok9itq. hinolta\
qo-9as9i ya-cSi9a\ hita-q\i9a\ 9o-kwinksa\ lo-csma-k. saye-9i hita-q\i\
9oyo9al9a\ \ol 9i -h homis. hina -si9i, wa -9a\ qo ,9as9i 9o -kwil lo -csma -k.
hina- si9a\ 6o-6kak hinasi\ hicsnop. 9ocaci9a\ 9apqi-9ak9i kaqa:as9i.
hilh9a\we9in 9ah9a- sokwi\6ipd% kwikwinkso lo-csma-k. ma\pi6opa\
hilh9apa\ 9apqi9i \aqa:as9i. ma\Si\6ipa\ \is\in9at9i. 9ah9a9a\
hita:ata\ qo-9as9i ibi-6xano-pa\ 9o-kwil \aqa:as9i. wikala9apa\
caqmisok9i \a-ska-nawi9a\ \aqa:as9i. hilqi-sapdkat qahsa-pimasqa
qwis9ap lo-csma-kit9i. his9a-h9a\ hita-.'ato ha-kwa-\9i his9a-hqa 9ani
ma\a-9akapat kwikwinkso.

waUi9a\ qo-9as9i yaqwac9itq lo-csma. wik9al9a\ ha-wiha\9i
yaqwac^itq lo-6rho-p 9ani qahsa-patokqa lo-6mo-p. 9ah9a-9aKwe9in

hina-6i9aMa- ha-ibi-hd\9i \ikimlndXKa-. ha-:inapi-6i9a\we9in
ha-kwa-\9i ne9i-6i9a\we9in haibi-ha\9i MMmlni9i 9oh9a\ ne9ici\
qa-la-tikse9is9i. na9a-haso- qwa- hista-tok9i 9oSatokqa. wika\we9in
9oca-qSi\ta-ta-yi9i 9o-no-9a\9ani \i-kwayi-hqa ma-ma-ti9i yaya:i-h9itq.
ciqSi9a\we9in\a- qala-tik9i, na9atahaso- qwa- hista-tok9i ha-:inapi9i.
na9a-tahSi9a\we9in ta-ta-yi9i wi-napa6iSto9a\. ne9i-6i9a\ ta-ta-yi9i
hista-tok9i ha-nnapi. hamopSi9a\ 9ani 9ohok lo-6mo-p hista-lok9i.
%awi6i9a\ \ikimlni9i. hita-qM9a\ na-6okSi9a\ hista-tokosi.
na6o9al9a\ hil9i-tq ye--lqi-9akapatwe9in hilqi-9akapat ma\qi9apa\at
hakwa-\9i.
:i-Mi9a\we9 in ha-wi-ha\9i. his9apa-h hini-p ha-ibi-ha\9i
\a-ska-nolqa \aqa:as9i 9a-naha\ :iha-qa ha-tbi-ha\9i. his9apa-h
9o-Scokqa hini-patqo- 9oyi. wUkM9a\qo-we9in ha-ibi-hd\9i 9oyoqwa
qala-tik9isok9i9al. ca-ni\qacTca 9o:aSt hini-p lo-6rho-pokwitqin.

qa hSitei9d\We9in ha -kwa -\9i rna\qi -9apat9i. 9a -nahapsawe9in ha -ibapS
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dried. They put it into the pack basket. The basket was not quite full. They
got ready and pulled their canoe out on the water. The young woman was
called Great-favorite. They got into their canoe and the girl spoke. 'Put your
heads down in the vessel-,166 she said. (The canoe) started moving, it made a
sound once, sounded like something moving pointwise, and they struck the
beach, got home.

18. The Brothers who Revenged their Sister167
Some young men had a sister. She was married. The young men used to go
out to sea. They went about on the water shooting, hunting all sorts of birds.
They always did so. They were six. They put out to sea to go shooting on the
water, three in each (of two) canoe (s).

Thus it was for a long while. When (several) years had passed, the man, the
brother-in-law of the young men, put out to sea with his wife. Far off, they
went into the woods and saw a big cedar. 'Climb up', said the man to his wife.
Both got on, husband and wife got on. They went to the top of the tree. There
he took his wife's hands. He tied them to the trunk there at the top of the tree.
Then he tied her feet. Then the man came down and he made the tree bare (of
branches) along its length. He removed the bark, and the tree became slippery
all along. He left her there at the very top in order to kill her, this he did to
his wife. The young woman could not come down, she could not because her
hands were tied.

Her husband went home. The young men whose sister she was did not know
that she was (being) killed. Now they put out to sea and again went shooting on
the water. The young woman began to call out and the brothers shooting on
the water heard her; it was the very youngest brother who heard it. 'Do you
hear that?—for there is some kind of a sound.' The older brothers did not give
heed, because they were pursuing their game. Again the younger brother said,
'Aren't you listening to the sound there, that calling out?' The older brothers
listened, stopping on the water. They heard the one calling out there. They
recognized that it was their sister. They approached. They entered the woods
and started to look for the place where the sound was. They saw where it was;
their (sister) was tied way up there at the top.

The young men started to cry. They were unable to get her, because the
tree was slippery all along; they only cried. They could do nothing, for it would
be impossible to get her. The young men scolded their little brother. 'Why
aren't you the one to get our sister?' The girl tied at the top was dying. The
youngest brother was only eating berries. He was eating her sweat; it turned
into strawberries and the little youngest brother was eating the berries (as they
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qala-tik9is9i. 9o9is9a\ kopyi-hackHm9at9i kalkintapi-Mi9a\ na-yis
ya:i-s9a\9itq ha-waps qala-tik9is9i. vnSka-9a\atwe9in qala-tik9is9i

9oh9a\at ta-ta-yak 9ocaqSi9a\we9in qala-tik9is9i natmisano9a\
qalatik9is9i hilasok9itq lo-bho-p. qa-Mi\Si9a\ ha-kwa\9i.
no -9i9a\we9in qala -tik9is9i no -Jcok9i hilpicash9a\ \aqa:as9i. no -nokSi9a\
no-k9isok9i. hinasi9a\ \aqa:as9i 9okwi-si9a\ nonvkh9a\ no-k9isok9i
ya-qsa-hi9itq sa-yacin\. 9o-kwayi-h9a\ lo-cmo-pok9i. wa\hawe9in

\awa9a\ hilok9itq lo-6rho-p. hini-pSi9a\ hila-sok9itq lo-bho-p.
9okh.-we9in qala-tik9is9i ho-dvba-l9is9i.2> hini-pSi9a\we9inhilok9itq
lo-6mop. Mqsa-pa\ ti:a-9ata\ ha-kwa-\9i qahakh9a\. 6a6imhiyapa\
ha-im.-ha\9i \oyayapa\ mo6icopa\. cosH9a\ to-kwi-c9itapa\.
milhimtwe9in ha-kwa-\9i 9o-yoqwa ha6imsiqsak9i mi-lhisimtwe9in
qwa-9ak9itq ha6imsiqso 6amihta mimilkok. 9oya-\qo-we9in 9okwinka\qo-
ya-cok ha6imsiqsak haya-9akdkatqo-we9in yaqo-si ha-kwa-\ 9o-no-\
mimilkok hactmsiqsak9 i. tapatSi9dkwe9in ha-wi-ha\9i 9ani

ha9okwitfa-q\qa ya:atok9itq qahsapat lo-bhop 9oh9aq\qa yaqit9itq
mimilkok locmopokwi^i. 9i-naxi-6i9a\ hawild\9i 9o9okokSi9a\
lo6mopokwit9i. ha9okwifobiias9a\ 9o-kwil9a\ ya:otok9itq qahsa-pat
locmo-p.
waUi9a\ ha-wi-ha\9i \i-hSi9a\ hitasa9a\ hiyath9itq. naco9al9a\
qo9as9i ye--lqa hitasa\ok lo-csma. ya-lwe-9in 9o-ti9ila% ha-drila\9i
9oh9ak 9o-ti9ilak lo-6mo-pokwit9i. ma6ino9a\ ha-vbi-ha\9i hiyath9itq.
9i-qhM9d% 9o9okwinka\ noiln-qsak9i9al 9o-motaqa\ 9i-qhok'wa\

ha-ibi-ha\9i 9ani ha9okwi\9aq\qa 9oh9a-q\qa ha9okwi\ mimilkok9i
9o-yoqwa lo-crho-pokwitqin.

tata-pathi6i9a\we9in yaq9itq qahsa-p lo-csma-kit9i. wa-9a\we9in
sokwikqo- lo-csma-k9i. 9ohqa-th9a\okwe9in lo-csma. ya-lwe-9in9oh9a\
ha6imsiqsak9 i ya-qwil9itq qahsa-p. sokwi9dkatokwetin lo-csma-k

9aya6inka\ 6o6kinka\ qoma-9ak9itq 9oiba-iin qo-9as9i. :apaica\we9in
ha -kwa -\9i ha -kwa -Mi -9ile9i. so -9a\we9in :akyakok9i ya -qhwaVa -q\9itq
ha9okwi\ qahsa-p na9o-kSi9a\ hakwa-\9i ya:at9itq sokwi9at. ma6ino9a\
9ocaH9ak hiyath9itq ya:at9Uq sokwi9at. saya-we9in hiyath9Uq.

wa-9a\we9in ha-kwa-\ti-9ih9i 9o-yoqwa :a:i-k'wacsyak 9ani

natiba-yasikqa 9oyi ko9al 9ani ko9alh9aq\qa hitacsohtis hitacsohtis
kwisi-yis9i hil9i-tq taSi-9i 9ani kamitqok9a-q\qa 9ani 9oya-q\qa

hini-pqo- ya-qwil9itq ha9okwi\witas 9ani 9oyaq\qa hini-pqo-
hi-khi-kwa\ kamitqok. 9ah9a-9a\so- wa-9a\ 9o- hini-pcaS. qwa-9a\ma
wa-mit9itq tapatsi\.

\ol9a\atwe9in limaqsti qo-9as9i 9ani ho9anakSi\qa locsma-kit9i.
ya-lwe -9in 9o -ti9ila lo -6rho -pokwit9i 9ohqa -th9a\ok lo -csma -kit9i. wa ?aX
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fell). He was scolded by his older brothers. He gave heed, he looked up to
where his sister was. She was dying. The youngest brother took up his song
at the base of the tree. He started to sing his little song. He got on the tree,
he got on it while singing his little song, by virtue of which he was getting up
high. He was trying to get his sister. Now he was near to where she was. He
got to where she was on (the tree). The little youngest brother was called
Hodibahlisi.1" He got where his sister was. He untied her and she fell to the
ground dead. The young men fixed her up and dressed her nicely. They dug
in the ground and buried her.

The young woman had been like her brother, she had looked exactly like her
brother. When she had been walking with her brother, one did not know which
was the girl, because she looked like her brother. The young men decided that
they would take revenge on the one who had killed their sister, and that it would
be the one who resembled their former sister (who would do it). He was to
take revenge on the one who had killed her.

They went home, paddled off and reached the beach where they lived. The
man saw that yonder was his wife landing. However, it was the young man dis
guised as she, as their former sister. They entered their dwelling. They told
their father, the young men told him that they were going to take revenge, that
'the one who looks like our former sister' would be the one to take revenge.

The one who killed his former wife began to think it over. He said he would
take his wife. He thought it was his wife. However, it was the brother of the
one whom he had killed. Now the young woman was taken by many together,
by all the man's relations. The young woman, the pretended young woman,
was willing. She had her knife, which she was to use in killing for revenge, and
she went along with those who took her. She entered the dwelling of those by
whom she was taken. Where they lived was far off. The pretended girl had told
her brothers that they should be sitting outside in the morning; that in the morning
she would come out of the woods to the beach; that she would come out to the
other beach where the trail was; that, if she got the one on whom she was
to take revenge, she would run zigzag. 'Then you (will) say, "Ah, apparently
he got him. He is (doing) as he said (in) planning it".'

The man was glad that he had got back his former wife. However, (the
young man) was pretending to be his former sister, her (brother) was pretending
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ha-wila\9i 9o-ti9ile9i lo-6rho-pokwit9i9al 9ani nw6ilkwal9a-q\qa wik
hisacsohtis taSi-9i. cawa-kh9a\we9in 9i-6im coSa-9a\ 9o-yoqwa ya-l9i-
hinin9i ha -kwa -X. kamatapwe9in 9i ,Sim9i wikqa , ha-kwa\. qa -ci ,?aX,°

&Xa- 9o-yoqwa hakwa-\9i 9oh9a\ 9i-6im9i. nana-nicS9a\ ha-kwa\qo-
9ani yimtaqa 6a-kopi-h 9ocaqa Si\a- 9ani yimtaqa cickci-cka ca-kopi-h.
9o-ca-qSi9d\we9in &Xa- ha-kwa-\9i. cicki-6i9a\ ha-kwa-\9i na-csa-\
9i -6im9i lo -csma ya , lwe -9in yimta ci-ckci -cka &Xa -. kamatapa\ 9i ,6im9i
lo-csma 9ani wikqa- ha-kwa-\.

we9i6o9a\ mo-6i-lSi9a\ we9i6o9a\ ha-kwa\ti-9ile9i. 9o9o-yipi9a\
ya:atok9itq qahsa-pat lo-6mo-p. we9i6o9a\ qo-9as9i co-£ka\ we9i&>\

matma-s9i. tiqpi9a\ ha-kwa-\ti-9ile9i sokwi9a\ :akyakok9i 9o-htasa
6ihta9ap6ip tohciti. kamitqwi9as9a\ ha-vrila^i hakwa-\ti9ile9i.
ya-cSi9a\we9in waUi9a\ 9iqyo- 9athi-. nasSi9a\we9in \awa-no9ak
hiyath9itq. nawa-yi9a\we9in :i-kwa-csyi9i ko9al hi-siinakoh9a\ nacsa
kwisi-yis9i. yi-lwe-9in hitacsohtis9ak qwa-9a\ wa-mit9itq tapatSi\.
kamatsapa\ nawa-yas9i 9oyi ko9al 9ani qahsa-pmatakqa ya-qwilit9itq

ha9okwi\witas. hini-s9a\we9in 9o-cs9a\ tohciti. hinasi9a\ hiyath9itq.
\oya6i9dkat limaqsti no-wi-qsak9i ha-kwa-\iPi qaMi\.

19. The Marriage of Mink

9i-PiSawe9in castimcrhit 9oca6i\ hiyi-sh9itq ma-mokta nwhinlas-
rhinh ma9ahish ma-mokta. na-naswiltaqsolwe9in 9iSci-p kisok \a-wi6i\
hiyi-sh9itq manw:aqa ha-tha-k,°a\9i. ne-6 naSSi9i6 \isokokwah 9iSci-p,
u>a-?aX ca-stimcrhit. ya-yaqwittaksolh \isok9i 9a-ni 9iS6i-p. he-

ka-9a\ik qahSe-k laHi\ kaci-, wa9a\at castimcrhit 9oh9at ha-tha-kwa\9i.
wika-hl \ami-q\okwah 9i-hmilokwahtl wa-9a\ castimcrhit. take-9isak
qaMe-k kaci-, wa-9a\\a- ha-tha-kwa\9i. hi 9a-9ani9aklayikqa\h.
hakorw 9anik :d\ilaka-\il. \amvq\okwah. wikv\im ta-xta-xwa\ipah
p-a\mil no-no-:aqa\ipim,K wa-9a\. . k'aci-9ak 9iSci-pok9i 9o9vp
ma-mi qso9i wikayi 9o-kwil yokwi-qso9i. walSi9ak castimcrhit.
9iS9i-M9a\ ha-kwa-\9i qwa-9a\ wa-9at9itq 9oh9at yaqwacok9itq 9Uci-p
no-no:aqa\ pacmisok9i 9iSci-p9i. hawi-\ 9i-S9i-Sa mo-hinlas. wik qi-
hawi-\ckwa\9itq li-cya9a\ mo-hinlas. yimha9a\ nowi-qso9i 9ani
hawilhqa licwisak ha-kwa-\ 9ani wiki-th9a-nitqa ha-ca-kat lo6ha-9atqo-.
9a9a-to-9a\qo-we9in nowi-qso9i ha-kwa-\ok9i yaqwacokosi licwisa.

hayimhi ha-kwa-\9i wa-9a\qo-we9in 9ani wikyo-qa 9oSsila 9o-Sil.
9a9a-to-9a\qo-we9in nowi-qso9i, 9a<Sa.,athak9a-la ta-was9at.

wa-9a\qo-we9in ha-kwa-\9i 9ani wiki-th9at9a-la ta-was9at 9ani

hayimhi6Ckqa qwisqho si qwis licwisa.
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to be his former wife. The young man pretending to be their former sister had
said that he would be absent four days before coming out of the woods on the
trail along the beach. There was one old woman who suspected the young woman
who had come there. The old woman knew it was not a girl. She gave her
some fern roots. She was observing whether she was a woman, because men
cannot fix fern roots, because men do not know how to pound them. The young
woman started fixing the fern roots. She started pounding them, and the old
woman saw that she couldn't do it. The old woman knew that it was not a girl.

She went to sleep; on the fourth night, the pretended young woman went to
sleep. She went to sleep with the one by whom her sister had been killed. The
man fell asleep, and all the households went to sleep. The pretended girl got
up, took her knife, and immediately cut off his head. The young man, the pre
tended girl, ran outside. He started off and went home (while) it was still night.
When day came, he was near where they lived. The brothers sat on the ground
in the morning and watched the other beach. Yonder he came out of the woods
on the beach, as he said in planning it out. Those sitting on the ground in the
morning knew he must have killed the one on whom he was to take revenge.
He was carrying a head. He arrived where they lived. The father of the girl
who died rejoiced.

19. The Marriage of Mink158
Mink was chewing gum as he went to the place on the beach where the daughters
of Saw-bill Duck were working (at mat weaving); both sisters were at work. He
had (strands of) white gum extending out of his mouth as he approached. 'Say!
Look! My gum is white-, said Mink. The pure white gum was sticking out of
his mouth in long (strands). 'Heh, give it here, you rascal, please pinch off
(a piece) and give it (to us)', the girls said to Mink. 'I won't. Mine is sweet
inside, I prize it very much (and won't part with it)', said Mink. 'Still, you
rascal, pinch off (a piece) and give it here', the girls said again. 'Well, princess,
I believe I will, (but) only because you persist in asking for a piece. My (gum)
is sweet inside. Don't you go spitting out its foam! Keep swallowing it!'
he said. Then he pinched off some of his gum and gave it to the older sister,
(but) did not give any to the younger sister. Then Mink went home.
The young woman started chewing gum in the way she was told, kept swal
lowing the foam of the gum. Saw-bill's daughter finished chewing. Not long
after she became pregnant. The father was ashamed that, chief as he was,
his daughter had become pregnant in an irregular way, and that no one had had
the courage to woman-purchase1" from him. He kept asking his daughter by
whom she had become pregnant. The young woman did not know, and said
she had never done anything with anyone. The father asked, 'Who has been
coming secretly to lie with you?' The young woman insisted that no one ever
came to lie with her, that she did not know what could have caused her to become
pregnant.
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waca-kSi\ rho-hinlas mc9i\qacok. yimha- rho-hinltaqiml qwisok9itq
hakom wawimsi-6i\. hin9ayaqsto\ nayaqak9i. tata, wawi-6t\.
hiSimyo-pa\ qaqlatikok9i hawil9i 9o-c mo hinl. nowicnah9apikin ya-
nayaqak9i. hi-sikin ya- 9apwinqis9i \oSinqakcts. 6o-, wa-9a\
qa-qlatik9i, qwe-9in, wa9a\. \oSinqSi\ ko9al \i-hSi\ 9oca6i\ 9apwin-
qis9i ma9aqo-9a. ha6atak rho-hinltaqiml lo- ho -las so- nasqyak. 9owi-9apat

coknamit tayi-cqisim9i. 6o- wa-yi- 6oknama-yi-t hitinqsa9 a-yi-
9ohokwa-yi-c nowiqsa-wo- ta-ta- ta-ta,33 wawa- no-k9i-. hitinqsa\
coknamit saya-9apat :aha6i9a\dt :aha6i\ nayaqak9i. yimha- coknamit
9ani :aha6i9at.

6o- wayi- hitinqsa9 a yi- \ihmamayi-t 9ohokwa-yi-c nowiqsa-wo- ta-
ta- ta-ta-, wawa-\a- nonok rho-hinltaqiml. saya9apa\at\a- :aha6i9at
Xihmarhit. yimha-9a\\a- Xihmarhit. hi9i-s9a\ co-6kas9a\qo-9asqwiyi-6
9iqhi- qoqwa-s ma-ma-tiStop saxto-p. no-9i\\a- rho-hinltaqiml, 6o- wa-yi-
hitinqsa9 a-yi- 9axapsyima-mi-t 9ohokwayi-C nowiqsa-wo- ta-ta- ta-ta-.
hitinqsa\ yo-qwa- 9axapsyimit. saya-9apa\at\a- :aha6i9at. 6o , wa-yi-
hitinqsa9a-yi- 'imwacma-yi-t 9ohoiwa-yi-c, nowiqsawo- ta-ta- ta-ta- .
hitinqsa\ :irnwacmit. saya-9apa\at\a- :aha6i9at. 6o

, wa-yi-
hitinqsa9a-yi- cixwatinma-yi-t 9ohok'*a-yi-c nowiqsa-wo- ta-ta- to -to-.
hitinqsa\ cixwatinmit. saya-9apat\a- yo-qwa- :aha6i9at. hahacat6ilSi\
qwame -9itq ma -ma -tiStop 6o -6kil9at saya -stipat :aha6i9at. 9o9okwilSi9a\at

saSlo -ptaqiml. 6o
, wa-yi- hitinqsa9 a-yi- 6imsmitma-yi-t?* 9ohokwa-yi-c

nowiqsa -wo
,
ta-ta- ta-ta-. hitinqsa\ 6imsrhi t. saya -9apa\at\a - yo -qwa ,

:aha6i9at. kakako -pSi9a\at saxto -ptaqiml. hitinqsa\ yo -qwa , \o -nimmit.
saya'' 'apat\a- yo-qwa- :aha6i9at. hitinqsa\ :a-tohhit. yo-qwa-\a-
saya-9apat :aha6i9at. hitinqsa\ waxni-mit. saya-9apat yo-qwa-

:ahaci9at. hitinqsa\ \apisimrhit. yo-qwa-9at\a- :aha6i9at.

haha6at6iUi9at\a- qwame-9itq saSto -ptaqiml. co-6kil9a\\a- :aha6i\
nayaqak9i.

9a-nasami-6i\sa castimcrhit. no-9i\\a- rho-hinltaqiml, 6o
, wa-yi-

ca-stimcma-yi-t hitinqsa9 a-yi- 9ohokwa-yi-C nowiqsa-wo- ta-ta- tata-
ma-\i-cwe9in hisyo- 6a-stimcrhit. hitinqsa9 a\ toSa-k9i. ka£h9i-kqac7ca
yaqi-k masctm, wa-9a\at. hitinqsa\ saya-9apatwe9in qatqyo-9i

\i-kmalapo9a\ nayaqak9i hamopSi9a\ nowico9al9a\ nayaqak9i.

9o-cahtaksa :a-pkwinawi9at castimcrhit sokwi\ castimcrhit nayaqak9i.
9oyihtaqSi9a\ yaqwayimt9itq kaci- 9iScip. qo9i6i\ nayaqakSi\ nayaqak9i
9o-no-\ 9o-c9o-wimthwe9in 9iS9iSa yaqwa-l9itq haSah9at9i

yaqwayi-9a\it9itq kacayi- rho-hinlas 9o-kwil yaqsa-ha\it9itq licwisa.
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Saw-bill's daughter gave birth to a boy. The Saw-bill people were ashamed
of what their princess had done; they had been disgraced. The baby became
aware (of things). It began to say 'dada'. The chief of the Saw-bills gathered
his younger brothers together. 'We will have that baby look for his father.
We will (do it) over there in the middle of the beach on a canoe platform.'1"
'Very well', said the younger brothers, 'let us do so'. In the morning they
made a canoe platform and paddled off, went to the middle of the beach at
Maakoa. Each one of the Saw-bill family had a board in front of him on (his
canoe), was holding a beating stick. They took Wren, the senior chief, first.
'Now then, Wren, come down to the beach, that it be yours as father! Daddy!
daddy!', ran the song. Wren went down to the beach; while he was yet at a
distance, the child turned away from him. Wren was ashamed that he was
turned away from.
'Now then, come down to the beach, Red Woodpecker, that it be yours as
father! Daddy! daddy!' sang the Saw-bill band again. While he was yet at a
distance, Red Woodpecker too was turned away from. Red Woodpecker too
was ashamed. There on the ground were all the people, (for that was the time)
when all kinds of birds and animals were still human beings. The Saw-bill
people picked up the song again, 'Now then, come down to the beach, Red-headed
Woodpecker, that it be yours as father! Daddy! daddy!' Red-headed Wood
pecker also came down to the beach. He was turned away from while he too
was yet at a distance. 'Now then, come down to the beach, Fish Hawk, that
it be yours as father! Daddy! daddy!' Fish Hawk came down to the beach.
He too was turned away from while yet at a distance. 'Now then, come down
to the beach, Eagle, that it be yours as father! Daddy! daddy!' Eagle came
down to the beach. He too was turned away from while yet at a distance. They
called out the names of all the birds there were; they were all turned away from,
while yet at a distance.
Now, they began calling out the names of the animal tribe. 'Now then, come
down to the beach, Bear, that it be yours as father! Daddy! daddy!' Bear
came down to the beach. He also was turned away from while yet at a distance.
The animals were severally called by name. Elk came down the beach. He
also was turned away from while yet at a distance. Deer came down to the
beach. And he too was turned away from while yet at a distance. Land-otter
came down to the beach. He too was turned away from while yet at a distance.
Raccoon came down to the beach. He too was turned away from. They had
called everyone (in) the animal tribe. The baby turned away from all of them.
Now only Mink remained.1*2 The Saw-bill people again took up the song,
'Now then, Mink, come down to the beach that it be yours as father! Daddy!
daddy!' Mink wore shredded cedar bark about his head.1" The rascal came
down to the beach. 'I guess you would (be the princess' lover), you who are a
slave', they said (in irony) to him. He came down to the beach and while the
rascal was yet at a distance, the baby began waving his hands; the baby recog
nized him, saw him as (his) father. At once it hugged Mink about the neck,
the baby took hold of Mink. It had come to be from the gum he had pinched
off and given away. It had turned into a person, become a baby because he
had been chewing, it is said, his private parts and because he had given a pinched
off piece to Saw-bill's daughter, which had caused her to become pregnant.
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hitachino9a\ tosa-k9i 6o-6kchin\ rha9ah9i. hvkwal9at qahsa-patik

ca-stimcmit 9oh9at hawi-h9i 9o-no-\ hoti-qakat 9ani \olchin\ 9ani
hakomchin\.

waha-k9aM nonos6i:i-h9a-ni, wa9a\ ma-mi-qso9i mo-hinlas 9o-kwil
6akopSi\ok9i 6a- stimcmit. hina-6i\ nonos6i:i-h 6o-6kista qa66a 9iS
nayaqak9i. hiyahs ma-mi-qso9i 9apwinqs9i 6apac9i. 9oca6i9a\

moqwapi-h 9okle-9i 9a\qiml 6a9ak hil9i-tq 9ayint no-s6i-. hinasxk
6a9ak9i. na-69ata\ ca-stimcmit na6o9al9a\ 9aye9e9i no-s6i-.

wi-napo9iWs wi-napo9i\ ya-lma- 9aya9a, wa-9a\ ya9a-yaq9itq ma9ah9i
lo-csa-mi-hok9i. wi-napo\ ma9ah9i hawi-\ \i-hak. hanahto9a\

ca-stimcmit. 6o-9ata\ hinosa to-ho-l nos6i-. \a-ni\ahl 9o-kwa\aqin,M
wa-. ho-9i-9ato\a- he9i-s6i9a\9itq ha9ok 6o-9ato \a-9o-\as\a- no-s6i-.
hinosa\a- 9ayi-csvrisa\a- nos6i-. ba-ni\ahs 9o-kwacaqin, wa-9a\\a-.
9o9o-kwaqh\a- ha9 ok. kwin9al9a%ok lo-csmarhinhok9i he9i-sSi\\a-
\a9o-k\a- 6o-9ato.
na-69ata\ yokwi-qso9i 9oh. qah9a-6e- naSi9i qwachiyi-6in, wa-9a\
mami-qsak9i 9okwil. na-69ata\ ma-mi-qso9i na6o9al ya-lwe-9in
hopi-smi9a Mhin sa-si-6pin9at ca-stimcmit. ta,'e-9inyapikin

6i Scyaksama, wa ?aX ma -mi -qso9i. hinosaka
,
6a -stimcmit 9o9o -kwaqh\a

,

he9isSi\ nos6i-9i ha9 ok. \ahti-pat 6o-9ata\9itq\a- castimcmit
toxkwistahs ma-mi-qso9i 9o9i-qs \i6e-9i. \a-twi-\ ma9ah9i
mo -hinlasminh \i -hSi\. ta:e -9inyap 6a -stimcmit. 9o:i\we9in 6a -stimcmit
9ani yi- saya-9a\okqa lo-csa-mi-h \i-hak. he-y \okwa-\i\ak hila-hl
9o-9atopa\it li-we--,*1 wa-9a\ 6a-stimcmit ha-:in6i\. 9o-kv'acaqin9a\6i
qatqsaqo-l, wa-9a\ mo -hinlasminh. wkwi\ 9ani-sila 9o-\9o-sok \i-hak
ma9ahink9i. ho9a\a\i9i\ako-- 9o-lwa-yo-lahlo.-,3S wa-9a\
6astimcmit. 9oSwa-6i qatqyo-, wa- ha-tha-kwa\9i. ya-- 9i9i9iS6ate--
kwanoxyak, wa-9a\ qatqyo-9i ca-stimcmit. ko9oq$~i\ lo-csa-mi-hokwit9i.
\i-haka\ ma9ahink9i mo -hinlasminh waUi\.
ta:e-9inyapa\ cakopokwit9i9al wahM9a\. 9o-pi-6i9a\ pis~pi-6i\ 9ani
ho-pwak\inlqa Xinhin9at9i. ta:e-9inyo castimcmit. 9o-no-9a\we9in
9ah9 a- 9ayinta\ ca-stimc moqwapi-h. \ah9oyi 9ani6hiye-9inyimt 9ah9a-
ca-stimcmit ta:e9inyo. 6o- qwisitwe9in 9ah9a- 6a- stimcmit.

20. A Fight about Hunting Grounds between the Chiefs of the
Lice and the Wolves

ko-:aq\okwe9in hawil qi6inStaqiml .'a-toS 9o9o9i-h:aq\. 9iqsa-cak
qi6inmit hilok9itq ko-qol 9ayintok ko-qolok9i. 9a\qimlapal9a\qo-we9in
qi6inrhit :a-toS hitahtas. ko-qwa-9a\qo-we9in yo-qwa- hawilok

qwayaci-ktaqiml wi-ka\a\qo-we9in. wiki-pa\qo-we9in :a-toS titi-6aqyo
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The rascal then became her husband, (indeed) became the husband of both
sisters. Mink was nearly killed by the chiefs because they were jealous that
he had married beautiful (women), that he had married princesses.

'Now (take us) to gather sea eggs', said the older daughter of Saw-bill to the
one who had become her husband, Mink. They set out on the water to gather
sea eggs, all three with the baby in a canoe. They went to the two islands called
Burned-about, where there were many sea eggs. They reached the islands.
Mink looked down into the sea and saw many sea-eggs on the rocks. 'You two,
stop! stop! there are sea eggs on the rocks', he said to the sisters, his wives,
who were with him in the canoe. The sisters stopped, they ceased paddling.
Mink took off his clothes. He dived under the water and came up to the surface,
holding several sea eggs in front of him. 'I will first get some for myself, he
said. He dived down again when he had eaten all, he dived under in order to
get some more sea-eggs. Again he came to the surface, carrying many sea eggs.
'I will first get some for myself, he said again and once more he ate them himself.
His wives were longing to have some, (but) he ate them all and again dived under.

The younger sister now looked down under the water. 'You old hag,IM look
(and see) what our spouse is like!' she said to her older sister. The older sister
looked under the water and saw—there was Mink moving about dragging hemor
rhoids which extended out some distance. 'We will leave him behind on the
rocks; he is too nasty', said the older sister. Mink came up to the surface again
and once more ate up all the sea eggs. As soon as he dived under again, the
older sister jumped out of the canoe and went to the stern. The Saw-bill sisters
paddled off hard. They left Mink behind on the rocks. He found that his
wives were far off yonder, paddling away. 'Say! come here now! here I have
got some for you', called out Mink. 'Get some for yourself now, you with your
head cut off, said the daughters of Saw-bill. They only paddled along with
more force, both sisters together. 'Come back! I might say things about you',
said Mink. 'Go ahead and say things, you beheaded one', said the young women.
'Ya! you with your urethras fastened on with gum', said the rascal Mink. He
swore at his former wives. The Saw-bill sisters (continued) to paddle away
and went home.

They left their former husband behind on the rocks, abandoned him. They
disliked him for being bad in that he always put the hemorrhoids out of his anus.
Mink was abandoned on the rocks. That is why the Burned-around (Islands)
are now stocked with many minks, for, it is said, it was there on the rocks that
Mink was stranded. Well, that is what Mink did.

20. A Fight about Hunting Grounds between the Chiefs of the
Lice and the Wolves166

The chief of the Lice people was a stalker and hunter of deer. Louse had a
certain place where he always did his stalking and this place was well stocked
with deer. Louse would always bring two out of the woods on his back. The
chief of the Wolf people likewise used to go stalking, (but) he did not find any
thing. The chief of the Wolf people, who was called Titichakyo, did not get
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9okla- hawil9 i 9o-c qwayaci-ktaqiml. ko-qwa-9a\qo-we9in\a- qi6inmit
9a^qimlapal9a\qo-we9in\a- :a-toS. wiki-satas9a\qo-we9in\a- titi-6aqyo.
nana-6i-hM9a\ titi-caqyo hi ,stakwa9 apo- si qi6inmit 9a-yip sa-6ink
:atoS. na6o9al titi-6aqyo hisi-kwas9a\\a- qi6inmit 9a\qimlapal9a\\a-
:a-tos. 9o-htasa ho-9ak yaca- titi-6aqyo. 9oca6i9a\ histaqSi\it9itq
qi6inmit 9a-ni 9a\qimli-p titi-6aqyo :a-toS. ko-qa-9a\\a- qi6inmit
wiki-t:i\ ko-qolok9i wiki-p. ko-qa-9a\\a- titi-caqyo 9a\qimli-pa\\a-.
ho-9aka\qo-we9in 9athi-9ap 9i-qhi- ya-cstiX 9o-wi9a-l9a\ ya-cSi%.
9o9ak\a\qo-we9in ya-cSi\ qi6inmit yaqwin\9itq wi-ki-t:iX.Si-l :a-toS
ko-qolok9i 9ayint. wikmi-ksi\ qi6inmit wtoS 9ono-\ 9ani
9o-9a-k\inlsapatqa 9oh?at titi-6aqyo. wiki-satas9a\qo-we9in :a-toS

Ko-qa9a\qo- 9ana-\qo-we9in\a- titi-caqyo 9a\qimli-csatas.
haSi-6i9a\ qi6inmit 9ani 9ana\qa\a- titi-caqyo 9a\qimlicsatas :a-
toS. pisso-qsto9a\ qi6inmit. wa-yaqsto9a\ 9ani qahsa-p9a-q\ 9o-kwil

titi-caqyo. ho-9ak 9athi-9ap 9i-qhi- ya-cSi\. wite9i\ qi6inmit wikapat
qi9as. hilwe-9inka\Mi\ titi-6aqyo 9a\qimlapal :a-toS. 9o-hta-sa\i6i\
qi6inmit M-Mcswanop. qahSi\ hawil9i titi-6aqyo. napxta-. cosSib
qi6inmit cakomc9i coyitap yaqso-p9itq 6i9ak\iqh9apa\ sita-t9i.
to-kwi-69itapa\. hinapawi9a\ wtoS9i 9a\qiml his9o-kta\ok. hitahtas.
\i-9il9a\ 9ah9a- mas6im9ak9i. 9o-yalokwi6im. qahsap6imah

hawil qwayaci-ktaqiml, wa-9a\ ha-ho-pSi\ mas6im9ak9i.
wika-tas titi-6aqyo. 9ami-6ik\a- wika-tas\a-. na-cokSi9a\

hawilokwit9i9al qwayaci-ktaqiml ni\kwaqSi9a\ qwayaciktaqiml.

mi-sokwa\9al hacqayaq\ihtaStaqiml wi-ka\. ma\i-co9a\ hawil9 i qi6inmit
site9i 9oSckwi-9i sita titi-6aqyo. ma-\ic yacma-s. toh-k ha-ni
9o-wi-cma qi6inmit sita-nit9i qa-hcina:in9i 9o-wi-cma sita ,nit9 i titi-6aq
yo. wawa-lyo-6i9a\ qoqwa-s9i yaq6i9ath9itq qi6inmit. 9o-cinaqSi9a\
ma9as9i 9ani ma -\i-co9ayin qi6inmit 9o-wi-co9ayin sita-nit9i titi-6aqyo.
haM-6i9a\ qwayaci-ktaqiml 9ani ma\i-cqa qi6inmit sitanit9i
ya-qci-qe9itq9al pawala haibilokwit9i. ni\kwaqSi9a\ qwayaci-ktaqiml.

hisimyawi9 a!% ma9as9i qwayaci-ktaqiml tapatSi9a\ qwis9a-q\i- ha9okwi\.

6o- wi-ne9in, wa9a\ witwa-kok qwayaci-ktaqiml.
haSi-6i9a\ qi6instaqiml 9ani wi-tanahatqa qwayaci-ktaqiml 9oh9at.
\i-9ilyo-qwa- qi6inmit hiSimyo -p mas6im9ak9i. ciqSi9a\ hawil9 i wa -9a\,
6o- holi-9i9in ya:ati-6in wi-tinhat 9okspa-s9in. 6o- qwe-9in, wa9a\
mas6im9i. tak6i9inimso- mostati cihati, wa-9a\ hawil9 i. no-kwvlSi9a\
hawil9i wa9a-q\ok9itq no-k holi-9i\ydk. haSi6i9a\ yo-qwa-
qwayaci-ktaqiml 9ani ho-li9i9at. hiSimyawi9 a\ yo-qwa- kwi6i9a\ 6i6i6i
witwa-kok qwayaci-ktaqiml hahamotnaqtaqiml. nopqiml6ino9a\

qwayaci-ktaqiml mahti- 9o9i-9il9a\ mahti 9akit9i hawilokwit9i9al.
9o-ks9ato9i witwe-k, wa-9a\ qwayaci-ktaqiml.
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any deer. Louse would go stalking, and he would bring two deer on his back.
Titichakyo would bring nothing out of the woods.

Titichakyo started spying to see where Louse was always getting many deer-
He saw him going along there again with two deer on his back. So he started out
early. He went where Louse had come from and actually got two deer. Louse
again went stalking (in) his hunting place and caught nothing. Titichakyo
hunted again and once more got two. He would start out early while it was
still night, he would be the first to start out. Louse would start out last and for
that reason always found no deer (at) his hunting ground, (though) it was well
stocked. Louse ceased to get deer because Titichakyo got ahead of him each
time. He returned empty-handed when he hunted; only Titichakyo brought
two (deer) out of the woods.

Louse found out that only Titichakyo was bringing two deer out of the woods.
He was angry. He said to himself that he would kill Titichakyo. He started
out early while it was still night. He lay in wait and did not have to be there
long. Titichakyo appeared with two deer on his back. At once Louse shot and
hit him under the armpit. The chief died. He died instantly. Louse dug in
the ground and buried his victim after first cutting off his tail. He covered
him up. He took upon his back the two deer that he had got by violence.1" He
came out of the woods. Then he feasted his commoners.

Titichakyo did not come out of the woods. Another day came and still he
had not come out of the woods. The Wolf people began searching for their
chief. They were excited. The keen-scented band went about smelling, (but)
did not find him. The chief Louse tied about his head the tail that had belonged
to Titichakyo. He went about with it tied around his head. 'Damn it, I say!
Louse is wearing about his head the former tail of the one talked about as dead;
he is wearing around his head the former tail of Titichakyo', the people, the
neighbors of Louse, began saying. The tribe began talking of Louse having been
seen wearing Titichakyo's tail tied about his head. The Wolf people found out
that Louse had tied about his head the tail of the one whom they were unable
to find, their former chief. They got excited. They gathered the tribe together
to consider how they would take revenge. 'Well, let's attack', said the warriors
of the Wolf people.

The Louse people heard that they were to be attacked by the Wolf people.
Louse also gave a feast and collected his commoners. The chief spoke and
suid, 'Well, let us dance into the house of those who are about to attack us, let us
anticipate them.' 'Very well, let us do so', said the commoners. 'Let us each
carry a bow and arrow', said the chief. Then the chief began making a song

(and deciding) what his entrance song167 would say. The Wolf people in turn
heard that they were (going) to come dancing into (their) house. The Wolf
warriors, the Fond-of-bones band,168 likewise assembled and sharpened their
teeth. The Wolf people gathered in one house, they went to the house of their
former chief. 'O warriors, stand at the door', they said.
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tapatSi\ ya-cSi9a\ qi6inStaqiml. 9i-naxaX ha6ataka\ so- mo-stati
cihati. wapiqSi9a\qo-we9in qi6inStaqiml, wa--yi--, wa-9a\qo-we9in,
wa--yi--hi-, wa-9a\qo-we9in wapiqSi\ qi6inStaqiml. hilaqso9ash9a\\a-
wapiqSi\ mahti-9i, ha--yi--, wa-9a\ hilaqso9ash9a\ mahti9ak
qwayaci-ktaqiml. rw9i9a\ qa-qatqyimt9i qi6inStaqiml. hil9a\ha qwa-
ha-ha- titi-6aqyo- he-he- yaqwinyohM\is he-he- hininyohM\, wawa-9ak
toSyo-9i nok. hininyohM\qath9a\ ya-qwilit9itq qahsa-p toxSi\.

ho-li9tXSi9a\ qi6inStaqiml 6ipqa-9a\ mo-statak9i9al ha6atak

ta-cilol9apa\qo-we9in ci-hatak hiyi-l9itq qwayaci-ktaqiml.
wi-:aqsto9a\ qwayaciktaqiml wawa-9atok9itq no-\noyatok
hawilokwit9i9al. 9apwin9ak hawil qi6inStaqiml ci-si9i\9i ho-li9iX.
hine-9i9a\ok hawil qi6irdtaqiml ya-lwe-9in ci-sica\ 9a-ni sita-nit9i
titi-6aqyo. \ah9a\ :o9i9a\ wi-:aqsto\ qwayaci-ktaqiml na6o9al9a\qa
9a-na-\ 9oh9a\ sita-nit9i titi-6aqyo ya-qwi-caX^itq hawil9 i qi6inrhit
ma-\vc. ni6inka\ qwayaci-ktaqiml minka- 9anah9itq mahti-9i
\a-ki-pil9a\.
ha-yi-9i\ qi6inStaqimlho-li9i\ 9o-9icaqil hi-lcaqil9ihawil9ima-\i-c-
9i sita. hilh 9ah9a- yo-qwa- ho-ya-l. co-cskapo-h ma6i9a\in, wa9a\
qwayaci-ktaqiml. ma6pitapa\ ta-k6i-\ yaqwaholrhinh9itq. rhahS£Xqo-
9a-ni qwayaci-ktaqiml 9o-rw\ miUi\ laMi\ macpitap. wika-ta rha6i\
lalaqcoqwa cakomc qwayaci-ktaqiml 9o-rw\ 9anahta rha6i\ 9ost9il9i
cakomc9 i. qicani-6i9a\ ma9as9i qi6inStaqiml hisi-k toxswi-

kokohinkstaqs9i 6i6i6i qi6inStaqiml. wik'i-th mapi:at. :ax :ax :ax,
wawa-we9in. 9a-nahi caca-kwaq9ato cocomacoqwa cakomc

qwayaci-ktaqiml. ha-yi- , ha--yi-- :hi--, wa-9a\ qitinStaqiml hil9a\ ya-
hitas9i. lakso-q\ah so-til caqsa-pa-hitah so-til qwamihsimtqo-s
ma-\ma-ya6ipa-hitah si-wa hitaqX ti-6ma, wa-9a\ ciqna-k qi6inStaqiml
wa-UaqSi?a\ 9ah9a-. walSi9a\ :iqSi\taqSi\. 9a-nimin wima-q\
9okspHn\ la-6i\se9in, wa-naka\ qwayaci-k.

21. The Stealing of Children by Pitch Woman and
Their Rescue

makit:aqawe9in ta-tne9is hi-sh ca9owis 9okle-9i nisrha. hilwe-9in
hitinqsa\ lo-csma 9i-h lo-csme9i \oqqolaq 9iS9iSa lo-csme9i. \awi-6i\
hiyisimyis9itq ta -tne9is9i pisataqa. \a\awolokwah 9e9e -yiScip,** wa -9a\

lo-csme9i 9o-kwil ta-tne9is9i. kwikwin9alsyopSi9a\ 9o-kwil ia-tne9is9i.

9o-cahtaksa kwi-k''*itxso-pSi\ lo-csme9i 9o-kwil ta-tne9is9i.

9e9imqh9a\qo-we9in iwi-Kwi-txsawi9a\okqo- ticinapa\qo-we9in 9o9icap
yaqwa-faVitq 9ihaqaq qa9o-c. hacatcinap ta-tne9is9i wikmi-sinyap
9ayimyisit9i ta-tne9is pisataqa. ya-cSi9a\.
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The Louse people came to a decision and started off. All were ready, holding
bow and arrow. The Louse people would whoop, 'wa- yi-, wa- yi- hi-', the
Louse people said, whooping. They whooped again in front of the house, 'ha-
yi-', they said. Those rascals of lice started (their) song. -Halm Titichakyo
hiyhiy, whom I have come for, hiyhiy come for', said their song. (Louse) pre
tended to come for the one whom he had killed. The Louse people started
dancing into the house; they all had their bows bent and pointed their arrows
in the faces of the ones in the house.

The Wolf people were angry at what was being said about their former chief
in the song. The chief of the Louse people was in the middle as they filed dancing
into the house. He entered the house and there he was, sure enough, with Titi-
chakyo's tail around his head. And now the Wolf people were angrier than ever,
because they saw that it really was Titichakyo's tail that the chief of the Louse
people had around his head. The wolves were standing packed close all around
the house.

All the Louse people came dancing into the house and the chief, with the tail
around his head, reached the rear of the house. There too he (continued) dancing.
'Comrades, let us now bite them!' said the Wolf people. Each singling out the
one before him, they bit at them on the floor. The wolves were just as though
they had collapsed, because they bent forward to bite at them on the floor. They
bit nothing, (but) got their mouths full of dirt because they only bit the dirt
floor. The Louse people turned into lice and jumped through the spaces between
the teeth. None was (even) grazed from biting. 'Ah ah ah', said the Wolf
people (who) were choked with dust, each with his mouth full of dirt. *Ha-yi-,
ha-yi-hi-', said the Louse people. 'I have pity for you, I would have set
you all on end1*9 if I had wanted to, I would have bitten into your hearts', said
one of the lice and, having said that, they left. They yelled and went home.
'We really cannot get the better of them. Let us just let it go', said one of the
wolves.

21. The Stealing of Children by Pitch Woman and
their Rescue170

Children were playing on the beach in the country called Rolling-waves-on-
the-beach. A woman, a large woman with a broad face,"1 came down to the shore
there; she was chewing gum. She came to where the children were playing about
on the beach. 'I have nice gum', said she to the children. She made the children
long for it. Immediately she started sealing their eyes with (the) gum. As
soon as the eyes were sealed, she would throw them into a very large basket which
she had on her back. She threw all the children in and left none on the beach of
the many that had been playing there before. She started off.
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9a-nasa citkkwisco cawak tane9is ha-kwa-\9is laca-\in. ya-cSi9a\
lo-csme9i waUi9a\ 9oca6i9a\ mahti-9ak9i hil no6i-9i hi-na-pi-9is9i
ca9oyis.w waUi9a\ tane9is9i yayaqwisat9itq laca9at 9i-qMi\ 9ani
hacati-so9atqa qa9o -c6inopat hita -qMtapat ya -ya -qcas6iqhit9itq. :i -hSi9a\
ma9as9i homaq\ :iha-qi-6i\ ma9as9i ta-tna-kit9i 9o9o-yokSi9a\. :ihak
lo-csma cawa-k 9i-h nasok :ihak 9o9o-yok 9ani 9anasakitqa cawak
tana. :int9ata\ :i-haksaqhqwis9i-tq9a-layaqo-si :ihak 9ani :int9 ato9a-la

laqsanap lo-csme9i :intmis9i yaq9ato9itq :int9ato. :i-haksaqhPa\ lo-csme9i
na6o9al ya- pisxpisxwa :intmis9i ya-qwilitfitq laqSi\. na-co9alsa ya-l
qo-9as9is 9apa-s9is hi-simyaqsta :intmis9 i. 9o-cahtaksa sofcwtX locsme9i
9apa-s9is9i qo-9as 9o9iqs9ap k'occkwi-9i hoqwinksap 9o9i-9is9apa\

hilaho9isok9i.

:i-hM\\a-. wik qi-6i\ :ihak naSi9a\ qwi9i-9is9amit9itq Kocckwi-9i
hiyahs9itq 9apa-s9is9i qo-9as 9oyo9al9a\ 9ani ya-lqa- na-\ksyo-6.
naSi9a\ hilwe-9in 9ihck\n9a\ qo-9as9is9i qwish9a\ 9ah?a- lo-csme9i
9okwinopa\ ko6ckwi-9i. 9iqsilap\a- hoqwinksap 9iq9i-9is9ap\a-
hinaho9isok9i. wik hawi-\ :ihak lo-csme9i wika\\a- qi- ya-lwe-9in
na\ksyo-ci9aK\a- qo-9as9is9i. sokwi9a\ locsme9i \itinkok9i

9o9i-qstanopa\ 9ah9a- ya- qo-9as9is9i. wik hawi-\ :ihak lo-csme9i :ihak
9ani :ihak. wika\\a- qi- na-\ksyo-ct9a\\a- \itink9i ya qo-9as9is9i.
9ah9a-9a\ kamatsapa\ lo-csme9i ani 9e-9i-ktaqS9atqa. naSi9a\ locsme9i
hilwe-9in 9ano-6i9a\ qo-9as9is9i 9anah9itq9a-la 9a-rho-mal9a\qo-

nayaqak. qwis9a\ 9ah9a- lo-csme9i sokwi9a\ qo9as9is9i hinos6is9ap

him6i\ cakopok9i. 9i-qhSi\ qwis9i-tq 9ani :ihakhqa :int9ato laqsanap
:intmis 9ani 9ah9a- 9oyihtaqSi9a\qa qo9i-6i\. yosa-co\ 9i-wa6i\aya

nayaqakSi\. 9o-hta-sa qo-9as9i cakop9i 9o-c lo-csme9i kamatsap 9ani

9e-9i-ktaqS9atqa9al.

9okwi-lSi\ lo-csme9i nayaqpato wasqwi-9ak hawitfaqSi\. tahcinapa\

ya- :intmis 9oyihtaqSi\9i qo9i-6i\ ya- nayaqaka\9i. wika\\a- qi- tahco-
na-\ko-6i9a\at\a- \iS\in :inthtin9i nayaqak. wahSi\ lo-csme9i

yaqwi-lit9itq nayaqpato. \a9okwi-Hi\ nayaqpato 9ih9apa\. wik\a-
qi-6i\ hawi-\ok\a- tahcinap\a- nayaqak9 i. wika\\a- qi- tahco-
nayaqak'1 'i naXksyo-6i9a\\a-. wahM\\a- lo-csme9i nayaqpato9 i.

mo-pitwe9in lo-csme9i ha9o-kwinop nayaqak9 i kamatsapa\ 9ani wirha-q\
tahco -qo- nayaqak9 i 9ani 9o-9o-pisaqa yoSa-co\. hawi-9apa\ ta-hcinl.
9i-wa6i9a\ nayaqak9 i tani-6i\9ica\ yacmipi9a\. me9i\qac9iswe9in

tane9is9i.

:ihni-qsa\\a- lo-csme9i \o-6i9a\\a- tawPisokwiPi hini-cso9at9i 9oh9at
9i9isso9il. :i-hH\ lo-csme9i hilaho9ish9a\ :ihak :inthtin9i me9i\qac.
ciqSi9a\ me9i\qac9i, 9a9a-qiyokhak :ihak 9o-rhi, wa-9a\. 9a-qinqhhas
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Just one child, a little girl, wriggled out and escaped. The woman started
off and went home to her house on the mountain back of Rolling-waves-on-the-
beach. The little girl who had escaped from her went home and told (the people)
that all her former playmates had been put into a basket and carried away into
the woods. The whole tribe began to weep; they all began crying for their chil
dren. One woman was crying very hard because it had been her only child.
She blew her nose while she was crying as one who is crying does, for one always
blows one's nose, and she threw the mucus that had come out down on the beach.
In the midst of her crying the woman saw the mucus moving. She actually saw
there a little person moving about in the mucus. At once the woman took the
little person and put him in a small mussel shell, closed it up, and put it in front
of her on the beach.

She continued crying. She was not crying long (when) she looked at the
small mussel with the little person inside which she had put on the beach; there
it was with (two) feet sticking out. The little person was a little bigger; she
therefore put it into a large mussel shell. Again she closed it up and put it in
the same place in front of her. She did not stop crying, and before long the
little person put out his feet again. The woman took her cape and put him
inside of that. She did not stop crying. Again it was not long (before) the
little person put his feet out of the cape. Now the woman realized that a miracle
was happening to her. She saw that that little person had become as big as a
new-born baby. She took the little person up the bank and showed it to her
husband. She told him what had happened, that she had blown her nose while
crying and thrown the mucus down on the beach, that out of that a person had
come to be. It had grown fast, steadily getting bigger, and become an infant.
The man, the husband of the woman, immediately realized that a miracle was
happening to them.

The woman started making a cradle and quickly finished it. Into it she put
the one who was made of mucus, who had become a person, and who was now
an infant. Again the baby made of mucus was not long in the cradle before it
put its feet out. The woman discarded the cradle she had made. She started
making another cradle and made it big. It was not long (before) her (cradle)
was finished and she again put the baby into it. Again the baby was not long
in the cradle (before) it put its feet out. Again she discarded the cradle. Four
times she put the baby into different cradles, and then she realized that he could
not be (kept) in a cradle because he grew too fast. She stopped putting him
into cradles. The baby grew big, became a little child and started walking
about. The child was a boy.

The woman again went down to the beach to cry, recalling her former child
who had been carried off by Pitch Woman. She started crying; the boy made of
mucus was in front of her on the beach as she cried. He spoke. 'Why are you
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cawa-k tarn9 is 9anis hi-s6a-sctqh9a-h9a-la pisatok 9ani wiii-tqa \a9o-
tane9is, wa9a\ me9i\qac9i. n-nokwi\ lo-csme9i 9o- 9o- 9o-, tea-,
9o9o-yokwah yaqokwiti-k rha-rhiqso yaqokwiti-k ta-yi-. 9i-qhSi\ lo-csme9i
9ani ko-wil9atqa 9ayimt9i ta-tne9is 9i9iSso9ilh?at hi-sti9at ca9oyis
9okle-9i \olis hitinqis. wa-9a\ me9i\qac9i 9ani naM\9a-q\qa.
9iwa6i\ me9i\qac9i kamatsapa\at 9oh9at \a\o-9i qoqwa-s 9ani
9oyihtaqSi%.qa :intmis qo9i-6t\. 9ocahtaksa9al qoqwa-s9i 9okla-nop
nnthtin me9ikqac9i. 9i-wa6i\ nnthtin ha-wilaXSi\ hohtakSi\ hati-s.
9o-sim6§i9a\ 9ani waha-k9a-q\. 6o

, 9okwi-Ui\6ipa\is mo -statl 9iS
ci-hati. mosi-Ui9a\ nowi-qso 9okwi-Ui9a\ ci-hati 9ayasi-k ci-hati
9ayvyap. ha-wila\H9ak nnthtin. \olaqwe9in ha-wila\ \isokwaq.
yacnahi-6i9a\ wa-ha-knahi-6i9a\ hilo-si ma9 as 9i9iSso9il.

9ona-kSi9a\ \aqmis 9okwa-k 9i-h9i- yacmo-t \aqmis. qwana-kh 9ah9a-
ya-cSi9a\ 9oca6i9a\ hisa9al9itq haSil hiyathi-6 9i9iSso9il. ya-cSi\ wik
qi-6i\ yaca- hini-pSi\ taSi-9ak9i 9o-c 9i9iSso9il. hisi-kSi9a\ 9ah9a-
ya-cok. wik qi- yaca- na6o9al9a\ ye-9i-s mahti- kamatsapa\ 9ani
9oh9a\qa qwvco9ok9itq 9ani 9oh9a\qa mahti-H*1 9i9iSso9il.

ya-ccaqimyawi\ mahti-9 i na6me-9i\. 9oyo9al hi9 i-s taSi- 9ana-:a6i9is.
ya-cSi\ naSi\ qwicahtako-si. hilwe-9in 9o9ocama :ocit9as 6a9ak. wik
9i-h :ocit9as9i. \a-waqsi9as \aqa:as9i wik 9i-h \aqa:as9i. kamatsap
nnthtin 9ani hista-wamatakqa 9i9isso9il ca9ak. hina-si\ nnthtin
\aqa:as9is9i ko9al9i ko9alhqa na6o9al :inthtin mahti-9i.
wikapatqi- hilas\aqa:as9i :inthtin. ya-lka\hSi\lo-csma9i-h fo-csme9i
pisaqaq \oqqolaq topko-l hil9a\we9in ya-cok qiSci lo-csme9i 9o9ocamasa
hila-s9itq :inthtin \aqa:as9i \awe-9i 9o-kwil :o9as9i. 6axwaci-cs lo-csme9i
6e-9i%.as. 9oh9a!K 9i9isso9il kamatapa\ nnthtin 9ani 9oh9a\ ya- hintSi\9i
lo-csma 9i9isso9il. hi-napi\aqa:as9ihisct-s9itq nnthtin 9ocahtak hi-na-
pi :ocit9as9i yaqwin\9itq na-6sit9as ca9ak9i 'inthtin. hi-lsit9as9a\ok
qo9acma ca9ak9i. \ol9a\we9in 9i-naxi nnthtin saSkyo-9a\ pa-nahokwa\.
hinasi\ 9i9iSso9il 'ocit9as9i. 9o-yo9alsa ya-lsit9as9i qwacal hinol
9oyo9al9a\ qo9acmak9i nnthtin. 9e- \e-wolsa:aS he-yikwa\,*1 wa-9a\

kipmalolh. 9o-cqa-th9a\ qo9acma qo9acme9i 9o-c :inthtin. 9e-

Xe -wolsa:aS he-yikwa\, wa-9a\qo-we9in ci-mali-kh. milSi9a\qo-we9in
U-9a-yoksi\ na9o-kcahtactk qwicahta6i\9itq ci-9a-yokSi\ 9i9iSso9il
yaqwiri\9itq 9o-cqa-thsa 9i9iteo9ilya-lsit9as9i qo9acma. qi-yatokwapwe9in
wawa-, 9e- \e-wolsa'aS he-yikwa\. ti:a-9atapa% 'inthtin \aqapt.
nacmisin\ 9i9iSso9il 9o-yo9alsa ya-las \olaq ha-wilak. qwa- yimalcatqo-
na6o-l9at 9o-no-\ \ol \iso-l ha-wilak9i. 9e- \e-wole9ic he-yiwila\,u
wa-9a\ 9i9iSso9il. 9e-yiqin9apa-nithak 9o-yokwil9aP* 9e- \e-wole9ic

he-yiwila\ 9e-yiqin9apra-nithak 9o-yokwil9at, wa-9a\qo-we9in 9i9isso9il.
he -yita:ato9i,*i wa -9a\qo -we9in.
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crying, mother?' he said. '(And) why am I one child (alone) and never have
anyone to play with? for there is no other child', said the boy. The woman
spoke affectionately. 'Oh oh oh', she said, 'I am crying over your former older
brother, your senior.' The woman told him how all the children were stolen by
Pitch Woman, were taken away from the fine beachy shore called Waves-rolling-
on-the-beach. The boy said he would go and see (the place).
He grew big and the other people found out that he was made of mucus and
had turned into a person. So they named him Mucus-made. Mucus-made
grew and became a young man and learned how to bathe. He started training in
order to go to (Pitch Woman). 'Well, make me a bow and some arrows.' The
father started making arrows and made a lot of them. Mucus-made came to be
a young man. He was a very handsome youth, very fair.

He made ready to set out and to go where Pitch Woman might be living. He
got some oil in a large bladder. This he had when he started off for the place
where he had heard that Pitch Woman lived. He started off and soon found
Pitch Woman's trail. He followed it. He had not been walking long (when)
he saw a house (off) yonder and he realized that that was his destination, that
it was Pitch Woman's house. He began walking around the house and looking
about the ground. He saw a narrow trail. He went to see where it led. It
led to a water hole. The ,water hole was not big. Standing at its edge was a
tree and the tree was not large. Mucus-made realized that that was probably
where Pitch Woman went for water. He climbed up the little tree in the morning,
for it was morning when Mucus-made saw the house.

Mucus-made did not have to (remain) long in the tree. There appeared a
woman and she was very ugly, with a very broad black face. There she was,
walking with a limp and coming toward the tree close by the water hole where
Mucus-made was (hiding). She was carrying a bucket to get water. It was
Pitch Woman ; Mucus-made knew it was Pitch Woman. The tree leaned toward
the water hole, so that Mucus-made looked upon the surface of the water. His
reflection was on the surface of the water. He was nicely combed and he had a
piece of abalone in his nose.

Pitch Woman reached the water hole. At once she saw there on the surface
of the water a beautiful face, saw the reflection of Mucus-made. 'Oh, I seem to
be a beautiful girl', she said, stroking her face. She thought Mucus-made's
reflection was hers. 'Oh, I seem to be a beautiful girl', she kept saying, wagging
her head from side to side. At the same time he would move his head to one
side. in the same direction as Pitch Woman moved, so that she just thought it
was her reflection there on the water. For a long time he let her say, 'Ah, it
seems I am a beautiful girl.' Then he dropped a leaf. She looked up and at
once saw the very handsome youth there in (the tree). It was as though one
were not in a good position to see his face, because he was handsome and fair.
'Oh, you are a handsome young man', said Pitch Woman. 'What did they do to
you in making you? Oh, you are a handsome young man. What did they do in
making you?' Pitch Woman kept saying. 'Come down', she said repeatedly.
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hita-:ato :inthtin \aqa:as9i qwis9a\ wawa-9at9itq 9oh9at 9i9iSso9il.
qwismihsahak 9ah qwa-qa-s yo-qwa-mihsahak \ol, wa-9a\ :inthtin 9okwil
9i9tSso9il. 9e- yo-yoqwamihsamah \ol fo-ya6i\mihsamah,** wa9a\
9i9iSso9il. wasnawo-se9ic to-hokose9ic qwa9apa-niti-s 9okwil9at
\oyayapat. ?e- \o-yayapis we-yikilah to-yohok \o-yact\mihsamah
9o-yokwil9is fo-yayapis,*-! wa-9a\ 9i9isso9il. to-hoko-se9ic,

wa-9c&.qo-we9in nnthtin. :acila 9i9isso9il 9a9atalqwisa-himto-si\oqact\
:inthtin qwa-9apa-nito-si 9okwi-l9at. 9e-yaqin9apa-nithak 93-yokwil9at,**
wawa-. & 9anisilikah 9i-qhok, wa-9cfr. :inthtin, wasna-q\e9ic
to-hok9a-q\e9ic. cickinkapa-nitah 9okwi-9aqh9apat lo:e-9e9i rhoksyi
9o-hwinkdkat 9i-h9i- rhoksyi cickinkapat.
ya-9akhSi9a\ "Kah9a\ 9i9iSso9il \o-ya6i\9a-q\ 9ani 9i-qhok-wakatqa
qwi-sa-hi9itq \ol ha-vnla\9i :inthtin. 9o-yokwil9is we-yikah to-yohok
ce-yickinkapis \o-yayapis,a wawi-6i9a\ 9i9Uso9il. 6o -co 9ona-hM9a\ct

\o:a9aqo- rhoksyi qwicv9aqh9apa-hi-s cickintiap sowa 9iS 9onarh9irrika-
\a9o-qo-fi.a- 9i-h rhoksyi qwi-hwinka-hi-s cickinkap sowa \o-yayap, wa-9a\
:inthtin 9o-kwil 9i9iSso9il. yacSi\ 9i9iSso9il 9ona-hSi9a\ 9a\qiml
rhoksyi. wik qi-kwal hinin9d% 9a\qimlics rhoksyi 9ost9itap 9i9isso9il
rhoksyirhinh9i 9a\a. cawaka\okmil9a-9a\o:a-9a cawakok\a- notiml.
9a-nahse9isokwe9ic 9ahni- notiml9i. wirha-q\e9ic \oyaci\
qwahwinkqo-s 9ahni- 9a-nahse9is9i rhoksyi cickinkap \oyayap sowa.
9i-hhwinka:a-nitah siya qwiyi-s cickinkat \o-yayapat, wa-9a\ nnthtin.
\a9o-nahSi\ 9i9iSso9il rhoksyi 9onah9a\ 9i-hqo-. wik\a- qi-kwal
hinirf\a- 9a-na-\ 9o-cs9a\ 9i-h rhoksyi.
6o \ah?a\okwe9ic \ol9a\ 9o9omha\okwe9ic 9anah \oya6i\9a-q\a\e9ic,
wa9a\ :inthtin. co ni\o-9a\i 9okwi-Ui9ah. \o-yayap sowa. rii\o-\
9i9iSso9il mil9e-9e9i rhoksyi. sokwi9a\ nnthtin \a9o-9i rhoksyi miliml9i
9ica9ap kwatyi-k rhoksyi9 i. 9e9im9apat 9ica-po9a\ok9itq rhoksyi9 i
\ohawi\ 9i9iSso9il to -hSi9a\. 9e , we -yika -nitqa6ka qwe -yi9apat,4a wa ?aX.
wik9a-q\ah 9o\9o-sok, wa-9a\ :inthtin, qwa-9ap9a-q\ah 9ah9a-.
hahaqcim9a\qo -we9in cickmalinkap rhoksyirhinh9i. 9e

,
we -yika -nitqa6ka

qwe-yi9apat,** wa-9a\\a- 9i9iteo9il. 9o 6o- wikmihsacTca:as \oya6i\. to
wikafd. 9o-qla-mitah 9a-naqhsok \oya6i\man-q\, wa-9a\ nnthtin.
wi9akSi\qath k9itap rhoksyi9 i. 9e- 9e-niyaqhah to-yaci\ma:i-q\,10

halhaqawi9a\ wawa- haya-qsto9a\ 9anaqhqo- wi9akSi\ hawila\9i 9oyi
wikatqo- \oyayapat.

sokwi\\a- nnthtin rhoksyi9 i. 6o wi-napa9a\i wiicim ma-lma-la.
wiko-se9ic \oya6i\, wa-9a\ nnthtin. wi-napo\ 9i9isso9il qwahta- 9ah9a-
cicMi\ nnthtin kwatyi-kaq9i rhoksyi 9okwi6inksap mil9e-9e9i \o:a-9a
rhoksyi. cilkkwactk tohcita-nit9i 9i9iSso9il. qahSi\ 9i9isso9il napxta-
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Mucus-made came down from the tree, as he was told by Pitch Woman. 'Do
you want to become like me? do you wish to be beautiful too?' said Mucus-made
to Pitch Woman. 'Oh, I do want to be beautiful too, I want to become beau
tiful', she said. 'You might be unwilling, you might be afraid to be treated as
I was in being made handsome.' 'Oh, make me beautiful, I am not afraid of
anything. I want to become beautiful. Make me beautiful', said Pitch Woman.
*You might be afraid', Mucus-made insisted. Pitch Woman persisted in asking
how he had become handsome, what had been done to him in making him. 'What
did they do to you in making you?' she said. 'Well, I will just tell you', said
Mucus-made. 'You would be unwilling, you would be afraid. I was tapped
between (two objects), a large rock was used while I rested on a smooth rock.'

Now Pitch Woman became more eager to become beautiful because of having
been told how the youth Mucus-made had become handsome. 'Make me
(pretty), I am not afraid, tap me between (stones) and make me pretty', Pitch
Woman started to say. 'Oh well, go find a broad stone on which you may rest
during the tapping and find also another large stone that I can use in tapping to
make you beautiful', said Mucus-made to her. She started off to look for two
stones. It was not long (before) she came carrying two stones and laid them
on the ground. One of them was flat and wide and one was rounded. 'This
round one of yours is too small. You could not become pretty if I used that
stone, which is too small. They used a large one on me when they tapped to
make me pretty', said Mucus-made. Pitch Woman looked for another stone,
looked for a big one. Again she was not gone long (before) she came (back),
and now she was carrying a really large stone.

'Well, now you have a good one; yours is just the right size, and you will
become pretty', said Mucus-made. 'Well, lie down on your back for me to start
making you pretty.' Pitch Woman lay down on her back on the smooth rock.
Mucus-made took the other stone, which was round and smooth, and lifted it.
It was a heavy stone. As soon as he lifted up his stone, Pitch Woman put her
hands before her face; she was frightened. 'Oh, I don't think you were treated
in this way', she said. 'I won't do it hard', said Mucus-made, 'I will do like
this.' (And) he tapped the stones together very lightly. 'Oh, I don't think
you were treated that way', said Pitch Woman again. 'Oh well, apparently
you don't Want to become pretty. Well, then don't. I thought you really
wanted to become pretty', said Mucus-made. He pretended to get angry and
dropped the stone to the ground. 'Oh, I do really want to become pretty', she
began saying emphatically. She was afraid that he would get really angry if he
did not make her pretty.

Mucus-made took the stone again. 'Well, remain still on the rock, don't
move about. You might fail to become beautiful', he said. Pitch Woman
became motionless on the rock, and while she was in this position, Mucus-made
beat the very heavy stone against the broad level stone. Pitch Woman's head
spattered to pieces. She died, died instantly, did not even quiver slightly. He
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wik\a- he-9i\ UtSi\ckin. qwinya-pa\ 9ah?a-. ya-cSi9a\ :inthtin.
macino9a\ mahti-9i 9oyo9al9a\ ya-l minka- ta-trle9is nini\as lopi9i
k'wik'winxso-h. 9i-qhi- tilti-6. 9e9im9apat yaci-9i\ ciqSi9a% kisUfi
ya-yil ha-'in6i\, hine-9i9atokwe9ic mahte-- wi-wi-kilama9oqwe--,il ioo-
ha:Hnci\ kiste9i 9i-h hasaqsol kiste9i. 9o-cahtaksa :inthtin sokwi\ kiste9i
kifjfa?ap 9o-9oktaqa 9ani ha-:inct\qa.
\avn-6i9a\ hiyil9itq ta-tne9is9i. sokwi9a\ \aqmisok9i ya6nwtcak.
ho9a6inkM9a\we9in6a:aSqoXa- ya- kiste9i 9e9im9apat \awa-no9a\9itq
hiyil9iiq ta-tne9is9i ha-:in6i9a\\a- kiste9i. has:a\a:a\qowe9in
ha-:incik. sokwi\\a- :inthtin kiste9i ki\kwa9ap\a- Xah9a%.

9e9inhkwa9ap9i6a\ ti9akv'a9ap. \avn-6£Kka- hil9i-tq ta-tne9is9i :inthtin
wasqwi- vnwi-sso-prhinh \aqmis. qwa:i9at 9ah9a- hine-9i9a\ 9i9isso9il
ti-ca6i9a\we9in6a:aSqo-\a- ya-lwe-9in 9e9inhkwa6i\9ica-nit \ah tohciti.
ye-yilapil9atah te-yicma ye-yaqwin\i-s we-ya ke-yahM\ 9e-yatqo-s
ke-yihsapat 9o-yoSh9at 9o-no\ 9anis ye-yilapilok te-yi6ma.ii naSfy
:inthtin na6o9al yalsa-rhaq\i kocsa-rhaq\i timalapi. 9o-cahtaksa
sokwi\ :inthtin mo-statak9i 9is ci-hatak9i. Mct\ ci-hatak9i \icitamop

k'
o

-pil9i ti -6rria. tiyaqil 9i9iSso9il qahM\ qwe -9ilse9isitqo
,
qahak. \ah9a\

cama-s9a\ wivn-sso-p \aqmis. \ah9a\ na-yis rwpxSi\aqa ta-tne9is9i.
ya-csa-pa\ :inthtin ta-tne9is9i casi-cso9a\. hi-tahti\Si9a\ hisika\
hisi-kit9itq\a- hi-taq\i\. 9aphtas9apa\at\a- ha-:in6i9a\\a- kiste9i.
po9aka\ ta -tne9is9i 9iS :inthtin hitahtas walyaqSi\ hoho9anakSi\ ma9as9i
pawaUi\rhinhit9i ta-tne9is. \oya6i9a\ok limaqsti.

9ah9a-9a\itwe9iri\a- nnthlin 9okwi-lsapa\\a- ci-hati 9ayasi-kap.
hini-9as9a\ 9ayi-6i9a\ok9itq ci-hati. Xi6i9ak Xi-yi-pitapa\ wik ho:a9ato
ci-hati9i hinas hina-yil9i. sokwi\ \a9o-9ak9i ci-hati Ki6i\\a-
MM-hanopa\ yaqwi-6i\9itq \i6i\ ci-hati. qwa-9apSi\ 9ah9a- M-c\i-6i\
wa-fJiawe9in 9ah9a- ya-qa6i9a\ 'ci-hati9 i. \i-cki-ya :inthtin wa\hawe9in

9ah9 a - 9ana ,6e9ica\ok. hey caxsa\ok ci -hati9i ta -k\ \iki -6ink. sokw&a\
:inthtin malsa-p ya-lwe-9in :a\yaqano-\ok. cvnavn9a\. yi-lwe9in
hina-yipi\ ct-nol :a\yaqano-\9i 9oyihtaqSi\ ci-hati. hinasi\ hina-yilca
nisrha.

9oyo9al lo-csa-mi-h :inmiqasrhinh ma-tqo-h \ot\cl lo-csa-mi-h9i.
9a-qinhaso- qwa-qwa- 9ahni-, wa-9a\ :inthtin. ma-tqo-hin vnlwi-kitatin
qasi- la-kSi9in na-csi-yap qasna-ksapin, wa-9a\ lo-csa-mi-h9i.
9o-cahtaksa ta-timlscp :inthtin 9o-hibink haSah9at9i. qwa-sa-hi 9ah9a-

qasna-kSikrhinh na-csi-cf\rhinh lo-csa-mi-h9i. wa-sco9okhak, wa-9a\at

:inthtin 9oh9at lo-csa-mi-h9i. 9o-co9okwah hopal9i, wa-9a\ :inthtin.

9 o9 a-loKwim 9oSmaqakma qwi-co9okwi-6k, wa-9dkat :inthtin 9oh9at



TALES 97

left her that way. He started off. He entered the house and saw there children
with their eyes sealed up, lying on their backs on the platform all around. They
were still alive. As soon as he walked in, the chamber-pot there in the house
spoke, calling out, 'Your house has been entered, O Always-absent Woman',
called out the chamber-pot, and it had a very loud voice. At once Mucus-made
took the chamber-pot and broke it to pieces because it had called out.

He went to where the children were in the house. He took the oil he had in
his dogfish bladder. It turned out that the chamber-pot came back together
again. As soon as he got near to where the children were in the house, it began
calling out again. It made a very loud sound when it called out. Mucus-made
again took the chamber-pot and broke it to pieces; this time he broke it into
small pieces and threw them in all directions. Again he went to where the chil
dren were. Quickly he smeared oil on their eyes. Pitch Woman came inside
and found him thus (occupied) —it seems she had come to life again in spite of
the fact that her head had recently been (crushed) into small bits. 'I have my
heart (hanging) there in the house; because of that I cannot die even though I
am killed, because my heart is hanging there in the house." Mucus-made looked
and saw it there dangling from a hook on the wall. Immediately he took his
bow and arrow. He shot his arrow and hit the center of the heart hanging there.
Pitch Woman fell to the ground dead as though she had been dead right along.
Now he applied the oil to (the children's) eyes with force. As he was doing so,
the children opened their eyes. He had them start off, and he chased them
along. They started out of the woods, going along the way he had gone before
in coming into the woods. When they were half way, the chamber-pot started
calling again. The children and Mucus-made were now running; they came out
of the woods and the tribe regained the children they had lost. They were glad
of heart.
Mucus-made again had (his father) make arrows, he had him make many.
He went out of the house when he had many arrows. He shot at the sky and
the arrow did not come back down, (for it had) reached the sky. He took another
of his arrows, shot it into the end of the arrow which he had shot first. He
started doing this, shooting repeatedly; the (chain of) arrows was long.
Mucus-made shot repeatedly and now his (arrow chain) was (but) a little ways up.
Hiy! his chain of arrows, end to end, soon reached down to the beach. Mucus-
made took hold and shook it, and lo! it turned into a cedar-branch rope. He
pulled along (hand over hand). He went to the sky, pulling along (hand over
hand) on that which had been made out of arrows and had become a cedar-branch
rope. He reached the sky-land.
He saw some women, Snail women; the women were blind (but) pretty. 'Why
are you all like that?' said Mucus-made. 'We are blind because we have no
eyes; please make us so we can have eyes', said the women. At once Mucus-
made rubbed them at the eyes with the point of his penis. By virtue of that the
women came to have eyes and could see. 'Where are you going?' Mucus-made

was asked by the women. 'I am going to the sun,' said Mucus-made. 'Be
careful, the one to whom you are going is terrible,' said the women to Mucus-
made. 'When anyone goes to him, he never lets him live. He has a terrible



98 SAPIR AND SWADESH, NOOTKA TEXTS

lo-csa-mi-h9i. wi-yama ti-Sap waha-ka\atqo-. 9ohokma 9o-Smaqak
taSi- hi-Scits9atakmatoSka-si\ik yaqi- qahqaM9ap hi-ne9i\9a-q%dkatqo-,
wa9akat ha-ho-pSi9at nnthtin 9oh9at locsamih?i. wikim 9oyi
hine9i\9a-q\ ka-wahapi-kqo-. yocSi9im kamitqwi-9ikasqath 9ah9a-9a\

kaps6i9a\ winapo\ wika-te-9ita ma6kinkSi9i-kqo-. 9e9im9apa\sok

k'a-wahM9i-kqo- 9iqo9ok'wapsok k'a-waHi\ toxwi-9i9ak wico-9ate9ica
rha6i9at.

9oyi-9dkat nnthtin tina. \ah9ak\aMm 9ah hine-9i9i-kqo-k

XaXe -9ilokma qwi9i -9il9api 9a-la. kwikwi -9ihtak ya -qsa -hiyi 9a , la qahSi\
hine-9i9atqo- 9oSh \tte-hswi kwtkwi-9ihtil9i \a\e-9il. 9o9ak\dkim 9ah

\ah9akU k"a9akwa6i9e-9ita \a\e9il9i, wa9dkcU .nnthtin 9oh9at

locsa-mi-h9i. \oqpi:a9awe9in tine9i 9ana-qpi:a9a 9anah9at9itq hita-k\i
qo 9as. 9inkwi -s9a q\apate9icka -. 9oya -Mm ti9o -p 9ah 9inkwa6i9i -kqo -,

wa-9a(ka- 'inthtin. 9oyi-9dkat &Xa-. 9a-9a-ne9is Sike-9i wik

yaqs. 9oyi-9at\a- kocimckwiminh. 9a\sa-htakwayi-9at

9o-9a\ayi9at 9inkwi-s9ap-ati-kqo-. 9e9im9apa\im9ala \opi-6i9i-kqo-
ca-watim9apa\sok 9ah Si\e-9i 9iS koeimckwi9i ti9o-l9ap 9ink9i wike-9ic

qahM\ \ope9i 9o-sa-hi. qwarha-yat 9ah9cf :inthtin.
ya-cSi9a\ wim\ qi-6iZ. ya-cok na6o9al9a\ mahti-. 9o-iw9a-nitwe9in
:oyiyat nnthtin ?ara-» wa-qa- 9ani lolo-tnirrtasqa 9o-co9ok hopal
ha9okwi9akat \olsilat 9ani na-csi-yapqa hawi-9apqa ma-tqo-h. \awi-d\
nnthtin mahti-9i. ya-lwe-9in qwa-9a\ 9a-ni wawa-9a-nit9itq
lo-csa-mi-h9i 9oh9at ka-wahapi taSi-9i. kamitqSti. nnthtin 9e9imqh
\awa-no9a\9itq kaps6i\ wi-napo\. 9o-sa:a\ taSi9i rhaSk:a\ wika-ta
rha6kinkMk. 9e9im9ap-a\ k-a-wahM\Si9a\9itq toxwi-9i9a\ wika-ta\a-
rha6kinkSi\ tasv9i. 9iy catSi\ma ya- 9e,9ih6a\e9ic, wa9a\ hailnVi

ya:ath9itq mahti9i 9oh9a\ hopal9i. &fcwa-, wa-9dkat nnthtin
hinicso9akat 9oca9apat hi-lcaqil9i mahti-9i. hi-l9i 9ah, wa-9a\at.
9o9i-9il9apa\atwe9in6a'aSqo- hiyi-li-6 \a\e9il kwikwi-9ihta.

%ah9ak\ino9a\ tine9i \oqpi:a9a :inthtin. qwaqh9a\ 9ah9a- tiqpi\.
hax \oStqkwa6i\ \a\e9ilit9i 9aya kwikwi-9ihta. \ah9a\e9ic VtTwSaX,
wa9a\\a- hawil9i. 9o-spala\ 9ani wika\qaJ\a- gaWiX nnthtin.
sitkwa9apa\ \oq9i- lo9ok koSok9i 9e9inkwitsap9is. 9inkwi-lSi9a\
hilh9ap 9inkwa6i\ \awe-9i hi-l9i-tq tiqwil nnthtin. 9inkH-ssa:as9dkat
nnthtin. 9aya9opa\ haibil9i hita-9op 9ink-,°a6i9a\ 9ink9i-. 9o-sa:a\

tick:a\ 9o-no-\ 9i-h 9ink'wa6i\. kopi-6i9a\ hi-l9i-tq tiqwil 'inthtin.
sokwi9a\ 9d-wi-9a\Si\e-9ino-ppi-im\ti6i9a\ti9o-pa\ 9ink9v sokwi\\a-
kocimckwi9i ti9o-p\a- 9a\sa-htakop. 9o-cahtaksa cohi-6i\ 9i-hit9i 9ink.

\a9o-k\a- sitkwa9ap lo9ok 9aya-p\a- sitkwa6€K. hita-9op\a- \ah?a\
9aya-9opa\ hita-9op \ah9a\ 9i-h9a\ 9ink'waci\ 9ink9i 9i-h9a\ 9ink'wa6i\
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door, he has a "codfish-always-getting-on" at both sides, which kills anyone
when he is trying to enter,' said the women to Mucus-made, and they gave him
advice. 'Don't try to go in when its jaws are open. Pretend to be about to
run in, and then suddenly stop so that it (bites) nothing when it snaps its jaws
together. As soon as it is opening its jaws and while it is still opening, then
jump inside so that it is too late to bite you.'

They gave Mucus-made a whetstone. 'Have this flatwise at your seat when
you enter the house; he has stakes sticking up from the floor where he always
makes (people) sit down. They are sharpened at the ends so that he dies, even
if someone (does succeed in) entering, by being pierced through by the sharp
pointed (stakes) sticking up in the house. Have this flatwise at your seat so
that it will break the stakes to pieces,' they told him. The whetstone was flat
and as wide as a person's seat. 'You will be made to eat fire.1" When the fire
blazes up, throw these on it,' they told Mucus-made. They gave him fern-roots.
The fern-roots were short, not long. They also gave him small clam shells.
They gave him two things to use when he should be made to eat fire. 'Always,
as soon as it gets hot, use these fern-roots and clam shells, throwing them on the
fire one at a time at intervals, so that you will not die because of the heat.'
Mucus-made was given that many things.

He started off and before long he saw a house. Mucus-made had been given
medicine because he had said he was going to the sun to get a wife. This was
done to him in return for having given sight (to the Snail women), causing them
to cease being blind. Mucus-made approached the house. There was the door
agape, just as the women had told him. Mucus-made started running at first,
(but) when he came close, he stopped suddenly. Hiy! the door made a loud
sound of biting together, (but) bit together on nothing. Just as it started opening
again, he jumped in and the door again closed together on nothing. 'Hiy! that
was a narrow escape, you were contending with something big,' said the chief who
dwelt in the house. It was the Sun. 'Come in!' he said to Mucus-made, and he
took him to the rear of the house. '(Remain) here,' he told him. It turned
out that he had brought him to where the sharpened stakes were. Mucus-made
had put the whetstone flatwise at his seat. He sat down with it (fixed) that way.
Crash! the many sharpened stakes broke to pieces. 'Now, you were contending
with a big thing,' said the chief. He marveled that Mucus-made again had
not died.

He now split a broad dry board into small pieces. He made a fire and made it
burn near to where Mucus-made was sitting in the house. Mucus-made was
about to be made to eat fire. The chief put a lot (of wood) on the fire and it
started to burn. It made a loud thundering sound because it blazed up big.
It got hot where Mucus-made was sitting in the house. He first took the
fern-roots, took one piece and threw it on the fire. He also took a mussel shell
and threw it on the fire; he threw two things on the fire. At once the fire that
had been big went out. Again (the Sun) split up boards, split up a lot. Now
again he put on the fire a lot (of wood) and now it burned very (hot) ; the fire
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hi-l9i-tq tiqwil :inthtin. sokwi\\a- no-ppi-ibi\ Si\a-9ak9i ti9o-p\a-
cawi-Kka- kocimckwak9i yo-qwa-9ap\a- ti9o-\. 9iqsila'\a- cohi-6i\
9ink9i. mo-pitSi\we9in qwis 9ah9a- hita-9op 9inkok9i hawil9i. yo-qwa-
mo -pit :inthtin ti9o-p Sika-9ak9i 9is kocimckwak9!. takpita\qo-we9in
ti9o-pa\qo- Si\a-9ak9i 9is kocimckwak9i cohi-ct\ 9ink9v 9atqo- 9i-h9a\

ti-cqa-.

hi-nahapSi9a-h9a\. haibil9i qa-hsap9a-q\ 9o-kwil :inthtin.
ha-ha&USahapSi9a\ ya-qsa-hap9itq9a-la qahsa-p 9osh9a\atqo-

ma6ino9at 9o9o-nim9atok ha-kwa-\. &, kwa-Mk ho-qstaqa-9a\i9a-ni,
wa-9dkat :inthtin. yacSi\ 9aKe9i 9o-cs9apdkat :inthtin 9a\a \anat
9ocs9a\ 9oh haibil9i ta-qwinyak. 9e9im9apat :inthtin
hini-9aswitas9a\9itq ha-:in6i9a\at 9oh?al 9i-6im9i lo-csma.

ha-ho-pSi9dkat, 9oksaq\im qatqo- homi-s 9a-naqo- 9ani-coqwashol9itqak

hilsaq\a\sok qwi-hibinka-hi-k ta-pi-lsap. taqsitk9a-q\apate9ic kicok

rholkinksap. 9o9a-lokwa:im lo6ha-9a-q\apate9ic to-to-pata-q\apate9ic.

9ayasopa\ma qahsa-p ya-l hawil9i. 9aya\ma hinat&iX lolo6nimmas,
wa-9akat ha-ho-pSi9at :inthtin 9oh9at 9ia.m9i locsma.

ya-cSi9a\ :inthtin qwis9a\ wa-9at9itq 9ona-ksik motkiml 9inksyi
9a-na-\ok 9ani-coqwashol9itq. 9o9i-csaq\a\ 9amashol9at9i. qwa-qhta\
9ah9 a- ya-cSi9a\ hinasi\ hi9is9itq \okwi-t homi-s. sokwi\ hawil9i 9a\e9i

Kanatminh yaqwi-csit9itq :inthtin hini-cs. sokwi\ka- ta-qwinyakok9i.
\a-c\i-6i9a\ ha9o-cpamaqsap KanatminhokPi. sitSi\ homi-s9 i 9aqhta6i\.
\a-c\a-yasaqh tito-sa ta-qwinyakok9i ti9i-\ ta-qwinyak9i. hisi-ksitk
ti:a-9ato kahi-9akok9i homi-s9i. sokwi9ik, wa-9a\at :inthtin 9oh9at
hawil9i. \akiSi\ :inthtin sokwikas. hisi-k9a-hwe9in hitapo9as9i.

iviki- hisi-k, wa-9a\at, hisi-kik 9ah hilspi-9i. hina-si\ :inthtin homi-s9i
kicok Sokwi-t. hi-tacste9i-6C\ :inthtin 9aphta -iapot hi-tacsta9a
mitxsa-pa\ loqsa-pa\ \anatok9i pitqsa-:as9apa\at :inthtin. 9ani-$ila
:inthtin tapilsap yaqsaq\it9itq 9a-ne9is 9inksyi. toibi-9a\. 9iy
6atSi9a\e9ic qahSi9a-hit, wa-9a\ hawil9i. la-6i\se9in kwe-9ik walSi9a-ni,
wa-9dkat :inthtin.
ya-cSi\ 9a\e9i walSi9a\ 9oca6i9a\ mahti-9ak9i haibil9i. hine-9iK
mahti-9i :inthtin 9is hawil9i 9o9v9il9apdkat :inthtin hvlcaqiPi
9ok6ipitapa\at hi-l9i-tq ha-kwa-\9i tiqwil tana-k hawil9i. hasahsapakat
:inthtin hitachinopdkat 9o-kwil ha-kwa-\9i 9o-c9i- tana hawil9i hopal9i.
hitachin\ :inthtin ha-kwa-\9i hini-pSi9a\ yaya-qnimmit9itq hina-yipi\.
9aya-\we9in mi:a-t ca9ak9is9i \awa- 9o-kwil mahti-9ak haibil9i. mos
9osi-k :inthtin 9o9o9i-hM9a\ mi:a-t 9ayi-yap \osyaqsap. 9ah9a9a\
hita-:ata\ ha6ya-ka\ 9e9i-cim9ak9i hil 9ah hil:a-9ato9i hicsnopaK
hita:ato. wa-UaqSi9a\ ho9a-yipi9a\9itq 9ani hi-yathSiXsa\qahina-yil9i.
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burned very (hot) where Mucus-made was sitting in the house. Again he took
one of his fern-roots and threw it on the fire and he also took another of his mussel
shells and threw it likewise on the fire. The fire did the same thing again, went
out. Four times the chief put (wood) on his fire. Four times likewise Mucus-
made threw his fern-roots and mussel shells in the fire. Each time he threw his
fern-roots and mussel shells in the fire, it went out, even though it had been
flaming fiercely.

Now the chief could do no more in trying to kill Mucus-made. He had done
everything by which he killed those who entered his (house) to woo his daughter.
'Well, come let us get drying-poles,' he said to Mucus-made. The two started off
and he had Mucus-made carrying two wedges; the chief carried the mallet. Just
as Mucus-made was about to go outside, he was called by the old woman. She
advised him, 'Have under your robe a hard (piece of) cedar as long as your chest
is wide, and have it there under your clothes so that with it you can prop (things)
apart. He is going to wedge you in a log which he will cause to snap together.
Be very careful, you will be made to go through marriage tests. The chief there
has killed many. Many now have come seeking a wife,' said the old woman in
advising Mucus-made.

Mucus-made went and did as he was told, obtained a short piece of wood as
long as his chest was wide. He put it under his robe at his chest. Thus (pre
pared), he went off to where there was a thick cedar on the ground. The chief
took the two wedges which Mucus-made had carried. He also took his mallet.
He started driving and relaying his wedges. The cedar split and opened wide
apart. While he was still driving wedges his mallet slipped from his hand and
fell to the ground. It dropped through the split of the cedar. 'Get it,' the chief
told Mucus-made. Mucus-made stood up to get it. He would have gone under
the log. 'Don't go that way,' he was told, 'go through the top here.' Mucus-
made got up on the thick cedar log. He started down through, (but), when he
was half way down, (the chief) turned his wedge flatwise to wedge Mucus-made in.
Mucus-made just propped it apart with the short stick which he had under his
robe. Then he jumped to the ground. 'Hiy! you had a narrow escape from
death,' said the chief. 'Let's let (the matter) go, and come, let's go home,' he
said to Mucus-made.

The two started off home, went to the chiefs house. Mucus-made and the
chief entered the house and Mucus-made was brought to the rear of the house and
put next to where the daughter of the chief was. Mucus-made was accepted and
allowed to marry the young woman, the daughter of the Sun chief. Mucus-made
married the girl, obtained the one whom he had come to the sky to woo. There
was a lot of sockeye salmon in a little stream near the chiefs house. Mucus-
made made a trap and started to get sockeye (until) he got a lot, (which) he
smoke-dried. Then he came down bringing gifts to his parents here on the earth;
husband and wife came down. When he returned to the sky, he said that he
would live in the sky for good.
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22. Origin of the Wolf Ritual Dance of the Yellow
Cedar Bark Ogre

locna-kSi\ ha-ibilaX9i 9okla- kinnaniSa-63 ha6a-9athwe9in.

kwisq9i6hM\ sa-ctnkM9a\ wi-qso-q\ ha-kwa-X9i 9o9o-yok 9ani vri-ya-t

mobt6opat 9ani wi-ya-tok 9o9o9i-h9atok qwict6a-hi moctd.

wiSka9a\qo-we9in sa-ctnk 6akopok9i 9oktaqa 9ani wiwiS9aq\.
vn:aqsto9a\ ha-wila\9i 9ani sa-ctnkatqa wiSka-9at locsmak9i.

ya-cpanacli9a\ ha-wila\9i 9oca6i\ no6i-9i 9ona-h9a\ :almapt 9o9atop
kachaq. 9a\6i-lkwal hinin9a\ 9ayi-cs :almapt picopok. hinin.
hini-9a\ lo-csma-k9i. 9okwi-l9a\im kachaq, wa-9a\. kachaqi-Ui9a\

locsme9i 6itaka\ 9ani 9ona-kSi9a\. kachaq 9o-kwi-Ui9a\.
nop6i-yil cakop9i. ya-cSi9a\\a- 9oca6i9a\\a- no6i-9i. \a\a9o9i-h\a-

jalmapt. nwctl9a\ hil nodt9i. wa-lSi\Si9a\ 9ayi-cs9a\ :almapt
picopok iarwp-al9a\. ho-xs9ata\ 6a-ni ti:i-\. wikapat qi9as
ne9i-6i9a\ 9o-Sto-p 9ani \a-wasih9atqa. 9o-cahtaksa ya-cSi\ \ayax9a\
wika\ wika-pSi\ 9oSatok9i. \a-wasi9atwe9in. wi-9akM9a\at qayapta.
ciqSi9a\ ya:at9itq \a-wasi-h9at, Jwho-Jwho--, wa-9a\. 9o-cahtaksa
tiya:as ha-wila\. qaqah9aqsto\ ne9i-6i\kwaciX. ciqS£\9i. wiklmi-6i\
ya-cSi\ hayimhi6i\ qwis9a-hi. ne9i-6i9a\\a- 9ani \awa9a\atqa.
ciqSi9a\\a- 6ihe-9i. \ah9a\we9in :o-kwi9a\ wi-9akSi\. to-hM9a\

ne9i-6i9a\ hi-hhi-he9i hintSi\.
9o-cahtaksa mocqimyo\ 6o9i-\. hinasi9at hi9i-s9itq. ciqSi9a\\a-

cthe9i. \ah9a\we9in :o-kwi9a\ qaqah9aqsto\. hayimhi-ct\ qwa-wo-si
ti-6 9osaha\ ciqSi9a\qo- ani ha-s:in. 9o-ksna-:aUi9a\at mitxwi-6i9a\at
hi-yi-qhapat sokwink. mopitSi9at mitxSi9at la6i9a\at. 9oyo9al yi-l9a\
qo-9as 9o-smaqak 9oyo9al 9ani 9aya9alok kachaq xolmis. wa-yaqsto9a\

:oyi-yapqo-. haSahSi9a\ok noJokSi9a\ hamatap 9ani 6iMi9at.

ya-cSi9a\\a- wa-Ui\. 9oyo9al9a\ ca9ak hati-s6i9a\ H-6sim6Si9a\
qi-ct\. hawi-\ hati-s. mo-6ilo9ok wa-Ui\ hati-shctk. wiki-cs9a\
picopok9i 9ono\ 9ani 6ihM9at. 9a\akwal6ilkwalSi9a\ hinin9 a\
hisa6i\9itq. mactn\ hiyath9itq 9oyi mactn\ 9athi- hiyaOfitq. \awi-ct\
lo-csma-k9i. 9i-qhok 9ani, 9oyo9alah 6iha-, wa-9a\ wikqo- 9i-qhok
9o9o-Sink 9ani 9oya-q\ kwa-hi-yap kwisq9ichM\.

tapatSi9a\ ha-wilaX9i. 9okwi-Ui9a\ qwayo9alit9itq histo9al noc%-9i-
wik qi-ct\ 9okwi-l hawi-\ok. iapatSi\\a- ha-ibila\9i 9oyi 9i-qhok'wa\qa-
yaq6i9ath9itq. hiSimyo-p'a\ 9aye9i qo-9as 9iS lo-csa-mi-h Xi9il9a\.
9ah9a-9a\we9in \o-kwa-ni-6i9a\. 9amict\ ka\Mi9a\ok 9aya qana-\a
9aXi -q hitacsohta. hi -ya -qsta\ ha wila\9i ka\Mi\. mo -6i- lSi\ \o -kwa -na
9oSi-nakSi9a\ ha-ibilaX9i. sokwi9a\ hoqo-mak9i hitaqawi9a\. qwa-9a\

qwayo9al9itq histo9al no6i-9i. hawi-\ \o-kwa-na 9i-qhokua\ 9ani

9oyo9alitqa qwa-9a\9itq hoqo-l histo9al notv9i. 9oh9a\we9inca:aS qwa-
:almaao-h topa-ti-6i9a\ok.
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22. Origin of the Wolf Ritual Dance of the Yellow
Cedar Bark Ogre1"

A certain young man named Kinnanisha married; he was of the Hachaath
tribe. After a year had passed, the girl was always angry because he did not
clothe her, because he never hunted for clothes for her to wear. She always
scolded her husband because he was lazy. The young man got angry because
of her scolding. He went walking and came to the mountain to look for yellow
cedar for a robe. He was gone two days and came with a lot of yellow cedar
bark. He gave it to his wife. 'Make a robe,' he said. The woman started
making a robe, happy that she had got it. She started making a robe.

The husband was in the house one day. He started out again, and again he
went to the mountain. He hunted for another yellow cedar. He was four days
on the mountain. He started home, carrying a lot of yellow cedar bark on his
back. He got tired and sat down for a while on the ground. Before he had
been long on the ground, he heard something trying to approach him. At once
he started off fast (but) he did not cease to hear it. It was approaching him.
His legs became weak. The thing which was trying to come up to him spoke.
'Hohohoho,' it said. Thereupon the young man fell to the ground. His limbs
had got weak from hearing it speaking. He was unable to walk, and he did
not know what to do. Again he heard it close to him. The supernatural thing
now spoke again. Now he became weaker still. He was frightened, (because)
he heard it breathing (as it was) coming up.
Immediately he covered himself and bent to the ground. It reached where
he was on the ground. The supernatural thing spoke again. His limbs became
weaker than ever now. He did not know whether he was alive, because it sounded
(so) loud when it spoke. It started playing with him, circling about him, doing
all kinds of things, fooling with him. It circled him four times and it let him go.
He saw there a fearful-looking person, saw that there was much slime on his
robe. He said within him that he would make medicine. He kept it and became
strong, he knew that he had had a supernatural experience.
He started off again for home. He saw a stream and began bathing, training
for (long) life,174 for a long time. He finished bathing. He was four days on
his way, going home bathing along the way. He carried none of his bark, because
he had had a supernatural experience. He reached the place from which he
had set out, after being absent eight days. He entered his house. It was night
at the time. He went to his wife. He told about it, (saying), -I saw a super
natural thing'. He told her not to tell anyone, that he would make it known
next year.

The young man thought it over. He started making the thing he had seen
there on the mountain. He was not long making it and he finished it. Again
the young man thought over how he would tell his neighbors. He assembled the
many men and women and gave a feast. It was a Wolf Ritual. Next day his
many wolves appeared; two score came out of the woods. Amongst them there
the young man appeared. On the fourth day of the Wolf Ritual the young man
started an imitative dance.1" He took his mask and put it on his face. It was
like the thing he had seen there on the mountain. The Wolf Ritual ended, and
he told that he had seen (a thing) like the mask there on the mountain. It seems
it was a Yellow Cedar Bark Ogre. It became his topati.17'
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23. The Tsayik, a Doctoring Ritual

9a-niyasamin 6a-yiqSi\ 9oyi te9ilnaka\qo-.
Only then perform when somcone now
we are Taayik is sick.

qwi -sasamin9a
,
la qwisqtnfa-la Xt -9il9a\qon 6o6o,kwa:inmas.

In the same way as we are when now we go around from
we are wont to do wont to do give a feast. bouse to house

to extend
invitations.

9okla9akin 6a-yi:iX.
Ours is to invito

called Tsayik members.

9o -mi hsta:i\ma9a - la
It is wont to start
from

kvWato'il9i
at the door
inside the
house

9okwi-cnak

his own

mimi-lhi
are alike.

no-k
song.

9o-S

soiapilok
five songs

of (one)

nasqa -yak
for rapid
beating

9oS
some

9oS

no-9fo.
begin

to sing.

hayopilok.
ten songs

of.

to -xto -xwayak.
for jumping
up and down.

ha6atakma
Every one is

wik
Not

9anicSi\ma9a
, la

So long one is
wont to

norwk
sing

9anic9itq
as long
as one

vvik
not begin

to cry.

9ah9a-9a\
thereupon

tiqpi9a\. 9ah9a-9a\ \akiSi9a\ yaq6i-l9at9itq tio-qwa\a-
ait down
now.

no -9i\.
begin

to sing.

9ah9 a-

Thereupon
now

9anicSi\
So long

stand up
now

by whom he is
neighbored.

do like
wise again

yo -q"a
,

do like
wise

9anic9itq
as long

as he

Wlk
not begin

to cry.

qwa-'ap
Do so

"to-rha-q\iriK ya-:aq\ilse9iiq.
thus reach the

last
who is innermost
in the house.

ha6i-lSi9a\qo-
When the total
number of days

now is finished

9ah9a9a\ soso-kwi\me9i9a\ ya-qwil9a-q*?itq
thereupon now go from house whom they will
now to house to seise

104
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ca -yiqsap.
initiate
into the
Tsayik.

9aya6ink yowi-htas ya:ihUPiiq ca-yiq. cawatim9ap
Many to- go at the who is their Tsayik. Cause to be
gether head leader one by one

that

6ina-qh6ik. yo-stolchyatweytnya-ta 9oyi
take by

(their)
hair while
moving along.

minkSi9a\qo- 6ina-qh6ik nono-k 9o9oyiqh

yo ■stokh9atweyin9a ■la
They were wont to be
thus done to for the
purpose. it is said,

wikqo
,

they
might

not

ioio-h6api-k.
always be bead-
sore.

As now they
make the cir
cuit

take by

(his) hair
while mov
ing along

Poyo -staqyoqwalsyakok9i.
the doctoring-songs
belonging to (him).

9ah?a-ya\
Thereupon

now

sing
them

hac9i-qiml9a\qo-
when now they
have completed

circuit (in
house)

tiqpitapa\. yahya-ya\ \ayo-ya\\a- 9i-qhapsa\a-
now cause
him to
■it up.

qwa9amit9itq.
as they had
caused to be.

yahyayak
Thereupon

Thereupon
now

again go for
another one

now.

again cause
him to be
in the (
way

ha6atakSi\
All have
become

6ama,s9a\
doing
properly

qwarha -dntas9itq
as many as are
about to

ca-ytqSi\.
become
Tsayik.

6a-ca-yiqSi\.
begin to
sing Tsayik
songs.

wika\
Not
now

start making
no sound

ca -yiqSi\rhinh9i 9a -y 9a -y 9a -y wawa ,9a\ 9o ,stokh?a\
the ones that
become Tsayik

members.

-Ay ay ay.- now do so
in order

9ani
that

faa-lok
Branches

hisyo-

wik9a-q\qa
they

should not

9o-wi-c
have
them
around

head.

9owi-ca\.

ta-:i-k.
be
sickly.

sa-6ink
Always

yoh

that
is

6apxsa-htak9i
the males,

qwaya-tok
make that
noise

but

yah?aya\ ha6atakSi9a!\qo
,

qwicacri\9itq.
wherever they
go.

lo6sa-htakyi
the females

9i-naxi-6i\
red-
dyed

■hredded
cedar-
bark

have it now
around head.

Thereupon when all now
has become

get ready.
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hint -9as9a\ 9ovn-htas9a\ ya -yaqsyi:a-l9at9itq 9oh9is
now go out
of the house.

9o Staqyo9i.
the shaman.

is now at the
head

who is doctored by
them

and

minkSi\ hitinqishMk hac9i-qiml ho9i-9i\.
Go
around

circle.

move along
the beach.

go com
pletely

around ,

return
into the
house.

ho-ya,hna9a-la qwis9a\ 9ahko-. ha6i-Ui9a\qo- hayo6iUi\.
They keep on
dancing

wika\
Not
now

they
are

now do

wik:a-\tH\
become
not mak
ing a
sound

this. When now total
number of days

become

ten days

become.

ca -yiqSi\rhinb?i
the ones be
coming Tsayik

members

9o -yisa\
up to
the
time

qwiyima:i ,q\9 itq.
when they wish

(to atop).

9oyimtwe9in9a-la ibasna^qo- ca-yiqSi\ hilasaqh9apa\
They were wont
to do, it is
said.

if they

were un
willing

become
Tsayik

members.

now cause to
be in the
same place and

qahSi\. 9oh9a\ qwis9ap 9o9o-staqyoqaU9L qahakh9apa\
die.

hint-s
(they)
carry

Now it
is he

9oca9ap
cause to
be thereto

cause
to do
so

hilh9i-tq
at which
place

ti-6a9apa\at.
(he) is now
caused to
be alive.

9o-yo-6i9a\
Now he
wakes up

the one who is
engaged in doc
toring.

caca-yiqS.
Tsayik
doctoring
ceremony
takes
place.

V
fMl
happy

aq\

hilh9al
Now he
is at that
place

while

Now they
have (him)
dead as

9ah?a-
thus

9ah?a9a\
thereupon

:a-pok*
he is
willing

i9a\

ca-cayiq
take part

in Tsayik.

o-no-\itwe9in9a-la qi6i\ 9ani6 9o-Sit9a-la 9aya-k
For this reason. it
is said, it was wont
to be

last that. it some were many

long is said. wont to be be
long
ing to
them
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no-k. ?o.'a&/iAa- 9ani ri-hpi6h gwa&7itoA hadatak
song. It also that they now be- every-

contributes cry sides body
thereto while

(singing)

no9ih g^amt-i^to. to tne9is9i yo-qwa- 9anasa tvikal
begin as many as The do only be
to are in the children like* just not

ate. house. wise, there
to

wiktaqyo n.
the unini
tiated.

vnksinhapa-nitwe9in9a-la na6aq\a9a
They were not wont to look into
be allowed. it is said. the fire

ca -yiq&£kthirih9i
the ones becoming
Tsayik

members.

9o -stokh?apat
they were
thus caused
to be in

9ani
that

wik9aq\
should
not be

ftf

qa-qa-s6a:i-k.
apt to be
sore-eyed.

wiksinhapa ,nitwe9in\a -9a , to
They were also not eat
wont to be allowed. it
is said,

ya-yakwiti-kamita9a-la. wikKa-
they were wont to Also

cause to be apt to be not
sore-bodied.

O'fS si-hrho ,

herring

6i-6i-66api-kqo-
they be apt
to be tooth-sore.

wiksinhapat\a-
Also they

were not al
lowed

\omahs9is
drink hot
water

be chew
ing gum

9o-no-\
{or
this
reason

9o9otyak
for fear

9ant -6
that,
it is
said,

9oyi
lest

9o -9otydkapai,
for fear that
they be
caused

ho -9akqo -

that
they be
prematurely

6aho X.
become
wrinkle-
faced.

23. The Tsayik, a Doctoring Ritual1

We perform the Tsayik doctoring ceremony only when someone is sick. We
always do just what we do when we give a feast; (we) go about in the village
extending invitations. Our (invitation) is called inviting Tsayik members.
Starting at the door inside the house, they begin to sing. Everyone has his
own songs; some have five, (some) ten. They are not alike; some are for rapid
beating, some for jumping up and down. One always sings until he begins to
cry;17* then he sits down. Then the one next to him gets up and likewise starts
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to sing. He also does so until he begins to cry. They continue in this way until
they reach the very last one.
When the full number of days is completed, they start going about in the
village and seize those whom they are to initiate into the Tsayik. They (go)
many together with the Tsayik leader at the head. They take (the novices)
along by the hair one by one. They treat them thus, it is said, in order that they
should not be subject to headaches. As they make the circuit, dragging (the
novice) along by the hair, they sing the doctoring songs of (the leader). Then,
when they have made the complete circuit (in the house), they have him sit up.
Then they take another and do exactly as before. They go through all the
novices.

Then they begin singing Tsayik songs in earnest. The novices now keep
quiet. They say 'Ay ay ay',m so that they should not be sickly. They con
tinuously make that sound wherever they go. The males wear branches around
their heads, but the females have shredded cedar bark around their heads. Then,
when all are ready, they go out of the house with the shaman and the one being
doctored180 at their head. They make a circuit moving along the beach and
complete the circle, reentering the house. They keep on dancing (as they) do
this. The full number of days is ten. The initiates are silent up to the time
when they wish to sing.
If someone should be unwilling to be initiated, they cause him to die right
there. The one who is doing the doctoring causes it. They carry him along
dead to the place where the ceremony takes place. They have him there in that
condition, and then they bring him to life. He wakes up feeling happy and is
then willing to take part in the Tsayik.

(The ceremony) used to take long because some people would have many
songs (to sing). Another reason was that they would cry while singing and,
besides, everybody in the house (would) join in the singing. All the children in
the house did likewise —only the uninitiated did not join in.
The initiates were not allowed to look into the fire, so they should not be
subject to having sore eyes. They were not allowed to eat herring spawn, for
the reason that it would cause them to be sore of body. They also did not drink
hot water lest they be subject to toothache. They also were not allowed to
chew gum lest their faces become prematurely wrinkled.

24. A Secret Ritual for Trolling

9oyi :af/i-6h Bya-qiml hitinqsa9a\si 9athi- hacatam\qo- we9ico\. wik
saye9i taqni-qsa\. sokwi9a\ fca-lokokqas. 9owi-9ap\i\ kwilsi\, kff ho

kff ho. na-ci-le9isim hatbe-l wikSahapisim 9o9alok 9a-ma-nol9ap
ti-csya-pakqas. nwpitSi\ wa-. 9ah9a-9a\ sokwi9a\ k'wa-lokokqas
9oca9apa\ hilspol9atqas. hay wa-9a\ kwi-qSi\h9a\ kwikwinksatqas,
hina-6i9i-kqo-s haibi-qstopikqas ha9omStop 9ohsi-ci9atok ti-la-9akqas.
9o-9alsimhi6i9 atikqas lo-csa-mi-h9isok ha9om. nano-hacSi9 atikqas

wikap'atqas Xr/i&X haiU-q\atokikqas ti-la-. kimsSi9 atikqas kff
kimsSi9 atikqas kff kimsSi9 atikqas kff kimsSi9 atikqas kff kimsSi9 atikqas kff
kimsSi9 atikqas kff 9o-9alsimhi6i9 atikqas kff 9o-9alsimhi6i9 atikqas kff
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24. A Secret Ritual for Trolling181
In the fall, in the salmon-cutting month (September-October), I go down to

the beach at night when everyone has gone to sleep. (I) go straight down to
the beach not far (from my house). (I) take my branches"2 (for rubbing).
First (I) take water in my mouth and spray it out, (saying), 'kff1M ho! kff ho!
Look down upon me, O Chief, keep sickness away from me, take care of me and
keep my life principle unswervingly in its path.'184 Four times (I) say it. Then
(I) take my branches and put them between my legs. 'Hay', (I) say, as I rub
my hands. 'When I go out to sea, may I cause the fish to be hungry and long for
my bait. May the dear little female fish desire me. May they want to be taken
along in my canoe, may I not have to paddle off (empty-handed), may they
hunger for my bait. May I be bitten, kff! may I be bitten, kff! may I be bitten,
kff! may I be bitten, kff! may I be bitten, kff! may I be bitten, kff!1" May I be
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9o-9alsimhi6i9 atikqas kff 9o-9alsimhici9 atikqas kff lo-csa-mi-h9isok kff
locsa-mih?isok kff hiSsa-coqh9 atikqas 9o-9alsimhat locsa-mi-h9isok
ha?om sosinkokmihsat.

sokwifC\a- \a9o- kwa-lok kwi-qSiXto-. hay kff wikapatqas \i-hM\
wikapatqas \i-Mi\ wikapatqas XrA&X wikapatqas \i-hM\ kff hay
cawi-yoqatikqas 6i-\6iyatok 6i-cshta- wikikqas qi-kwa-l 9a-cSi\ comiri\
Sapac wasqwi- 9inStis qwiq^i-hqas ha9omStop. ya-9al9apikqas 9a-nahi
yaqciqqas 9ac&C\ \oSaksol9ap. sokwi\\a- \a9o- kwalok kwi-qyak
kwiqSi\\a- kwilSi\\a-. hay kimsSi9 atikqas kimssi9 atikqas kimsSi9 atikqas
KimsSi9 atikqas 9o-9alsimhatikqas 9e9i-6im9isok ha9omstop hawi-q\atok
tila-.
nopqimliya qwa-9ap qwama- 9athi- tatak6i9al mo-pHtwi-9as. wik
ha9ok qwama- mo6il hawi-q\maqSi\ hawi-q\e-9it yo-qwa- ha9omStop
9osa-ha\ 9anis qiqi- wik ha9 ok. tatak6i9al qwama-pitwi9as9itqak
mo-pinqsak 9okwi9al noptaqiml kwi-qyak moStaqiml9i.

wi-sikwa.l9a\atqo- qwama- 9athi- 9o-SsihXat wiksyi-6i\\a- 9oh9is
wi9i9apat mo6i-l wikstopSi9a\.

25. A Secret Ritual for Spearing Fish

9oyi \awa-9a\qo- hinin ha9om hita-qto9a\at 9oca6i9a\at

caxsim6owas9i. 9okwi-lSi9a\at Sa-pacti-9ila sima-csyin milsyi 9iS
\i6a-qath qo-9as. 9okwi-lStM.a- ha-9omti-9ila. 9o9omhapa\ 9ana-

9o-kwil 6apacok. 9aya-p ha-9omti-9ila cawak'a\ hamat

ya-qwa-ta9a-l9a-q\9itq caxcaxS. hawiUa:itap taqsila\ waUil.
9ah9a-9a\ mo-6i-lnaka\ waha-ka\ hini-cs9a\ 9i-naxmak9i 9iS
kwi-q6akokPi. 9owi-9ap hitaqsi\ Sa-pacti9ilak. ciciqinkSi\, ho9 ho,
wa9a\at. na-6i-le-9isim hawe-l wikSahapisim 9a-manol9apisim
titi-6akqas. hamopisim 9anis si-yassa pisatowas. mopitSi\ wa-.
9ah9a-9a\ 9inaxi-6i9a\ qwa-qh9aq\9itq 9o-sim6 kwi-6sim6. hinolta\
9i-naxiqh9a\. 9o9i-9as9a\ 9appi9as9i. sokwi9a\ faa-lokok
Kwi-6sim6yakok9i moStaqiml. hay, wa-9a\\a- kwi-qSi\h9a\,

caxSi9i-kqo-s ha9omStop wikokqas** li9a- wikokqas li9a- wikokqas li9a-
wikokqas fc?a\M kwi6ita\ma ya- wa9 atikqas. 9oyi 9oS6imlniqo-s
yimhsa -pikqas. 9aya6iqhikqas 9aya6iqhikqas 6a -xca -xwi -kqo -s ha9omStop

coma-nopikqas ka6si\9is 6apac. takasokwikqas milsyi wikokqas li9a-
wikokqas li9a- wikokwikqas la6a-\ :akyak. mo-pinqsak wawa- qwama-
kwi-qyak.

9ah9a9a\ ha-ha-hano9a\atqo- qwama- kwi-qyak hitaqsi9at

capacli-9ile9i. ciqSi9dkat \i-6a-ti9ile9i, co hina-6i9i-kin caca-wi-h.
hino9alqath9at 9aya ha9om cacawi-Mi\qath9a\at 9okwil9at
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desired, kff ! may I be desired, kff! may I be desired, kff ! may I be desired, kfFt
their little females, kff! their little females, kff! may I everywhere be desired by
the little females of the fish! may they desire to take (me) by the hand!'

Again (I) take branches and rub. 'Hay kff! may I not be caused to paddle
away! may I not be caused to paddle away! kff hay! may it happen to me alone
that my trolling line be constantly pulled at! may I not be out long (before)
the canoe fills up, quickly, no matter what fish I am fishing for. May I cause
the canoes that have gone out fishing with me just to look on! (may I) make
them dry in the mouth!'18* Again (I) take a rubbing branch and rub and spray
water again. 'Hay! may I be bitten!18' may I be bitten! may I be bitten! may
I be bitten! may I be desired by the dear little old fish! may they hunger for
my bait!' .,

For a month (I) do that every night, going out of the house four times each
(night). (I) do not eat for all of four days,188 remaining always hungry, so that
the fish may likewise be hungry because (I) do not eat for long periods. Each
time you go out of the house you repeat four times with one of the four sets of
rubbing (branches). If one does not carry things out to completion every night,
something bad happens to one and the (medicine) is in vain; and if one does
not go out four days it all comes to nothing.

25. A Secret Ritual for Spearing Fish189
When it is nearly time for the fish to come, one goes into the woods to (his)
training place. He makes an imitation canoe with a spear extending out from
the bow and a pretended steersman. He also makes an imitation fish. He puts
it at just the right distance from his canoe. He has many pretended fish, one
(of which) is singled out as the one he will spear at. He just gets it ready on the
ground and goes home.
He leaves it for four days and then goes there with his regalia and his rubbing
medicines. First he gets into his pretended canoe. He starts to pray, saying,
'Ho! ho! Look down on me, O chief! Keep sickness away from me and keep
my life principle unswervingly in its path! Recognize that (this) place is mine
alone!' Four times he says it. Then he gets decked out for the marksmanship
ritual. He gets out of the canoe decked out (in his regalia). He goes to the
center (of the space) on the ground. He takes his marksmanship training medi
cines, (of which there are) four units. 'Hay!' he says again as he rubs (himself),
'when I spear at fish, may my (spear) not miss! may mine not miss! may mine not
miss! may mine not miss! May it be said of me, "There is a marksman!" When
I am out on the water with anyone, may I cause him to be ashamed! May I be
amongst many (fish)! may I be amongst many when I am spearing fish! may I
fill the canoe in a short time! May my spear go straight! may mine not miss!
may mine not miss! may my pronged fish-spear not let them escape!' He says
it through four times for each rubbing medicine. "•

Then, when he is finished with all the rubbing bundles, he gets into the imita
tion canoe. He says to the pretended steersman, 'We are now going out to sea
to spear.' He pretends to see many fish and to try to get them there on the
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ha-9omti-9ilaminh9i hiye-9is hi9i-sh9at9itq 9o-simcat. caxSi9dkat

cawa-htat hamat yaqwa-ta9a-l9at9itq mo-pHM9at caxSi\. 9oyi wikqo-

cawaq\ mo-jritSi9at 6axSi\ lili9aqo- ho9a-s9at\a- kwi-qSi9at 9i-qs6i-ksat-
Xa- wawa-9a-nit9itq 9e9im. ha-ha-hano9at\a- hitaqsi9at\a-ca-pactv9ile9i.

60 \a-ne, wa-9a£\a- yayaqti-9ilat9itq. caca-wi-Mi\qath9at\a-
ha-9omti9ilaminh9i caxSi9a£\a- yaqwa-ta9a-l9at9itq cawaqsto\ 9e9im.
ho9as9at\a- 9oyi lili9aqo-. 9o- 9iqsimsa:aS, wa-9a\at. ho9a-s9at\a-
kwi-qSfo 9o-ksti-h9at wiktaqh9i-kqo- li9a- vwpitM9at caxsi\
9i-qha-ta9al9at ha9omti-9ile9i. 9oyi wiktaqSi9atqo- hacatakapat

mopitSi\ cawaq\ cawa-yiyat kai-6sim£ ho9a-s9at\a- kwi-6simcStK
9o-kstihsat wtktaqSi9ati-kqo- U9a-9apat caxSi\ ha-9omti9ile9i.
kwi6itSi9a\sa:aS, wa-9a\at 9oyi wiktaqSi9a\atqo- li9a-9apat mopitat
caxSi\. 9ah9a-9aK hawi-9a\at 9osim6. 6a-ni na6ala6ih9a\at
his6a\ato-si kwi6itat. hina6i9a\at ca-xca-xSi9a\at ka6Si\9icat

coma-nopat capac. wiktaqSi9a\ li9a- 9o-sa-ha\ qwa-9apanit9itq
9o-sim6at. 6o hacaqH9a\sa:aS, wa-9a\at vnktaqSi9a\qo- li9a-.
9oyakat\a- 9o-simcSi\ lili9i6i9a\qo-. wik'dkat qi-6i\ 9o-sim6.

26. A Secret Ritual for Sea Lion Hunting

9oyi 9o-simcnahokatqo- toko-k sa-6inkat hati-s. \awa9o\qo- hinin
toko-k 9oya-\at hini-9as9at ha6ataka\qo- ho-9i6o\. hini-9as9a\at
hitinqsa9at kwiUi9oAat ciciqinHi9dkat, ho hawe-l naci-le-9isim
wiksahapisim wikSahakapisim mahti- 9ama-nol9apisim ti-6sya-pakqas.
ha-tinqSi9at to-ksim6M9at hisimlnat ca9ak9i. qwa-9e&at qwe-9vtq9a-la
tokok. hinos6is9at. hay, wa9a\at, hina-cH9i-kqo-s \awi6i-l9atikqas
toko-kminh9is9i. na9o-qsmihsatikqas we9i6opikqas we9i6opikqas 9oh9iS

cacami-h9isok toko-k cacami-h9isok toko-k. 9oyi \ihatas9i-9i-kqos
vnk'atokqas na9a- \ihswi-9akqos wik-atokqas na9a-. kimq:a\ahsokqo-s

wika-tokokqas capac. so-patokwikqas caxSi9i-kqos wikokqas li9a-
napxta-9akikqas wikokqas saye-9i kamitqok. 9oca6i\okqas hitinqisokqas

hiyathqas. hay, wa-9a\at, hay nopithikqas hitalokSi9i-kqo-s qahsa-p.
wikatokqas rha6i\ tokwaqiml 9oh9iS ma:oMdm?akqas milsya-kqas.

nwpinqsakat 9i-qs6i-kwa-l9at.

9ah9a-9dkat ma6ino9a\at. wikakat qi-9il hini-9as9a\\a- 9o-sim68i9at
mo-pitwi-9as9at cawa-yiyat 9athi-. 9oyiyat hini-9as9at ha6ataka\qo-

ho-9i6o\ma-tma-s. wawa-9dkat9aniwe9i6opatikqa toko-k 9ani 9o-rw-
9at 9oyiyat 9o-simcat ho9o-ca\qo- 9ani we9i6op9a-q\at qwis9apat

qwe-9i-tq ha6atak we9i6. hila-6iSta\at ca9ak9i we-9i6ti-9ilat
kwikwinqwisaksola6iStat poxwa6iStat. pA--pA-- pA-- pA-- qwa-9apikqas
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level spot on the ground where he is training. He spears at the one that has
been singled out; four times he spears. If he does not hit in spearing four times,
if he misses each, he rubs himself again, saying exactly what he has said at first.
He finishes and once more gets into the pretended canoe. 'All right, you!' he
says again to the ones who are pretendedly in the canoe with him. He again pre
tends to try to get the various make-believe fish with his spear, hurls his spear
at the one he hit with his spear the first time. He does it again if he keeps missing.
'Oh, I seem to need some more,' he says. He rubs again until he does not miss
in four tries at the same fish. If he fails to get it in every one of four successive
attempts, he trains again until he does not miss.

'I seem to have become a marksman,' he says when he does not miss in four
tries. Now he has finished training. By way of test he tries to see where he
stands as a marksman; he goes out spearing and in a short time fills up the canoe.
He does not miss because of what he has done in training. 'Well, I seem to have
completed (my training),' he says if he does not miss. He trains again when he
starts to miss. He does not train very long (this time).

26. A Secret Ritual for Sea Lion Hunting191
When one is about to train for sea lions, he bathes constantly. As it ap
proaches the time when the sea lions come,1" he goes out when all (the others)
have gone to sleep. He goes outside, goes down to the beach, sprays water and
starts praying, 'Ho, O Chief, look down upon me! keep sickness away from me!
keep sickness away from my house! keep my life principle unswervingly in its
path!' He starts bathing and training for sea lions and goes out in the water
there. He acts like a sea lion. He goes up the beach. 'Hay!' he says, 'when
I go out to sea, may the dear little sea lions approach me! May they wish to
come along in my canoe! may I cause them to sleep! may I cause them to sleep,
and also the dear little canoe-watcher of the sea lions,1" the dear little canoe-
watcher of the sea-lions. When I paddle hard to get close, may my wake not
be heard! may mine not be heard! If I make a noise in the canoe, may my canoe
not resound! May my (spear) be caught in mid-air when I spear!"4 may mine
not miss! may my (prey) die instantly! may my (prey) not run far. May mine
go to my beach, to where I live. Hay!' he says, 'hay! may I cause it to die by
saying a spell once! May my float not be bitten nor my line nor my spear!'
He goes through it four times, the same way each time.
Then he enters the house. He is not long in the house before he goes out
again and starts to train. He goes out four times during the night. He goes
out when all the households have gone to sleep. He says that he will cause the
sea lions to sleep because he trains while (all) are asleep, that he will put them to
sleep, cause them to be asleep like everybody. He pretends to sleep there on
the water and blows bubbles from his mouth (while) floating on the water. 'Pb
pc pE pE,1" may I do thus and put them to sleep!' There is no rubbing medicine



114 SAPIR AND SWADESH, NOOTKA TEXTS

9ah we9i6opikqas. wikvt ti-bim 9a-nasa 9i-hkomc ya-qhwinkat9itq
k^-qkwi-qat hi-sta-ta9a-l9at 9a9apko-9as 9o-ksti-h9at yiyimhi6i9 ati-kqo-

naM9at.

ma6ino9dkatqo- wikakat tawil yaqcha-t9itq hilinkwil9dkat 9aminkwil9i
9ana6i6il9a\at mocmohaq. wikat we9i6 9anicSi9at9itq 9o-sim6at.

hini-9as9a\atqo- 9athi-9a\qo- 9o-simcwitas9at toko-kwa\at hin9as he9i-9at

hitinqis hilh9at9itq hati-s.

27. Taboos for Sea Mammal Hunting

noma -kcamis

9oyi hina-ci9a\atqo- wikith9a\ mact-l mahti-9i. wiki-t pisatokwilh-
9a-nilsa\ yaqcha-t9itq we9i6. hita-sqh ha-wa-caqSi-l yaq6iq\as9at9itq-
9o-yisa\ ma6in\ hitasa9a\qo- kwi-sahi9i. wik rhoS9as mahti-9i 9o-no-\
to-hokwe9in9a-la :ahmis rhoS9as9a\qo-, wikcaqsim9atsa:as, wa-9a\.
wiki-t \a-sa-9ak ma6in\ mdhti- kwi-saha\atqo-. wik yo-qwa- yaqcha-t9itq
9o9oStaq. wik hini-9as mahti-9i9oyiyakwi-sahinaka\qo-. wik 9iS9iSa
9o9om9ak ma6i9atokqo- 6apac 9iS qwi-qwi-hwink9itq. 9a-nahi citkwil

we9i6 9anickwalnak9itq. 9oyi pipi-sathiqo- hiyi-qhap wikqo- tahak
na-csa-kat qwa-qwa-9ap9itq 9oh9at :ahmis9i. qwa-qwa-9apa\ yo-qwa-

wika\ we9i6 pipi-satha\. wiklrha-9a\ hint -p. kwisahi hamatapa\ 9ani
9o9o-lcak yaqchi9itq hamatap\a- 9o9o-lca\okqo- mahti-.

yo-qwa- \i6e-9i 9iS 9apwinqs9i wik 9o9o-l locsa-mi-hok9i. nw6i-l
9a-nahap hati-s qwama- 9athi- 9o-sim6 9ani fciqalikqa hina-6i9i-kqo-.
9oyi ha-ha-yoxwackwiqo- hamatsapa\ 9e-9e-9iSa yaqwati-9itq 9o-ktis

yaya:i-h9itq 9ani 9o9o-lcak \i6a-rhinh9i.
yo-qwa- nomanak kwi-sahi \awa-9a\qo- 9a9a-catah. hawi-9a\ 9o9o-l
lo-csmak hine9il9athM9a\ nopqimliya hopal. 9oyi wi9i-9apqo-

qwi-yicsti-h9itq \awi-6ik yaqchi9itq 9ah9a-9a\ wikstopSi9a\ok 9o-simcmis.
9e-9e-9iSat\a- 9i-qhok'wat 9oh9at yaya:i-h9itq qwisckwi9itq. 9oh9iS

9oSsilackwiqo- 9o-kwil \a9o- locsma 9oh9a\at 9i-qhok 6apxto-pok9i
cawa-ica\ ki\Si\ sa-6owat 9oh9a\ qwi-cowdPitq.
yo-qwa- nomanak 6apac. wi-ksinhat sopi:at 9oh9at lo-csami-h 9oh9iS
hatyaKaq\9i ha-wi-ha\ 9o-9omi-9ak wikqayayapqo-. 9oh9iS sa6ink
ci-pis ci-saqsis 9o-stokh \awi-6foqo- 6iha- 9ona-h toxyo-.

noma-kok qwi-qwi-hwink9itq. milsyi wik hitaqs 6apac wik 9ost9is wik
ma6i-l hilsto:asok mahti- saya-6a kica-s 9o9omhi wiki-p 6iha-. 9o9al

6isa-p, 9ana\ ma6i-l tokwaqiml 9iS 9oxwa-p \a-sk hi-lc:il9a\ hi-l9i-tq
we9i6 9opal9a\ 6ili-tok9i 9o9omi-9ak wisSi9atokqo- 9oh9at \a9o- kwi--
sahi.
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(used) except the thumb, which is used (for) rubbing back of the ear until one
can hardly (turn the head to) look (at anything).1"

When one enters the house, he does not lie in bed with his wife. He lies in the
corner, covered with only a bear skin. He does not sleep during the period of
training. When he goes outside at night to train, he (moves like) a sea lion as
far as the beach, where he bathes. •

27. Taboos for Sea Mammal Hunting197

When (a hunter) goes out to sea, no one remains in the house. No one is
active in the home. Only (the hunter's) wife remains in the house asleep. His
household prepares food outside. Only when the hunter lands do they enter
the house. The door of the house is not closed because, as they say, they are
afraid the sea-mammal may say, 'Apparently I am not wanted.' No stranger
enters the house when one is hunting.198 Also one's wife does not do any work.
She does not go out of the house while her (husband) is hunting. She does not
chew gum lest his canoe or equipment be bitten. She only lies on her side sleeping
as long as her (husband) is absent. If she were to be active, doing various
things, instead of lying still, every thing he did would be observed by the sea
mammals. They would also do various things, not sleeping but being active,
and he would be unable to capture any. A hunter knows if his wife is to blame
and he also knows if his household is to blame.
The steersman and the center man likewise do not sleep with their wives. They
just bathe every night for four days and train that they may be lucky when
they go out to sea. If they were to commit adultery, the hunter would soon
find out, by the (actions of) the game, that the crew were to blame.

The hunter likewise has taboos when the time approaches, when he is about
to go out sea mammal hunting. He ceases to sleep with his wife and lives on
the floor next to the bed platform for one month. If he approaches his wife
before the time is up, his training is in vain. He is also soon betrayed in what
he has done by (the actions of) his game. If he has done something to another
woman, it is made known by the fact that his harpoon splinters on one side—
on the side which has broken the taboo.1"

The canoe likewise has taboos. It should not be touched in passing by women
nor by philandering young men lest they make it unlucky. They lay it on its
side on the beach with a rope stretched over it, because a ghost might approach
it looking for shredded cedar bark."0
Whatever one uses (in hunting) has its taboo. The spear is not (kept) in
the canoe, nor on the beach, nor in the house, but in back of the house on a high
surface, so that ghosts may not get it. A shark's fin is attached to it. Only
the bladder floats and the paddle and the line are (kept), along with the outfit
bag, in the house underneath one's sleeping place, lest they be greased by another
hunter.
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28. Trolling for Spring Salmon
9oya-t ha9ompal9a\qo- :a-hM9a\qo- 9o-sim6akat so-ha-. 9ono-9a\at
9oyiyat 9o-&im6at 9ani 9a-yimk9aq\at 9oyiyat rha-rhi-qso 9o-sim6at.
9ah9a-9a\ 9oyiya\aC\a- 9opi6i9a\qo- soha-. 9a-yimki\qas so-ha-

6i-cs9i-kqo-s. wiki-th9atikqas milhi-9at yaqciqqas 6i-cs6i-cs:aq\.
9o-pi\qas 9a-yimk. qwa-\qa-s 9anasaqo-s ti-lyo-9ak. moptnqsak'at
wawa-9at. mo-pit9atat\a- 6o9atat topal9i. mo-pitni:o9at 9ane9itq

9aihi-. 9i-qs6ik'wa-l9at. 9o-hivink-at kwi-qkwi-qat :a\yo- \aqaptok9oh9iS
kwinyimc.

29. Fishing for Cod with Baited Kelp-Link and Sinker

9oyiyat ma-mi-taqsimc 9ahko- hopal9i hayaskiqiml. 9o9o9i-h9at
tosksmapt 9ayi-yap-at. 9oca9apdkat :ocit9e9e9i hiya-9aqh9a-q\at9itq

9o-simC. 9ona-kdkat 9oti9ila toSko-h. 9ah9a-9a\at ma6i\qath9apa\at
toSko-hti-9ile9i. qwa-9atokwi\qas 9o9o9i-h9i-kqo-s toSko-h.

hiSsyi-hstaqSi9atokwi\qas \awi-6i9at. mo-pitSi9at wa-9at nwpitapat\a-
rha6i9apat toSko-hk-9ile9i 9okwil9apat so-mati-9ile9i.

30. A Secret Ritual for Soma Bait

cosSi9at cakomc9i. 9ah9a9a\at 9ona-kSi9dkat hopyakti-9ila.
9ah9a-9a\at 9ocinapa\at hi-yi. 9ah?a-9a\at ticsta-9apdkat cosyo-9i
cakomc. 9ah9a-9a\at 6i-6€kqath9apa\at. 9ah9a-9a\at wa-9a\at
qwa-9ato^i\qas hophopS9i-kqo-s coma-9atokwi\qas hopyakokqas.

haptiSi9at mopitSi9at wawa-9at. 9o-hwinkat kwi-qkwi-qa lilicxw9a9a.

31. How a Father of Twins Caused a Big Salmon Run

hina-6i\itwe9in 9okla- hihih9in. wikil:i9at 9ona-kSi^a\ tana. 6i-cs
hihih9in. 9a\anakSi\ ta-tne9is cawa-kok ha-kwa-\9is 9iS me9i\qac.
hitasa9a\ poni-qsa9at 9ayaqh9at hinalcat ha-ibi-ha\. wikdki timqSi\
wa9a\at. wiki- hinolta. ta:ahs9aq\amin cfrsaX wa9dkat.
9o-cahtaksa toxwilta. 9a-qisim69a-q\apa\cso- wa-9a\. yi-la6iStwe9in
toxwa6iSt. hi-xoqSi9a\ 9aye9i ha-wi-ha\. hinoscts hiyih9in. waUi\
9oca6i\ mahti-9ak9i hine-9i\.
9okwi-lSi9atok ha-cato?atok qwarhe-9itq qo-9as 9okwi-l9atok tikm
9o-sim6yak ha9om. cawa-kok na-s 9okwil9atok. Si-\ok',ca\ hiyiJfin
9ocoM9a\ hita-q\aa9i. hawi-9a\ 9o-kwiqsta 9aye9i qo9as. hitaq\i9a\
ha-tinqSi9a\ qo-9asit9i. ha:'in6i9i\
ya-- haUf wo9o--
9aya--haha-- ha-- ha-- ha--
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28. Trolling for Spring Salmon201
In the season when the fish come up, one trains for silver spring salmon. One
trains at that time, in Older-sibling month (December), because he will get
many of them (if he trains then). He (trains) again when the spring salmon
come into season. ,02 'May I get many spring salmon when I troll! May I be
unequalled by any of the trollers with me! May I be foremost in getting many!
May it be as though my (hooks) alone were baited.' He says this four times.
He also dives into the sea four times. He goes down to the rocks four times
during the night. He goes through this at intervals. He uses for rubbing the
limbs of a cedar tree and sea-weed (of a certain variety).

29. Fishing for Cod with Baited Kelp-line and Sinker205
One trains for live-bait fishing this month, Gusty-month (January). He
gathers many wild-pea plants.204 He puts them in a water hole at the rocky
place where he is to train. He has them (in the form of) imitation codfish. Then
he pretends that the imitation codfish bite. 'May my (bait) be so treated when
I am fishing for codfish! may mine be sought after from all over!' He says it
four times, and four times also he lets the pretended codfish bite a pretended

30. A Secret Ritual for Soma Bait206
One digs the earth. Then he gets a pretended basket trap. He puts a snake
into it. Then he drops it into the hole. Then he pretends it is pulled. He
says, 'May mine be treated thus when I use my basket trap! may my basket
trap fill up!' He says it the full number of times, four times. He uses spread-
on-the-rocks (a variety of seaweed) for rubbing.

31. How a Father of Twins Caused a Big Salmon Run207
A (man) named Sound-of-pantingm went out to sea. He was away when his
children were born. He was trolling. There were two children born, a girl and
a boy. He came to land and was met by a number of young men who came down
to the beach in a body. 'Don't wade!' he was told. 'Don't get out of your canoe!
We will pull you up onto the beach while you remain in the canoe. ,m Immedi
ately he jumped out of the canoe. 'What would you have me train for?'"0 he
said. There he was in the water where he had jumped. The many young men
cried out. Sound-of-panting went up the beach. He went home and went in.

All the people working together started making rubbing medicines for him to
use in training for fish. One day was spent in making them. Sound-of-panting
moved to the woods. He ceased to stay amongst the many people. The former
person"1 went into the woods and started to bathe. He called out,

ya hala wo o
aya ha ha ha.
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wa-9a\ \o-lapiqh9a\ 9ocahtakh9a\ hilso-9is9i hil9i-tq hiyath9itq hinko9as
sacop cowit so-ha- \osmit.

ti-\ti-6i9a\ 9o-sim6H9a\ hinko-9as sacop qwiqqwiq9itq hat9om.
ha-caisim6. \ahti-pa\qowe9in XtsitX ha-:inci9a\ \oyaci9a\ nas
wik:a%Si9a\. hawi-9af. ha -:inapt. \ahti-paMa- \o-cano9a\qo-
ha-:in6i9a\\a-. ti-\ti-ya\ hiyih9inmit. qi-d\ ti-Mi-ya. \awi-6i9at
hilh9i-tq ti-fdi-ya cixwatinqh9at 9ane-9is 9o9iyas mata-si\ cixwatin9i.
Msokwat naca. sokwiX. wik Saibe9i- cixwatin9i. 9o-winop hinino-p
hisyo-. sokwi\6ip ca-wi-\6ip :iyal 9o-9i\6ip 6imci-yak\at9i. matSi9a\

cixwatin9i ye - -l9a\.
haSahM9aKok 9o9i-qstis9apa\ kachaqok9i. sokwi9a\ 9o9i\ 9anah9is
9inksyi9is. wik qi- hiyaq\nok. 9o-cahtaksa motSif*. mamatwisa

ya:aq\nokwit9itq. kamatsap hiyih9in 9ani piSaqqa ya:at9itq \awi-6i9at.
waMi\ :iya-l9i wikma:i-q\ hiyih9in qwa-. \o6i?a\ 9ani-6
rhino :aq\ap9a la 9o-no 9a\ wahM\.
\a9oyo9al9a\ 9oyo9al qana-\a 9o9i-9is9a\at\a- hish9i-tq ti-\tiya.
\ah9a\ 9oyi-9a\at \ol :oyi yaqwayat9itq 9aUi\ qana\e9i. 9owahsol
nwsa-htak :oyi. ya-cM9a\ htia-qM9a\ nopqimliya ha-sik9a-q\
qwama-9ak9itq tiSim. ha-:in6i9a\qo-we9in \o-cano9a\qo-

9o-wi-qS9a\qowe9in hinko-9as hi-hiqtop. hitacsa9a\ cowit hinko-9as

sacop. 9ayi-6i9a\ ta6komc 9ayiyapa\.
na-csi-6i9a\ qwe-9i-tq sa-min 9ani qo-9asqa 9ona-k capac 9ona-k no-k
9aya-k. wa-9a\at 9o9oyaqhqo- nono-k. 9o9oyaqhSi9a\. ho-Ui9a\.
ya-9ayas9a\qo-we9in ta-tne9is qwarhe9itq qo-9as. 9o-ti-9ila\ ha9om.
Si-\Si9a\ Si\sti-s9a\. hinatSi9d\ \oSinqSi9a\. hini-9as9a\ hiyih9in
9i-naxa\ 9oqo-l9a\ hi-ssit. wikcfi. timqsi\ to-hokwa\ 9o-no-9a\
kamatsapa\qa qwe-9i-tq ha9om. hina-si9a\ Si\okok9i \ihSi9a\.
hinoltapa\ hisyo -9ak9i ya-qok hayo-lok hisyo- :i-l:ilanol9a\ok
po gXa -nol9a\ok\a-. \ihSi9a\.

hilswi-las9a\ 9apswi-las9i. sokwi9af. hisyo9ak9i ti-ckSi9a\ \ihM9a\
Si-\ok9i. ha-:in6i9a\ ma-\Si9a\ ma\i-so\as9a\ sa-min. 9ocso\as9a\
9ocaya:as9a\ ca-maqak9i. ti-ckSi9a\ caqa-sh9a\ok tickyak nopyal 9anah.
ticka-9a\ hi-tacino9a\ ca-maqak9i ma\i-s9a\ hatatis9a\ qwama-wo-si
sa-min. ma9athSi\ 9o9i-9ath9a\ coqwawopat. hilh9a\ 9o-sim6Si9aKka-
ha9om 9a-yiyapSi\9a-q\ ha9om. ya-cSi9a\ hiyih9in. naSok'wat limaqsti
9ani 9aya-qkap ha9om. yacSi9a\ hini-so9a\ tickyakok9i hininqano9a\
9api-s tickyakok9i. hininqin\ 9o-ci-yokwa\ \imkapi. hinasi\

9appi:e9e9i wi-napo9a\ ho-xs9ato9a9a\.
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(This) he said while holding his hands out, palms up,2" and facing toward the
sea, where dwell the dog-salmon, the tyee salmon, the cohoe salmon, the silver
spring salmon, the herring.

He started to rub and to train for dog-salmon, tyee salmon, and every kind
of fish. He trained for all of them. As soon as it dawned he would start calling
out, and when it was full daylight he became silent. He stopped calling out.
Then as soon as it was late afternoon, he started calling out again. The former
Sound-of-panting kept rubbing. He rubbed for a long time. The place was
approached by an eagle; it lit near by on (a branch). Its tail was white. He
took the eagle, which did not attempt to escape. He placed shredded cedar
bark about its neck. He took one of its feathers from the right side of its tail.
The eagle flew far off.

He kept his (token), putting it in his robe. He took a little stick. He did
not hold it in his hands long. What had been in his hands flew out."' Sound-of-
panting knew that it was a bad thing that had come to him. He discarded the
feather because he did not want such a thing. He remembered that (eagles) are
said to make one a disease-thrower;"4 for that reason he discarded it.

He saw another thing, a wolf which came to the place on the beach where he
was rubbing himself. Now he received good medicine; the gift consisted of the
wolfs vomit. Four kinds of medicine came out. He went off into the woods
for a month, trying to use up all his rubbing medicines. He started calling in
the late afternoon, calling upon the dog-salmon and all sorts of things. The
cohoe and the dog-salmon and the tyee-salmon came to shore. There were many
sardines; he had caused them to become many.

He could see (supernaturally) what the salmon were like, that they were
people owning canoes and having many songs. He was told to sing these. He
started to sing them. He started to dance. The children and all the people
would come and look on. He imitated the fish. Then he moved off, moved up
the channel. He boarded over (a pair of) canoes.1'1 Sound-of-panting came
out of the house decked out in his regalia and with blood(-colored) paint on his
face. He did not wade, being afraid because he had found out what the fish
were like. He got on his moving (canoe) and started off. He put his ten fathom
(length of) shredded cedar bark out of the canoe; it had feathers here and there
and birds' down all along it. He started off.
He was seated between (the two canoes) on the platform. He took his shredded
cedar bark, and he started drumming as he moved off. He called out and carried
(the fish) along (as though) towing them. He was going to bring them to the
canal. He began beating on his drum, which was one fathom in height and
which stood on end"11 on the (boarded-over) surface. He was drumming as he
entered the canal, towing along all the salmon there were. He arrived at (the
place called) Its-face-gets-washed. There he started to train for fish, trying to
make the fish numerous. Sound-of-panting started off. His mind was fixed on
increasing the fish. He went off up a mountain with his drum on his shoulder.
He went up to (the place called) Sticking-up-beak-Iike. He arrived at the rocky
summit and stopped to rest on the rocks.
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\o-6in\ ti-ckSi9a\ hanncH9a\. :opa-ka\ co-irwaas. co-cino9a\ sacop
hinko-9as coibit Jw9in \osmit. Sa-xSi9a\ Sa-xsa-pa\ hiyih9in. \ahti-p
topsi\ wik:a\Si9a\ we9i6o9a\ hiya-9asa\ we9i6. XisSi\ ti-ckSi9a\\a-.
9iqsila\ok\a- 8a-xSi9af&a- sacop. qwa-9apa\ok qwamanq\ap9itq 9ani
9ayama:i-q\ap sa-min. 9oca6i\ ca9ak9i :a-hSi\. saye9i-p na-s

wik:a\Si9a\ qicyo-9ak 9anicatok9itq9a-la. wik'a-\ak 9ane9itq na-s.
hinasiXok\a- hi-sti-ya9a-l9itq ti-ckSi9a\\a-. ya-Mi9a\\a- ha-'in6i9a\.
miUi9a\qo-we9in ha-:in6i9a\qo-we9in yo-qwa- locsme9i winapilh9a\
9oh hi-lh?a\ mahti-9ak9i. \ol6o-9a\ 9i-naxi lo-csme9i ha-'inapa\
yo-qwa-.

winapo9dK\a- 9athi- hi-ya-9asa\ wika\ walSi\. U-ckSi9a\\a-
\isa9a\9itq. na9a9a\ lo-csme9i walyaqil9i. 9o9ak\a\qo-we9in

ha-:in6i9a\ yo-qwa-. ha-:in6i9a\\a- 9oh9aKok mamoms 9ani

9ayi-yapaq\. 9ono-9a\ qwa-9a\ 9ani 9ayamihsapqa ha9om 9oca6i\
ca-maqak9i. norwkSi9a\ 9ani 9ayakapa\atqa no-k 9oh?at ha9om9i.
wiki-s9a\ ha9 ok hiyih9in 9a-nasa\ok pisaq9i. na-csa-\ na9atah9a\
wawa-9at9itq 9oh9at sa-min9i. qo-9as qwa- qwa-qin.

hann6i9aXka- \o-cano9a\9itq vnk:a\Si9a\\a-.
<&-9i-hi-6i9ina- haho- . . .

wihi--9opina- haho- ha-9a
ha ,nnapi -ma -na , , . . . *•

9o-kwayi-h hayo6iUi\9a-q\qa ha ,:inapi coma-nopman-q\ ha9om.

nasokwat lirhaqsti hiyih9in. 9o9is9a\ ha9 ok ya:i-smihsapat9itq 9oh9at
sa-min. fonbilak 9o9is9a\ 9o-sa-ha\ wika\ haibi-qst6\. qwa-qwa-9apa\
wawa-9at9itq qwa-9ak'apat9itq noma-k.

ha-:in6i9aX\a- ko9al. sa-xSi9a\ hink\>-9as hinatsi\ 9oca6i\ 9ah
hi-ne9is9i. ha-nn6i\ \o6iri\. ta-kwahsolhcapi 9ocaci\ hilwahsol9i.
9ayi-6i9a\ sa-ctnkwi-yapa\ sa-xSa-xwa mo-6i-Ufa. sa-ctnk Sa-xSa-xwa.
naSokSi9a\ hiyih9in \oyaM9at lirhaqsti 9ani qwis9a\ok qwa-sim69itq.
walSi9a\ ma6ino9a\ hiyath9itq. hawi-9a\ manwk vnwi-ktaqSi9a\.

32. A Girl Obtains Power from the Fish
6ayaxwe9in 9oh yaqokwiti- 9om9i-qso 9o-c po-ni. 9oca6i\ ye- hilok9itq
mo-rwk9i cavn-sta. hitasa\ hinolta\ lo-csme9i 6ayaxMXas9a\ hita-q\i\.
ria6misano9a\ na6o9al ye -las qo-9as hilsitkwas :amicapt9i. camihta

rufcsi-cft. 9ani qo-9as. ya-l nlqi- :i-lpi-yas wa-ha-kcapi. qahSi9a\
lo-csme9i na-csi-6i\ qahakh9a\.
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It was late afternoon and he started to drum and to call out. The head
of the canal was calm. The tyee salmon and the dog salmon and the cohoe
salmon and the salmon trout and the herring started coming in. They started
up in schools, Sound-of-panting had caused them to start up. As soon as it
got dark, he became silent apd went to sleep right there on the rocks. It dawned
and he again started in drumming. Again the tyee salmon did the same thing,
started up in schools. His (fish) did as he wanted them to do, for he wanted
them to be many. They went to the (mouth of the) river and started up river.
When the day was far (advanced) he became quiet; he had a sign21' (by which
he knew) how long to keep on drumming and singing. He remained silent all
day. The time arrived for him to start, and he started drumming again. Again
he opened (his mouth) and started calling. At the same time (his) wife at home
likewise would start calling, right where she was in their house. The woman
was properly arrayed and kept calling out as he did.
Again he remained right there on the rocks through the night, he did not go
home. Again he started drumming at dawn. The woman heard it at home.
She started calling out with him. They again started calling, it being their task
to bring about an abundance (of fish). They were (doing) thus and had gone
to the head of the inlet because they wanted an abundance of fish. He started
singing, for the fish had given him many songs. Sound-of-panting did not eat
anything but bad (food). He heard and listened to what the salmon were saying.

(Yet) he was (only) a person as we are.

He started to call out again in the late afternoon and again became quiet

(at sundown).

Let us pull them, haho! . . .
Let us bring them to land, haho! yes!
We are calling out.

He was trying, in his desire to fill up (the inlet) with fish, to keep on calling for
ten days. Sound-of-panting's mind was set. He ate what he wanted the salmon
to eat. He was following (supernatural) instructions in eating it, and for that
reason he did not get hungry. He kept on doing as directed and according to
his taboos.
Again he called out in the morning. The dog salmon started up and came
here to the head of the bay. He called out in the late afternoon. They turned
toward (where the Somass river) empties and went to the mouth. They became
many and he caused them to be constantly jumping; they kept jumping for four
days. Sound-of-panting became strong and pleased in his mind because of what
his training had accomplished. He went home and entered his dwelling place.
He had finished his work, and he rested.

32. A Girl Obtains Power from the Fish217
They say that the late mother of Polly was (once) berry-picking. She went
yonder where Alone-in-canoe's"* mill is located. They came to the beach and
the woman got out of the canoe and went into the woods to pick berries. Looking
up, she saw a person up there in the crotch of a maple. She actually saw that it
was a person. There he was facing away (from her) with a feather in the middle of
his forehead. The woman had lost consciousness and saw this while unconscious.
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na-6okSi9aX yaya:at9itq 9oyo9al 9ani qahakok. sokwi\ hil wik 6amihta
qahak. hini-sol 9ocayap yaqwi-q9itq. hitaqsip \i-hM9a\. qahak

lo-csme9i wik hinosa. hitasa\ hisa-6i\9itq. ha-:in6i9a\ qo-9as
9o-wi-qS9a\. sokwi9at qahak'1-i hiniso9a\at hinos6is9 apat. qahak
wiklma- tica6i\. \o-ctri\ 9ah9a9a\ hinosa\ ti-ca6i\9a-q\a\we9inca,'as
qwa-. na-csi-6i\ 9o-nakohM\ \a9o-9i ha-kwa-\ wi-kSahi9i wik\a-
te9 iltane-9 is. ho-ya-l9aq\ma qi-6i\9a-q\ma wa-9a\ qi-6i\sa-q\ma
ho-yal 9a9a-smahi 9okla- na-csi6i9at9i 9o-c ha-kwa-\ rhe9ihta.
\oya6i9a\ qahIi\it9i wi-kSahi6i\.

9oyi \opi-6h na-csi-6i\. :i-ihSi\Si\ Socino9a\ sacop hitacin\Si9a\.
Si\sti -s9a\ ciSa -9ath 9o9i 9ath9a\ \o -S\o Sok. 6ayax9a\ ya na -cst -6i9at9i.
ti-6 wi-kSahi. 9ayista\ 6ayax 9oca6i9a\ wantnit. ko9al 9o9o9ih9a\
sinmoxsyac. ya-cSi9a\ ha-kwa-\9i cawa-6inkSi\. hininqin\ na6o9al
hakwa-\9i hil9a\ po:a9ato hawi-ha\ 9aya takwa- :i-lpi-yas po-po-q\-
yo. 9oma-9ak 9ah9a- kamat. qahM9a\ ha-kwa-\it9i \ol hakwa\9i.

wik kamatap ya9a-ya:at9itq 9ani qahM\qa. ha:inapi-6i9a\at 9oh9at
ya9a-yaq9itq. wika\Si9a\ lo-csa-mi-h9i 9aya. na-6ok wik hino9al.
cawa-kh9a\ na6o9al 9oyo9al 9ani qahak hi9i-s qahakwas bi-tkwa-qstas
hismis. 9oh?at hisa-9at nica 9oh9at hisa9at papi-. hiSimyawi9a\
lo-csami-h9i. sokwi9a\at hinicso9a\at ha-9o-qhSi-l9at hi-nicso-l9at.
qahak wik hinosa. hitaqsipat 6apac9iyaqwi-q9itq. \i-hSi9a\hitap9a9a\.
ha-:in6i9a\ lo-csa-mi-h9i qo-9as 9o-wi-qS9a\. hitinqsa\ 9aya qo9as.
hiniso9a\at hinos6is9apat citkpitapat 9o9i9il9apat 6im9ilok9i.
\o-an\ wik hinosa. 9ayi-6i9a\ qo-9as. qwa- we9i6qo- 9a-naqh
\o-ctn\. 9oyiSta:i\ ko9al to-pSi\ wik hinosa. 9athi- na-sSi\ wik
hinosa. hil9apat winapil9apat 6im9ilok9i lahil9apat. hise9icat
nice9is qwa-9at\a- p\ipi-. 9apwin\ nas wik \oya6i\. \opSi9a\at
cawa-kh9at 9oStaqyo. nana-ni6Sffla\ 9oStaqyo9i. wikma- qahSi\o-s
wa-9a\ \o-6in\. 6o- wa-9a\ cawa-kh qo-9as hinsi-yapcomin.
9ana-6in\9is hi-kwal9a\ ho-p9ato\ 9oS:a\a\. 9e-- wa-9a\ hakwa-\9i
9atwe-9in hinosawitas9a\ tica6i\as9a\. qwis qwis9at9itq9a-la

\imkSi9a\atqo-.

na-csi6i\ 9o-nakoMi\ ha9om. qwis9a\ok wa-mit9itq yayaqhit9itq
na-csi-6i\ 9om9i-qsak9i po-ni. ciqSi9a\ ha-kwa-\9i ho-ya-l9a-q\we9isi
wa-9aX. 6o, wa-9a\ hawil9i 6o6o-kwa:inmascso- hiSimyawi9ani
ya-9al9a-ni wa-9a\ hawil9i. to-pSi\ 6o6o-kwa:inme9i\ ha-wi-ha\9i
hilh9a\ ya- \oS\oSok hiyatqh9a\. wa-q9oqSi9a\ 9aye9i qo9as

ya9ayas9a\. ha6atak waq9o-. wika\ \oya6i\ ha-kwa-\9i. qwa9a\

mitxwa-qh9atqo- mahti-9i. na-csa-\ 9o-nakoh9a\ qwarhe-9itq ha9om

io-cTe qwarhe-9itq \aqa:as hacatinakoh9a\ na-csa.
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Her canoe-mate looked for her and found her unconscious. She took her
(and saw that) she was not really dead. She brought her to their canoe. She
put her into the canoe and paddled off. The woman was unconscious and did
not come to. She landed on the beach from which they had set out. She called
out, called for people (to help her). The unconscious one was taken and carried
up the bank. She was unconscious and unable to revive. In the afternoon she
came to; it seems that she had been trying to (all along). She saw (in her trance)
another girl, one who was perfectly well and not in the least bit sick. (Polly's

mother) said, 'The one seen (in the trance), who is called Great-favorite"' and
who is the daughter of Bitten-nose, will be dancing a long time, she will be dancing
a very long time.' The one who had fainted got well, perfectly well.
She had the trance in summer. (At) the beginning of fall, the tyee salmon
came in, started coming into (the inlet). The Tsishaath moved up stream and
camped at Tloshtloshok. The one who had been seen (in the trance) went berry-
picking. She was well, there was nothing wrong with her. A number went
together in a canoe to (the place called) Stocked-with-frogs to pick berries.
They were picking black blueberries in the morning. The girl started off and
was soon off by herself. She came up a hill and saw there a number of young
men rushing down, all of them covered with down and each wearing a feather
in the center of his forehead. That was as much as she knew. Then she fainted.
Her canoe-mates did not know she had fainted. They called out. They
searched without seeing her. (Finally) one of them saw her there on the ground
unconscious and lying on her side in (a pool of) blood. It was her nose and ears
that were bleeding. The women came together. They took her along, taking
turns in carrying her. She was unconscious and did not come to. They put her
into their canoe. They paddled off and crossed (the river). They called out,
called for people (to come). Many people came down to the beach. (The girl)
was taken up the bank and laid on her bed in the house.

In the late afternoon she had not yet come to. Many people had come (there).
She was as though asleep. From morning till evening she (lay there) without
coining to. The whole night (passed) and it dawned and still she had not come
out of it. They kept her lying there on her belly on the bed in the house. Her
nose was bleeding a little, and so were her ears. At noon she was no better. A
certain doctor laid his hands on her. He examined her. 'She has not died',
he said in the late afternoon. 'Well,' said one person, 'we had better start
bringing her to.' The sun was about to set when there was a sound. 'Eeh',
said the girl, for she was about to come to. She did as one does when waking up
from sleep.

She had supernaturally seen and observed the fish. What Polly's mother, her
canoe-mate, had said now took place. The girl spoke, saying, 'It is said that
I am to dance.' 'Very well,' said the chief (to the young men), 'go about extend
ing invitations so that we may assemble to witness it.' In the evening the young
men started going around and inviting there at Tloshtloshok, for they were
living there then. Everybody started coming in to see. All came in. The girl
had not got well. It was as though the house were going around her. She was
looking on at all the fish and all the trees.
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\akiSi9a\ hakwa-\9i. ciqSi9a\ cawa-k qo-9as lakM\9a-q\e9ico-
h&pi- ho-ya-l holita wa-9a\. ciqSi9a\ \a9o-. qwa-9a-q\in :apakin
holita va-9a\. 9inmk 9i-h9i- 9ink. rw9i9a\
ya- hyay9iya- . . .

qwa9i 9ahko- qwa-qini we-9a- . . .a
kanil ho-ya-l co-cco-ca hi-sta-ta9a-l 9apcitim9at9i. 9o-cakok rwk ya:i-
hiya , hye -ha9 a hale , -ye - ,

hiya- hye-ho-yo- hisco-qste-s
ya:ane-- ciciSe-no-ho-yo-f>

wawa-9a\ norwk. hoya-l9a\ ha-kwa-\9i ho-Ui9a\ qwarhe-9itq qo9as
9a-ta\ ho-yal 9ah 9anah9i. MsSfi. hawi9a\ ho-ya-l.

qwa-9a\ ha-kwa-\9i qwe-9i-tq9a-la yaqo-si naq6o-. ni\ka-9at qasi-
9o9apolaca\at topkpi-lcanim9at9i. na-csa-\ 9oh9dkat qwa9apa\at
sacop hinko-9as covrit ho-pin \osmit ta6komc so -ha- te-9inwa :ini-\.
6o6o-kwa'inme9i\\a- 9arhi6i9a\9itq. ibaq9oqSi\\a-. homaq\a\qo-we9in
qwarhe -9itq qo -9as. 9i -naxi -6i9oOK%a

, ha -kwa -\9i hi -si -kwa9akwe9in :iya , l
k'achaqok9i hol9in9ak9i 9okla-9ak hol9in. hala-6i9a\ rhe9ihta ca-wa6il
ha-wila\ wa-9o\ 9oyi \ol9atokqo- 9o9alok'wat tana-k9i so-9atokqo-
sa-Sink 9anicSi\9a-q\i- ho-ya-l. ho-lSi9a\.
ya-9e-- hya-9i-- ya-9f
wikyo-he-n hina-si- :a:a-qmaqa9is9iyi . . .
ya-9e-- . . .

niiba-qi-n ya-qi-n \a-hci-yin\ niwa-9i-yis . . ."
wa -9a\ nono -k.

wi-napo9a\in 6a-na-\ ha9okSi\9a-q\a\in wa-9a\ hakwa-\9i.
tiqpi9a\ 9o9i-9il9a\ \awe-9i 9ink9i-. tiqpi9a\ qwame-9itq qo9as.
ha-wacaqSi9a%.in wa-9a\ ho-kwi9a\ ha-kwa-\9i. to-9i9a\ qawaSak9i
Jdntmis 9o9i-s6i9a\ ha9 ok 9oh9is tomi-s. wika\ kamatap qwa-wo-si
\opa-l. ha9ok'wa\9ink9i- 9o9is. havn9a\inha9ok wa-9a\. 9o-9owa\
ha9 ok sacop hinko-9as qwarhe-9itq samin.
ho-Ui9a\
9oyiwe- ha9o- 9oyiwe- ha9 a- . . .

9ane-qo-s wikal9a- mamayala- yaqi-s lakwi-n9is
9oyiwe-- ha9o- 9oyiwe- ... 9oyiwe.eo

9o-ca\ok :ini-\ no-k9i\
he9e-ynine-ya- 9inne-ya- 9ohi-9i-9i- 9inne-ya- 9inne-wa- . . .

niiba-:a-\i-n yaqi-n 6a6a-xtimsf . . .6l

hisi-ka\qo-we9in mitxwa- 9ink9i qwa- qwe9itq sacop \i-\i-hata.
wa-9a\qo-we9in 9ani 9oh9at qwa-9apat.
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The girl arose. One person spoke up and said, 'You will please join her and
be her dancers.' Others spoke, saying, 'We are willing to be her dancers.' A
large fire was burning. She started to sing,

ya hiyay iya
Be like this, like us,220 wea.

They danced kneeling and scratching at the sides of the head. Their song was
obtained from the Yai.

hiya hiye haa halenge
hiya hiye hongo

(I am) on the ground holding Yais clasped under the arms,
Both of them dark-skinned along their (bodies).2"

(Thus) they said in the song. The girl danced and all the people started in
dancing, even those who were so big.222 They stopped dancing at dawn.
The girl was like a drunk person. Her eyes were turned back with the pupils
underneath. She was seeing what the tyee salmon and the dog-salmon and the
cohoe and the salmon trout and the herring and the sardines and the spring
salmon and the sea-cucumbers and the dogs were doing. The next day they again
went around inviting. They again started coming in. All the people came.
The girl again dressed up, and her dancing robe had feathers all along the edge;
her (robe) was called a dancing garment. Bitten-nose paid a young man and
told him to take good care of his child, keeping close to her continually, as long
as she was dancing.22' She started to dance.

yae hiyai yae
Have we not yet reached the grass-grown beaches?
It is we little ones who have just entered the inlet.224

(Thus) said the song.

'We pause a bit now and we shall eat',22' said the girl. She sat down close to
the fire. All the people sat down. 'We are having our meal now', said the girl,
and she started to eat. She scooped up the glowing-hot ashes and started to
eat that and (also) charcoal. She did not know how hot it was. It was fire
she was eating. 'We have finished eating', she said. She had been eating with
the tyee, dog-salmon, and all the salmon. She started to dance,

Should I? hao Should I? haa ...
I alone refrain from throwing air-worms, I who am ill-treated?
Should I? hao Should I? . . . Should I?

Her song was obtained from the dogs.22'

heey nineya inneya ohii inneya innawa . . .
We are the ones who make people feel happy.

She circled along the edge of the fire, acting like a tyee salmon jumping. She
kept saying that it was they who caused her to act in this way.
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hihi- hi-9e-ye- hihi- hi9e-ye- . . .
yoqwa-9i-ki-n no-kna-k yaqi-n 9a9a-ma-ye-ye- . . .'2

9o-ca\ok rwk te-9inwa. ciqSi9a\ 6isa9a\in wi-napsa9a\in wa9a\.
ti6i9a\ hakwa-\9i hista-ta9al9at \a\ahtim9at9i ti-\ti-ya. qwa9apa\
9ani hi-sta-ta9alqa ti-\ti-ya naca-t9i sacop. hawi9a\ tiqpi9a\
ha-kwa-\9i. ciqSi9dkat 9oh9at sacop cowit wiwiS9 aqXhak ho-ya-l
wa-9a\at. coqSi9a\at coqmalawi9a\at 9o-ktaqa\at 9ani tiqpi\qa.
xwakavn9dX.

noSSi9a\:aspawopa\ 9okwil 9aye9i qo-9as 9oh9a\ rhe9ihta. 9o-9inl-
9a\ hi-yiqtop picop :almapt lo9ok hi-xwa- \anat. winapo9a\ 6ana-\.
to-pSi\\a- 6o6o-kwa:inme9i\\a-. iba-q9oqSi9cMa-. twlSi9a\\a-.
hinasi9a\ok hi-sti-ya9a-l9itq.

he-hehe-9a- yi9e- hehe-9a- . . .

wi- napi-sana- niibe-9ana- . . .
ya-qi-n coiba-t niibe-9a- . . .•

\a-9o9aKka-
naSe-ke-tika-hen yoyo-m9esikahen.u

9o-ca\ok rwk :amicapt.

wi-napi9a\\a-. ha9okSi9df&a- 9o9is9a\ qwe-9i- qwe-9i-tq kicmis.
haya-9 akdkatok qwiqoko-si 9oh9a\at hinh>-9as ha9okwapat. ciqSi9dkat

9oh9a\at hink\>-9as wiwU9aqViak wa-9dkat coqmalawi9a\at\a-.

:i-Mi9a\. 9a-qinhak wiwiS9aq\ ho-ya-l wa-9a\at. qahsa-p9a-q\ah

so -til 9oyi wiwiS9aq\qo-k ho-ya-l wa-9a\at. 9o9o-yokSi9a\. wika\
ha9 ok ha-kwa-\9i qi-9a\ 9anis9a\ ha9 ok \intmis tomis. 9ah9a-
qwasaha\ ti-6. we9i6o9a\ 6o-cka\ we9ico\ qwarhe-9itq qo-9as 9o-no9a\
9ani wikyo- we9i6o\.

riop6i-l9a\ wiwi-ktaq. qa-hsapdkat. to-pSi\\a- 6o6o-kwa.nnme9ifaa-
iba-q9oqSi\ coma-no9a!kqo-we9 in mahti-9i qo-9as. hoUi9df&a- ho-ya-l
9athi-- wika\ we9i6o\ wika\ wi-nappi\. hisimlhca\atqo-we9in

kwikwinkso wik mocaqSi\. 9oh9akat qwa-9apat ya:at9itq ho-yal9apat.
ciqH9o\ sacop qi-ct\9a-q\e9ic ho-ya-l. wasni-6iKqo-k qahsa-p9a-q\ah
so -til wa9a\at. :i-hSi9a\ hakwa-\9i 9o9o-yokSi9a\ wawa-9at9itq.
hawi-9a\ \oyayapa\ qahM\qo- 9ani la-kwiqnak 9ani wi-ya ha9 ok.
ibasni-6i9a\ ho-ya-l. qaccaq9i£hM9a\ ho-ya-l. hawi-\ ho-ya-l.
coqSi9dkat. co- wiwiS9aq\a\i ho-ya-l wa-9a\at\a-. cocoqpalSi9a\at.
qahM9a\ hakwa-\it9i 9o-yi-hasa\ hayoxyi-ha\.
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hihi hieye hihi hieye
We sea-cucumbers will also have songs.

(This) song of hers was obtained from the sea-cucumbers. She spoke, saying,
'We are pulling up and stopping at the beach.' The girl rubbed herself on the
soles of her feet. She did so because the tyee salmon always rub their tails.
She finished and sat down. The tyee and the cohoe spoke to her and said, 'Are
you (too) lazy to dance?' She was punched all over her face because she had
sat down. Her face swelled up.

Bitten-nose distributed property and paid the many people. He distributed
all sorts of things: yellow cedar bark, boards, dentalia, wedges. They then
stopped for a while. Evening came again and once more they went around
inviting. (People) came in again. They danced again. Her time (for starting
in dancing) had arrived.

hehehea yie hehea

We remain on the beach,

We who are cohoe.

And again she took up a song,
They will be glad over us.
We will be blowing about on the ground.

Her song was derived from the maple tree.

She paused again. Again she ate things like white clay. She did not realize
what (sort of food) it was that the dog-salmon made her eat. The dog-salmon
spoke to her and said, 'Are you lazy?' and started punching her in the face. She
started to cry. 'Why are you too lazy to dance?' she was asked. 'I shall kill
you if you are too lazy to dance.' For that reason she started to cry. The girl
did not eat long and she only ate ashes and charcoal. It was this that kept her
alive. Now all the people fell asleep because they had not slept yet.

For a day she did nothing. She was being beaten (by the fish). (When) it
was evening, they went around inviting again and the people came in and filled
the house. She started dancing again and danced all night without going to sleep
and without pausing. She would move her hands about over the fire without
their getting burnt. She was made to be that way by the (spirits) who were
compelling her to dance. The tyee salmon spoke, saying, 'You are to dance a
long time. If you cease to be willing, I shall kill you.' The girl started to cry
because of what she was told. (Eventually she did) stop (dancing) and was
willing to die, for she was miserable because of never eating. She was unwilling
to dance. She had danced for three years. She stopped dancing. They punched
her. 'Very well, be too lazy to dance', they told her. They punched at her
from all sides. The girl died, her death being caused entirely by the spirits that
possessed her.
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33. hlsawistath and hltatsoath wolf rltual rights are handed
Over to Tom's Father

9o-kwi-no9a 9ochin\ 6o-po-9o\ hitaco9aqsop9i hisa-wistaqsop\a-.
tananakSi9a\ ya:i-9aqs me9i\qacok. \o-kwa-na\ qwi-qo9o-l 9o-9owa
9appila6ist 9ok6iq\as. haSi-6i9a\ hitaco9ath hiMmyop 9owa-tin9ak9i
hitaco9ath. ciqSi9a\ hawil9i. 9o-9atomah si-hil \o-kwanaca
ka-9o-cokqin hisayo-6i\9i ciSa9ath. 6o rhawa-9a\in qwayaci-k 9ani
9o-cqa- 9ohokqin ta-yi-. 9o-tya-pa\in 9ani\i- ka-hya:i-lok mahti-
9ani\i- po-sci-l9at qwayacik \okwa-naqo- 9ani qwa-9ak 9ahko-
hi9i-s9a\qo- \o-kwa-na yaqckwi9itq 9ani wawa-9ak\a- hisawistath
histath 9anipo-sci-l9atok mahti-, 9ani 9o-rw\ 9ohck :imti- hina-sci9at
9ani hi-nasci-l9at qwayaci-k. 6o- wa-9a\ 6o-6ka\ 9owa-tin9i.

9a-nowa ta-ta-pata hisa-wistath 9iS hitaco9ath. coco-kwa:inme9i\

hawi-h ha-yo-\ yo-lo9il9athi-c9i hawi-h haya-\ yo-qwa- hitaco9ath
haibi-h. 6o- wa-9a\ hawi-h9i yo-lo9il9ath :apa-kin wa-9a\.
9a-kwaUci9at pinwal ha-yo-qwap 9ohok :irntv hawil9i. 9i-hok pinwal
9okla9ak :imtnakwihwi9is. hitaqsi\ pinwal haibi-ifi ko9al 9okwiqs9a\
wihwi-9is. \i-hM9a\ 9ocaci9a\ hikwis. hitasa9a\ hi-kwis. hawi-9a\
9apwin na-s \o-6ano9a\. hinos6is yo-lo9il9ath ma6in\. 9i-qhM9a\at

qwi-qo9o-l ya:i-9aqs mawa9a\in so -til qwayaci-kok9itqak 9anik sowa-s
9anik sowa-q ta-yi-. hiSimyo-pi yaq6i9athi-k wa-9a\at 9oh9at
yolo9il9ath9i. hiSimyo-p yaq6i9ath9itq qwi-qo9o-l. ya-cSi9a\ ctia9ath
9e-9e-9isaX ya-cM\ lo-csa-mi-h qo-9as. hita-q\i9a\ yo-lo9il9ath 9iS
hitato9ath. hayo hita-q\i\ hawi-h9 i hayo\a- wi-napil mahti-9i.
ma\Si9a\ hayo9i qwayaci-kSi9a\. 9i-qhokwa\ hawil9i yo-lo9il9ath
9o-kwil ciSa-9ath ha-yo-qwap 9okle-9i hawil 9oh9a\ 9i-qhok rhawa-min
qwayacik ya:i-9aqs qwayaci-kok 9ani 9o-c wawa-9a\. pohtas9a\

qwayaci-k ki--k hayoqoml9a\ qwayaci-k. 9okla- nisrhe9i pilpicaqma:as
hilok9itq ma9 as qwi-qo9o-l. po-sci9a\ qwayaci-k mahti9 i. ni\sa-pa\
6itme9i po-yi-9i9a\ qwayaci-k poksti-l9a\ qwayaci-k kahya:as9a\ mahti-9i.
ni\kwaqSi9a\ ciSa-9ath. poni-qsa\ po-6iSto\ cisa-9ath sawa-9a\
qwayaci -k 9o -kwil.

me -9i9a\at nowi -qsakitqas 9anah9is tane9is. 9ah qwa9o -ktokwah 9ona -k

po-yi9i-l9at 9a-nasa siya. wiki-t ciSa-9ath qwa-9ap 9a-nasa siyas9i
nowi-qso qwa-9ap. 9o-tyapa\ ci-qyak 9otya-pa\ qwiqqwiqcamis
\okwatqmis qwi-qwi-nak9a-q\9itq \okwa-ni-kqo- :i-:i\yak. 9ah

qu -a?-o -ktoku -ah 9ona-k histath9a\ok hisa-wistath. 9ohok sosa- qwayaci-k
9ih. 9oh9a\ok sa-nakyak. 9ohokqas :asicinak. 9oh9aXok

capitqinakyak. 9oh9a\ok holmisinakyak. 9oh9a\ok qiSapqinakyak
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33. hlsawistath and hltatsoath wolf rltual rights abb handed
Over to Tom's Father227

Along-it-on-the-rocks2" married Carried-face-down-on-the-back, who was a
woman of the Hitatsoath and Hisawistath septs. Yai-woman"9 gave birth to a
child, a boy. Kwikoohl,"0 acting together with Midwater, with whom he lived,
gave a Wolf Ritual. The Hitatsoath tribe found out about it and assembled
their relatives. The chief spoke. 'I have (assembled) you for the sake of our
grandson, the one just born amongst the Tsishaath, who is said to be giving a
Wolf Ritual. So let us take the wolves there, since they belong to him as our
senior.2" Let us present it so that his house will always be broken open, so
that his roof will always be overrun by wolves when he is giving a Wolf Ritual;
for that was the manner of his ancestors here when giving a Wolf Ritual, and it
is also the tradition of the Hisawistath to have the roof of their house overrun.
It is indeed because their roof is always overrun by the wolves that their (house)
has the name of Roof-overrun.' 'Very well', said all the relatives.
It was just the Hitatsoath and the Hisawistath bands who took part in this
council. They went around inviting chiefs and called ten Ucluelet chiefs; there
were also ten Hitatsoath chiefs. 'Very well', said the Ucluelet, 'we are willing.'
Ten-score-in-the-air —that was the name of the chief—was asked for the loan of
a war canoe. His war canoe was a large one and was called Dry-bow. The
chiefs got into the canoe Dry-bow in the morning. They paddled off and went
to Hikwis. They landed on the beach. The middle of the day was past and it
was late afternoon. The Ucluelet went up the bank and entered the house.
They informed Kwikoohl and Yai-Woman, 'We have brought you your wolves,
for they are yours as (our) senior.' The Ucluelet (further) said, 'Assemble your
neighbors!' Kwikoohl assembled his neighbors. The Tsishaath started out at
once, men and women. The Ucluelet and Hitatsoath went into the woods.
Ten of the chiefs went into the woods, but ten remained in the houso.

The ten tied on (their wolf blankets) and became wolves. The Ucluelet chief,
the one called Ten-score-in-the-air, told the Tsishaath, 'We are bringing Yai-
woman her wolves, for they are hers.' Ten wolves now rushed out of the woods
calling, 'ki-"k.'a" The country where Kwikoohl's house was located was called
Pihlpitsakmapt-bushes-on-the-ground. The wolves ran onto the roof of the
house. (Some) wolves laid flat the wall-boards and rushed into the house (while
other) wolves came through the roof of the house that was now broken open.
The Tsishaath were in an uproar. Frightened at the wolves, they ran down the
bank and into the water.

My father, then a little child, was bitten away.2" In this way the right, ex
clusively mine, of having (wolves) rush into my house was obtained. No Tsi
shaath other than my father was (bitten away). They then presented Tsika
songs and all sorts of Wolf Ritual practices, including different things to imitate
in imitative dances2'4 during the Wolf Ritual and a ritual for tracing the novices
who have been bitten away. In that way were my Hisawistath (privileges)
obtained. (I) have (from this source) the swimming of a big wolf. (I) have a
crawling imitative dance."' I have a bee imitative dance. (I) have a sawbill
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rwlim cakwqwi-nak. 9oh9a\ok \apisaqinakyak. 9oh9a\ok

caci-skoqwinakyak. 9oh9d\okti-li-nakyak. 9oh9a\ok hawil qwayaci-k
9o-c Xisiml. 9oh9a\ok hiyiqinak. 9oh9a\ok :amiqinak. 9oh9a\ok

cixwatinqinak. 9oh9akok qo9iSitqinak. 9oh9a\ok Mhmaqinakyak.

9oh9d\ok :almaqo-h. qwama-9 -akqacsa histath hitaco9ath.

hisa-wistath9a\okwah 9ahko-minh9i ca-ca-wilinak ho-lapiqinak ca-nak
no-kna-k 9ah ca-Aakyak9i ca9o-yisinak na-si-nak soqwi-nak kawatqinak
haxwitqinak kwi-ckwa-yapSi-l mahti- haxwinmac9i. takwa- nokna-k.
soqwi-nak9i \ica:okwinak castoqwinak kwakwijnnak. mo-li-9i\ok topal
sa-ya-capis. tickatqinak hicsti-l hi9i\i-k. 9ah qwa-rha6ilah kamatap.

34. Tom Gets Wealth from Three Supernatural Beings

nawa-yasah to-psi\ hiyahs 9i-h9i- capac 9ok6iqs 9a\e9i qoqwas.
9a-thM\. qaccaqiml ma9as hilqin. ya-l qo-9as ka\Mi\ 9i-h qo9as.
\o--V\o-la ya-cok qo-9as9i. 6ani-9a\ qoqwa-s9i 9a\a yo-qwa- 9ocahtakat
qasi-. cawa-ka\si na-csa. hinasi\ hilokqin ma9 as. \iksohta qo-9as9i
sokwi\ milsyi9i 9ica9apa\. qi- rva-csa 9ica-pap milsyi9i. 9ostascip
milsyi9i qo9as9i. sokwi\\a- \a9o- milsyi 9i6ayap\a-. 9ostascip\a-.
wikma:i-qsto9a\si cig&X moqmo-q9ati-6i9a\si. ya-cSi9aX\a- qo-9as9i
9oca6i9a\ kwisaqco-9akqin ma9 as. fofcwtX qo-9as9i. qwa- histaqsto\qo-

kicok9i nih9ak\i. wik'i-tSi\ qo-9as9i. 6i-sk9atapa\si qwicaci9at9itq
kwikwinkso sokwi9at milsyi9i 6tmmis9i.
9ah9a9a\itah\a- 9oyo9al9a\ kaka-macsol. hilh9a\si hi-na-nol9i
te9ilsi. 9i-hsi- te9il. \opka-9d%si 9athi- na-csa-\si 9inkokqas
9anah9ica\ 9ink. pa\kSi9a\ 9ink9i-. timisin\ 9a6knah9is9i 9ink
ya-qsa-hiqas na6misin\. ya-l tane9is 9anah9is hi-lpi-9il9i. 9ahko-
6imc9i-qiml 9ink9i- 9o-kwil. qwa-9ap 9ah9a- tane9is9i na-csa-\si siya-q
kamatsapsi 9oh?a\ 9ohok9i :imti- k'dica-macsol. hilok 9ah \apatak\i9is
yaqwirtifitq 9o-9icap 9ah qwiqwi9il9itq mahti-9 i. his9ah?a\si tiqpi\.
naSokSi9dkatsi lirhaqsti tiqpi9a\si. 9o-sa-himtah hawil 9ayims9ap
hawilmis hin9i9dhatoksi hawilmis mahti-9 akqas.
9owa\itah\a- :a-sic 9e9i-h9i :asic topka-pi-h9i. 9ah hi-lsi- we9i6
9ahko9akok hopakwanim. hila-s9a\ \apa-t9i 9a\htak 9oco9a\ tosal
cocom9a\. hilco-qh9a\ \apa-t9i tananakSi\ :a-sic9i. 9oyiya co9i6h9i
tananaMi9a\ :a-sic9i. wi-yaqa 9oyiya tananakSi\ co9i6h sa-knkqa
9oyiya tananaksi\ \opi-6h9a\qo- 9o-no-%qa 9ohok :imti- :a-sicas nopqiml
hopal \opi-6h. 9atimtsiS hilh9atok tananakSi\ \apa-tokqas. 9ah

qwa-no-9a\itah naSok hawil sa-cinka\ 9aya-k hawilmis.



ETHNOLOGICAL NARRATIVES 131

dance. I have a dance-spirit"' dance. I have a Wolf Ritual crazy dance, a
Nohlim"7 (dance), a lover-signalling"8 dance. (I) have a raccoon dance. (I)
have a Tsatsiskomts bird dance. (I) have a devil-fish dance. (I) have a wolf
chiefs gray blanket. (I) have all sorts of imitative dances. (I) have a horse-
clam dance. (I) have an eagle dance. (I) have a raven dance. (I) have a red-
woodpecker dance. (I) have a Yellow Cedar Bark Ogre.2" I believe that is
all I have from the Hitatsoath sept.
From the Hisawistath I have these: a Tsatsawihl dance,"0 a quivering-in-the-
air dance,"1 a river dance — this one, the river dance, has a song— , a breakers
dance, a day dance, a spring-salmon dance, a killer-whale dance, a wren dance
(in which) the wrens always dig about in the house. All (these dances) have
songs. (There is also) the spring-salmon dance, a rat dance, a mink dance, a
black oyster-catcher dance. (I) have (the topati of representing) the sea high up
on the beach flooding into the house. (There is also) a thunder dance with the
lightning serpent crawling in through the roof. That is as many as I can
remember.

34. Tom Gets Wealth from Three Supernatural Beings242

One evening I was sitting casually with two people in a large canoe (which
was pulled up) on the ground. Night fell. There were three houses where we
were. A large person appeared. He was walking very slowly. The two people,
(though) their eyes were directed the same way, did not see him. I alone saw
him. He got to my house. He reached out, took a spear, and lifted it. He
held the spear up, looking at it for a long time. He put the spear on the roof.
He took another spear and lifted that also. He put that one on the roof too. I
was unable to speak, I had become speechless. The person started going again
and went to the other end of our house. He stooped. He seemed to go into an
uprooted tree. He disappeared. I scraped off the spear where the wealth-
being-s"3 hands had held it.

Another time I saw (a being called) Full-eyed. I was sick while up river. I
was very sick. Being awake at night I watched my fire, which was a little one.
The fire blazed up. Tiny sparks were thrown up, and because of this I looked up.
There was a little child in the center of the room. He went around the fire
counter-clockwise. The child did that, and I knew it was the one whose name is
Full-eyed. He had a little storage basket here (on his breast), and was putting
into this whatever there was on the floor of the house. I could not sit up. Then
my will became strong and I sat up. It is because of this that I am wealthy and
have an abundance of wealth coming into my house.

I also obtained bees of the large black kind-14 (as a source of power). I was
sleeping here by the box at the head of my bed. On it were two storage baskets
full of white blankets. The bee had young while in the storage basket. It was
in the winter that the bee had young. But they do not (ordinarily) have young in
winter, for they always do so in summer; that is why the name of one of the
summer months is Daughter-of-the-Bee. Nevertheless she had young there in
my storage basket. For that reason I have always been a powerful chief, with
much wealth.



132 SAPIR AND SWADESH, NOOTKA TEXTS

35. Tom has Two Uncanny Experiences

9o9o9i-hitah ya6a- 9ocad\ nisma-k ho-6oq\is9ath histaqSi\ hikol
9okle9i nisrha. waUi\si to-pSi\ hitaqo9asi hilok9itq ma9 as

ho-6oq\is9ath. wikath qo-9as 9ana9ath mahti-9i. ya-l 9ink cawa-k
mahti- 9ih 9ink. ne9i\ak \aqa:as9i. \imqa- mahti-9 i qwe-9i-tq
9inkwi-lqo- cici-qyo 9aya-tok mahti-. wa-9a\oksi limaqsti
ho -pacas9athqo

,
histaqSi\qo

,
co -ma:as9ath katstkqo - . 9i -h9a\ 9ink mahti ,

9aya-tok cici-qyo qo-9as. wiksi- kamatsap wawa-wo-si. hitaqsto\si
9apqo-9e9i. wi-qsi6i9a\ 9i--h wi-qd-6i9a\. ho9aca6i9in, wa9a\d
yayaqqas tana-kqas, hoqSi\o-sin, wa9a\si. 9e-9inhac9isni coma- ya6a-
6apac9i. hitaqo-9ani hilit9ilq 9ink9i-. ya-l wiki-t 9inkti?i.
kamatsapa\si 9ani 6tha-. wiki-t 9inkit9i. wiki-t 9ayimt9i ciciqyo.
9o-SmaqSMi9a\atsi. hitapiqsi tohSi9a\si. 9oca6i9a\si hil9itq ma9 as
ho-6oq\is9ath. na-sSi9d\ waUi9a\si.

9o9o9ihitah \o6im 9oca6i9a\ saye--9i hil9i-tq \o6im 9aya 6a6a-k9i.
\i-haksi 9athi- hinasi\si ho-6oq\is nisme9i. hista-tok na9a-9at 9aya
qo-9as cici-qyo. cici-qyo 9ayatok qo-9as nisme9i. 6o - 6o- co- ha-li co-,
wa9a\ 9aya-tok. 6a- -y So-9 So9 wa-9a\ 9aya-\ qo9as wa-. wik qi-
qwiyi9itq So9 wa9a\, 6a- -y So9 so9, 9oS:a\a\ nisme9i. Ow, wa9a\
nisme9i ti-6isto9a\ topal9i. 9inksyi9i qwe-9i- qwayatok9itq9ala 9i-h?i-
9inksyi. 9athi- 6iha-9a\\a-.

36. Tom Washes Away his Nephew's Low Birth

haSi-6i\si 9ani-6 tananakSi\ 9owa- tin9akqas 9oc9v qala-tik no wis
9ohok nowi-qso. qoxwa-9a\ malok^a\. hati-sSi\si. 9osim6M\si9ani-s
noSSi\9a-q\. qwis9a\qo- qwe9i-tq 9inksyi hapsyopatqas 9o-no-\ qoxwa-.
9o-sim6a\si 9anis 9ayi-yip9a-q\ hawilmis. 9ayi-yapsi hawilmis.

Si-\OKwa\ni 9oca6i9a\ hi-kwis. 6o-6ka\ qo-9as 9oca6i9a\ hi-kwis.
ya-lsi- wahM\it 9owa- tin9akqas 9o-no-\ 9ani mascimchin\ sokwi9a\si
9owa- tin9akqas 9oca9apa\si mahti-9 akqas. hiSinkapa\si nayaqakok9i
9iS 6akopok9i. wikyo-si lo6na-kSi\ wi-kpi-6si 9i-qhi-. hiSimyo-pa\si
qwama-9 akqas 9owa-iin caqic 9iS hayo. 9i-qhok',"a\si 9anis sokwi9a\
nayaqak9i 9anis hawi-9a\ piSsoq\. wa9a\si 9owa- tin9akqas,
cokwi\9aq\ah ya- nayaqak9i 9ani mas6im9ak nowi-qso. no9i\9a-q\ah
no-k, wa-9d\si 9owa- tin9akqas 9a\pilma yaqi- no-k wa-9a\si.
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35. Tom has Two Uncanny Experiences245

I was fishing for dogfish and went to the country of the Hochoktlisath from
the country called Hikohl.24' In the evening I returned home, I came around
the point where I had my Hochoktlisath house."7 There were no people living
at that place, only the houses were there. One of the houses was lit up with a
big fire. The trees shone (with reflected light). (From) the house there came a
sound of building a fire and of many talking. I said to myself that perhaps some
Hopachasath people had come from the Somass band and had camped there.

The house was lit up (with) a big fire and there was the sound of many people
talking. I did not understand what they were saying. I came inside the point.
The wind began to blow very (hard). 'Let's turn back!- I said to my companion,
my son. 'We might capsize', I said. We had but a small margin to the gunwale
(because) the canoe was full of dogfish. We rounded the point where the fire
had been. The fire that had been there had disappeared. I realized that it was
supernatural. The fire that had been there had disappeared. The many who
had been talking were gone. The (place) became fearsome to me. I went past
it and I was frightened. I went to the Hochoktlisath tribe. (When) it dawned,
I went home.
I was after mussels and went to a distant place where there were many mussels
on the islands. I was paddling at night and I reached the Hochoktlis country.
I heard many people talking there. The land resounded with many people
talking. 'Now ! now ! now ! ready ! now !' said the many (voices) . 'Heave ho ! ho !'
said many people. Not long after they said, 'Ho! heave ho! ho!' there was a
sound hww (from) the land and (something) fell into the sea. It was a log and
sounded like a large one. It was at night. This too was supernatural. Ma

36. Tom Washes Away his Nephew's Low Birth249

I heard that a relative of mine—her father was a younger brother of mine—
had given birth to a child. It was cold and freezing at the time. I started in
bathing. I trained that I might distribute wealth. My hair would become like
sticks from freezing. I trained that I might get much wealth. I did produce
a lot of goods.

All the people went to Hikwis. Although I had abandoned my relative,
because she had married a common person, I now took her to my house. I took
her together with her child and her husband. I had not yet married (then), I
was still a bachelor. I gathered together all my relatives, a score and ten. I
told them I accepted the child and that I had ceased to be angry. I told my
relatives, 'I shall wash this child, since his father is a common person. I shall
sing songs. There are two of these songs', I said.
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6o \olma- no-9i9i, wa-9a\at 6o-6kh9a\atsi 9owatin9akqas. rw9i\si,
hwa-ya- hi-yi- he-ye- . . . ha-Jwyo-
9ahi-yi- . . . ho-go- . . . hi-ye-ye- . . . wo-go-
ki-nsowe-ye- he-ne-y ki-na-yya
ta-q9a9e--ye-he-ge-ge-ls haibiyi-l ... wo-go-
9o-wa9e-ya-\s hi-na-ya . . .66

ho-yal9apa\si nayaqak9i. cokwi9a\si pa\ftci9a\si 9aye9i qo-9as.
mopi-loksi po- pacak. ca-\ca-waya\si \isal qwarhe-9itq qo-9as.
hawi-\si pa\paya. 9a\pi-lma 9ah rwk9i, wa-9a\si 9aye9i qo-9as.
waMi\itah 9ahko- 9owa-tin9akqas lo-csma 9o-rw\ 9ani mas6imchin\qa.
9onaksapa\ah 9a\pi-l9i rwk.
yaqofaa-hiti- ta-yi- yo-kom.

37. Tom Gives his First Wolf Ritual

9ah9a-9a\itah \o-kwa-na\. 9o-naka\si ti-ckin. 9aye9inl9a\si\a-.
9a\pitH9a\si noSSi\. sa-\sa-yasi 9o9oyaqhsi norwk sa\sa-ya6ak9i,
wal li-xciya9e-y \a9ans qwali-y
qama9e -\a ki -qama9a

,
-y 9o hayya

, , hayya -y 9e -9o
,
. . .

9a-hi- ya9a9a- . . . hi- . . . yo-
hayyaw hayyaw hoho--

wawa-si sa-\sa-ya. mo-pit sa-6i\. 9a\pilnok9i-,
ha-hiya- . . . he-9ahi-ya- . . .
ha9ahi-- . . . he-ya- . . . hi- . . .
hayyaw hayyaw hoho-.

kim\kim\a na9owa9athi-c,
yaya9ehehe -- ... ye ... hogo - ... toe
9ahaqis9aga-q\hak \okwana- . . .
6ayxSi\9a-q\ . . .M
ya-9aya9e- . . . 9a9a-9a- . . . hi-ya9 hi-ya9 . . .

cawa-cha-tmots wi-nat qi-Sima9a9e- ..."
9o-kwispitap haya-lin 9ohok9i :imtv .
ya-yaya-yaw . . . hahe-w . . .

hoho9oyo ... yi9i- ... we
ya-ya-ya- ho9o-ksohta-ks toto-hsohta- mahta-a-yi-9i
9a-nays \aki-myilo-k Siha- mahtaa-yi-
9a-nays qiSi-m wa9i-yaya- hi9i-yaya- . . .**

cawaq\yak hi-ltaqyak.
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'Very well, that's fine!' said all my relatives. I sang,
hwanga hiyi hange ... ha hongo
ahiyi . . . hongo . . . hiyenge . . . wongo
hinshowenge heney kinayya
I drop straight down wealthy from time to time.
I have obtained the Quartz Being."0

I had the child dance."1 I washed him (by) giving potlatch gifts to the many
people. I had four guns for potlatch gifts. I gave one blanket to each person.
I finished potlatching. Then I told the many people, 'Here are two songs. I
abandoned this kinswoman because she married a commoner. I now give (the
child) the two songs.'

(This child) would be the older brother of Yokom."2

37. Tom Gives his First Wolf Ritual24*
Then I gave a Wolf Ritual. I performed an eagle imitative-dance. I also
feasted (the guests) with much (property). It was now the second time I had
distributed property. I performed a crawling dance and sang the crawling
dance song,

wahl lihtsiyaey
kamaetla kikomaay o
hayya hayyay eo . . .
ahi yaaa ... hi ... yo
hayyaw hayyaw ho ho."4

(Thus) I said in the crawling dance. Four times (I) danced it. The songs were
two, (the preceding and the following,)

hahiya . . . heahiya . . .
haahi . . . heya ... hi ...
hayyaw hayyaw hoho."5

(I) danced a kimtlkimtla of the Naowaath tribe:

yayaehehe ... ye ... hongo ... we
What will you Wolf Ritual members do?
Will you spear?"*
yaayae . . . aaa . . . hiya hiya . . .
I alone was visited by the Wolf Ritual Crazy Spirit.

They were setting up the thing called the Crazy Spirit.

yangangangaw . . . hahew . . .

hohoongo ... yii ... we
yanganga
My house is fear-inspiring because it has something supernatural walk
ing about in it,

For I am a Wolf Ritual Crazy Spirit.
waiyaya hiiyay . . .

It is a song for self-torture, for having a spear stuck into one.
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38. Tom Marries

nane9iqso-, wa-9a\si, ci:as6ipike9ico-, hayo9i hawil ni-ti-na9ath. 6o-,

wa -9a\ hawi -h9i ni -ti-na9ath nane9iqsakqas. caqi -cinkak ci:as. ciqSi9a\
9ohok :imti- ko-:ayik. na9a-tah9is hawe-l, wa9a\, siya-sah qo9as
ya:ati -k qwamihsat ya:ati -k ci:as9at. siya sah tana qatwa -tqa ni-tvna9ath
qatwa-tqa ciSa-9ath yaqwin\i-k wik9a-q\ wa-, 9a-qin6ac kwisa-thok ci:as.
9anis siya-s tana 6o-6kic tana hi9i-s hawi-h hayo9i hawil.
sokwiMip9a-q\e9ic limaqsti si6il hawe-l 9anik qi-9a\ok 9ona-k 9ahko-
9ani\i-k qwaya-tokwat hinhin9at 9ona-kSi9a\qo-k ha-kwa-\ sowa-:a\qo-k
hawil 9anikwikyo- ti-ya-s9ap qwaya-tok',"a\atqo-k 9ahko- qwaya-tok',"a\-
qas sokwiMHpisim limaqsti hawe-l 9anik qa-nim9ak 9ahko- hi9i-shqas

q"aya-tok. \oya6i9atim limaqsti 9anik qwa-qwayi-k sowa-:a\qo-k hawil.
lakso-qsto9isim naH9im hi9i-s topa-ti9i sowa-s9i topa-ti 9anik
yaca-qste9i9atok 9ahko- topa-tak9itqak. hayoqomloksi 9ink topa-ti

9ohoksi hi9iki-k topa-ti.
hawi9a\si ci:as. hi9 i-s topa-takqas mo-6i-yas. hiSimyo-pa\.

nowi-qso9i 6o-cki9a\ 9owatin9ak9i aiSa-9 athtaqiml. soW^a\ topati9i
eiSa9 athtaqiml. mawa-9a\i6ak topa-ti9i hi9i-s, wa-9a\ok nowi-qso
ha-kwa-%?i. mawa-9a\ topa-ti9 i ciSa-9athtaqiml hinasi9a\ hiyathqas.
6o
,
qwis9aM qwayakoko-sik 9ahko- topa-ti9 i. lo-chokwi9a\i 9ami-\ik,

wa9a\ ciSa-9 athtaqiml. hiSimyo-pa\si 9owa-tin9akqas 9athi-.

sokwi9a\si wanin9ath sokwi9a%.si naS9as9ath sokwi9a\si ma-k\:i-9ath.
9okwi

,Ui9a\si no -k 9athi , . na -sSi\ 6i -:a-9ata\ lo9ok \oSinqtH9a\ pinwal9i
9ohtani6i9a\lo9ok. hina-si9a\qo-9as 9a\qiml\oSinqak. hitaqo9ani,
hiyayya --na- hahaha --na-

hi9ica-r)a -nkwisoksi -niS hi9i\i-ni-k
lo6haya-\qo-s matmaya-s . . . wa\wa-ya-ksiS hi9vd-yi-k
lo£haya-\qo-s matmaya-s . . 6*

hitatapa\ hinkicim9ak9i hi-lh9a\ macil9i. hanahto\ kachaqok9i
hi9iki-k9i. hiSinkapa\ kachaqok9i 9iS hinki-cim9ak9i. hini-9as9a\
6o -6k\ik. \a -9o -9a\si no k,
hi hi he- ... haha , . . .
hayo-qoma-loks

panahaywa- . . . hi hi- hi-.70
\a-9o-9a\si\a- no-k,
he-yo-9o-6i-qqima- . . . no- . . . hayociqqima- . . . hayo-yo- . . .

6e-me-ta-kqalo- . . . he-ye- . . .71

ho-- ... 9a- hayya- ... hoho 9a-hayya ... wa-lax 9im\a-c
xa-ma-likala-
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38. Tom Marries267

'Uncles,' said I to the ten Nitinat chiefs,2" 'you are to woo for me.' 'Very
well', said the Nitinat chiefs, my uncles. Twenty went together to woo. The
one whose name was Koayik spoke, 'Listen to me, O chief, the one who desires
to woo you is my tribesman. He is my son, half Nitinat and half Tsishaath;
consequently, you are not to say, "I wonder why he has another tribe wooing
(for him)." Indeed he is my son and the son of all the ten chiefs here on (your)
ground. You will take my thought, O chief, since you have had this (ceremony)
for a long time and will always be addressed in this way, when you have. a
daughter, by (people) taking her away; since you are a chief who never casts out
(suitors) when addressed in this way, take my thought, O chief, for you have
this sacred (ritual) in this place where I am now speaking. Let your mind
become favorable, for you are always that way if you are a chief. Take pity on
me and look on this topati here on the ground, your topati, for this topati of
yours has been stepped within. I have ten fires as a topati and I have the light
ning-serpent.'

I now finished wooing. My topati remained on the ground there for four
days."' Then the father gathered together absolutely all of his relatives of the
Tsishaath tribe. The Tsishaath tribe accepted the topati. 'Come and take the
topati back there', said the father of the girl. The Tsishaath brought back the
topati and arrived at my residence. 'Very well, perform your ritual, this topati.
Start the marriage ceremony tomorrow', said the Tsishaath band. I assembled
my relatives at night. I took the Waninath band and I took the Nashasath,
and I took the Maktliath. I got (my) songs ready. At daybreak boards were
pulled down and war canoes were boarded over with the boards. The people got
onto two canoe platforms. We rounded the point.

hiyayyanga hahahanga
My lightning-serpents face each other on the beach
When I marry from tribe to tribe.
My lightning-serpents glide about
When I marry from tribe to tribe."0

They took off their head-masks there in the house. The Lightning Serpents
took off their robes. They piled their robes and head-masks together. All came
outside. I took up another song,

hi hi he ... haha . . .
I have ten abalones."1

I took up another song,
He has (feathers) on his head,

Our chief."2

ho . . . ahayya . . . hoho ahayya

walah imtlats hamalikala
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hirrt\a-c ya-9o-qSlala-

hayya . . . haho haho . . .

toto-tSya9i- he-heyo- . . .n
mo-pitSi\ qwa-9ap hawi-9a\. nwsa-htak topa-ti siya-s qwiyi-s loiha-
wi-cdh.

9ah?a-9a\ita sokwi9a\ topa-tak9i nowiqsak wi-cah 9okla-9ak :imti-
topa-tak9i nisxatyak. ya-q 9ah \a-smapt9i 9ah 9anikit9i. \aqmis
hiSinka\ \a-smapt9i. yacasi9a\oksi 9owa-tin yaqi-s lo6ha-. 9ah9a-
9ane9i-9a\qo- tisa\ nisxSi9a\qo- \asmapt9i. wik qi-6i\ hini-pa\oksi
9owa-tin ya-cSi\ 9ah 9ocad\ wik ti:a-9ato. hini-pa\si topa-ti9 i
siya-si-6i9a\si topa-ti9 i. hinv9 as \a9o- topa-ti \asa\ hitinqis topa-ti9i
lo9okwa\. ci-ckci-ckSi9a\ 9owa-tin9akqas 9ona-h9a\ yaqo-si naSok
cickSi\ yaq9a-q\i- Salsa -p lo9ok9i. 6alsapa\ naSok9i.
siya-si-6i9a\si\a- topa-ti9 i.

39. Tom Gives Various Potlatches
9ah9 a- kwisq9i6hSi\ :icatM9a\oksi lo-6rho-p. :i-cto-la\si. noSSi9a\si
ciSa -9ath.

9ah9a-9a\si nayaqnakSi9a\. noSSi9a\si biSa-9ath :i-mat:inl9a\si
9iqsa-cash hi-kwis. cawa-koksi hopal 9a\piUi\ noSSi\.

9ah9a-si makoksi qo-l kwisq9i6hH9a\9itq. hayo-:isoksi Xisal.

iawa-koksi co9i6h qolna-k. 6i-lsa-pa\atoksi qo-l9i- walsa-pat
qwi9ath?itq. 9athi- 9oyi 6i-Ui\ 6o-6ka\ we9ic qo-9as. na-coksi

na-sSi9a\9itq hayostasi qo-9as. ho9aca6i\si 9athi- to-pSi\. no-kwissi
ha-:insi cisa-9ath. no£&XstXa\ wa-9aksi lirhaqsti hi-xoqqa qol9i-
noSSi9a\si.

9ah9a-9atetah ha:in9as9a\ yo-lo9il9ath 9aye9inlsi\a- haibilmis.
9ah9a-9a\si paci9atsi 9oh?at hmbilok 9a-ho-s9ath. 9oyi-9atsi mo-fii-l
no-k. 9ah9a-9a\si hinata9as 9a-ho-s9ath 9o-9inl9atsi 9a\pito-q hayo-q
\isal. ha-:insi\a- qo-moxS9ath.™ 9o9is9apsi hayo-q 9iS so6i-q Xisal.

9ah9a-9a\si 9ona-kSi9a\ ha-kwa-\. 9ona-hM9a%si nitop. wa-9a\oksi
lirhaqsti 9anis 9okwi-l9a-q\ mahti- qwa-miti-6 hi9i-si6a mahti- ciSa-.
9oria -h9a\si \okwi-t9i homi-s. 9o -x9o -xsapa\si homi s 9ona -h9a\si nitop.
caqi-cciqpiqsapsi homi-s. kwa6i9a\qo- homi-s9i wimaqsto9a\qo-\a-
9a-naqimliti-6 hi9i-sica ciSa- mahti- 9ani6 hayo-lokwit nitop 9iS sok-l.

qwi-s9apa\si k'wa6i9a\qo-\a- homi-s9i. 9osami-6i9a\qo-\a- 9a\yal
qa6ci-l. 9ah9a-9a\si hini-pa\ histi-pa\ 9ah 9ane-9is9i. 9ohok9i 'imti-
:a'aqmaqis.
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himtlats yaokshlala
hayya . . . haho hoho . . .J"

Thunderer yai heheyo . . . ,M

Four times they did it and then they stopped. There were four topatis of mine
when I married Witsah.
Then the father of Witsah took his topati, called springy-device. This was a
long sapling this big around. There was oil with the sapling. My people, since
I was the one marrying, got on it. They would go so far and then fall to the
beach when the sapling bent. It was not long before one of my people made it,
walked it without falling down. I obtained the topati as mine. Another topati
was brought out and set up on the beach; it consisted of a board on the beach.
My people began throwing at it to find out who could throw hard (enough to)
split it. A strong one split it. The topati became mine.

39. Tom Gives Various Potlatches266
Then, next year, my sister had her first courses. I gave a girl's puberty pot-
latch. I distributed property to the Tsishaath.
Then a child was born to me. I distributed property to the Tsishaath and
gave a navel cord feast2" while still at the same place, at Hikwis. In one month
I had made two distributions of property.
Next year I bought a slave. He cost ten score blankets. I had him for one
winter. Then someone made him run away from me and go home to his tribe.
He ran off at night when everybody was asleep. I went with ten men in a canoe
looking for him next day. We returned that night. I sang a canoe song and
invited the Tsishaath. I again distributed property. I said to myself that a
slave didn't amount to much and I made a distribution of property.*7

Then I went to the Ucluelet to invite them (to a feast) and I feasted them also
with a lot of wealth. "* Then I received a potlatch gift from the chief of the
Ahousat. So I went to the Ahousat to call out names,"' and I feasted them with
twice ten score blankets. I also invited the Comox. I let them consume fifteen
score blankets.
Then a daughter was born to me. I started looking for beams. I said to
myself that I would make a house like the one that was said to have stood at
Tsisha. I looked for stout cedar logs.270 I started felling a great many cedars,
getting house beams. I brought down a score of cedars. They would break and
could not be (made into beams) as long as those of the house that had stood at
Tsisha, whose beams were fifteen fathoms long. I tried to make them that size,
but the cedar logs would break. They would be lacking two or three fathoms.
Finally I obtained (what I needed) at a place close by, called Grassy-beach.



140 SAPIR AND SWADESH, NOOTKA TEXTS

9ah9a9a\si\o-kwa-na\ hilh9a\ \okwatqowis. 9ah9a-9a\ kv'isq9i6hM9a\
hinata9a\si yo-lo9il9ath. 9ah9a-9a\si hinata9 as9a\ qo-nwxS.
9ah9a-9a\si hinata9as 9aho-s9ath pa6i9aisi rwk mopi-l hawilok
9aho-s9ath. 9ah9a-9a\si mamo-kSi9a\ lirhaqsti. 9onak&i9a\si
ha-kwa-\ wa9a\oksi limaqsti 9anis 9o-po\9a-q\ :i-cto-la 6o-6k9i-
ma-tmas hiSsa-th9i. hiSsapSi9a\si haibilmis. \isal hi-csapSi9a\si.
hiSsapSi9a\si tana-. 9oha-si ma-kok nwciq nisyak 9ah9a- 9e9inh.
9o-9atopd%si :i-cto-li-kqo-s siqa-9api-kqo-s ha9om ha9okwapi-kqo-s

ma-tma-s hilh9i-kqo-s 9i-hokqas mahti- wa-9a\oksi lirhaqsti. hiSinkapsi
9o-x9o-xwa homi-s 9onah9a\ nitop. wik\i\qo-s we9i6 9athi- mamo-k
lirhaqsti. 9o9o9i-h9a\si yaca- hatma. 9o-co9okwapa\si makol9i ci-ya-
hatma. sakyapitapsi makol9i 9o-9i9il9ap.
9owi-9apsi hini-p nitop histi-p :a-:a-6hin 9ohok :imti- nisrhe9i.
sokwikas9a\si nitop9 i ho-6oq\is9ath. 9okwinka\si caqi-c ho-coq\is9ath
qo-9as. hina-yap hitahtas9ap ho-6oq\is9ath 9oca9ap topal9i \okwit9i
nitop 9i-h9i- hayo-l9a\ nitop9 i 9iS soii-l. hinatsapsi 9oca9apa\si 9ah-
ko-. 6a-na-\si :aspo-p ho-coq\is9ath ha9ok'wapa\si 9aye9i ha9om. wik
9i-h\ol nitop9 i yaqwin\qas qatwa - tat lirhaqsti. wiia\ \ol 9ah9a ,9o-rw9ak
cithta9 apa\si qwiyiqas 9o-yipa\ Xoi homi-s. }iayo-l9apa\si lahyo-
6ithtayapa\si ya-qwatas9amit9itq ho-6oqfds9ath. 9ono\si 9a:acap
mahti- 9anis 9a-yi-\9a-q\ ma-tma-s :i-cto-la. ya-9aka\atsi limaqsti
vnkna-kw:i9atqo-s mahti- :icna-kSi\ yaqwin\qas 9e-9e-9iSa\ 9ona-h nitop.
he9i-\oksi nitop qa69iciq \okwaqak sosocapitaqMhta qac9iciq qwa-
nitop 9ah9a-9a\ 9a\ciq qaqaccopitaqMhia hahayo-l9a\\a- 9iS so6i-l.
9ah9a-9a\si 9o9o9i-hSi9a\ taqos6i 9a9a\pitaqMhta\oksi. 9ah9a-9a\si
9o9o9ihM9a\ lo-ksacos. 9ah9a-9a\si 9okwvUi9a\ \ama.
9a9a\piwilma-9a\oksi. qwa- yo-qwa- hilsto:as9i. ta-qos6iqcaqiHm9i

9ohoksi \amanak. mo-pithrioloksi 9anacsk. 9ah9a-9a\ himtqi-no9a\

qwa- yo-qwa- kwisaqco-9ak nitop9i. his6i-si9a\ nita-si9ak
ta-qos6iqcaqilim9i. qwa- yo-qwa- hi-ls9ato yo-qwa- mo-pi-lok \ama
ta-qos6iqs9atim9i. 9ah9a9a\si 9okwi-Ui9df'. qo9as \ama 9oh9a\
ya:a-nitv6 9okwi-lSi9at ciSa-9ath hil9a\ ya- 9appi-qwil9i. nitqi-9a\
nitop9i.

nit'a -9ataksi ho:a -9ato mahsti.. hi -kwalSi\oksi tana 9o -soqta. sofc"tX«
haphti-9akqas 9o6akokqas nitop. 9i-naxi-6i\si ko9al. \awi6i\si
ho-pa6as9ath hino-s ho-6oq\is9ath hinata9as 9o-kwil ho-pacas9ath.

la-kSi9is hopi-ct\, 9i-naxyoqh9a\si wawa-9a\ hila-/HSth9a\si hitinqisok
ho-pa6as9ath. 9ah9anaksi ka-q\sa-ta 9ah hisimlapa\ 9ah :iya-l9i
hinmi-x^aqteata\si. 6o

, qwa-\in wala-ki\in, wa-9a\ hopa6as9ath
lo-qwa-9a\ wa- ho-coq\is9ath hino-s9i. hinatSi9a\ mo-ciq 6apac
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I had given a Wolf Ritual at Wolf-Ritual-beach. The next year I had called
out names (in inviting) amongst the Ucluelet. Then I had called out names
amongst the Comox. Then I had called out names amongst the Ahousat; I had
received the gift of ten songs from the chief of the Ahousat. My mind started
working when my daughter was born and I said to myself that I would surpass all
the tribes in (her) puberty potlatch. I started collecting wealth. I started
collecting blankets. I started saving money. I bought four cauldrons of this"1
size. I got them to use when I would be giving the puberty potlatch and when
I would have food cooking to feed the tribes which would be in my big house;
(this is what) my mind said. I was doing everything at once, felling cedar logs
and looking for beams. I did not sleep nights (because of) the working of (my)
mind. I gathered dog-fish oil. I took the oil to the store and measured it out.
I always took it to the store.

At first I got a beam on my (piece of) land called Clasping-at-the-ends. Then
I went to the Hochoktlisath to get a beam. I was with a score of Hochoktlisath
men. They put a large fifteen fathom beam on the water and brought it out
of the woods to the sea. Then I brought it here. First I paid the Hochoktlisath;
I fed them a lot of food. It was not a very good beam, so I was undecided.
Because it was not a good beam, I sawed it apart (later) when I had found good
cedars. I sawed it off to ten fathoms, the one that the Hochoktlisath had brought
out of the woods. I made a wide house because I was going to invite many tribes
to the puberty potlatch. My mind was troubled lest my daughter's first courses
find me without a house; consequently, I hastened about seeking beams.

I (finally) got all the beams (I needed) : three very thick ones, each five spans
in diameter— three such beams; also two of them, each three spans in diameter
and fifteen fathoms long. Then I started collecting cross-beams, each two spans
in diameter. Then I started getting rafters. Then I started making posts.
My (posts) were to be in pairs in the house. My rear cross-beam was that way
also, it had posts. They were placed four spans apart. Then cross-pieces were
set on top, and in the same way at the other end of the beam. The rear cross
beam was set on (the cross-pieces). In the same way there were four posts at
the door for the door cross-beam. Then I started making a figure post, (repre
senting) the creator of the Tsishaath in the middle of the house. He held the
beam on his head.

My beam collapsed and fell down again. My child came near getting hurt.
I took my ritual for warding off evil from beams. I dressed up in the morning.
I went to the Hopachasath on a visit and called out the names of Hopachasath
people. 'Please help me!' I said, all arrayed in regalia on the water down the
bank from the Hopachasath. I had a feather sticking out on my forehead and
dangling about in the air, I was wearing feather-dance regalia on my forehead.
'Very well, we'll do so, we'll go', said the Hopachasath, and the Hochoktlisath
who were visiting them said likewise. Four canoes came, each canoe containing
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9a9a-yista\ qo9as capac9i. yaci9a\ 9o9i-9as9a\. hina-si9a\si
9o9i-yas9a\ nitop9i. 6o-, wa-9a\si ho-pacas9ath, ho--,H wa9a\si, ho--K
ki--k.u yaca-s9a\si nitopokqas pa-nahsokwa\si po-q\yo-9a\si.
mopitM\si, ho--, ho--, wawa-9a\si. 6o-cka\ hopa6as9ath ho-6oq\is9ath
wawa-9a\. 9i6a6i\ nitop9i \oya6i9dkat lirhaqsti 9o-sa-ha\ qwa-qa-s
9inaxyo haphti-9akqas. ho-, wa-9a\ ho-6oq\is9aih ho-pa6as9ath.
ki--k,7i wa-9a\ k'i-tqyakokqas. 9i6a6i\ nitop9i hitaqin\ \ame9i.
na-csakatsi ho-pa6as9ath ho-6oq\is9ath wik yo-qwa- ma-tma-s
ni-tasipa\qo-. hina-si\oksi\a- kwisaqco-9i. qwinya-pa\si hitawi-9is9a\
Si\wi-9is9a\.
9ah9a9a\si to-k'wasi-yas9a\ qa-wac. 9ah9a-9aksi qwa-9a\ citkpi9a\si
mo6qo-pi\si kachaqokqas. mamo-kSi9a\si lirhaqsti ya-kSi9a\atsi lirhaqsti
9anis wikna-k:i\9a-q\at mahti- ncraa-fc&X. wawa-9a\oksi lirhaqsti.
qwa:i9dkatah yaqchiqas hine-9i9a\. :icna-kSi9a\in tiqpi9i, wa-9dkatsi.
tiqpi\si. 9i -naxi -ct\si ma -\i -co\si hisyo -9akqas \ixo -Xsi. 9i -naxi6i\si.
hitahtisni hinasi\si ho-pa6as9ath hiyath9itq. ci-qSi\si ci-qa-si hitaqo-9a
hopa6as9ath. 6o :icnakSi9a\ma na-we-9i-k, wa-9ak ho-pacas9ath.
hini-9as So-6kwa-s. :icna-kM9a\ah, ho-pacas9ath wa-9a\si ciqSfo.
hinos6issi histi-9i\si qwa-nitox. hine-9itapsi ho-pa6as9ath 6o-6k

lo-csa-mi-h qo-9as tatrle9is. 9anawin9atah lirhaqsti9 anis wikna-kw: i9at

mahti- :icna-kM\, wa9a\si hopa6as9ath ciqSi\. hawi-6a\ok 9aya-\ok
haibilmis :i-colyak, wa-9a\si ho-pa6as9ath.
9okwi-l&i\si hiimamo-qoml hini-9asni hi-6apasni. so-9apsi :ica-tsi\9i

piko9o- ma-ma-:in. mamo-kwitah, wa-9a\ ciqSi\, kamatamitah 9anis
:icatSi\9a-q\. 9ah 9o6o-9a\ma 9ahko- piko9o- yaqwi-liti-s mamok.
caqi-ctaqimlcoma ma-tma-s, wa-9a\. 9ah9a-9a\ havn-9a\ ciqSi\.
hini-6ipa\si ho-pa(as9ath haibi-h mo-qoml hicma.
9ah9a-9a\si hitawi-9is9a\ 9okwino9a\ 9ane-9is9i wi-napo\ hiyath9itq
ma9as ho-rhowa 9okle-9i nisrha. \iMi9a\ni 9a\ci:a\ pinwal 9a9a-yista
9iS yaSmaqac 6apac. hitaqo9ani ho-mo-wa hi-niso-9ok 9i-hto-p 9okwiqs
9anahs9is9i capac so-tah9o\ 9a\ciq9i pinwal so-tah9a\ 9o-kwil
hi-niso-9ok9i. sima-cyin9a\ hi-na-nohsim9ak9i. 9ohapol9a\

kwi-sa-hi6vlica 9o-mi-ki6a. ye9i-s9a\ matas9a\ mata-s ti-ckin.
hi9is9a\ 9ihtopapol ya-qwil9itq ninikwatah ii-ckin9i. 9ahqwama-9aksi
topati. hi-tasa9a\si hiyathqas. hawi-\ 9i-htop9i capac6iqs hawi-\
ma6iri\ ti-ckin9i.
9inaxi-6i9a\\a- \a9o- topa-ti. hinolta\ Si-ni-9ath mo- hoqo-h
hoqo-ma. 9a\awihta 9a\a\a- ya:ak\i9itq. 9ah qwa- ca-xmalapiq6ik
6i-ni-9ath. ho-- ho--, wawa-q6ik. hinos6is9apa\at :ica-tSi\9i 9oh9akat
6i-ni-9ath9i. 9oca9ap\i\si mahti-9 akqas 6o -6k qo-9as lo-csa-mi-h.
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many people. (We) stepped ashore and came to the place on the ground. I got
on the beam. 'Now', I said to the Hopachasath, 'ho- ho- ki-k.' I was stand
ing on my beam with abalone in my septum and covered with down. Four times
I said, 'ho ho.' All the Hopachasath and Hochoktlisath said it. The beam was
lifted up and my heart was glad because of the way I was decked out and because
of my ritual for warding off evil. 'Ho', said the Hochoktlisath and the Hopa
chasath. 'Ki-k', said my whistle. The beam was lifted up and placed on top
of the posts. The Hopachasath and the Hochoktlisath, but no other tribes, saw
me as they were putting the beam in place. The other end of (the beam) was
then put in place also. I left it that way and moved down to the coast.

Then I planted potatoes. I lay down in the house and covered my face with
my robe. I was thinking and I was worried lest I be caught without a house
when my daughter came of age. My mind was talking. My wife came in and
found me like that. 'Sit up!' she said, 'our daughter is menstruating.' I sat up.
I put on my regalia, put shredded cedar bark about my head, put red paint on
my face. We went down stream and reached the place where the Hopachasath

were living. "2 I started to sing a Tsika song and came around the point (to)
the Hopachasath, singing it. 'Well, Naweik's (daughter) is menstruating', said
the Hopachasath. Everyone came outside. 'My daughter has come of age',
said I to the Hopachasath. I came up the bank and went into the house of
Kwanitoh. I had all the Hopachasath enter—women, men, and children. 'The
only thing in the center of my mind is that I have been caught without a house',
I said to the Hopachasath. 'I have already a lot of wealth prepared for (my
daughter's) puberty', I said.
I made four torches and we went outside, holding the torches up in the air."'
I had the one who had come of age carry a small fancy basket with a cord handle.
'I was working,' she said, 'and I found out that I was going to start menstruating.
The thing I was working on is in this basket. There are a score of tribes in it.'
She finished speaking. I gave my four torches to the Hopachasath chiefs.

Then I went toward the sea a little ways and stopped where the tribe was
living in the place called Homowa. We started out in two war-canoes, with
many people in each, and a sealing canoe. We came around the point at Homowa
going along whale fashion in the small canoe and, (in) the two war canoes, holding
spears poised at the one going along whale fashion. Their whaling spears were
poised in the bow. It represented the reputed constant hunter and whaler.
There on the bank, perched on a tree, was Thunder. Thunder was there, ready
to pounce on the whale representation with his claws. Thus many were my
topatis. I was now landing at my home. The whale stopped in the canoe;
Thunder stopped and entered the house.

I got ready with another topati. Four supernatural woods people got out of a
vessel wearing head-masks. There were two ahead and two others behind. The
supernatural woods people went along brandishing spears like this. 'Ho ho',
they said as they went along. The menstruating girl was brought up the bank by
the supernatural woods people. I brought all the men and women to my house.
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wa-9a\si 9anis hi-6apas9a-qka\. 9i-naxi-yapa\si hi6ma moqoml.
9ah9a9a\si hini9as9a\ hi-6apas9a\ so-9a\\a- piko9o-9i. 9iqwa-9a\\a-
we9i-tq ho-pacas9ath. manwkwitdh ciSa-9e-th, wa-9a\ ciqSi\,
kamatamitah 9anis :ica-Uii\9a-q\. 9oco-9a\ma yaqwi-liti-s mamok.
caqictaqimlca%ma matma-s. hinisi\a- hi6ma hawi-h. sokwi\9a-q\ah
matma-s hawi-9aki-kqo-s mahii-. sokwi9a\si 9a\pito-q hayo-q hi-l
hikol. 9o9i-sh9a\si ha9 ok co-cka\ qo-9as ha9 ok.
9okwi-Ui9 a\si hi9i-s mahti-9i. nita-sipsi 9i-h9i- nitop. 9akwalatsi
cisto-p mamalni. 9anaqh9atsi 9oyi9at cisto-p \okwi-t 9ah 9anikit.
hawilokni 9oc qo-9asqin 9ohok :imti- Mr. Gillette. ma-kokwatoksi
cisto-p9i caqi-cqimyisokwapatsi cisto-p9i ya-qhwal9a\qas hi-nasip nitop9i.
ni-tapopsi \a9o- nitop. 9okwi-si9a\\a- cttkwacos. caxwa6iSta\ 6a9ak9i
nwciq9i nitop. citkwa-si^ak 9ih9i- nitop citkSi9a\. qaccaqimyisoksi
qwa-9aksi qwa9ak9itq caxtqi- 6isap9i tayo-sim. 9okwi-Ui9a\si
ni-nitasipSi9a\si. \api9a\ qo-9as9i \ama 9ohok9i :imti- hakwicak.
\api9a\ yo-qwa- hi-lcaqil9i 9oh9a\ok :imti- na-siya:ato. hisa-:ato
nas9i- qo-9as ya:atqas 9osi-kat yaqwiri\9itq 9oh?a\ok :imti- na-siya:ato
yaqwin\9itq hi-l9a\ \ame9i hi-lh9atqas 9osi-kat. 9o9owasi 9a\a
qa-yo-kwath 9oh9atsi hopi-9at 9iS cawa-k hiSkwi-9ath. hinsi9a\ nitop9 i.
ki- -k, wa -9a\oksi nitop. hilh9a\oksi haphti -9akqas tomisolsi pa -nahsoksi

qwa-9akqas haphti- 9o-ksna-:al9a\qo-s nitop. hina-sipa\si taqos6i
lo-ksacos lo-scipa\si.
\ihM9a\si 9oca6i\ mito-ni. hinasi\si pa-6i-na9a. hil hawil mamalni
9okla- Jack 9o9o9i-hok kilano-s ko-na 9a\qiml. haSi-6i9a\ Jack 9anis
9ayaqs ta-na- 9anis 9a\pitok ta-wisin tana- 9o-co9ok mito-ni
makw9atowitas. hi-l9a\si hawilok pa-6i-na9ath hil hine-9i\ mamalni9i.
wa-siha Tom, wa-9atsi. ye-yilma, wa-9dkatsi. \awi-6i9atsi Jack.
9o9i-9il 9ahko- tiqpi\. 9a-naqhak 9ayi-cs ta-na- 9o-co9ok mito-ni,
wa-9a\ Jacket-. 9a-nimah 9a\pitok ta-wisin ta-na-, wa-9a\si Jack.
6o na9o-qsikah, wa-9d\atsi mamalmPi, 9anamah 9aya-k \isal piskit
So-kwa' 9a\qimlokqas ko-na-. 9aniyo-shsok wikkwa-lSi\ siya-si-yapqo-k
ta-na- wi&i-tqa ko-na.'ol. 9okwa-Ufi.O-shsok sok-q tana- \a9o- ko-na-
hala-6i\o-shsok so6i-qwayiwo-shsok. wikkwa'Ui9aXo-shsok

siya-si-yapqo-k 9a\pit ta-wisin ta-na-. 9okwiqs9a\oko-shsok siya-s9i
ko-na- patqok, wawa-9a\atsi Jack.
\iMi9a\si pa-6i-na9a na9o-qsi9a\atsi mamalni9i. sikSi9a\ni.

wi-qsiqaq. 9o9i-qs 9ahko- Jack. siya-si-yapis ta-na-k9itqak.
9a-qinq\okhak Xisal cawa-k, wa-9a\si Jack. nopqimyaq\okwah 9iS

kahwa-t cawa-kh \isal, wa-9dkatsi. wikmihsamah qwe9i-sokqo-s.

9o-ci-yap9a-q\ah ya:atiki-s nopqimyisokwapat. 6o nopqimyisok"api\ah,
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I said that I would hold a raised-torch ceremony. I prepared four torches.
Then I went out with the torches raised and (the girl) again held the basket.
Again she said what she had said to the Hopachasath. 'I was working, O Tsi-
shaath', she said. 'I knew that I would menstruate. What I was working on
is in (this). There are one score tribes contained in it.' Again I gave the torches
to chiefs. 'I will get the tribes when I have finished the house.' I got twice ten
score (fish) at Hikohl. I 'consumed' them as all the people ate.

I started preparing the house there on the ground. I put up the big beams.
A rope was loaned to me by a white man. A stout rope this big271 was given me
by just him. He was the chief over us Indians, and his name was Mr. Gillet.
The rope which we used in placing the beam was bought for me and cost twenty
dollars. I raised another beam. It also was placed on rollers. There were
four beams pointing end-wise into the water. The large beam was rolled up on
them. I had (a device), which cost three dollars, like the thing on a ship that
pulls up the anchor. I started pulling up beams. My figure post, called For-
famine,2" was put up. One in the rear, named Come-down-in-daylight, was
also put up. The person by whom I was created2" came down from heaven,
and it is for that reason that the post's name is Come-down-in-daylight; also it
was in that part of the house that I was created. I worked along with two Kyu-
quot and one Hesquiat helping me. The beam was being raised. My beam went
ki-k. My ritual for warding off evil was there all the time; I had my face black
ened, abalone in my nose according to my ritual for warding off evil while handling
beams. I placed the cross beams and put the roof boards on.

I started out in a canoe to go to Victoria. I reached Port San Juan. A rich
white man was there; his two schooners were after fur-seals. Jack heard that
I had a lot of money in my canoe, that I was taking twice a thousand dollars down
to Victoria to trade. I was in the house of the San Juan chief and the white man
came in. 'Where is Tom?' he asked. 'There he is', they told him. Jack came
to me. He came here and sat down. 'Are you really taking a lot of money to
Victoria?' said Jack. 'I actually have twice a thousand dollars', I told Jack.
'Well, I-ll go along in your canoe', the white man said. 'I am the only one who
has a lot of blankets, biscuits, sugar, and I have two schooners. You can get it
without cost (for delivery) only if you let me have the money, because there is no
one else who has a schooner as a conveyance. It would cost you a hundred
dollars for another schooner; you would have to pay a hundred dollars. It
won't cost you anything if you let me have the two thousand dollars. Your
goods would be carried in my vessel', said Jack to me.

I started out from Port San Juan accompanied by the white man. We sailed
off. It was very windy. Jack sat there in the canoe. 'Let your money become
mine', said Jack. 'What is the price of one of your blankets?' I asked him.
'They are worth a dollar and a half apiece', he told me. 'I don't want them if
they cost that much. I'll let (my money) become the property of whoever lets
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wa9a\atsi. 6o ka-9a\i \ayim, wa-9a\si, 9a\qiml piskit cawa-k tapqiml
Xisal \ayim, wa-9a\si. wika-h, wa-9a\atsi, 6o nopqiml \ahiqs \ayim
nophta-k tapqiml, wa-9a\atsi mamalni9i. wika-h, wa-9a\si, cawa-katah

limaqsti wa9at 9a\qiml \ayim \ahiqs nophta-k tapqiml \isal.
9o-ci-yap9a-q\ah ta-na-9 akqas ya:atikis 9a\qimlayat \ayatH9at
no-phtacha tapqiml. wa-9a\ Jack wikqa- 9a\qimlok \ahiqs \ayim9ak
to-hok 9o-kwil 9a\qiml \ahiqs 9oh9ap \ol nopqiml \ayim. makwinksi
9ane9itqna--s.
hinasi\si mito-ni. ya9akapa\ Jack 9o-ci-6i\ma:iq\ 9a\pit ta-wisin.
hini-s9a\atsi 9oca9apat makolok9i. naSsa-pa\atsi Xisal tapqapi-h coma-
mahti-9imakol9i. 6oka-9a\i 9a\qiml \ahiqs \ayim, wa-9a\si. wika-h,
wa-9a\atsi. his6a-k nopqiml \ahiqs \ayim. wasna Jack 9a\qiml
\ahiqs \ayim. makwinkSi9a\si. to-si9a\ ta-ne-9i. riana-ni6Ssapa\si
ta-na-9akqas so6iq takwa- kona cacaqicqimyaq\9i. wasna Jack.
9ana-p \ol cawak \ahiqs \ayim. wa-9a\si caqi-c tapqiml 9anis
9oha-9a-q\ caqi-c tapqiml. wik Jack wasna 9a\qiml \ahiqs \ayim.
hini-s9a\qo- mamalniminh hine-9itap mahti-9ak9i nassa-pa\qo-

ta-na9akqas 9okwil. 9ocha- ya-l qo-9as9i ta-na-. 9o-cqa-, wa-9a\qo-
Jack. makwinkH9a\si Jack mo-6i-UiXsi makwink. 9o-kSsi- 9a\qiml
\ahiqs cawa-k tapqiml. wasna Jack. 9oya-\atah qwiyiqas mo-6i-lSi9a\
makwink ciqSi9dkatsi Jack, 6o 9oca6i9a\6i 9aye9i ma-makol. 9ah9a-9aXim
hinatSi9a\ hasi-k'ikqo-k ma-makol9i, wa-9a\atsi Jack. 9oya-\
wa-9a\ mo6ilSi9a\9itq makwink. wiksi- we9i6 9athi- hitactnka\si
Jack. 9a\ctl wik we9icoX Jack. 9ah9a9a\ wi-9akSi9a\at qasi-
we9i6o9a\.

sokwi\ \a9o- mamalni ya-qpa-l9itq 9o-c makol9i. cawa-ka\ok 9athi-

9is qatwa-t we9i6o9a\ \a9o9i mamalni. 9ah9a-9a\ wiksi- we9i6oX nw9i-
9athi- mo-9i- na-s. 9ah9a9a\ wa-9a\ Jack, mamakol9i 9ocaci9a\ct
hiyil ta-win9i. 9ah9a-9a\sok ho9aca6i\ 9ahko- mahti-9 akqas, wa9a\atsi
Jack. co 9ah9a- wa9a\hak, wa-9a\si. kilano-soKwapa\6ka:as ta-na-
si-6il. wa-qhsok9a-la kilano-s 9o-kwil 9ah9a-9a\qa9a-la ho9aca6i9a\

kilano-s. 9ahni- 9o-sa-hi wawa-9a\9itqak, wa9a\si Jack,
9ah9a-9a\sok9a-la ta9atapa\. &, co hini9as9i-kah, wa-9a\si.
\oSokma\at hinaksol Jack. wik9a-q\ah ho9i9i\. wikitah 9o-co9ok
sowa. 9o-co9okwitah hista-we9itq ma-makol9 i wa9a\si Jack.
9oya-\o-shsok ho9i-9i\qo-s 9ah9a-9a\sok 9i6a6i9a\ok. qwa-9apaphsok

Kilano-s wikt-s9apa\hsok9ala ho9i-9i9a\atqo-k. wik9a-q\ah ho9aca6Ck.
laca-9a\e9ic 9ah ta-ne-9i, wa-9a\si Jack. qwis9apa\si kwikwinkso

hiSimyo-psi ta-na-9 akqas. 9o-ci-6i\9a-q\a\ma 9i-h9i- makol

hista-we9itq ma-makol9 i, wa9a\si Jack. sokwi\si \ahiqs9 isokqas
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me buy them for one dollar.' 'All right, I'll let you have them at one dollar',
he told me. 'AH right, give me something to boot, two boxes of crackers for
each bale of blankets', I said. 'I won't', he said. 'Well, one box of crackers to
each bale,' the white man said. 'I will turn my money over to whoever gives me
two with each bale.' Jack said that he did not have two boxes to boot, that he
was afraid about two boxes, that he considered one good enough. I bargained
with him all day.

We reached Victoria. Jack wanted to get the two thousand. He took me
to his store. He showed me the store chamber full of bales of blankets. 'Well,
give me two boxes to boot', I said. 'I won't', he told me. His (price) was right
there at one box to boot. Jack was unwilling (to give) two boxes. I started
bargaining. I spread the money on (the table). I had him examine my money,
all of it twenty-dollar gold pieces and a hundred of them. Jack was unwilling.
He thought just one box good enough. I said I would buy twenty bales. Jack
did not want (to give) two boxes to boot. He would bring in different white
people into his house and show them my money. 'Does that belong to the
Indian?' 'It does indeed belong to him', Jack would say. I bargained with
Jack, did so for four days. I demanded two boxes (with) each bale. Jack re
fused. After I had been bargaining with him for four days, Jack said, 'All right,
go to the many stores. Then come here when you have finished the stores.'

He said that on the fourth day of bargaining. I had not slept nights, (bar
gaining) with Jack. Jack did not sleep for two nights. Then his eyes got
weak and he fell asleep. He got another white man, his partner in the store.
The other white man went a night and a half and he fell asleep. I did not fall
asleep the four nights and four days. Then Jack said, 'Go to the different stores
in the town. Then you will return here to my house.' 'Well, have you said that
now?'"* I said. 'Apparently you are treating my money like a fur-seal.277 You
always say that of the fur-seal because the fur-seals always come back. That is
why you are saying as you are; you always let (the price) float away then. Very
well, I'll go out.' Jack was dry in the mouth now. 'I won't come back. I was
not coming to you. I was going to the place where the stores get (their goods)',271
I told Jack. 'If I were to return, you would raise your (price). You always
treat the fur-seals that way; you always make it cheap when they return to you.
I shan't return. You have let this money get away.' I used (my) hands to
gather up my money. 'It is going to become the property of the big store from
which all the stores get goods', I told Jack. I took my little box and put it
back in. 'Iii ... Don't! Don't! Don't!' said Jack. 'Take two boxes to boot
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ho9aqsipa\si. 9i9i9i . . . wild- wiki- wiki-, wa-9a\atsi Jack. 6o- ma-
9a\qiml \ahiqs \ayim 9okwi9al, wa-9atsi okwi9al nophtak tapqiml \a-
yim. qwis9apa\ Jack 9a\qimlsapa\ \ahiqs \ayim. hita9apa\si Jack.
caqi-chtak tapqiml ma-koksi moyi-q \ahiqs piskit 9oh9is hayoqoml ma-
\iml So-kwa- hahayoqomyis ta-na-. so6i-qkwaUi\si ta-na- So-kwa- 9oha-.
9anaqsi9a\si xaxaSkok. hinatSi9a\si waUi\. hil9a\im na-ibahi
pa-6i-na9a hila-6iStokqas ko-na. 9okwiqsokwi-ke9ic \a9o-9akqas ko-na,

wa-9dkatsi Jack. \i-Mi9a\si. hinasi\si pa-6ina9a. wi-napo\&i
nwci-lsi wi-napi hil pa-6i-na9a. na-ibaha\si Jack. hitaqo-9a\ ko-na
pa-6i-na9a. \ahirikwa6iSto9a\ 9i-hok9i ko-na. patqibilta\ ko-ne9i
9oca6i9a\ 9i-h?i- ko-na. 9o9i-qs9a\ pa-t:ahsi\Si9a\ coming 9i-h9i-
ko-na 9apwinqs9i. hina-sipojkatni co-6kasipa\atni hil 9i-h9i- pimbal
yo-qwa- hina-sipat.
\ihM9a\ni to-pSi\ pa-6i-na9a. 9ana-qh9isni na-sSi%. ho-rho-iba

hitaqo -9ani ho -mo -wa hil9i-tq ma9 as ciSa -9ath. tayo -kwih ko -na 9okwin\

hitacos9i ho-mo-wa. 6i-po\ 9i-h9i- pimbal kilaciSto\. ciqSi9a\si,
ka-9a6ak 9a\ciqqo- pinwal, wa-9a\si. hina-6i\ 9a\ciq pinwal.
pa-tqwilti-6i\ ko-ne9i. 9o-9iqsipa\ pinwal9i qa69iciq9i. wik

9e-9e-9iSa pa-tqwilta. hinatsapi\a- \a9o-qo- pinwal mo-ciqSi9e-9it
pimbal. wi-hisa\Si9a\ patqok. \iha-wa\ pinwal9i nwciq9i.
patqSi9a\ yacas9i. na-yis6is9apa\ co-cka\ qo-9as9i 9o-co9okwap-a\
mahti-9akqas. 6o-6kwilta patqok ko-ne9i caqi-chtak tapqiml \isal 9iS
so6i-q \ahiqs xaxaSkok 9iS hayoqoml So-kwa- ma\iml. hintsapSi9a\si
patqok ho-:i-9athi-c 9o-hwalsi qwa- qwe-9i-tq ko-na-. 9o-co9oksapa\si

9ahko
,
patqok So -6k hinatSi\ patqok.

9ah9a-9a\si lo-scipa\ mahti-9i hiSimyo-pa\si. 6o
- 9oca6i\9a-q\e9ic

ma6la-th. 9oca6ti?a-q\e9ic \a9o-kwi9ath yolo9il9ath, wa-9a\si.
9ocaZif?a-q\e9ic ni-ti-na9ath. 9oca6i\9a-q\e9ic \a-9as9ath.

9ocact\9a-q%e9ic 6i-ya-nox9ath mito-ni9ath sa-nic9ath qiibi-6in9ath.

9ani-kah siya 9oca6i9a\ nanaymox9ath qo-mo-9oxS9ath hi-qwilta9ath

9iS qwa-yi\im9ath mickwiyim9ath 9iS qo-xo-miPath. \ihSi9a\oksi
9owa-tin yaq6i9athqas 6o-6k. wiki-tSt\ qo-9as sokwikas9a\ ma6la-9 ath
\a9o-kwi9ath yo-lo9il9ath tok'wa-9ath ho-6oq\is9ath ho-:i-9ath ni-ti-na9ath

pa-6i-na9ath \a-9as9ath Si-ya-nox9ath mito-ni9ath sa-ni69ath qiwi-6in9ath.

siya-:a\si 9oca6i\ nanaijmox9 ath qo-mo-9oxS9ath hi-qv'ilta9ath.
ti-pstawn hil9a\ ma-tma-s piSin9a\. hi-sacha\si 6aSa:i9a\
9o:i9a\si 9ani he-psi-yas9a\ ma-tma-s. wi-caka\e9ic 9o-co9okwa\in
he-ps, wa-9a\atsi. 9aka6inkni ti6i-nim. ya-cSi\si hisi-ka\ taSi-9i
9oca6i9a\si Vancouver qo-xomiS9ath. ya-9akdkatsi limaqsti 9anis
wiki-p matma-s mito-ni9ath sa-ni69ath qiwi-6in9ath hi-qwilta9ath.
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with each bale', he said. Jack made it two boxes. I had overcome Jack. I
bought twenty bales, eighty boxes of biscuits, and ten barrels of sugar at ten
dollars each. I spent one hundred dollars for sugar.

I took only the crackers in the canoe. I came home. 'Wait at Port San Juan
where my other schooner is. Your goods will be in my other schooner', Jack
said to me. I paddled off. I reached Port San Juan. I stopped and I waited
at Port San Juan for four days. The schooner came round the point at San
Juan. It came alongside his big schooner. The goods were taken out of the
schooner and put in the large schooner. They started loading it and the middle
part of the big schooner filled up. Then we were all put aboard and the large
war-canoe was likewise put aboard.

We started out from Port San Juan in the evening. Just before daybreak
we came round the point at Homowa where the Tsishaath tribe was. The
schooner anchored in the bay at Homowa. The big war-canoe was pulled up
and put on the water. I said, 'Give me a couple of war-canoes!' Two war-
canoes put out on the water. They started unloading the schooner. They put
it into the three war-canoes. It was not unloading rapidly (enough). 'Have
another war-canoe come, so that there are four.' They started landing the goods
on the beach. The four war-canoes were making repeated trips to get (the goods).
The ones on land packed the goods. The people took it all up the bank imme
diately to my house. All the goods were unloaded from the schooner —twenty
bales of blankets and a hundred boxes of crackers and ten barrels of sugar. Then
I started bringing it here; I used (something) like a schooner which belonged to
the Hoiath. I started bringing all the goods here; it (all finally) got here.

I put the roof boards on and I assembled everybody. 'Now, you will go to the
Machhlaath, you will go to the Clayoquot and Ucluelet', I said. 'You will go
to the Nitinat. You will go to the Makah. You will go to the Chiyanohath, the
Victoria, the Saanitch, and the Cowichan. I myself will go to the Nanaimo, the
Comox, the Hikwihltaath and also the Kwayitlimath, the Mihkwiyimath and
the Kohomishath.' All my relatives and neighbors started out in vessels. There
were no people left; they went to get the Machhlaath, the Clayoquot, the Ucluelet,
the Tokwaath, the Hochoktlisath, the Hoiath, the Nitinat, the Pachena, the
Makah, the Shinanohath, the Victoria, the Saanitch, the Cowichan. I went to
the Nanaimo, the Comox, the Hikwihltaath.

At Stevestown the tribes were fishing. I went there to invite them for imme
diate response and I found that they were going to make hops. 'You are too
late, we are going to the hop (fields)', they told me. We were two, (I and)
Tichinim. I started out, going along the trail to Vancouver to the Kohomishath.
My heart was sore at having failed to get the different tribes, the Victoria, the
Saanitch, the Cowichan, and the Hikwihltaath. I reached the chief of the
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hinasiXtipsi hawil qo-xo-miS9ath. 9o9oqsi hi-waqim nanaymox9ath

ya:atqas himics9at hil9itq ma9as. hinalirin\ni 9athi- hawil9i 9ohok
:imti , co -nxin. \opksi\ co -rurin. wa -9a\si 9anis sokwi\as9a\ ca Sa:i9a\.
9i-qhoksi 9anis wiki-p matma-s. ye-- ma-tma-s, wa-9a\ haibil9i,
9ohcwa- nani-qso he-ps qwa-qhi- 9oh9ap 9i-h 9ani 9ihqa- ni-was9i
nani-qso 9ahni- qwa-9a\9itqak 9anik 9o-ksna-:al9a\ nani-qsak9itqak.
wiki-tok6a:as lirhaqsti matma-s 9anik 9i-hok 9ahni- qwaqwe-9itqak.
wala-ki\ah siya hini-sikah yaqlri9 athqas, wa-9a\ hawil9i. ca

qwa-mi\9a-q\i-k. ka-9a\i hayo-q qo-9as. hoks6i9a\ qo-9as

qwarhayi-6 qo9as. sitsa-p homis 9ah9a9a\ hoks6i9a\ homi-s9i.
9ah9a9a\ \ihmi-sa9a\ni hiSsa-co ma9 as. coSk :apa-k qo-9as9i.
\oya6i9 a\atsi lirhaqsti. 9oyi-9atsi hawil9i so6a \isal.
yayakalhi-yapatsi. cawa-kh9atsi 9oyi9at po- cawakh9 atsiXa-
9oyi-9at hayoqoml tana- \a9o- haibil. qaccaqhJi9atsi pa6i9 at hawi-h.
6o- -6k :apak qo-xo-miS9ath wa- 9ani waq9o-9a-q\ co-clc qo-xo-miS9ath.
walSi9a\si. hinasi\si hinko-9asnit hi-s 9ayi-s wi-na hayociqis
wi-na. hi-nicso\Si\si. hinata9asSi\si ma-manaqin9ath. 9oh

lo-csa-mi-h wasna waq9o-. wicako-sin he-ps. ya-cSi9a\si wiki-pSi\si
hayociq9i ca-pok. milSi9a\si hitasa\ hitacsohta\si yo-qwa- 9oca6i\it9i
ma6lath. cawa-kwalctlkwalsina-s. hi-noUi9a\sima-tmas. hitasa9a\

yo-qwa- 9oca6i\it9i \a-9as9ath 9oca6i\it9i ni-ti-na9ath 9oca6i\it9i
ho-:i9ath 9oca6i\it9i \a9o-kwi9ath 9oca6i\it9i yo-lo9il9ath 9oca6i\it9i
tokwa-9ath 9oca6i\it9i ho-coq\is9ath. hi-nolSi9a\si ma-tma-s. hinin9a\
qo-xo-miS9ath 9iS nanaymox9ath 9iS qo-mo-9oxS9ath hinin9a\ ma6la-th
hinin9a\ \a9o-kwi9ath hinin9a\ yo-lo9il9ath hinin9a\ tokwa-9ath hinin9a\
ho-6oq\is9ath hinin9a\ pa-ci-na9ath hinin9a\ ni-tina9ath hinin9a\
ho-:i-9ath. 9ah9a-9a\ wiki-t hinatM\ \a-9as9ath hepsi-yas. wiki-t
hinatSi% 6i-yanox9 ath So9okaath wiki-t hinatM\ sa-ni69ath witri-t hinatSi\
qiwi-6in9ath wiki-t hinatSi\ pila-laxaca9ath wiki-t hinatsi\ mickwiyim9ath
wifri-t hinatSi\ qwa-yiXim9ath wiki-t hinatM\ hi-qwalta9ath 9ah9a- qwarha-
wiki-t hinatSi\.
hinin9a\ 9oyaqhmis 9oca6i9a\ mahti-9akqas coma-no9a\ qo9as hilatis.
9o9a-ti-6i9a\we9in yacowis. coma-no9a\we9 in qo-9as hiScowata\
yacowis9ati-6i9a\ matma-s. haya-qstopmihsa\atsi yalsi- \ol9at
lirhaqsti 9anis qwa-stokh 9a-yi-\ ma-tma-s hinata9as hiSsa-th9i\.
haM-6i9a\we9in 9oyaqhmis ma-tma-s, hini-9as9apa\we9in na-we-9i-k
yaya-q6iq\asi-6. cawaq\pi9a\we9in mahti-9ak. wal9i-6i9a\we9in
matma-s rhos9i-9a\okwe9inmahti-. rhosyaq6ino9a\we9in, ciqSi9a\we9in

hin9ayaq\9i 9ohok :imti- ca-haqsol kamatap9i ci-qci-qa. na9a-tah9a\hak
matme-s hinin9i 9oyaqhmis rhoS9i-9a\okwe9in mahti- na-we9i-k. co
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Kohomishath. I was in the canoe of Hiwakim, the Nanaimo, who showed me the
way to the tribe. We arrived at night at the chief ('s house); his name was
Shonhin. Shonhin awoke. I told him that I had come to invite for immediate
response. I told him that I had failed to get the tribes. 'Fie on the tribes', said
the chief, 'I wonder if hops are their grandparents,"' since they consider them
important, for our grandparents are important. That is how you are, for you
are now handling your grandparents. The tribes apparently have no sense,
for that which you are doing is important. I'll go to my neighbors-, said the
chief. 'Let's see how many you will invite.' 'Give me,*0 ten score people.'
He counted all the people there were said to be. He split cedar (sticks) and
counted the sticks."1 Then we went around from place to place, wherever there
was a tribe. All the people were willing. My heart rejoiced. I was given five
blankets by the chief. I was provided with canoe matting.2" I was given a
gun by one (chief) and ten dollars by another chief. I was given gifts by three
chiefs. All the Kohomishath chiefs were willing and said that all the Koho
mishath would come.

I went home. I arrived at Stocked-with-dog-salmon. There on the beach were
many war parties, ten parties. I began trying to take them along. I began
calling names in invitation to the Mamanakinath. The women were unwilling
to come. 'We might be late for the hops.' I started to go. I had failed to get
the ten canoe parties. I came out of the woods at the same time as the one who
had gone to the Machhlaath landed. I had been gone nine days. I began
to expect the tribes. The one who had gone to the Makah also landed, and the
one who had gone to the Pachena, the one who had gone to the Nitinat, the one
who had gone to the Hoiath, the one who had gone to the Clayoquot, the one
who had gone to the Ucluelet, the one who had gone to the Tokwaath, the one
who had gone to the Hochoktlisath. I began to expect the tribes. The Koho
mishath came and the Nanaimo and the Comox; the Machhlaath came, the Clayo
quot came, the Ucluelet came, the Tokwaath came, the Hochoktlisath came,
the Pachena came, the Nitinat came, the Hoiath came. No Makah came; they
had gone to pick hops. No Chiyanohath or Sooke came, no Saanitch, no Cow-
ichan, no Pilalahatsaath, no Mihkwiyimath, no Kwayitlimath, no Hikwihl-
taath; that many did not come.

The news came to my house (that) the place downstream was full of people.
It was said that they had run out of space on the beach. It was said that people
had filled up both sides of the river and the tribes had run short of space on the
beach. They wanted me to be troubled in mind, but my heart rejoiced because
that was why I had invited many tribes, called out names in invitation and
invited all the tribes. It was said that the tribes had heard the news, 'It is said
that Naweik has made everybody who lived with him go outside. It is said
that he is now alone in the house. The tribes have heard (that) his house is
closed. He has gone into the (closed) house', said Tough-mouthed, the one
who knew. 'Have you heard, O tribes, the news that has arrived? Naweik's
house is said to have been closed up. Well. think it over. Naweik is giving a
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tapataqsto9aM :ictolama na-we-9i-k. 9okwiUi9aXma topa-ti.
kamataphak qwa- ma-tme-s wike-9ic wiki-p. yiyimhi6i\o-se9ic
wiki-pqo-k. to-patsna:a-l9 a-q\ate9ic. yimha-9a-q\e9ic hamatapa\ah

siya wiki-p9a-q\e9ic topa-tak na-we-9i-k.
\ihM9a\ ma-tma-s coma-q6ik wi-na hi-nano\ ca9ak9i ma-tma-s.
no-kwi-s9a\ co-Ik ma-tmas. 9i-naxya\ ciSa9ath ho-coq\is9ath
ho-pacas9ath qwama- 9ah9a- 9i-naxyo. hitasa9a\ hitinqis9i ma-tma-s.
9a\a-psi 9o9a-lok wi-ne9i hil kohwanim9is9i so-9a\si taSi-9akqas
hi-ls9ata\si. na-csa-\si yaqwi-9a-q\i- hine-9i\. hayo \isal mo6i6aX
\ame9i 9is mocmohaq. so-9a\ pacsakom 9oyakwa\ok hayo9i \isal.
9o-ci-6i\9aq\ 9atqo- 9i-cimqh hine-9i\ 9atqo- lo-csma 9i-6im hine-9i\.
hin9i9a\6a:as qwa- hi-sti9i9a\ kohwanim9i. ha-yi9i9a\ma, wa-9a\atsi
Douglas. wiki-ta\ histi-9i\ taSi-9i co-6ka\ histi-9i\ kohwanim9i.
wiki-pSi9a\ topatakqas ma-tma-s. so- si- moS9asim9i. na-csasi

hinaUi9i-kqo- qo-9as 9anis kohsa-p9a-q\. taSi-9akqas hini-pa\ 9ah9a-
hayo9i fatal. 6o-6ki-9i9a\ma. wa-9a\ Douglas.
9ah9a9a\si 9oS:a\a\ 6im9o-pa\si yaqokwi- 9okla- qo-9as 6im9o-p.
6i-skniatqSi9a\si 9i-- 9i-- 9i-- 9i--. mahsapa\si li-capilyak9i hnyo-q9i
\isal kohsa-pa\si taSi9akqas. rw9i9a\si nok,
hi-ya9o-we- hisi-yiyi- -ki wa-i/a9owe-
hisi- -yiyi-kqas wa-na-9o- we-yana- . . .
hi-yi-i/a9o- we-yana- ... hi-na9 o-we-yana-
9ahko-9iS taSa-wiya-
9ahko-wowo-9aks taSa-wiya- yana- . . .u

kamatsapa\ ma-tma-s 9ani wiki-p topa-ti9i. holi-9i9a\ ciSa-9ath So 6k
lo-csami-h holi-9i9a\ ho-6oq\is9ath 6o-6k lo-csa-mi-h holi-9i9a\
hopa6as9ath 6o6k lo-csa-mi-h. \a9o-ksi\a- 'imtSi\ no-k9i-,
9ahko-wowo-9iS 9ahko-wowo9aks taSawi-ye-
hisi- yiyi-kqas wa-ya9o-we-.

yimhSi9a\ ma-tma-s kamatsapa\ 9ani wiki-p topati9i. 9a\pi-loksi
no-k,

he-yo-hela- . . . hi-yo-hela- . . .

we-sakhana- ta-Si- hana-

qo9ectop hana-.77

ciqSi9a\\a- hin9ayaq\9i qo-9as yo-lo9il9ath, wikithas wa- ma-tmes
wikha-k yimha- . na9a-tah9i no-k9i-. hisi-ki\sok 9ah 9anikwawa-9a\at.
na9atah9a\hak ma-tme-s. hey. wiki-me9ic topa-ti9i. hini-9as9a\
co-6k ciSa9ath ho-coq\is9ath ho-pa6as9ath. hine-9i9a\ 9e,9e-9isa

wiki-ta\ok no-k ya-ci-9i\sa\. ciqsapa\si qwa-ya-cikSi-l. wiki-me9ic
topa-ti9i ma-tmes, wa-9a\ qwa-ya-cikSil. 9aqishak histi-9i\ ya
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girl's puberty potlatch. He has set a topati. Do you know how, O tribes, you
may avoid failing to get it? You might be ashamed if you don't get it. A topati
will be performed for you. You will be ashamed. Now, I know you will fail
to get Naweik's topati.'

The tribes started out and came up the river in full canoe-loads. All the
tribes were singing canoe songs. The Tsishaath and Hochoktlisath and Hopa-
chasath were all dressed up. The tribes arrived at the beach. I had two (people)
looking after the war-parties at the little side door (while) I held my door at the
entrance (proper). I was watching to see who would be the first to enter. The
post was clothed with ten blankets and a bearskin. It held a potlatch handle28'
covered with ten blankets. They were to become the property of whoever should
enter (first), even though he be an old person or a woman. It turned out that
they were entering by the side entrance. 'They have all entered', Douglas told
me. No one had entered by the door, all had entered by the side entrance. The
tribes had failed to get the topati. I was holding the door.28* I was watching
for a person to enter so that I might open my door (for him). He should then
get the ten blankets. 'All have entered', said Douglas.

I gave a shout of triumph, what Indians call 'fixing things up on the rocks'.
I started rattling with a scrape-rattle (and shouted), 'i- i- i- i-.' I dropped
a screen of ten score blankets and I opened my door. I took up a song,

Hiyaowe Say! Go this way! wangao
The way I go. wangae weyanga
hiyingao weyanga . . . hinaoweyanga
This is the door,
This is my door yanga . . . "*

(This) made it known to the tribes that they had failed to get the topati. All
the Tsishaath women came dancing in, all the Hochoktlisath women came dancing
in, all the Hopachasath women came dancing in. I again sang the words of
the song,

This is it. This is my door,
The way I go. wangaowe.

The tribes were ashamed (when) they found out that they had failed to get the
topati. I had two songs.

Where is our door? say!

Say! Human being.28'

The clever man of the Ucluelet spoke and said, 'Did I not say, O tribes, "Are
you not ashamed?" Listen to the song. You will come this way, for you are
being told. Have you listened, O tribes, hey? You did not get the topati.'
All the Tsishaath and Hochoktlisath and Hopachasath went outside. They
entered quickly without a song; they simply walked in. I had Turn-into-wolf
speak. He said, 'You did not get the topati, O tribes. Did you enter at that
side entrance? Did you see the wide doorway there? You are to enter there.

f
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kohwanim9i. na-csa-\hak ya-l taSi-9i 9a-qs9ato9i. histi-9iyi-ksok 9ani
histi-9i9atok9a-la hawi-h waq9o:as9a\atqo-, wawa-9apa\si qwa-ya-cikM-l.
wi-yat histi -9i9at kohwanim9i. hayokcma kisal \ame9i 9is mocmohaq9i.
qwa-yipa-hite9ic hayo-yipa-hite9ic Xisal 9iS mocmohaq.
qwisitwe9in 9ah9a- yaqckwi-qas. hayimhici\it v "in yoqwa- 9ahni-
qwis9a\9itqak yo-qwa-. hi-talokSi9a\qo-we9in hilh9a\ saya-cato9i.
wik'a\qo-we9in 9oca-qa 9ihto-p9i. 6i6ihinkSi9a\qo-we9in.
wik'a\qo-we9in\a- 9oca-qa 9i-hto-p9i. 6o-ciSia\ wi-napaMta\ hilh9a\
ye-- saya-cato9i. mo-6i-la6iSth9a\ ne9i-6i9a\ 9ani tama-. 9o-cahtaksa
no-9i\ qo-9as9i tapyak9i 9a\pi-l9i tapyak. 9o-cahtaksa maUi9a\
9i-htop9i ciqSi\ kitq:a\, w w :o--, wa-9a\ 9i-hto-p9i. 9o-:aqsto9a\
9ani no-9i9a\atokqa no-k,

hi-ya 9owe- yaya- . . .
hisi-yi-qas wa-ya- . . .

kamiiqSi9a\ 9i-hto-p9i wihi-9o9ak hisi-kSi9a\ taM-9ak9i wawa-9ak9itq
nok. wihi-9o9a\ hilh9d% qahM9a\ wihi-9e9i 9i-hto-p9i. 9ahko-

qwa9o-ktokwah 9ona-k 9ahko- no-k9i. 9i-hto-picokwah 9ahko- tapyak9i.

ho-6oqfds9ath histathokwah, wawa-9apa\si qwa-ya-cikSi-l.
yimMi9d\ matma-s wik:a\a\. hawi-\ ci-qci-qa qwa-yacikHl.
sokwi\si \a9o , hawil ciqsa -psi\a -9o-c nowi -qso pi -ta qi SqiS.n hini -si\a.
limaqsti ciqayisi\a , . wikha ,k yimha , nawe-9e-k. wa- sakhak ha9om9ah
mahti-9i. minka-9akithwe9in9a-la na-we-9i-ki6a yaqwi-9itq na-we9i-k.

minka -9dkokqo -we9 in \aqmis \a -qa St mahti -9ak9i. 9aqi-s9a-q\ha ha9 ok
hi- 1 9aye9i qo-9as 9anik wiki-tok ha9om. wikha-k yimha-.
9ayaqhokwi6aks ha9om 9a-yi\ ma-tnws hinata9as. yimha-9a\qa
ciSa-9ath 6o-6ka\ 9anik wiki-tok ha9om. havn9a\ ci-qci-qe9i.
sokwi\si\a- \a9o- hawil ciqsa-psi\a- , sokv'i\9a-q\we9inco- hawi-he-\
hil9iswe9in ha9om, wa-9apa\si. hini-9as ha-wi-hak 6o-Ik qo-9as
hini-9as. hine-9i9a\ \ahiqs xaxaSk'ok'wahs qwa- ca-dkqo- taSi-9i.
hine9i9a\ \ahiqs xaxaSkok,cahs so6i-q \ahiqs hine-9i\.
sokwi\siXa- hawil9i 9okla- :imtSi9at ciqsa-psi\a-, 9a-qinhak qwa-9ak

9ah9 a- ha9om 9anik 9okla- na-we-9i-k \a\aci-hi6a \a-q. 9aqaqha
ya-yil ha9om9i 9ani qwa- qwe-9itq \oSok9i 9inksyi. 9aqis9a-q\a\ha
9oca6i\ 'ospato9i. 9ani hil9a-q\qa wani-q 9ahko- \ostqakqa.
9ona-Mi\6ipi \aqmisqo- qwi-saha-hi- 9oca6i\ :ospato9i. hawi-9apsi
ci-qci-qa :imtiii9 at 9okla- ci-qci-qe9i. sokwi\si \a9o- hawil ciqsa-psi\a- ,
sokwi\9a-q\we9inco- ha-wi-he-\ hil9iswe9in 9ah9a- \aqmis, wa-9apa\si
\a9o-9i hawil. hini9as ha-wi-ha\ hine-9i\ so-kwa- hayoqoml ma\iml
\isok9i So-kwa-. hahayoqomyisckwaksi ta-na- nopqiml ma\iml hayoqoml
soct-:isckwi ta-na-. yimhM9a\ok havn-hok ma-tma-s. saya-ca\ ye-
kima-s9a\ \ahiqs9i hakwi6ak 9oh9a\ kima-s qo9as9i \ama.
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for that is where one always enters a chiefs (house) when one goes to a feast.
One never enters at the side entrance. The post is clothed in ten blankets and
the bearskin. You would have got all that, you would have got the ten blankets
and the bearskin.'

'It is said that my"7 ancestor did that. He also lost his bearings as you did.
He pronounced incantations while far out at sea. He paid no attention to the
whale. He prayed, paid no attention to the whale. It lay face downward on the
water far out at sea. After four days on the water, he heard that it was singing
(a) tama (song). At once he took up the tama songs, of which there were two.
Immediately the whale moved and spoke, made a bellowing sound; "w w o-,"
said the whale. It was pleased that its song had been taken up,

hiya owe yanga . . .
The way I go ...

The whale started running and went to dry land; it started going its way, as the
song says. The whale reached dry land and died on the rocks there. That is
how this song of mine was obtained. This tama song of mine belonged to a whale.
I have it from (my) Hochoktlisath (ancestors).' (Thus) I had Turn-into-
wolf say.

The tribes were ashamed and said nothing when Turn-into-wolf finished speak
ing. I took another chief, I had the father of Peter Kishkish speak. I gave
him also a thought, I told him what to say. 'Are you not ashamed, Naweik?
Where is your food in this house? That of the Naweik of legend, the first Naweik,
used to be all around. He would have oil and dried blubber all around his house.
What are the many people here going to eat if you have no food? Are you not
ashamed? It turns out that you had a lot of food when you invited many tribes.
All the Tsishaath are truly ashamed that you have no food.' The one who was
speaking finished. I took another chief and I had him speak, saying, 'He says
you young men are to go after it; there is a little food.' All the young men went
out. Boxes of biscuits started coming in like a stream flowing through the door.
Five score boxes of biscuits came in.

I got another chief, called Mentioned-by-name, and I had him say, 'Why is
that food of yours like this, though you are named for Naweik, who is supposed
to have been a hunter of fat blubber? What is that food there, for it is like
dry firewood? How will one get it to the stomach? It will certainly stay here
in the throat, for it is very dry. Look for some oil for us, so that it may go to
the stomach.' I let the speaker, called Mentioned-by-name, finish speaking. I
took another chief and had him say, 'He says you young men are to go after it;
there is a little oil.' The young men went out, and in came sugar, ten barrels
of white"8 sugar. Each barrel had cost me ten dollars, the ten had cost me a
hundred dollars. The chiefs of the tribes were abashed. It was piled up high
there; For-famine, the figure post, rested his chin on the boxes.
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9inkwa6i9a\ mahti-9i ni-syak hayoqoml 9ah 9e9inh9i. 9o-caqa\ ti-
ha9okSi\9a -q\a\ ma -tma s. hinaho \ ti 9i -syak 6o - -6k qwame -9itq qo 9as.
9o-ci-d\sa. wiwipakah so\so-kqo-s. 9o-hsasa\e9ic so-.

smba-si6Cke9ic 9ahni- ti-9isyak9i, wa-9a\si nopit ta-wisin qo-9as 9iS
9a\akwalpit socvq hi-kwa\ 9a\pitik ta-wisin. 9osim 9a\pit soct-q
9a\pitik ta-wisin qo-9as qwama- 9ah9a- ti-9i-syak 9ona-kSi"K.
caqi-cqimlkwaci\ \ahiqs nopit ha9 ok ma-tma-s 9iS nopqiml ma\iml
So-kwa- wikcin\ nopit ha9 ok ti-9i-s. 9ah9a-9a\si fa&9a\ hayo-q6inopsi
qo-9as hayo-qkwa6i\si Xisal. nacsa-\si 9ani yimha-9a\at limaqsti
matma-s hawi-hok 9ani wikyo- qwa-9apok hawi-h matma-s 9anis co-6-
kil 9o-9apolanop hiSsa-thi-c9i haibi-h
nop6i-l9apsi na-sSi9a\ \a9o-k 9o-ksna-:aUi9a\si ticktn. ya-9al9a\
matma-s.
hwa-yi-ka-ye- hwa-yi-ka-co-s nayswa he-ye-ye- . . .
hwa-ha- 9ohoksiS wa-ha- nani-qso
wa-ha- hay ticka-9a\qo-6nayiswa he-ye-ye-ye- . . .79

ctcthinkokmaho6oq\is9ath tickin. wikmihsa\itah9o-hwal. 9ah9a9a\
9a\6i-yipi9a\. ha9oksapa\qo-s\a- caqi-cqiml \ahiqs 9o9i-sSi9a\qo-
ma-tmas. nopqiml md\iml So-kwa- wikcino9a\qo- nopit ha9ok
ti-9i-s. hine9i9a\\a- ma-tma-s qacca6iUi9a\9itq. 9o-csi9i9a\ 9ah

ciSa-9ath holi9i\,
ho-- ho--9o-9o qwasasa-nis 9e- ...
ho- ... ha-ya-w hi-yiya ... he--
9ona h9a -q\sa9iml na-6o-k
hawi-hok ma-tmas qwasasa-nis 9aya-w hi-ya ho-- ho-oo-
-qwasasa-nis ha-ya-w hi-ya he--
kipSi\9a-q\sa-9imS 9a9ih9i ma-tmas 9a-ya-w
hi-ya ... ho-- ho-y.so

9awho-wa yi-yaho- ho-wa yi-yaho-9o-
naSi-9a-MS qwa-9a\okwi-s hahaibili
9a-w . . . 9ay, naM-9e-\i-s qwa9a\o-kwi-s hahaibi-li- . . .81
moS9i-9a\ mahti-9i. watqSi9a\ate9ic ma-tme-s, wa-9apa\si\a-
qwa -ya

,
cikSi

, l. to Ska -siki -kma ya - ls9ato toJi -9i. ti , lo -pma ya , ls9ato9i
taSi9i. moS9i-9aKate9ic, wa-9apa\sri\a- qwa-ya-cikSi-l.

mo-6i-l9a-q\e9ic tvik hini-9as. kipSi9a\ma 9ah mahti-9i no:aqSi9dkate9ic
ma-tme-s. 9a\a 9i-naxyo9i 9okwi6 mocmohaq k"a-li-c to-hmapt
hisyo-9a\\a- 9ahko- hi-na-pal9i po-q\yo-9a\po-q\i-tim. 9a\e9iqoqwa-s
so-9a\ caxyak ya:ihte9i caxyak. yacSi9a\qo- qo-9as hini-9aswitas
ka\hSi9a\qo- caxyak9 i. ki--k, wa-9a\qo- \t\ihpaUi9a\okqo- caxyakok9i.
ti-lo-pa\ topa-ti9i so-9i- caxyak yo-qwa-9a\ kipa-9a\ toSka-si\i-k9i
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Fires were started in the house and ten kettles this big271 (were put on) to cook
tea for the people to eat. Tea-cups were put before all the people. They were
simply given to them. 'I am too lazy to collect them each time. You will just
keep them. Those tea-cups have become yours', I said to the eighteen hundred,
almost two thousand, people. There were two hundred short of two thousand
people; they got that many tea-cups. Twenty boxes (of crackers) were dis
tributed for one helping and one barrel of sugar was emptied in one helping of tea.
Then I potlatched to ten score people, I distributed ten score blankets. I saw
that the chiefs of the tribes were abashed, for they had never done that; I had put
the chiefs of all the tribes below (me).

After one day I again performed as Thunder. The tribes looked on.
Praise the day.
He is my grandfather.
The day thundered.2"

The Hochoktlisath had a (song of) prayer to Thunder. I did not want to use it.
They had been in the house two days. I fed the tribes and they would eat twenty
boxes (of crackers). One barrel of sugar would be emptied at each tea drinking.
The tribes came in on the third day. The Tsishaath came dancing in, bringing
along this (song),

ho hooo We are just thus. e . . .
ho . . . hangaw hiyiya ... he
I shall be searching, seeking
The chiefs of tribes. We are just thus.
We are just thus. hangaw hiya he
I shall simply set my mouth in a grin at the big tribes. angaw
hiya ... ho hoy290

awhowa yiyaho howa yiyahoo
Look at me, the sort of wealth I have.
aw . . . ay. Look at me, the sort of wealth I have.2"

The door of the house was closed. 'You are swallowed, O tribes', I had Turn-
into-Wolf say. 'There at the door is Codfish-always-getting-on-it. There at
the door is a devil-fish. You are closed in', (thus) I had Turn-into-wolf say.
'For four days you will not go out.2*2 This house has closed his mouth and
swallowed you, O tribes.' There were two dressed up, dressed in bearskins and
wearing spruce twigs and also shredded cedar bark around their heads; here at
the back they were covered with down. The two men each had a long-pointed
spear. People would start to go outside and the spears would appear. 'ki , -k',2"
they would go as their spears came together. The topati consisted of a devil
fish holding a spear and likewise the Codfish-always-getting-on-it with his mouth
closed. The house was closed. The people would turn back; they were afraid of
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rhoS9as9a\ mahti-9i. ho9aca6i9a\qo- qo9as to-hM9a\qo- 9osaha\
caxyak ki--k wa-9a\qo-. sacaq\pi9a\ qo-9as his9a-h9a\ hini9as.
wa9apa\si qwa-ya- cikSi-l, wikma- 9oh ya:i-sqin ha9 ok tilo-p
9a6k9inh9is9i tilo-p. ya- topati9i 9ohma- 9e9i-h6a.

kwi-ni9a-nokwitwe9in sotahtipat ma-9ak hopksaqsto9a\ ti-lop9i
9o-kwil ma-9ak9i. ya-la6iSta\qwa- 6a9ak 9o-6iStqo- tilo-p9i. hi-kwaUti.
qahSi-k 6a-pok9i. 9ani-hstibise9icot hi-kwaUi\ hini-patik. 9ah9a-

9ohokwah 9ih6a- tilop. 9ah9a- qwa9o-ktok'°ah 9ona-k topa-ti ya-
ti-lo-p9i, wawa9apa\si qwaya-cikSi-l.
9ah9a9a\si no9i9a\ rwk,
ho-wa9e- yi-ya-9e- yi-ya-9e-

ho-wa9e- yi-ya-9e- yi-ya9e-
ho-wa-9e- yi-ya9a- howa-9e- yi-ya-9e-
ho-wa-ye- yi-ya-9e-

ho ho-- ho- ho- ho- ho

9apis9a\a-to-kqo-s pacsakom9a-kqas9e-
yi-ya-9e- . . .

mamatma-lapa-ks9e- yi-ya-9c
hawi-lmisokqa-s9e- yiya-9e--
9o-na-h9e\o-ksa-9imS yaq6iqho-si-s qwa-9e- yi-ya-9e--
haiba-9e-yi-ya-9a-l ho- . . .*2

hoqo-l9a\ hinki-cim9i qo9acaq\ ti-ckin9i hoqo-ma hitaq\ 9okspi-
\opkyak9i. so- :akyak 9a\ciq :akyak9i qwis9a\qo- 9ah9a- ha-kwa\9i.
hil9a\ ho-ya-l hinki-ai\ 9i-qca-pat hil9a\ ho-ya-l hinki-ca\ yo-kom
hiScpa-9a\hakwa-\9i so-9i- :akyak9i 9a\ciq. ciqsa-pa\si qwa-ya-cikSil,
9oSmaqakma hil ho-ya-l9i hakom ma-tme-s 9ani wik yoqwa- qwa-
hoya-l9a\qo- hatkmi-h 9ani so-qwa- :akyak 9a\ciq 9ani 9oSmaqak
ho-ya-l9i 'akyaKwaq\nokqa. U>-hokwah matme-s ho-yal9i 9ani
9oSmaqak. wik yo-qwa- yaqo-si hakom hoya-l9a\qo-,
mamatmala-paks9e- yi-ya-9f . . .
haibi-lmi-so-kqa-s9e- yi-ya-9e-- . . .
ho-nahi-\oksa-9imS yaq6i-qho- si-s qwa-9e- yi-ya-9e- . . .

hawa-9e-yi-ya-9a-l . . .

wahSi9a\si no k9i
, \a -9o -9a\si,

ho-wa-ye- hi-li- . . .
wiyi ,yi-kiyi -th9a-ts
miyi-yi-l hayi9e-t
9ani-yi-s havn-yi-l
kiki-hi-qamayaya-ye- . . .M
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the spears. 'Ki , -k', they would go. The people were locked in the house, unable
to go outside. I had Turn-into-wolf say, 'That is not the small devil-fish that
we eat. That topati is the big (kind) that one hears about. It is said that his
California whale was taken away by a devil-fish who fastened it to him and
brought it within his tentacles just when he was about to spear it. There it was
as though the devil-fish were an island on the water. The canoemen nearly
died. It got close to them under the surface of the water and nearly got them.
Mine is one of those big devil-fish. That is how my topati of the devil-fish was
obtained', (thus) I had Turn-into-wolf say.

Then I took up a song,

howae yiyae yiyae
howae yiyae yiyae

howae yiyaa howae yiyae
howaye yiyae
ho ho ho ho ho ho.
My potlatch handle is being carried along on the shoulder.
yiyae ...
Mine is flying about in the air, yiyae
My wealth, yiyae
It is looking for the one who is like it, yiyae
Wealthy. ho ...2•*

There was a person inside masked with a head mask, with the Thunder mask; it
had a beak on it. A girl was holding two knives and would do this."4 Faced-
still was there, dancing with the head mask, and there was Yokom dancing on
both sides of the girl who was holding the two knives. I had Turn-into-wolf
speak and say, 'The dancing princess is terrible to behold, O tribes, for she is
not doing as princesses (ordinarily do when they) dance; she is holding two knives
and is fear-inspiring, with knives in her hands. I am afraid, O tribes, of the
one dancing, for she is fear-inspiring. Princesses are not like that when they
are dancing.'

Mine is flying about in the air . . . ,
My wealth. yiyae . . .
It is looking for the one who is, like it, ...
Wealthy . . .

I left the song and took up another,

howange hili . . .
By no one am I
Equalled.
I am indeed wealthy.
kikihikamayangange ...2•*

I jumped up to the pile of blanket bales. I shoved one over and let it fall. The
Tsishaath and Hochoktlisath and Hopachasath were singing,
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toxwasi9a\si hi-lokqas XiHsalco- tapqapi-h9i. 6aqpitsapsi
ti:a-9atapa\si. nono-kwa\ ciSa-9ath ho-6oq\is9ath ho-pat-as9 ath,
wi-yi-yi-kiyi-th9ats
miyi-yi-l hayi-9e-t
9ani-yi-s haibi-yi-l
ki ki -hi -qamayaya -ye ,

ho-yo-yo- . . .83

\a-9o-k\a- :imtM\,
hwayaya- yi-ya-ye- ho-wa-ye-
ho-yo-yo- yi-ya-ye- hvli-yv
hayo -yo -Staqe -so -ks

paya-ya-caci-yi-m
9ani-yi-s hawi-yi-l
ki -ki -9i -qamayaya-ye ,

ho-yo-yo- . . .M

Zaqpitsapa\si tapqiml mo-hta-:atapsi caq:a-9atap tapqiml \isal.
nono-fca\ cUa-9ath naJok'wa\ nono-k.
yimha-9a\ ma-tma-s. sokwi9d\ :akyak9i 9i-qca-pat sokwi9df, yo-k\rm
:akyakH. coxSi9a\ tapqiml9i coxSti. yo-k'om tapqiml9i coxSi\ Douglas
\a9o- tapqiml. 9alxSi9a\ \isal9i. ti6i9a\ Douglas 9o9i-9il9apa\
hil9itq \ame9i. tici9a\\a- yo-k'om \isal9i. 9a-\owa\ ti-Mi-ya
hayo-q \isal9i. hayociq ni-syak p"a6i\si matma-s hawi-hok.
pa-\pi-6i9a\si ma-tma-s 9o-\9o-yasi 9a\a Xisal ta-ta-yak9i hawi-h.
yimhn-9a\ hawi-hok9i ma-tma-s 9anis 9i-h9a\ ha-chola. hasi-ksi
pa-\pa-ya hayo-q6inop qo-9as. 9o-Spala\ qo

,
xo-miS9 ath9 i hawil 9ohok

:imti- co-laxin 9oSpala\ na-na-ymox9 ath9i hawil 9ohok :imti- kwiyi-min
9o-Spala\ \a9o- haibil na-na-ymox9 ath 9ohok :imti- cilqa-mit. qwa-pi
9ah9 a- 9o-pi hawil So -6k ma-tma-s. wa-9ak lirhaqsti kwiyi-min 9ani
9o-pa\qa hawil 6o-6kil matma-s.
nono -kH9a\si 6i6ihinkyakokqas,
he-9ehe--w . . . hi-ya-yowa-aye- he-aye- -y he-aye-

wawa -s6i -9i
, l :i9imUa-ya-ya - he9e--

wawa-s6i-l :i9imtSe-ya-ya-\ he--w
hi-ya-yowa-ye- , ha-ya-y ha-ya--y
tomaq\a9a- yayas6i9i-l :e-9imtSa-ya-\ . . .
\okwalca- yayas6i-9i-l :i9imtSe-ya-\ . . .
9a\akni-t yayas6i-l :i9imtSe-ye-\ . .
toxcaqni-t yayas6i-l :i9imUe-ye-ye-\ . . .
ma6asqe- yayas6i-l :i9imUe-ye-\ . . .*
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By no one am I
Equalled.
I am indeed wealthy.
kikihikamayangange
hongongo . . .

And again sang the words,

hwanganga yiyange howange
hongongo yiyange hilingi
I have ten
Potlatch handles.
I am indeed wealthy.
kikihikamayangange
hongongo . . .

I pushed over four bales of blankets. The Tsishaath were singing, singing
strongly.
The tribes were ashamed."' Faced-still took a knife and Yokom took a knife.
They slashed at the bales; Yokom slashed at one bale and Douglas at another.
The blankets came apart. Douglas threw them to the post. Yokom also threw
the blankets. Both together were throwing the ten score blankets."7 I pot-
latched ten pots to the chiefs of the tribes. I started potlatching the tribes,
handing out two blankets to each of the senior chiefs. The chiefs of the tribes
were abashed, for I was displaying wealth in a large way. I finished potlatching
to the ten score people. The Kohomishath chief, whose name was Sholahin,
looked on with admiration; the Nanaimo chief, whose name was Kwiyimin, looked
on with admiration; another Nanaimo chief, whose name was Tsihlkamit, looked
on with admiration. They were that far ahead of all the tribes in wealth. Kwi
yimin believed that he was the wealthiest of all the tribes.

I started singing my spirit-communicating song,

heehew . . . hiyayowange heangey heange

What place did you mention? hee
What place did you mention? hew
hiyayowange hangay hangay

I mentioned Dark-on-the-rocks . . .
I mentioned Thick-against-the-cliff . . .
I mentioned Stocked-with-two . . .
I mentioned Stocked-with-sand-fleas . . .

I mentioned Louse-on-head ...2••
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9oScokma hawilmis9i 9a-yip9a-q\at. 9e9i-h9atma qasi- hawilmis9i,
wa-9a\si. coSa-maya-qwil9itq 6oSa-,wa-9a\si. lak9o-ktokwah 9ayiyap.
9osimca\si 9anis :icna-kSi\9a-q\ 9anis ha-wila\h9aq\ 'icnaksi\.
wa-9a\ ciqSi\ sitaqinim, taqoq\e9icwawa- hawe-l 9a-nima 9e9i-h9at qasi-
hawilmis. coSa-rna9a-ni ya-qwil9itq 6oSa-. nacalah 9ahni- hawilmis9i
taqoq\e9ic wawa-. 9anima hixwataq\ 9anima 9oScok

9ayi-yapmihsa\atqo- hawilmis, wa-9a\ sitaqinim ciqSi\. 9o-scokqa
po:inwa 9ocok wi-k9aq\at we9i6o9at 9athi9a\qo-. 9ocokqa hil topal9i
mal9ahs9i yayaqwink9itq lirhaqsti wi9ak piSso-qkat. 9o9okwink'at hi-s
topal9i 9iS po:inwa 9o9okwinkat ha9om. wik'at ha9ok"at ha9ommo- na-s.
9ah qwaqwacvnkat piSso-qkat 9oyi 9ayi-pmihsdkatqo- hawilmis ya-qwil9itq
qo-9as to-hok wiko-9i hawilqh9i wik9i- naSo^at lirhaqsti. mickwa-9a\ah
so-til hawe-l. 9a-nime9ic nasofcat lirhaqsti 9anis no6al 9ah haibilmis9i
9ayip9a-q\a\atqo- . qwactl9a\ah so-til rhickwa-, wa-9a\ ciqSi%. sitaqinim
hawil9i sihta-9a\atsi, 9ani :ihakco- 9owa-tinqhqo- na-csa

q'°i-ciqnakat9itq9a-la HtasSi9a\atqo- qoxwa-9at.qo- na-s k'wisa9a\qo-

qwa-yi-9at9itq9ala hati-s9 at 9o-sim6at 9ani 9ayi-yap9a-q\at hawilmis
qwa-qwat$ak9itq to-hok wiko-9i qo9as. 9ah 9o-rw9a\ah so-til rhickwa-
hawe-l qwinsataq\9itq ya-yil hawilmis9 i 9aya-\9i ya-yil hawilmis9i
ya-qwil9a\qas na-csa ma-tma-sqas ya-yil 9a\pita\9i ta-wisin hawilmis
ya-yil so6i-q9i \ahiqs xaxaSkok ya-yil hayoqoml9i makiml So-kwa-.
9ah qwa-6il9a\ah so-til rhickwa-. 9a-nime9ic naSok'wat lirhaqsti hawe-l.
9oca9ame9ic 9ah hawi-h 9ah qwarha-wo-si hawil hiSsa-co9i, wa-9a\
sitaqinim naSok9i hawil.
9oyiho-9ak 9a-nimtqa hawil yaqwin\9itq kamatap 9ani 9oScok hawil
mis 9ayi -yapat. 9ah9a

,
9a -nawa ciqSi\ hawi-9a\. nasolca -nitah lirhaqsti.

wi-yimtah ha9ok wi-yimtah we9i6 9o-sim6a\si 9anis hawil9aq\.
nopita\qos ha9ok ko9al9a\qo-. 9ah9a9a\qo-s ya-cSi9a\ 9oca6t\ saye-9i
hHh9a\qo-s hati-s. 9ah9a-9a\qo-s waUi9a\ to-psi9a\qo- we9i6o9a\qo-s
9a-thM9a\qo-. 9ah9a-9a\qo-\a- na-sSi9a\ 9ah9a-9a\qo-s\a-

ha9okSi9a\\a- ko9al9a\qo- 9ah9a-9d%qo-s\a- yacSi9a\ 9ocaci9a\\a-
saye-9i. 9o9o-tahnahimtah qwiyi-s qo-9ici\ 9o-no-\ 9ani 9ot9o-mikok
siya -s9i nani -qso riorlo -ibiqsak9i. mo -q9i6hsi\ma hati-s 9o -9otahnaha\qo -

qo -9as ha -wila\Si9a\qo , 9e9im wikyo -9a\qo , locna fcitX. mo -mo -cT.lkwaU
ya-crhop hati-s. hayopilctri\ ca-ca-k hati-s mo-6i-Ui\ mocvlkwal wik
walsi%. 9anis 9ah9a- wik ha9 ok mo-£i-l. hayo6iyil9a\\a- wi-napil
mahti-9ak9i 9ah9a-9a\\a- ya-cSi\\a-. mo-6i-lkwal\a- ha-yo-pilsik'wa-l
ca-ca-k hati-s. rno-q9i6hM\ qwaqwa- hati-s.

9ah9a-9aMtah ma-kok',°a\si qol. hayo-:isoksi 9is so6i-q.

9ah9a-9a\itah 6i-lsa-p\i\atok. qwish9a\itah to-hM\ 9o-kwil9a\si
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'It is difficult to get a lot of wealth. Wealth has big eyes', I said. 'He is
wary of those he suspects',289 I said. 'Mine was obtained through hardship.
I trained that I have a daughter come of age and that I be (still) a young man
when it came about.'800 Tail-for-the-head spoke, 'You speak the truth, O chief,
wealth certainly has big eyes. He really is wary of those he suspects. I have
had that experience with wealth. You speak the truth. It is really hard, it is
really difficult, if one wants to produce a lot of wealth', said Tail-for-the-head.
'Sleepiness is hard (to ward off); the thing that is difficult is to try not to fall
asleep at night. The cold water and the sea, with which one's mind is angry,
are difficult. One contends with the sea and sleepiness on the beach, and one
contends with (lack of) food.'01 One does not eat food for four days. This is
the sort of thing one contends with; one is angry inside when one is trying to get
wealth, which nerveless people, even though they may be chiefs, and those whose
mind is not strong are afraid of. I admire you, O chief. You certainly have a
strong heart, for you have experienced this, when trying to get a lot of wealth.
I admire you for the quality', said Tail-for-the-head, the chief. 'One's relatives
cry, looking on what one suffers when one is cold in freezing weather, when it is
snowing, in the kind of weather in which one bathes and trains that one may
acquire much wealth, which nerveless people are afraid to do. It is because of
the kind of difficulty in it that I admire you, O chief, (the kind of difficulty in)
that wealth there, the quantity of wealth which we tribes see there, the wealth
of two thousand (dollars), the hundred boxes of biscuits, the ten barrels of sugar.
That is the quality that I admire. You have put them here,*02 these chiefs, all
the chiefs from everywhere,' said Tail-for-the-head, the powerful chief.

He knew that wealth was difficult to get, because he had been wealthy long
before. He said thus much, then stopped speaking. My heart was strong. I
never ate, I never slept. I trained that I might be wealthy. I would eat once
in the morning. Then I would start off and go to the distant place where I was
bathing. I would return home in the evening and go to sleep at nightfall. In
the morning at daybreak I would eat and again go off to the distant (place). I
was intending to be a whaler when I was growing up, because all the (fore)fathers
of my grandfather were whalers. A person bathes for four years if he intends to
be a whaler; he bathes for four years after he is grown up and before he marries.
He goes off for four days at a time to walk about and to bathe. He goes to ten
different rivers to bathe for four days. He is away four days; he does not return
home and does not eat for that long. He stays in his house for ten days and
then goes out again. Again he is away for four days and finishes bathing (in)
ten rivers each time. He bathes in that way for four years;

Then I bought a slave. He cost three hundred (dollars). (Someone) caused
him to run away. For that reason I was afraid; I was afraid to be a whaler.
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9o9o-tahqo-s to-Mi9a\si 9anis hot9atatqas. qahSi\o-ssa:aS, wa9a\oksi
limaqsti, wisSi9atoko-ssa:as pinibal, wa-9a\si.
9ah9a-9a\si 9i-naxi-yapa\ topa-takqas. H-capipi9a\si. qwa-cha-\

?-ah?-a- hine9i9a\ matma-s. 9i-naxi-yapa\si kapkimyis
9i-naxi-yapaf*.si 9ica:om 9i-naxiyapa\si nasayilim 9inaxiyapa\si
6ico-9ath. sok^apa\si ctto-l 9i-ca:om. hilokwapsi ma\a- 9ahko-
:iyalyakat9i \ikswi-9a\ 9ah. 9ah 9oca-s9i qaca-s9i hil9at ctto-l 9i-6a-
:om. so9a\ 9ah ta:almak9i 9oqwi-9ak hopal ta:almak9i. qo9as9a\9ah
haya\9ah qo-9as. hil9at\iS\in9ah qo-9as9i 6o-cTc qwa- hayo. hil9a\
9o-kwi-nol9a\ ta:almak9i 9i-ca:om. kwicsa-pa\si. hi-l9a\ matma-s
na6o9al9a\ ma-tma-s ya-yil qoqwa-s. hop6aqsto9a\ matma-s (9ohokwin
ciqyak m m m wikdkatqo- na9a-9at wawa-wo-si).
ciqSi9a\ qwa-ya-cikSi-l, na-csa-\hak ma-tme-s, wa-9a\, hi-l9a\okma
nani-qso ya:ati-k hinatsapat. tapatM9aki 6o qwiqi- hiyi-l. 6o-£ki-
tapat&i\ matme-s. ca- cawas6imah. tapatSi9i yo-qwa- ciSa-9e-th

ho-pa6as9e-th. tapatSi9 ok matmas. tatapatM9a\ matma-s co-£kowa
ta-tapata ma-tma-s ciSa-9ath ho-pa6as9ath. 9i-naxya\ kapkimyis, 9ah
hil9at we9i-qqim. 9ah hil 9i-6a:om hila-s9a\ 9ah :akyak 9anah9is. 9ah
qwa -9a\ yo-qwa- na -sayilim hil9a\ yo -qwa , 6i6o -9ath hiScaqco - so , topa -ti-
9i. hil9a\ 9ah 9a\qiml cakwa-si. wikvt hini-p matma-s. tata-pata\
matma-s ciq&H9a\qo- qwa-ya-cikSi-l, 6oSki- tapatisi\ cisa-9e-th
ho-pa6as9e-th, wa-9a\qo- qwa-ya-cikSi-l. taiapata\ ma-tma-s wik'i-t
hini-p matma-s. 9oqhma-, wa-9a\qo- wiiit hini-p.
ciqSi9a\\a- 9ah9a- qwaya-cikM-l, wiki:aSte9ic hini-p matme-s, wa-9a\
qwaya-cikSi-l. 6o hawi-9a\i wik:a\Si9d\i wiki-me9ic, wa-9a\
qwaya-cikSi-l. 9ah9a-9a\si siya-:a\ ciqSi\. \akiSi9a\si.
sokwi\6ipa\si ta:alma 9i -ca:om sokwi\6ipa\si ctto , l. ciqSi9a\si ma tma -s.
wiki-me9ic ma-tme-s, wa9a\si. 6o na9a-taMi9a\i 9i-qhok9a-q\a\ah
so -til. 9oh9a\ma hi-l ya:ati-s 9okwi-lSi9at. 9iHmma hi- 1. 9oklama
hil 9i-ca:om. 9okla-ma 9ahko- kapkimyis. 9oStaqyoma 9ahko-

kapkimyis. 9ah hil9at topkokwat. 9ovn-si-katma 9ahko-. \opkSi\
9ahko- hakwa-\9i 9oyo9al naco9al 9i-ctm9i qo-9as. 9oyo9al na6o9al ya-
topkoKwat 9ah we9i-qqi caca-iaq\sol. hil mahti- 9oyo9al hi-lcaqil9i
histo9al \opkSi\ ha-kwa-\9i ya- 9appi-qo9il9i. hi-l lo9ok 9ah 9ani-col
hila-s9itq 9i-ctm9i. sokwi9a\ :akyak9i. ct6i9a\ 9ah hista-ta qaca-s9i.

hissi9a\ ca-si\ hismis lo9al9i yaqtqi-l9itq. sokwi\ kapkimyis hismis9 i
qwis9at kwikwinkso 9ah9a- 6i-sSi\ hiSimyo-p hismis9 i. qwis9a\ kapkimyis
hw hw, wa9a\ potqSi9a\. ya-l qo9i-6i\ok kapkimyis hismis9i
9ohtani-yapa\.
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because someone was jealous of me. I said to myself, 'It seems after all that I
might die, that my war-canoe might be rubbed (with bad medicine).'

Now, I prepared my topati. I got behind a screen. Thus it was when the
tribes came in. I prepared Kapkimyis, I prepared Old-man-on-the-rocks, I pre
pared Daylight-in-the-sky, I prepared Cut-person. I made Old-man-on-the-
rocks hold a war-club. I tied it here to the elbow, with his hand sticking through
(the wrapping). The war-club was in Old-man-on-the-rocks' left hand. He
was holding his staff here with a moon on top of the staff. There were ten men
here. The people, ten like that, were all at this foot. They were along the
length of Old-man-on-the-rocks' staff. I took away the screen. The tribes saw
the people, the different people there. The tribes began to 'hopchaktl'. That
is our word for 'm m m' when one does not hear what is being said.*"

Turn-into-wolf spoke, saying, 'Do you see, O tribes? there is his grandfather,
by whom he was brought here. Now guess what they are. All of you guess,
O tribes. I am alone against you. You guess too, Tsishaath and Hopacha-
sath.',M The tribes now guessed. The tribes started guessing; the Tsishaath
and the Hopachasath were guessing along with everybody (else). Kapkimyis
was dressed up with a tufted ornament here on him. There was Old-man-on-the-
rocks and there was a little knife on this (box). Daylight-in-the-sky and Cut-
person were like this, holding the topati at both ends. Here were two dorsal
fins of whales. No one among the tribes got (the topati). The tribes guessed
when Turn-into-wolf said, 'All of you guess, (including you) Tsishaath and
Hopachasath.' The tribes guessed (but) no one got it. 'It is such and such a
thing', they would say, but no one got it.

Then Turn-into-wolf spoke again and said, 'You have not got it, O tribes.
So stop! say no more! you have not got it', said Turn-into-wolf. Then I myself
spoke. I stood up. I took the staff from Old-man-on-the-rocks and I took his
war-club. I spoke to the tribes. 'You have not got it, O tribes', I said. 'Well,
listen and I will tell you. That is the one by whom I was created. That is an
old man. He is called Old-man-on-the-rocks. He is called Kapkimyis. This
Kapkimyis is a shaman. He is black in this part of him. This one was the
first (person) to be created. This girl came to consciousness and saw the old
man. She saw him there with his black marking here, with a tufted ornament
on his head, and with markings about his eyes.'0* The girl woke up there in the
rear of the house and from there saw him at the center of the rear platform."'
There was a board this wide, on which the old man was. He took the knife. He
cut on the left side. He started to bleed and the blood flowed on the board
that was under him. Kapkimyis took the blood. He did like this"7 with his
hands and swept the blood together. "Hw, hw," he said, breathing into it.
Kapkimyis' blood turned into a man; he made him out of that.
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ya-l me9i\qac9is qo-9as9i ya-qwil9itq po-tqSi\ kapkimyis. nacsa\
9ah hakwa-\9i 9okwi-lSi\ 9i-eim9i lirhaqsti. ya-l hayo-yap qoqwa-s
9i-6a:om. 9ah9a9a\ hitaqsto9a\ qoqwa-s9i lixspi-no9a\. na-csa\
ha-kwa-\9! na-sayilim 9okla-9a\ 9ah hitaqstopa\ 9i-cim9i 9i-6a:om.
wa-9a\ 9okwil na-sayilim, Umaqsta\ma. 9oya-q\ma9a-la wik 9oca6i\
qwicamihse9itq qatwa-tqo- wasna wika\ 9oca6i\. 6o-6ka\ :apa-k hayo9i
9ah9a9a\ 9oca6i9a\ qwica6i9a\9itq. 9ah hitaqstopa\ 9oca9apa\ 9ahko-
limaqsti-yapa\. \a-9o-k\a- Si6i\ sokwi\\a- kapkimyis hismis9i. hw
hw, wa-9a\\a- po-tqSi\. ya-l qo9i-6i\ok\a-. 9okla-9a\ma ti-6sya-pi,
wa9a\\a- 9o-kwil na-sayilim. histaqstopa\ tohciti9i. 9okla-9a\ma
ti6sya-pi, wa9a\ 9i6a:om. yaqwin\i- hil 9ah qwa- 9okla-9a\okwin
ti6ca-sqim.
\opkSi9a\ me9i\qac9i yal ti6a6i\. qo9i-6i9a\. nacsa-\ nasayilim
qwe9i-tqmanwk 9i-6im9i 9okwi-lqo-9as. 9oh9a\ na-sayilim 9okla-no-
pa\ 6i6o -9ath. 9ah qwayihtaqSi9 a\ma 9a6knax9ica\ mitxSi\ ciqyak ctisa9ath
wawi-6i9a\. qo9i-6i\ wasqwi- 9i-wa6i\aya. yo-qwa-9a\ 9i-wa6i\aya
na-sayilim. na-csi-6i9a\ hil ca9ak 9okwi-lSi9a\\a- 9i6im9i.
6a6imhiyap ca9ak qwa-9a-q\ok9itq ca9ak 9onit9a-q\ok mi:a-t.
hilma-9a\ok 9ap9aqsol \ihowa. ca-maqaka\ok hil9a\ok :a9ok cisa-.
wawa-9a\ 9ani 9onit9a-q\qa mi:at 9ayint. wika-h kamatap
qwi-cinaqSi\ito-si qaUi\we9in. wi9akSi9a\ kapkimyis nisxkwa9ap.
9ah qwis9ap ca-maqak'a\okwit9i wiki-yap ca9aka\okwit9i. to-kSi\

:a9ok-wa\it9i yaqwiri\i-c 'a9ok'waq\a\ ciSa\ 9oh9a\ kapkimyis qwis9ap
yaqwin\i- wi-ya wihM\ yaqi- ca9a-col 9okla9a\. 9ah 9ana-qh9ica\ koh
hisohsol9a\ ca9ak 9okla9a\ 6a9acol :imtna-k. wi-ya-\ wihSi\.
histaqSi9a\ hitaq\9i :a9ok ya-qwil9i(q kapkimyis hitaqstop. sokwi9a\\a-
kapkimyis hi-sh9a\ hitinqis9i 9ahkoqo- mahti- 9osi-ka\ 6a9ak.

casanapa\ ya:a\i- 9okla-9a\ kapkimyis yaqi- 6a9 ak wih6i-s9a\.
9oh9a\ok :imti- kapkimyis 9o-no-\ 9ani 9ohqa- 9osi-k 6a9ak?i kap
kimyis.
na9a -tah9a\ ma -tma -s. wik:dka\ ma -tma -s. 9ahko - hist -ka\si 9i -qhok
ma-tma-s. 6o- yoxtpi9a\i nwtme-s pisatok9a-q\a\e9ic, wa-9apa\si
qwa-ya-cikSi-l. topa-ta\ma hi-l matme-s, wa9a\ qwa-ya-cikSil.
'i:ichim9a\ma hil. so-9a\ na-sayilim so9a\ H6o-9ath topa-ti9i.
hilwin 6akwa -si hil 9ah \a9o - 6akwa -si 9a\qiml 6akwa -si. 9anikit 9ah9a ,

\ame9i \e9il9a\. hil\a- \a9o-\a- \ama \e9il\a-. 9anikit9isok 9apqi-
\ame9i. kohswi-9a\ok hita-k\i \oSto-p9i 6o-pato9i. qwa- yo-qwa- 9ah
9ocaqco-9i kohswi9a\. \ihswi-9a\ 6o-pato9i. 6o himtSi9a\i, wa-9a\
cawa-k ciSa-9ath. ka\hSi\ tokwaqimlckwi hita-k\ickwi. \ihcin\ tohciti
ma\$i9a\9ah. 9ah 9oca9apa\at 9a-ha-piqh. 9aha-piqh9apa\at sokwi\
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'There (before her eyes) that which Kapkimyis had breathed upon was a little
boy, a person. The girl watched the old man make a mind. Old-man-on-the-
rocks made ten people. Then the people were put into a covering. The girl,
called Daylight-in-the-sky, saw the old man, Old-man-on-the-rocks, put (the
mind) inside of him. He said to Daylight-in-the sky, "It is the mind. When
he does not go where he wants to go, half of them are unwilling and he doesn't
go there. (When) all ten are willing, then he goes where he (wants to) go.""*
He put it in here and placed it here; he made it into a mind. Kapkimyis again
cut (himself) and took the blood. "Hw hw", he said, breathing into it. There
it again turned into a person. "It is called the life principle", he said to Day
light-in-the-sky. He put it in inside the head. "It is called the life principle",
said Old-man-on-the-rocks. Because this thing of ours is like that, it is called
life at the crown of the head.

'The boy awoke, came to life. He became a person. Daylight-in-the-sky saw
how the old man worked in creating the person. It was Daylight-in-the-sky
who named him Cut-person. That was the origin, but the word Chichoath was
then slightly twisted and they started saying Tsishaath. (After) he turned
into a man, he rapidly grew bigger. Daylight-in-the-sky was also growing
bigger. They saw the old man make a river. He fixed up a river in the way
that their river was to be; it was to be stocked with sockeye salmon. The mouth
was to be at Red-rock-face. Its channel was at the lake at Tsisha. He said it
would be stocked with many sockeye. I do not know what they were discussing,
(but) they quarreled. Kapkimyis got angry and disordered it. He did this to
the channel and destroyed the river. He threw dirt in the lake, and it is because
of this that, as is said, there is a lake under the surface at Tsisha. It was Kapkim
yis who did this, and therefore the (spring) called Water-on-a-cliff never dries
up. The water comes out of a hole this big; it is called by the name of Water-on-
a-cliff. It never dries up. It comes from the lake, which Kapkimyis put inside.
Again Kapkimyis took and made an island on the beach, (saying) "Houses
could be (built) here." He made a beachy island which is now called Kapkimyis
and which is on the dry beach. *09 Its name is Kapkimyis for the reason that
Kapkimyis made it.' The tribes listened. They said nothing. I continued this
way, informing the tribes.

-Get ready, O tribes, you are going to play', I had Turn-into-wolf say. 'There
is a topati', said Turn-into-wolf. 'It is something for a girl's puberty potlatch.
Daylight-in-the-sky and Cut-person hold the topati. In the middle is a whale's
dorsal-fin and here another dorsal-fin, two dorsal fins (in all). The posts stuck
up in the house are that thick. The posts have slender tops. The end of the
cross-piece, the dorsal-fin holder, is pierced through. This end is likewise pierced
through in the same way. The dorsal-fin holder has the points (of the posts)
sticking through it.' 'Well, show it to them', said one Tsishaath. There was
produced the back part of an old skin-float. One's head was put into it and
it was tied here. Thus (blindfolded), one was brought up to (the Dorsal-fin

holder) but facing away from it. While facing away from the Dorsal-fin holder,
one was given the two dorsal-fins (on the cross-piece). Then, holding it, one
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6o-pato9i 6akwa-si9i 9a\qiml. 9ah9a9a\ so-qh9a\ mitxsi\ hitaqinopa\
\e9il9i. li9a- hisi-k saye-9i 9ah9a- 9ana-q6ik li9a-9ak himtSi\9i.

ciqSi9a\ qwa-ya-cikSi-l, 9ah qwa-9ap9a-q\e9ic matme-s
pisatok9a-q\a\e9ic. 6o \akiSi9dki. Xafet&X ma9as9i. \ihcin\
tokwaqimlckwi9i mdMsi9a\\a- ma\to-p9i. maqawi9a\ 6ani-6i9a\.

9ah9a9a\ hini-9dkat 6akwa-si9i topa-ti. so-qh9a\\a- mitxSifs. cani-9a\
maqo-l9a\. hitaqinop \e9il9i 9a\pil9i \ame9i. saya-9ak li9a-.
Mqsa-patok qasi-. hitakwisco tokwaqimlckwi9i. \a9o-\a- hitacopi\
matma-s. 9iqsila\\a- maqo-\\a-. 'a-ha-piqh maqo-\. hini-9at\a-
topa-ti9 i. so-qh9a\\a- mitxSi\ topa-ti9 i. hitaqinopa\ \ame9i.
saya-9dX\a- li9a9ak. \a9o\a- \akiSi\ matma-s. :ahayapat\a-
maqawopat\a- . hini-9at\a- topa-ti9i. so-qh9a\\a- mitxsi\. hitaqinop
\ame9i. li9a-9a\ok\a- sa-ya-sa\ok\a- li9a-. \akiSi\ 6ikin 9okle-9i
ho-.'i9ath. :ahayapat\a- maqawopat\a- . so-qh9a\\a- mitxsi\ 6ikin.
hitaqinopa\\a- \ame9i. \ah?a\ \awa-9a\ok qaqaccinksami-6i\ok
hini-pi\. 9a-nasa cawa-k qwis takwa- saya9ak ma-tma-s. 9o9o-9i-hyak
\ihswi-qo- kohswi-9i 6o-pato9i 9o-9vh hayo kisal yaq9a-q\i- \ihswi--
9ak. 9o-yipa\ soda \isal \awa-9ak9i 9ani 9aniya-q\ \ihswi-qo-
co-pato9i 9ah9a-9a\ 9o-yipa\ hayo \isal. wiki:oJt ma-tma-s.
9ah9a-9a\si 9i-qMi9a\ma-tma-s,9as6ihma 9i-hto-p matme-s, wa9a\-
si. 9o -no \ah 9ohok topa -ti 9anis 9oktaqyo -6i\ok nani -qso. qwa -9akwe9in
9ah9 a- \ama 9i-hto-p 9ah qwe-9i-tq 9ah \ame9i. kohswi-9akwe9in nitop
\ih$wi-9ak 9ah 9ocaqco-9i. qwa- yo-qwa- kwisaqco-9i yo-qwa- kohswi-.
9ah 9ono-\ahqwa9ak topa-ti. \a\aqokwap 9ohma- hini-p 9ahtopa-ti-
9i. nacsi-d\ po-dnca, wa-9a\si 9i-qhok ma-tma-s. 6i-csimsi takhtaciX.
wika6isto\ no-6yo- kaskSi\ takwi-6i\ topal. hinasi9a\si hili6 9i-hto-p
wi-napi. ni6ink qwa- 9ihtop9i qwa- wihakqo- ye-- nacsa. 9o-9i--
wi-ca\ ma:aq\9i. 6o-6iSto9a\. yo-qwa- hila-6iSta\ 9ah9a- wi--
napa6iSta\ qwaya6iSta\ yo-qwa- qwaya6iSt9itq 9aye9i 9i-hto-p. hila-6iSt

mo-6i-la6iSt. ne9i6i9a\ wawe-9itq 9i-hto-p cici-qyo 9o-q\ok hakwicak
9okla9ak9i xwiSiml. ne9i-6i\ hista-tok nono-k 9a-9a-stimxwa 9a\pi-lok
9astimxyak. ne9i-6i\ ctcthinkyak 9a\pi-l. 9oh9a\ ma:aq\9i nono-k.
9alqSi9i 6ili-t9i, wa-9a\ noibi-qsak9i \a\a-qokwap 9okla-9ak capoqSi\
:imtna-k. 9ana-\ok kamatap hopal9i hi-sa-kwisaciSto-l9itq

ho-pkwi-sa6iStol tofal9i. kamatap 9ani hi-sa-kwistol ni-iba-s9i nisrha
yaqwin\9itq wa-9ak limaqsti 9ani 9ocahtak9a-q\ \ihak 9oyi wikatqo-
mawa-9atwihi-9oi>at. ne9i-6i9a\ 9ahnonokqama:aq\9i. ma\ala9apa\
nisrhaqsyak9i. hitalokSi9a\ \a\a-qok'wap 9okSi9a\ nisrhaqsyak9i
hi-talokSi\. ciqSi\ 9i-hto-p9i, ph:'o- wa-. xi6aqimyo\hin9ato ta9atap
tokwaqapi-h9i. hinoso\a- 9iqsila\\a- k-i-tq:a\ 9ihto-p9i. 6imca6i\
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turned around and (tried to) slip it on the sticking-up points. The one who
demonstrated it missed, went past it by a considerable distance; his (attempt)
missed it so far.
Turn-into-wolf spoke, 'You will do like that, O tribes, you will now play it.
Well, stand up!' One from among the various tribes stood up. He got into the
float skin and they tied the string. He was blindfolded, so he could not see.
Then he was given the dorsal-fins, the topati. As he held it and turned round,
he could not see, being blindfolded. He (tried to) put it on top of the two poles
sticking up. He missed it by a good deal. His eyes were uncovered. He came
out of the float skin. Another one from among the tribes came out to the center
of the room. He was blindfolded in the same way. He was blindfolded while
facing the other way. He was given the topati. Holding it he turned round.
He (tried to) put it on top of the posts. He also missed it by a good deal.
Another one among the people stood up. He too was turned round and blind
folded. He was given the topati. He turned round while holding it. He (tried
to) put it on top of the post. He missed also, by a very great deal. A Hoiath
named Chicken got up. He also was turned round and was blindfolded. He
turned round with it. He (tried to) put it on top of the posts. He was close,
he lacked (but) three finger widths of getting it. He was the only one who did
this, all the others of the different tribes (were) far off. The object was to get
the (posts) through the holes in the dorsal-fin holder; the prize for the one who
would get them through was ten blankets. The one who had got close got five
blankets, for he would have got ten blankets only if he had pierced the dorsal-
fin holder through. The tribes did not succeed.
Then I told the tribes, 'The whales were parent and child. I have that topati
because my grandfather obtained power from them. They say that whales'
(house) posts are like these posts. They say, their beams have holes through
them and are stuck through at this end. The other end is likewise perforated
through. For that reason my topati is like that. It was Makes-oily that ob
tained this topati. He saw it in a dream.' Thus I told the tribes. 'I"° was
pulled along out to sea. The mountains disappeared on the water, they became
smooth; nothing (could be seen) but the sea. Then I arrived where the whales
were staying. The whales were packed so close together that it was like dry
(land) as far as one could see. The speared (whale) reached there. He remained
face down on the water. There he remained on the water like the many (other)
whales. He was there on the water for four days. He began to understand what
the different whales were saying, "The whaling spear inside him is called For-
famine." He heard two lullabies sung. He heard two spirit-communicating
songs. It was the speared whale singing.
' "Open the outfit bag", said the father of Makes-oily, who was called Pierced-
with-a-lance. Only he knew the moon, where it came up out of the sea each
time. He knew that it always rises from our land, for which reason his mind
told him that they should paddle in that direction if they were not brought back
to dry land. (Makes-oily) heard that the speared whale was singing. He un
fastened his medicine for (bringing to) land. Makes-oily pronounced an incan
tation, using his land medicine. The whale said, "phh-o". He gathered him
self together and dived, pulling the floats down under. He came up and did the
same thing again, screamed. He turned toward the right. Makes-oily seated
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mitxSi\. kwa-pi-yahsi9a\\a\a-qokwap. no-9i9a\no-k 9o-c9i- 9i-htop-
9i no-k. hi-sti-yo-hi\ah,M wa-9ak no-k, coci-t 9anis hilok hatinqol,
wawa-9ak rwk :imt:imta. ya- qo9actop qwi9a\anako-s6k cinkwa-nolok
qcPactop, wawa- \a9opil9i no-k ct6ihinkyak9i. 9o-ma-sasi 9a\pi-l
6i6ihinkyak9i 9iS 9a\pi-l 9astimxyak. 9ah wawa-9a\si ma-tma-s 9i-q-
hok. na9a-tah9a\ ma-tma-s. \i\o-q\6a 9i-hto-p cawin 9ohok :imti-.
yo-yoxwa6iStok hamo-t na\aqatak9i 9o-no-\ \ac takwa- \ims hamo-t9 i.
9ah wawa-9a\si 9i-qhok ma-tma-s.
9ah9a-9a\si ha9oksapa\si\a- ma-tma-s. 9o9i-ssapa\qo-s caqicqiml
\ahiqs nopit ha9 ok. 9ah9a-9a\ So-kwa- wikcin\ nopqiml ma\iml nopit
ha9 ok. 9ah9a-9a\si nonosatahM9a\. ka\Mi9a\ \isal. sowa-:e-m
hoksa- ma-tme-s, wa-9a\si. :ita-ko-se9icas siya-qqo-s qwami-qokwitah
wa-qo-s. 9o-no9im hoksa- so-waqsa. laqSi9a\ kisal hoksa9 a\
matma-s. 9a\iqSi9a\mo--, wa-9a\qo- ma-tmas. moyi-qH9a\mo--,
wa-9a\qo- matmas. so6i-qSi9a\mo--, wa-9a\qo- ma-tmas.
\a9ok-wa\ma\a- so6i-qSi\,wa-9d\qo- ma-tma-s. hinasi\ 9a\pitta-wisin
9iS mo-pit so6i-q pa6ak 9is mo-ciq 9e9inh9i nisyak. \a9o-ksi\a-
ha9oksap matma-s 9o9omcosi nopit ta-wisin qo-9as 9iS 9a\akwalpit
so6iq. he9i-ssapa\si ha9om9akqas xaxaSkok. 9opo9a\ so6aqiml
ma\iml so-kwa-. 9ah9a-9a\si ko-kna-ksapa\ matma-s. 9ah?a-

9anahoksi ci-ya-yak lo-:a. ci-\ci6i9a\ So-kwa- nopciq lo-:a cawa-k
qo-9as 9iS lo-6sa-mi-h. So-6k wiwi-kcin\ so6aqiml9i mti\iml So-kwa-.
9o9i-s6i\ socaqiml ma\iml ha9 ok ma-tma-s. 9oyi-9a\si ko-k So-kwa-
9o-9a\aya\si wa-lSi9ikqo- ma-tma-s.
nosSi9a\si \isal. hayos9apsi ya:ihte9itq hawil matma-s 9is so6a.
hayo-s9apsi \a9o-9i hawil. 9a\akwayis9apsi \a9o9i hawil qalatik9i.
9a\a-\ok \alwi-9okt mas6im9i. moS9i-9a\oksi mahti- qwa6iqh9a\si noSa-
ma-tma-s. hils9ato9il9a\ taSi-9i ti-lo-p topa-ti 9is toSkasiki-k.
watqSi9a\ate9ic ma-tme-s, wa-9apa\si qwa-ya-cikSi-l. sa6aq\pi9a\e9ic
mo6il9a-q\e9ic wik hini-9as. kipa-9a\ma ya-ls9ato toSka-si\ik9i,
wa-9a\ qwa-ya-cikili-l. kwina-9a\ate9ic ya-ls9ato tilo-p9i. wikma- 9oh
ya-ls9ato ti-lo-p9i ya:i-sqin ha9ok wikma- 9oh. 9ohma- 9ih6a- ti-lo-p.
kwi-ni9atokwah ma-9ak so-tahtipat. \a:i-kSi9at ma-9ak9i 9oh9a\at
9i-h9i- tilo-p. qwa9o-ktokwah 9ah9a- 9ona-k topa-ti yal ti-lo-p9 i,
wawa-9a\ 9i-qhok qwa-ya-cikSi-l. na9atah9a\ ma-tma-s. 9ah9a--y

9i-qhokwa\imo-- hawe-l. ya-cSi\ ho-:i-9aqsop9i hini-9aswitas. ka\hsa-p
caxyakok tilo-p9 i. ki--k, wa- ciq&i\. ho9acaci\ to-Mi\ locsme9i.
pa6i\si kisal 9a\a. 9ah9a-9a\si noSSi9a\ matma-s. noSSi9a\si

ciSa-9ath hopa6as9ath qoxo-miS9ath na-na-ymox9ath qo-mo9oxS9ath

ni-ti-na9ath ho-:i-9ath ho-6oq\is9ath toha9ath yo-lo9il9ath \a9o-kwi9ath

ma6la-th 9ah qwama- ma-tma-s.
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himself on the thwarts. He started singing the whale's songs-. "I shall make
for Tsotsit, for that is my bathing place", said the words of the song. "There is
a human being, I wonder why the human being has along with him a long twisted
thing", said the other spirit-communicating song. I brought back two spirit-
communicating songs and two lullabies.' This I told the tribes. The tribes
listened. 'It was a Tsawin whale of the kind called Liver-inside. Its rib bones
float on the water because they are fat, all marrow bones.' This I told the tribes.

Then I fed the tribes again. I regularly gave them twenty boxes (of biscuits)
to eat at each meal. One barrel of sugar was emptied at each meal. Then I got
ready to distribute property. Blankets were brought forth. 'You are to count,
0 tribes', I said. 'You might not believe me if I said how many I had. There
fore you yourselves are to count.'"1 The blankets were thrown down and the
tribes counted them. 'It is now two score', they would say. 'It is now four
score', they would say. 'It is now five score', they would say. 'It is now another
five score', they would say. It reached two thousand four hundred potlatch
gifts and four small kettles. Again I fed the tribes; the ones I fed were the one
thousand and eight hundred people. I gave them all my food, the biscuits, to
eat. There were five barrels of sugar left over. I then gave the tribes some
thing to take along as lunch. I had a pan this big for a measure. The sugar
was measured out, one pan to each man and woman. All five barrels of sugar
were emptied. The tribes had consumed five barrels of sugar. I gave them
sugar as lunch to be used on their way home.

I distributed blankets. I let the leading chief of each tribe consume fifteen
I had the second chief consume ten. I had the others, the junior chiefs, consume
eight (each). A commoner got two as 'pay for helping to paddle'. My house
was closed and I was in it in the condition in which it was when I was distributing
wealth. At the door was the devil-fish topati and Codfish-always-gets-on-it.
I had had Turn-into-wolf say, 'You are swallowed up, O tribes. You will be
confined in the house, for four days you will not go outside. There at the door
is Codfish-always-gets-on-it. You will be held in by the devil-fish there at the
door. That devil-fish at the door is not the kind we eat, that is not what it is.
It is the large kind of devil-fish one hears about. My California whale was held
fast and taken away while the spear was poised over it. The big devil-fish wound
itself around the California whale. That is how that topati was obtained',

Turn-into-wolf had explained. The tribes listened. 'Yes, yes, keep on telling,

O chief!' A Hoiath woman started to go outside. The devil-fish's spear came
forth. 'Ki--k', he said. The woman returned frightened. I gave her two
blankets as a potlatch gift. Then I distributed property to the tribes. I dis
tributed property to the Tsishaath, the Hopachasath, the Kohomishath, the
Nanaimo, the Comox, the Nitinat, the Hoiath, the Hochoktlisath, the Tokwaath,

the Ucluelet, the Clayoquot, the Machhlaath— that many tribes.
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cawa-Ka\okwitah co9ich wi-wi-ktaq. \a9ok \opi-6hSi\ sokwi9a\si\a-
qa-yo-kwath 9i-h9i-ma9ashayo-qqo-9as 9Uso6i-q. hinatSi\\a- ibaq9o:as.
9i-naxi-6tfksi\a- 9o9i-9iloksi hi-lcaqil9i 9i-hto-p topa-ti. hinas9a\
ti-ckin9i 9a\qiml. ma6in\ qa-yo-kwath. kwi-capo\ licapilyak9i.
na-csi-6i9a\ qa-yo-kwath ya-yil 9ihto-p9i. na-csict9a\ ya-yil ticktn9i
9a\qiml. hihM9a\ 9vhto-p9i 9ica6i9a\ 9i-hto-p. pisaUsi9a\ tick'in9i.
ho w, wa-9a\ ti-ckin9i. mo-pitSi\ pisatsi\ ti-ckin9i mo- pit hihsi\
9i-hto-p9i. hawi-\ \iqkwa6i\ ti-ck'in9i. ka%hSiWa- \a9o- topa-ti.

no6i-9a\ topati9i 9oh9a\ :o:oqwacqi. minka-9a\ hi-na 'o:oqwacqi.
no-9i9a\si 9ah no-k,
hay9i-9i- hyaya9e--ye . . .
hay9i--nayya-9a-

hay9v9i ya-yaye- . . .

ya-yaya-9eksir)i-

hi9iyi , , he9i -9i-nayya9a ,

he9i9i-nayya9a- hayyi-9i-
hycfaye -yeksiyi-i
hayoqo-9o-mya9eksii)iS ..."

ptsatSi9a\ hine9i hayoqoml hi-na mitxwa-. 9oh9a\ :o:oqwacqi 9ani-6

qwa- 9o9ohibaKwa9a hayoqoml hi-na :o-:oqwacqi. ya-9al9a\ qa-yo-kwath.
havn-\si\a-.
ka\hMX\a- \a9o- topa-ti. hinmi-x9a\ mixta6ak 9o-ti9ild\ 9o-ca\qa
:iya - l mi-xta69i ya :aq\sata\9itq. no -9i\si qa -yo -kwath,
yaya- yayi- yaya- yayi- yaya- yaya-
yo-wi-6i9a\si-9iS ya9a-lco6i9a-yi\
soso-tah9aM-his yaya- yayi-
mama-ti6i\o-ks 'iya-lokwitqa-yis

yaye- yaya- . . . yaya- yayi-
hisca -kwayapsi -9iS ti9a -kwayapsi-9iS

haibi-lmisokqa-yis yaye- yaya- . . .
yo-wi-6i9a\si-9iS ya9a-lcoci9a-yi\.M

ka%hSi\oksi\a- topa-ti. haibiyom9a\oksi. hi-lcaqiloksi mahti9akqas.

\aki-loksi hawiyom Ki-kmi-sinloksi 9o-yaq\nokoksi. 9ocas9a\ok

\apatak\i qacas9i 6imca-s9a\ok ta:alma. qwayo9a\ 9ah9a- na6o9al

sa-ya-capis yaqwi-yi-6 sa-ya-capis histo9al no6i-9i. no9i9a\si no-k,
totya-9a9aksi-9iS haibiyo- -9aksi- -9iS (bis)
hya
,
-ha -nima 9a - - hayaqokwi -si - haibiyo -9aksiS

qwaya -9a-ha-to-ko -kwi -s haibiyo
,
m9aksi , -9i

,
S

to-tya-9aksis . . .*•
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I spent one winter in which I did nothing. Summer came again and then I
took the Kyuquot, which is a big tribe of fifteen score people. They responded
to the invitation. I got ready and my whale topati was brought to the rear of
the house. Two thunderbirds were on a platform. The Kyuquot entered. The
screen was removed. The Kyuquot beheld the whale there. They saw the two
thunder birds there. The whale blew and lifted up. The Thunderbird stirred.
'Ho ww', said the Thunderbird. (When) the Thunderbird stirred four times, the
whale blew four times. The Thunderbird undid himself (of his regalia). Another
topati appeared. It was a mountain, it was Bladders-on-top. "2 There were
quartz-beings all around it. I took up this song,

hayii There on the rocks are . . .

Quartz beings.
hayii There on the rocks,
I have there on the rocks . . .
hiingi Quartz beings.

Quartz beings hayyii
I have there on the rocks.
I have ten on the rocks . . ."'

The quartz beings started to move, turning about. It was Bladders-on-top that
they were all around. The Kyuquot looked on. I finished.

Another topati appeared. It was a feather dance imitating a supernatural
mallard duck, for the feather that was at his forehead belongs to the supernatural
mallard duck. I started singing for the Kyuquot,

yanga yangi yanga yangi yanga yanga

Now I fill with surprise, it compels attention.
Be ready to catch me. yanga yangi
What was my feather has turned into a bird.
yange yanga . . . yanga yangi

I have scattered it everywhere, I have thrown it all about,
My wealth. yange yanga . . .
Now I fill with surprise, it compels attention."*

Another topati of mine appeared. It was my Wealth-on-the-rocks. It was
at the rear of my house. My Wealth-on-the-rocks stood in the house and raised
his hands at intervals, holding something in them. He had a small storage
basket at his left side and a staff at his right. The first High-on-the-beach'"
saw a thing like that, saw it on the mountain. I took up a song,

Mine is thundering on the rocks. Mine is Wealth-on-the-rocks.
It is really the one that is my Wealth-on-the-rocks.
The way mine is sounding, it is my Wealth-on-the-rocks.
Mine is thundering . . .«•
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wa-9a\si qa-yo-kwath. \a9o-ksi\a- ciqSi\, qa-yo-kwe-th, wa9a\si,
wi-kinakohe9ic na-csa. wikvtma hisimyil 9ah toko-k hi-nosa9al.
9ah hisimyilokwah9a-la toko-k 9a\qiml ha-cho-k&qos. nopqimlh9a\
ha9omi-p toko-k9i 9o-yip ti-lo-p ha9omi-p toko-k9i. tici9a\ 9ah qwis
toko-k9i 9okwil ti-lo-p9i. ma-po\ \a9oqoml9i toko-k. 9ah qwa-9akah
topa-ti9i 9e-9i-ktaqyak ha-cho-la\qo-s. 9ah 9o-kwile9ic wi-kinakoh
qa-yo-kwe-th. 9okla-9akah 9ahko- nitop9i ha-siahsanol. 9okla-9akah

nana£palatya- \a9o-9initopkicsa-:atilim9i. 9okla-9akahya- qa-latkwap
ya- kicokwilim9i.

ciqSi9aK 9ah9a- qa-yo-kwath9i 9i-cim hawil 9okla- mayala9aqkama-
tap9i ci -qci-qa yaqok9itq qa -yo -fcath ciqi -ta. 9ahne , na -wa -9e -k, wa-9dkat-
si, na9 a tah9a\ma hi-lqa-yo ,kwath9i. 9o Shtinma ma9 as na9a -tah9dkate9ic
9ahni- wawe-9itqak na-we-9ik. 9o-spala\ah yaqi-s qa-yo-fcath.
hinhapsapa-hah9ala hinatSi9a\qo-s waq9o:as yaqi-s qa-yo-kwath 9o-no-\
9anis cawi-c no-k to-topati. 9o9a-ti-yamah9a-la no-k ma-tmas
hinoMli9a\qo-s. sowa -q6ka:aS hawil hi -s 9ahko- 9apwinqis9i. 9opala\ah
9ahni- wawe-9itqak9anik 9aya-k topa-ti 9anik 9aya-krwk. 9a-na\e-
9ic hawil. wikyo-mah qwayo9al 9ah 9ocpa-no9a\qo-s waq9o:as hitaq-

\ilcpe9i. paxaka\qas na9a-tah 9ahni- wawe-9itqak qwa-nakoh-

6ipa\qas so-til to-topatak9itqak no-krwkok9itqak. 9a-na-\e9ic hawil9 a\
ha-wilsaqhqa9a-lawiki-tok topa-ti no-k. 9ah 9opakti.ah 9ahko- 9o Spa-
la, qa-yo-kaath 9oh9a\ wawa-9a\ mayalo?aq :a-:a-tiqa\.
\a9o-ksi\a- no-9i\ nok. pa6i\si hayohtak \i\ickok. cawa-k hawil
9oyi-si hayohtak \i\ickok. \a9o-\a- hawil pa6i\si\a- hayohtaka\\a- .
pa6iXsi\a- \a9o- hawil hayohtakaMa-. pact\si\a- \a9o- hawil
hayohtakaWa- . mo-si-h9i-psi hawil qa-yo-kwath hahayohtakokwapsi.
\ah?a\ 9oSpaMi9a\ qa-yo-kwath 9ani6 wikyo- qwa-9apatok hawi-h
9oh9at ma-tma-s. 9o-pi6a:aS hawil na-we-9i-k, wa-9a\ qa-yo-kwath
hi Silma -tma -s, wa -9a\ qa -yo -kwath. ha9oksapa\si\a - 9a\i -qoksi \ahiqs
xaxaSkok. moS9i-9a\oksi\a- mahti- qwa-9apokqas. ciqsa-pa\si
qwa-ya-cikSi-l, watqSi9a\ate9ic qa-yo-fce-th. naSSi9aki moS9i-9a\ma

mahli-9i, wa-9ap\i\si ciqSi\ qwa-ya- cikSi-l. to-Ska-si\i-kma ya- taSi-9i.
ti-lo-ma ya-h?ato9il taSi-9i. mo-6i-l9a-q\e9ic wik hini-9as. wika-h
so -til tici\ 9ahko- pacsa-kom9akqas, wawa-9a\si qa-yo-faath.
9ah9a-9a\si noSSi9a\ hahayoqomyisokwapsi ta-na- haya-k hinata9okt

hawil qa-yo-h'ath. socaqiml9a\ok \atibi-9okt yaqwilqas \a-twi-9ifi.
9o9is9apsi 9a\akwalpit so6i-q 9o9ilinya\oksi.
hinata9assika- hiSkwi-9ath kwisq9iChM9a\9itq. nop'ciqcd\ waq9o:as

hayosta 9iS so6a. hahayoqomyis9apsi\a- ta-na- hayohtak pacak \i\ickok
cawa-k hawil. pa&\si\a- \a9o- hawil hayohtdkKa- \i\ickok. 9ah9a-
qwama-9aksi pacak. hawi-9a\si. waUi9a\ hilkwi9ath.
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(Thus) I told the Kyuquot. Again I spoke, saying, 'O Kyuquot, it is nothing
that you are watching. There is nothing moving about here in the house, (no)
sea lions coming up to the surface. I always had two sea lions moving about in
the house when I was displaying wealth. One of the sea lions got fish as food
(and one) got devil-fish as food. It was thrown and the sea lion did this to the
devil-fish. The other sea lion would bite it in the air. My topati was like that,
a marvelous thing when I was displaying wealth. In this you are looking on at
nothing, O Kyuquot."7 This beam of mine is called Bright-along-it. My other
beam is called Looked-at-from-all-sides. My other house beam is Younger-
brother-i n-the-air . '

Then the old Kyuquot chief called Air-worms-at-the-side, one who knew how
to speak and the spokesman of the Kyuquot, said, 'There they arc, Naweik.'
He said to me, 'The Kyuquot are listening. They are a sensible people, they are
listening to what you, Naweik, are saying. I, a Kyuquot, look on admiringly.
I, a Kyuquot, always make people unable to use anything when I come to a
feast, because all the songs and topatis belong to me alone. I make the tribes
run out of songs when I come. It turns out that you are the chief in the center
of this beach. I admire what you say, because you have many topatis and many
songs. You are truly a chief. I have never seen the like of this when coming
this way to the down-coast district in response to an invitation. I indeed listen
intently to what you say of the kind of songs and topatis of yours which I am
witnessing. You are really a chief, though there are some chiefs who have no
topati or songs. I admire this.'"' (Thus) said Air-worms-on-the-side, the
Kyuquot, in thanking (me).

Again I took up a song. I potlatched ten sacks of flour. I gave ten sacks of
flour to one chief. There was another chief and I potlatched ten to him also.
I potlatched ten sacks to another chief. (And) I potlatched ten sacks to (still)
another chief. I gave presents to four chiefs of the Kyuquot, I caused each of
them to have ten sacks. Now the Kyuquot were impressed, for their chiefs had
never been treated in that way by any of the tribes. 'It turns out that Naweik
is superior among all the tribes as a chief, said the Kyuquot. I had two score
boxes of biscuits. My door closed as it always does. I had Turn-into-wolf
speak and say, 'You are swallowed up, O Kyuquot. See! the house has closed
up. There at the door is Codfish-gets-on-it. There at the door is a devil-fish.
For four days you will not go outside. I do not throw this potlatch handle to
you.' (Thus) I said to the Kyuquot. Then I distributed wealth, caused the ten
chiefs of the Kyuquot to have ten dollars as payment to the invited. Those
who came in as accompanying paddlers had five dollars as payment to the
paddlers. I let them consume eight hundred (dollars). I (still) had (something)
left over in the house.
Again, I called out invitations among the Hesquiat the next year. Fifteen
came in one canoe to the feast. I let them have ten dollars apiece and (I gave)
a potlatch gift of ten sacks of flour to each chief. I also potlatched ten sacks
of flour to another chief. Thus many were my potlatch gifts. I finished.
The HeBquiat went home.
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9ah9a-9a\si kwisq9i<Mi9a\ lo-fra-natoa-. 9i-h9a\si \o-kwa-na.
ma-kSi9a\si ha9om 9aya.
hitapa6asiS. 9owi-9amitah ti-yi-9i9at hi-na. hil9a\ h>-t.hx\ qo-9as.
\opi-6h 9oya-t. ki--k, wa- hi-ne9i ti-yi-9i\ mahti-9akqas. ya-l hi-na
matpitapsi. nacsa-\hak qwa- ciSa-9eth ho-pa6as9eth matsti-lma

hi-ne9i 9ah 9oca6i\ mahti9i.
9ah9 a 9a\ 6o9i6hM9o\ M -9il9a\si\a- . hine -9itapa\ qo -9as ho -pa6as9ath
ciSa-9ath ta-tne9is coSk. & 6impi9aM matme-s. pisatok9aq\a\e9ic
ti6iJ?a-q\a\ah so -til 9ahko- pacsa-kom9akqas. hi6snopa\ pacsakom9i.
lo-csa-me-h yo-qwa-9d\i \akiSi\. no-9i9a\si no-k. tici9a\si
pacsa-kom9akqas. tiffla\sfoa- lo-csa-mi-h. pisatSi9a\ qo9as
pa6aksma:aqici9a\ lo-6sa-mi-h pa6aksma:aqi-6i9a\. niXkwaq$H9a\

qo9as. qwahta-9a\ 9ah9a- poyi9i9a\ qwayaci-k. me-9i9a\at

ta-yi-9akqas tana htiHnkapa\at yaqchi9itq hiMnkapdkat Aleck.

40. Captain Bill's Marriage

ci:as ya-c:a9al 9oca6i\ yoxwa-yca mo-hol9ath rha-rhiqsak9i tana.
9okla-mita qe-9as. 9ah9a9o\ \a9ok\a- ci:as. 9ah9a9a\ topa-ta\
\a9as qwa- qwe9i-tq qo9as 'i-lpi-yas ci:asyak9i. ho9aca9apatok.
\a-9o-k\a- ci'as. ho9aca6i9a\\a- lo6ha-9dki, wa9a\.

lo-£hokwi9a\ 6o-6k\fi. qwanie-9itq qo-9as qvlame-9itq lo-6samih
qwame-9itq ta-tne9is. 9o-ksna:al9a\ topa-ti. hopal 9oti9ila\ hopal
topa-ti9i. ii-ck'in9a\\a- \a9o- topa-ti 9okwink hi9i\i-k. 9i-hto-p
\a9o9.C\a- topa-ti. qa6ci-6i9a\ topa-ti. 9ah9a-9a\in 9o-ksna-:al9at

yaqwi-qin. nw9d%ok. 9ink hi-tacswi9a-q\. wiki-t hitacswi 9anasa
:imtsi9at 9oh9is ci9isiml. \a9o\a- topa-ti. \e9i9a\ 9inksyi 9a\pil
qwa-9ah9a- cisspo9ishil9a\cisto-p9i 9okwi9al \a9as9i 9a\pil. hinolta\
qo9as hinoltd\ wi-sa-9apSi-l sokwi9a\ cisto-p9i. wa9a\ yaqwac9itq
topa-ti 9o-kwil 9ani hi-nasi\9a-q\ 9apqv9i \a9as9i so-nolq6ik cisto-p
hinasif,. 9apqi9i. sokwi9a\ qo-9as9i wi-sa9apSil 6i-6i9a\ cisto-p9i.
9e9imqh9a\ 9i-6a6i\ :aSSi9a\ topa-ti9i. hini-pa\ qo-9as9i topa-ti9i.
\a9o-\a- qicyo- 9ohtin lo9ok hi-tacswi9a-q\. qwa-9ap 9ah9a- 6itinkSi-l
lo9ok. wa-9a\ 9i-qhok yoxwa-yca yaqwac9itq topa-ti9 i 9ani 9o-ti9ilak
hina-yil9i toSko-h 9okla-9a\ toSkayilim6a. 9o:aSta\ hini-p
hi-niyoqwapi9a 9o-pa-l top6iq\ihta. 9ah9a9a\ hawi-9a\ sokwi9a\
ha-kwa-\9i hini-pSi9a\. 9oh9alkok'°in lo6him \isal caqi-c 9iS hayo 9ah
qwama-. 9o-tya-pa\ qwi6i6kwispi\9itq. hoksi-6i9a\ moS ca9ak9i hil
9oyak cowit \a9o-\a- :a$ak 9oyak hinko-9as sacop.
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The next year I gave another Wolf Ritual. I gave a big Wolf Ritual. I
bought up a lot of food.

[I find I have skipped (something) : First a quartz being was thrown into my
house. All the people were in the house. It was in summer. 'Ki--k', said the
quartz being as it came flying into my house. There I let it light on the floor.
'Did you see how the quartz being flew down through the (smoke-hole) into this
house, O Tsishaath and Hopachasath?'*1']
The next winter I gave another feast. I had the Hopachasath and Tsishaath,
children and all, enter my house. 'Now, get ready, O tribes. I shall throw
this potlatch handle of mine to you and you will get busy. The potlatch handles
are husband and wife. Women, you stand up too!' I took up a song. I threw
my potlatch handle. I also threw (one) to the women. The men started in
scrambling for a potlatch gift and the women started in scrambling for a gift.
The people were in an uproar. While they were like that, wolves rushed in.
My oldest child was bitten away along with his wife and Aleck.

40. Captain Bill's Marriage820
Walk-down-at-intervals"1 acted as wooer; he went to Yohwaytsa of the Burnt-
front sept (to ask for) his oldest daughter. Her name was Keas. Then he wooed
again. He put up his wooing topati, which stood erect on the beach and looked
like a man with feathers on both sides of his head. It was returned to him.
He wooed again. They came back again and said, '(Come and) get the girl
now!'*"
All the men, women, and children began the ceremony of getting the girl.
They performed a topati. The topati represented the moon. Another topati
was Thunder along with lightning serpents. Still another was a whale. There
were three topatis."' Then they performed for us, who had performed first.
They had four fires (torches) which one tried to get through."4 None got through
except Mentioned-by-name and Braided-hair. There was another topati. Two
sticks were set up like this*" on the ground with a rope in between fastened to
the two poles sticking up from the ground. A man, Kills-them-before-they-
come-out, got out of a canoe and took hold of the rope. The owner of the topati
told him to try to reach the top of the poles by climbing the rope hand over hand.
Kills-them-before-they-come-out took hold and pulled on the rope. As soon as
he started lifting himself, the topati broke. He succeeded."*

Another was a painted (device) made of boards which one tried to get through.
The boards did like this, came together edgewise at intervals. Yohwaytsa, the
owner of the topati, said that it represented the sky cod-fish, who is said to be
called Sky-cod. Attacking-from-overhead and Distending-nostrils made it.
Thus they finished (the tests) and obtained the girl. Our marriage payment
consisted of thirty blankets. (Later the father) brought the dowry gift. He
enumerated dam-traps on the river for cohoe and also funnel-traps for dog-
salmon and tyee salmon.
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41. Frank Williams' Wolf Ritual Experience

\o-kwa-ria\ iwwe-9i-k. to-pSifr. wa6i9a\at qa-na-\a \i-9iyil9i.
cohi-ct\ 9ink9i-. popomyipi\. ho ho ho ho ho :ini-\ma :ini-\ma,
wawa-lya\. to-hokma\si 9a-naqhqath9ap qa-na-\a na-csaqh 9ani wik.

9inKwa9apat\a- 9ink9i-. 9iqsila\a- po-yi9i\ qa-na-ke9i. cohi-6i\\a-
9ink9i-. sokwi9aAatsi no-wis hi-ls9atinopat taSi-9i. me-9i9ate9ic,

wa-9o\atsi 9oh9at hin9i-lrhinh9i. 9o-9i-9ilsapa\atsi hoptSi\ 9opal9apat
yaya-qpali-cs sokwiXin. na-csa-\ni qwa-qwa-9ap9itq 9a9a-nayo-6ilh9a\
tohciti.

6o, wa-9a\ cawa-k qo9as, na-cokSi9i6 yaqkwa-lo-si. 9a\a-\ qo-9as
na-cx>kSi\ mitxwa- hilqh ma6il9i. 9okwa-lma, wa-9a\qo- 9o9okwil9a\qo-
yaya-q6ilqas hoptil Xi-waqi-6i9a\qon. 9o9okwil9a\atsi\a-. :iha-qi-6i9a\
lo-csa-mi-h 9o9om9iqsakqin 9o9o-yokSi9a\ rhe-9iXinqin. hini-9as9apatni
hopta-qh6ik'apat hita-q\itapatni. 9aya6inka\ qoqotihtaStaqiml.

hohSi9a\ cawa-k wa\ 9aya:a\a\ hohSi\. cawatim9a\ni, sokwi9isako--
9om9e--, wa-9a\qo- 9oS. yo-qwa-9a\qo-s, sokwi9isak2-- nowe--, wa-.

9ah9a9a\ hohM9a\qo-\a- qana-\aminhqath9i. na9a-9a\ni ci-:aqe9i
walyo-. kwisca6i9a\qon\a- hinapi9as9i ma-mahti hilh9a\qon\a-
so-kwi\av)i-qis 9o9om9iqsakqin nonowiqsakqin. ho-hhoha\
qwayaci-krhinh9i. \i-cXi-ya\atqon 9o9ocoqwa\qo- ki-kyak po-xpoxwa

walsa-pdkatni wa9a\atni wikqon 9i-qhok qwanakohitqin 9o-kwil
\a\o-9i ta-tne9is. we9i6o9a\ni. ko9i6i\ \opksa- pa\atsi no -wis.
9oca9apa\at hil9i-tq hiSiml ya-qpa-lqas rke-9ikin. 9oyo9al9a\si

qa-na-\aqti-9ilaminh kwa-li-copa\atsi ^wa-libir^apat\a-. yo-qwa-9a\

yayaqpalqas. hitacsohta\ni ta-k\. na6o9al9a\atni ci-:aqe9i.

hi -ta -qstin\ni hiye -9isqin. hohhohS9a\ 9o9orhacsk qa -na \aqti-9ilarhinh9i.
mopitsohtisni.
walSi9a\ni hopta-qctk'apa\atni nopqiml6inopat mahii- hiSiml9apat.
to-tmiso-h9apat. mo-cvlsapatni. 'atoyis9apa-nitin9ala. wawe-9i6im
\a\o- tatne9is 6a9oyissapat taqokwi\9a-q\apat9al. rrw6ilSi9a\9itq
9oyi hinkwayi hM9a\atni qoqwa -s9i. 9a\aqh9a\atsi sokwi9at yo -qwa -9a\at

yayaqhpa-lminhqas sokwi9at. 9ayactnkaq qo-9as ni\a-kqathrhinh? a\
qana-\aminh9i. walsa-patni ma6inopat histi9a-nitqin jharhe-9i9at.

9o9ocoqwapatni ki-kyak ma-6inl mamaqal kwa-lkwa6yo. 9oca9apatni
hi-lcaqil9i hiSiml9apat. karhaqa qoqwas9i 9i-qhok qwa9o-ktapatqin
hini-pat.
9athSi\ hi-yi-lsapatni ki-ka9a\ni ha-9okMi-l 9a-ne9itq 9athi-.
ko9i-6tX\a- ha9oksapa\atni 9anissapa\at ha9omast. nomakapat
kwisto-p9is. mo6i-yil9apa\atni hi-l wa\ 9oSi-nakSi9a\.



ETHNOLOGICAL NARRATIVES 179

41. Frank Williams' Wolf Ritual Experience*27

Naweik (Tom) was giving a Wolf Ritual. In the evening the feasters were
attacked by wolves. The fire went out. They started rushing about in the
house. -Ho ho ho ho, it's dogs, it's dogs', people were saying. I was scared,
thinking they were real wolves, then (I) noticed that they were not. The fire
was started again. Again the wolves did the same thing, rushed into the house.
The fire went out again. I was taken by my father and placed at the door.
'You are bitten away',"' I was told by the ones who were coming into the house
at intervals. I was hidden right there in the house along with those whom they
pretended to take along with me. We watched what they were doing, with just
our heads sticking out (from the coverings).
'Well', said one man, 'look and see who is missing'. Two people went about
in the house searching. 'So and so is missing', they would say and they would
mention the ones who, with me, were hidden in the house, and we would laugh
among ourselves. I too was mentioned. The women, our mothers, began to
cry because we had been bitten away. We were taken outside and taken along
under cover into the woods. There were many of the bony-nosed band"8 together.
One howled, and then many howled together. Some of us would yell out, one at
a time, 'Come get me, mother!' I too called, 'Come get me, father!' The pre
tended wolves kept howling. We heard concerted Tsika singing in the house.
We kept going to different places back of the houses and calling for our mothers
and fathers to take us. The wolves kept howling. People were shooting at us
and some were whistling with small whistles.

We were taken home (after) being told not to tell the other children what we
had seen. We went to sleep. In the morning I was awakened by my father. He
took me to a place where my bitten-away partners were assembled. I saw the
pretended wolves, who put (hemlock) twigs about my head and about my middle.
(They did this to) my companions also. We came out of the woods in a row.
The ones who were singing Tsika songs caught sight of us. Each of us went into
the bush right where he was. The pretended wolves howled from time to time.
We came out into the open four times.

We returned home under cover and were all put into one house. Each of us
had his face blackened. They treated us in this way for four days. They gave
us deer meat to eat."9 'You are to say to other children (that you were) fed raw
meat and (you are) to make them believe it.' On the fourth day we were pursued
by the people. I was seized by two people and my companions were also seized.
A great many people together pretended to fight the wolves. We were taken home
and brought into the house from which we had been bitten away. Whistles had
been put into our mouths; we came in tied and all covered over with branches.
We were grouped at the rear of the room. The people were noisily telling how
they had got us.

Night came and we were simply kept in the house there; we kept whistling,
taking turns at it all night. In the morning they fed us, they gave us only dried
fish. We were forbidden to eat anything else. We were kept in the house for
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qaqopinak9a-q\e9ic, wa-9dkatsi no-wis. yo-qwa-9a\ yaya-qpa-lminhqas

9i-qhokwa\at nonowiqsak9i qwiqwi-nak9a-q\9itq. fo-p&X&XXa-

ho-htaksvhsapdkatsi qwa-9apati-c9a-la qaqopinakat. hayo6inkni

ha-ibi-hak hohtakSi\ni. 9oSi-nak9a-q}(e9ico- 9ami-\ik, wa-9a\atni
qoqwa-s9i. 9oSi-nakSi\ni 9ami-6i9a\9itq. ha-9o-copi-l9apatni
mo-pi-tcopi-l9apatni ha-9okhsi-l. mo-6i-lsapdkatni qwa9ap tatak6i9al
qwarha- to-pSi\. 9oSpita\qo-s hinim9 as9 apat 9okwink'apat

yayaqpa-lminhqas. 6o hawi-9a\e9ico-, wa-9akatni qoqwas9i.

9a-6Sika-q\a\e9ico- ko9alik ho-9aksyo6i6im.

ko9i6i\ hina-6ikni hi-nano-\ 9ayista\ni. ho9acaffi\ni. 6o6oqs9i6im,
wa-9a%atni. 'e-- :e--, wawa9apatni ya-ka-hsi-l9 apat. na-csa\atni
na-twa-yas9i. 9o-yahsma 9o -Si-ma na9a9at 9a-di\it9i, wa-9a\atni
na9a-9at. mo-pitsapatni, 'e-, wawa-9 apat. ho9acaM\ni\a-
qwa\qwaca6qin. hacatak-aX\a- qoqwa-s 9is lo-csa-mi-h naSi\as9atni
qwi-yipo -sin. cawa -ka\ qo -9as ciqSi\, 9o -yima, wa -9a\, ha9om 9a -cSi\it9i.
na9o-9a-q\e9ico- \ah9oyi \ah9oyi. \ah9a-qKma si:acxk. haya-9ak'a\si
wa-qho-si wa- wiki-pqin ha9om. hawi-\ ci-qci-qa qo-9as9i ya-le-9ictn
na-yis koKhSf\ siqi-ci\ siqa6i\. ha9okSi\ ha-6ato-. hawi-\ hawa-qa.
ciqSi9a\\a- qo-9as cawa-k, 9o-yima ya:is9a\qin 9a-cSi\it9i, wa-9a\atni.
wal9aqa.

wi-napilinyapa\atni qwarha-qin me-9 feckw at. 9o-pa-yil9a\
nonowiqsakqin. ha-ho-pSi9a\atni ya-qwil9a-q\qin wik ha9 ok noma-k
9o9i-s nopq9i£h 9iS wik hawi-\ tomisol. wiko-\qoso- tomi-s
caxsinqa-q\okwapate9ico- nananiqso wiko-\qo-so- tomi-s, wa-9a\atni
nonowiqsakqin. hawi-9a\e9ico- pisatSi9a\co-. 9o-:aqsto9a\si 9anis

pisatokwa-qka\ 9a-naha\ tomiso-\h.
nopq9i6h9a\ni na-wahi ho9acto-p. hinasi\ kwisq9i6Mi\ M-9il9a\\a-
ya:atqin \o-kwa-napat. hoMi\ qwayaci-k na9a-9at hawa-qa\qin 9oyi.
ha9ha9, wa-9d% cawa-k qo-9as \akist\h. 9aqaqha hista-tok paft-qh9athas.
ciqSi9a\ cawa-k qo-9as, :i:i'imle9ic, wa-9a\at. wika-h, wa9a\, qwa-ma-
qwayaci-kqo- hohSt\. :itaq\e9ic, wa-9 a\aVka- . wi-kcinaq&\
hawa-qi-OX\a- . 9e-9imStipsat hawa-qi-ci\\a- hohM9a!KKa- qwayacik.
na9a-9a\haso-, wa-9a\\a- 9iqh, 9ani ho-hsi\ qwayaci-k. 9i-y hoSe-k
9a-na-ke9ic na9a-9at. hoqkwa9ap ya'i-sminh9itq ha9ok. ni\kwaqsi\.
6ococo6o. wa-9a\ qo-9as cawa-k, na9a-taMi9i6 nana9oh9i-h9a-q\ma
na9a-9akqin. na9a-tahSi\ hacatak. hohSi\\a- qwayaci-k. na9a-9a\ah,
wa-9a\, hini-pSC\ah we-9i-tq. ciqSi\ cawa-k qo9as, :itaq\ma 9anamah
na9a- wa-yi-. 6o na9a-tahSi9i£\a-. hohSi\\a- qwayaci-k.
hini-pSi9a\ah wa-yi- taqoq\ah. 6o na9a-tahJH9dki6 wawa-yi-.
hawi-9ap'aM totmiso-h9i \ah9oyi 9athi-9i 9ah. hawi-\ ci-qci-qa.
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four days, then the imitative dances took place. My father told me, 'You will
dance a swan dance.' In the same way my companions were told by their fathers
what each of them would dance. In the evening they had me practice doing the
swan dance. Ten of us boys together learned it. The men told us, 'You will do
the imitative dances tomorrow.' We did the imitative dances the next day.
They had us take turns going to the center of the floor, each of us doing so four
times. They had us do so every evening for four days. Sometimes they had me
go about in the village together with my companions. 'Well, you are through',
the people told us. 'You will go out fishing tomorrow morning, (so) be up early.'

In the morning we set out and went up river, many together in a canoe. We
returned. 'Bend down in the vessel!'"0 we were told. They had us say, 'E--
e--', and they had us appear out of the vessel at intervals. Those who were
sitting about on the ground saw us. We heard them say of us, 'Those who went
fishing seem to have caught something, they are bringing something back in their
vessel.' They had us say 'E--' four times. We returned again to the place
where we had gone from time to time. All the men and women were there again,
(this time) in order to see what we had caught. One person said, 'The ones who
went out fishing caught fish. You will eat with them immediately, immediately.
It will be cooked right now.' I did not know what he meant by what he said,
because we had not got any fish. The man finished speaking and there appeared
some rice; they put it on to cook and cooked it. Everybody ate. They finished
eating. Another man said of us, 'The ones who went out fishing caught what we
are eating.' Everybody went home.
All of us who had been bitten away were left in the house. Our fathers re
mained with us in the house. They started instructing us as to what we were
not to eat, (things which) were tabooed for one year, and that we were not to
Btop keeping our faces (painted) black. 'If you do not have charcoal on your
faces, your grandparents will be speared in the belly', our fathers told us. 'You
are now finished with your Wolf Ritual (initiation). Go and play.' I was happy
that I could play except for putting the black on my face.
We waited a year for the Wolf Ritual Return."1 The next year came and
again a feast was given by the giver of the Wolf Ritual. Wolves were heard to
howl while we were feasting. 'Ha! ha!' one person said, 'what is that sounding?
is it my ears (that are making the sound)?' Another spoke, saying, 'You have
earrings.' 'I haven't', he said, 'it was like a wolf howling.' 'You are lying',
(the other) returned. They dropped the subject and commenced feasting again.
No sooner had they resumed their eating than the wolves howled again. 'Do
you hear now that wolves are howling?' said the same one again. 'Well, you
rascal, you were actually right.' They upset everything they were eating.
(Everybody) got excited. 'Now! now! now! now!' said another man, 'listen!
some one of us who understands (the wolves) will listen.' Everybody listened.
The wolves howled again. 'I understand', (someone) said, 'I caught what they
said.' Someone (else) said, 'He's a liar, only I understand what they said.'
'Well, (everybody) listen again!' The wolves howled again. 'I caught what
they said, I am not lying.' 'Well, listen to what they are saying now.' 'Stop
having black-painted faces tonight', (they said). They stopped speaking.
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hiMmyopatni qwama-qin tomiso-\. 9i-naxiyapat. 9o-Si-nakSi9a\ni
ha-9o-copi-l nop6i-lSi9a\ni\a- 9o-Si-nak. 9ah9a9a\ hawi-9a\9itq
nop6i-lhiSimyo-pa\atniha-cato-9a\ni. ha--,wawa-, he--he--, nwpitSi\
wa-. &-, wa-9a\atni, hawi-9a\qin wikawi\9a-qka\e9ico- tomi-s,
wa-9a\atni. ha9okSi\9a-q\a\e9ico- ya-qwilit9itqso- wik ha9 ok qwiqwistop.
hawi-9a\e9ico- \o-kwana, wa-9dkatni. hawi-9a\ni.

42. A Fight for a Drift Whale
9oh9a\itwe9in tananakSi%. hi-talokso9is ha-wild\. 9o-sim6a\ ho-ni-

qahak9i nw9ak. na6o9al9a\ ho-ni- wik 9okwi nisrhe9i ya-l topal 9okwi.
hina -6i9a\ na6imwas9ath9i hiSinka\ ma -fcX.'i 9ath9i. na6o9al9a\ yo -qwa ,

ciSa9ath9i ho-nv9i. hina-6i9a\ ciSa-9ath 9ocha- ho-ni-9i. miUi9a\

sokwi\ honi- ciSa -9ath ma fcX.'i -9ath. ma\Si9a\ :a\yo -9i 6o ,6ka\ ma\Si\.
9o-co9ok'*ap-a\ yo-qwa- cisa-9ath 9o-co9okwapa'\ hilok9itq ma9 as ciSa-

yo-qwa-9a\ 9oco9ok'wapa\ hilok9itq ma9 as mak\'i-. ni\kwaqStfa\.
sokwi9a\ wi9ak9ima-k\:r9ath :a\yo-9ititi-:in. ahta9apa\ :a\yo-9i.
yo-qwa9a\ ciSa-9ath9i wi9ak sokwi9a\ :a\yo-9i 6ihta9apa\ yo-qwa-
cisa-9ath. ho9as\a- ma\Si\ ma-k\:i-9ath. ho9a-s\a- ma\Si\ cisa-9aih.

\i-hakaX 9o-co9okwapa\ nisma-k9i ma-fcX.r yo-qwa-9a\ 9o-co9okwapa\
nisma-k9i ciSa-. ma\sma:aqa\. \a-9o-k 6ihtayap titi-:in wi9ak9i
ma-k\:i9ath. yo-qwa- \a-9o-k ciSa-9ath. mo-pitSi\we9in khtayap
:a\yo- hiScowat. wi-9akSi9a\we9in ma-k\:i-9ath. 9oh9a\we9in

naSoksl.9a\ cisa-9ath. la6i9a\ ma-k\:i-9ath. \olstalitwe9in 9okwil
ciSa-9ath ma-k\:i-9ath.

43. Revenge on the Sea Lions and Sea Otters

9ona-kitwe9in tana. kwi-sahimtwe9in 9oh ya-pinat 9o9o9ih toko-k
9o9o9i-h k'wakwa\ 9o9o9i-h ko-kohwisa. cawa-kok ha-dnla\. 9i-6aqSi9a\
wiwiS:aqsto9a\hati-s 9o-sim6tokok 9o-sim6KwaKwa\. 6o , tapataqsto9 a\
wa-9a\ok limaqsti 9ani 9ohi-yap9a-q\a\ tana-k9i. qwis9apa\qwa-mvt9itq
9ani 9o9o9i-hit toko-k kwakwa\ ko-kohwisa.

hin6islo\Si9a\ ha-ibila\9i 9o-c9i- hawila\ ya-pinat. hina6iStma-9aXa\
kwisq9ichM9i-kqo-. qwa-6il tapi\ ya-rwkSi\. na&ok takok te9il.

hi-nahapSi\Si9ata-h sa-6ici-yok. hi--yiqhapat ti-6ayap9a-q\at.

wiklma- ti6a6i\ qahSi\ ha-wila\9i. hana-kh9a\ tokyak. qaMi\ok
iana-kit9i cawa-kok yaqwin\9itq 9i-h ya-9akat limaqsti. tapataqsto9 a\
ya-pinat 9ani lakpa-to 9ani wiktaqSi\ok 9o9o9i-h yaya:i-htlritasokwit9itq

tanimt. wa-9a\ok limaqsti 9ani 6i6mo-9a-q\ap wiki-tsap9a-q\ toko-k
fcafca\.
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All of us who had painted our faces black were brought together. They had
us put on our regalia. We did our imitative dances for one day, taking turns in
going to the center of the room. When the day was over, we were brought together
along with everybody. 'Ha he he', they said four times. 'Now!' they said to
us, 'when we are through, you will remove the charcoal from your faces. You
will start eating the various things you have not been eating. You are finished
with your Wolf Ritual.' We had finished.

42. A Fight for a Drift Whale'32
Pronouncing-a-spell-out-at-sea had a child, a boy. (When he grew up), he
trained for drift whale, for dead California whale."* Once he caught sight of a
drift whale not on land but out there on the sea. The Nachimwasath and the
Maktliath put out to sea together. The Tsishaath also saw the drift whale.
They put out to sea to go after it. The Tsishaath and the Maktliath took hold
of the drift whale at the same time. They both tied it with cedar-limb lines.
The Tsishaath were taking it to their tribal land, Tsisha, and (the others) were
taking it to their place, Maktli. They struggled for it.

The Maktliath warrior Sound-of-dropping took the line (of the Tsishaath).
He cut it apart. A Tsishaath warrior likewise took the line (of the Maktliath)
and cut it. The Maktliath tied on again. Again the Tsishaath tied on. They
paddled along (respectively) to Tsisha and to Maktli. They were contesting in
towing. Again Sound-of-dropping, the fearless Maktliath, cut it apart. Again
the Tsishaath cut it. Each side cut the rope four times. Then the Maktliath
weakened. The Tsishaath proved to be stronger. The Maktliath let go. The
Tsishaath and the Maktliath were friendly toward each other."*

43. Revenge on the Sea Lions and Sea OttersM5

(Yapinat) had a son. Yapinat was a hunter of sea lion, sea otter, and fur seal.
His one (child) was a boy. (Yapinat) grew old and lazy to bathe and to train
for sea lion and sea otter. Well, he thought it over within himself and his mind
told him to have his son be (the hunter). He had him do as he (himself) had done
in hunting sea lion and sea otter and fur seal.

Yapinat-s boy was about to go out on the water. He was to be on the water
(hunting) the next year. Then he got sick. All at once he was gravely sick.
They did everything they could, but he kept getting (worse). They did every
thing, trying to cure him. The boy did not get well and died. Yapinat's one
child had died (Just) when he had acquired all the sea lion lore, and Yapinat
was therefore very sore of heart. He felt that he had been left behind in a sad
plight, because his son had never hunted the things he was to hunt. His mind
told him to make a revenge sacrifice"9 (by) exterminating the sea lions and
sea otters.
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9ona-kh qahM\ok tanimt 6o6ilok fca\aq. sokwi9a\ co6ilok9i qwiyi9itq
qahM9a\ok ha-wild\ok. 9ofaicahsip tal9i6op. 9o-S9i-la\ ya-pinat
wiki-tsa:as 9o-no-\ 9ani 9o9o9i-hwitasok9itq tana-kit9 i. hina-6i9a\
ya-pinat ko9al 9i-h9i- ha-yi-. 9ona-hSi9a\ 6iha- hini-phistiphitacite9i.
hitahta6i9a\ 9oca6i9a\ tokowa9a 9ayint9i toko-k. sa-6ink coma-

qwame-9itq na-s hil we9i6 9o-no-\ 9ayint. yaco-9a\ hini-s9a% ciha9ak9i.
hini-yip ct-winkste9e9is 9o9i-9apa\ 6i-rhaq\op. lilma:op \a-q\o-p
9o-no-\ lilma-p 9ani qi-9a-9awitas9apqa vnknitsa:as9a\ hawi\witas9ap
9oca6i\.

kwisq9i6hSi\ wikitSi9a\. hinasi9a\ok qwiyiyimt9itq9a-la hita-9a
wi-KvtSi\sa hawi-\ 9oca6i\. 9ah9a- qwa-sa-hima wiknitSi9a\ wiki-tSi\
toko-k wiki-tSi\ kwak^a\. 9oh9a\ qwis9ap 9ani 9oS9ilaqa. \ah9a\ita
ho9intM9a\. wika\ 9i-qhi-9a\ qwa-miti-6 karhe-9ica\ toko-k kwakwa\.
9a-nasa\ita kwa-ca-pi 9o9o9i-h9a\. 9oyi qwiyi- ha-wila\ cawa-ka\
9o9o9i-h faafaa\. 9ah9a9a\ wiki-tii\ hawi-9a\9itq 9o9o9i-h kwa-capi
wi-ki-tSiXsa\. 9ana-\ma ho9intM9a\ toko-k \ah9oya\ 9aya-\ 9a-naqh-
9ok 9ayi6i\aq. 9ana-\ kwakwa\ vn-ki-tSi\sa.

44. Tom Gives Advice to his Grandson

wik'i-9a-la we9i6. naq6o-qh9i9a-la 6a9ak we9i6oX 9o-yo9aUi9e-9ic

\opkSi\ 9oyi :oqma:i-qsto9i-kqo-k 9oyi. nopiti ha9 ok 9apwano9a\qo-
na-s qwa-q\h9a\sok 9ah9a- we9i66X wi1w9ic hacok we9i6. \ahti-pa\sok
v.ie9i6o9a\qo- ma9 as hini-9as9a\sok ha-tinqSi9a\. we- na-siyoqo-k

ya-cpana6 saye9i-9a\sok ca9akqo- 9onah. 9o-hwalsok \atmapt ti-\tiya
wike9ica yimha- yaq6iqh9itqak ha-vn-ha\ yimha-wo-shsok 9oyi

wikmaqakqo-k 9oyi 9anaqo- 9omaqSi\ ya- ya-qwil9itqak milok qo-9i6i\.
manwksok lirhaqsti 9a-ne9itq 9athi- ha-9o-ksna:aUi-l 9ona-h
qwi-6il9a-hi-k 'a-pokwi\ 9o9o9i-h 9o-kwilqo-k :asmis hohtakSi\ 9o-kwilqo-k
ca6im9akmis hohtakSi\ 9o-kwilqo-k ha-cokwi\ 9o9o-tahmis 9o-kwilqo-k

hahawili ha-cokwi\ haiMlma:i-q\qo-k.
9oyi qwisma:i-q\qo-k qwa-miti-s qwiyi-s qo-9as qwis 9ih hawil wife-
9a-yi6as we9i6 hacSiXo-shsok we9 i6 9oyi 9a-yi6asqo-k we9ic 9oyi 9anik
9oya-q\ 9a-yi6as. 9oyi hine-9i9i-kqo-k SitasSiXh 9oq\noksok homi-s9is

sipto-p 9o-9otyakhwe9in to-hok ctha- sipto-p 9oq\nokwa\atqo-6. 9oyi

yacokwat 9athi-9a\qo- 9iS 9a-minkstak\atqin ki-cak\i wi-k6i-pat hicac
9o-9otyahi\ 9ah9a- 6iha- na-6inkstak\a\qo- 9oyi to-hofca\
6ihat9atoqhwe9in 9o-no\ qo-9as 9oyi wika\qo-c qwa- 9a-thipana6a\qo-
9oyi. wikmatolh9a\sok 9ah?a- we9i6ilh9a\sok na-sSi\ 9atqo-k
qwa-9a-q\\a- \a-9o-k'wi-kqo-\a- 9a-tbIiK. hayimha\ 9ah9a-
yaq6iqh9at9itq ha-wila\ ta-qa-k'a\ 9o-kwil9a\ ya- we9ik-kqath9i.
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At the time that his son died he had a sea otter skin drying in the house. When
his son died he took the drying skin. He dressed (the corpse) in the burial box
with the half-dried (skin). He did this to 'poison' (the sea otters) because his
son had been about to hunt them. Yapinat went out to sea in the morning during
low ebb. He looked for ghost (poison) in the place uncovered by the tide. Then
he put out to sea and went to Sea-lion-rocks,"' a place stocked with many sea
lions. All day it was full of sleeping sea lions because there were many of them
(there). He stepped out on the rocks, carrying his ghost (poison). He found
little crevices and put it in, plugging it into the rocks. He stuck it firmly into
the rocks. He made it firm because he intended it to remain a long time to empty
the place (of sea lions), he was going to make them stop coming there.
By the next year they had disappeared. When their usual time for appearing
on the rocks there came around, there simply weren't any; they had stopped
coming there. That is why there ceased to be any sea lions and sea otters. He
brought this about by poisoning them. Lately they have returned. There are
still not as many as there used to be ; the sea lions and sea otters are few. Facing-
back is the only one who has hunted them. When he was a young man, he was
the only one who hunted sea otters. Then they disappeared. When Facing-
back stopped hunting them, they had disappeared completely. Only the sea
lions have returned recently; there are many and they have really become quite
numerous. The sea otters disappeared entirely.

44. Tom Gives Advice to his Grandson337

Don't sleep all the time. Go to bed only after having drunk water, so that
you will wake up when you need to urinate. Eat once at midday, then go to
sleep with that much (food) in you so that you will not sleep soundly. As soon
as everybody goes to sleep. go out and bathe. Further, if you go for a walk in
the daytime, go looking for a stream far away. Rub yourself with yew wood so
that you will not be shamed by your fellow youths; for you would be shamed if
you were not manly, if only your fellows were manly. Work (your) mind all
night taking up one thing after another to decide what you will strive for, whether
you should learn wood-working or sea-mammal hunting, or become bold in
whaling or in the accumulation of wealth.

If you want to become very wealthy, as I was in my prime, don't sleep with
many coverings, for you might then sleep (too) soundly; indeed you will if you
have many covers on. When you come in while cold, hold a cedar stick in your
hands, for it is said ghosts are afraid if one is holding a stick. If one is walking
at night and his anus is not covered, then ghosts are afraid when they look between
the buttocks; they get scared off if a person is not (covered) when walking about
at night. When day comes, be sleeping in the house with your face hidden,
even though you will again be (active) at night. In that way, your fellows do
not know and think you are a sleepy-head.
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kwi-qkwi-qasok co-6kapsok kwa-lok qwiqqwiq9is9itq wa- 9anik 9oya-q\
hamatSi\ok qwa-hwal9aq\9itqak 9a-yimke-9ic ma-ma-ti 9a-yimke-9ic
:a:acaxsqo-k 9oyi kwicite-9ic 9oyi Xi-cXi-yaqo-k 9a-yimke-9ic 9oyi

qaqa-miUqo-k. wi-kmi-kwe9in9a-la yaqo-si na-pina:inhi ha-wi-ha\.
'-ana takofca\qo- \o-kwana qo-9i6i9a\qo- 9o-simc qwiqqwiq9is9itq 9o-sim6
so -ha- 6i-cssim6 9o-sim6sacop ca-xca-xwi-kqo- 9anik''°icit9a-q\qa 9o-sim6

9oyi hi&i-lci-kqo- 9ani k'wictt9a-q\ 9a-yimk9a-q\ 9o-simc ma6i-pi-kqo-
9ani k'wi6it9a-q\ 9o-simc ca-xhse9e9ikqo- 6ims. we- 9ani

co-6ki-nak9a-q\qa qo-9as9i-kqo- 9o-simc waxni- sosa6iSt9a-q\apqa
\i-hse9i-kqo- 9oyi 9o-sim6 9oyi hi-smis9i-kqo- \apisim9ani 9ayaqs9a-q\
9o-sim6 :a:ixwaqS9i-kqo- toSko-h 9ani ci-tkwapaq\ 9o-sim6 mami-ti-kqo-
toSko-h 9ani 9aphta9acol9a-q\qa 9o-simc Kwa-lasokwi-kqo- cixwatin

9o9o9ih Xi-cXi-ya 9o-sim6 kwa-liml9i-kqo- XicXi-ya ma-ma-ti 9o9o9i-h
ma:ak\akqa ci-hati 9e9in9i-p9is hil ya-qsim69itq kwa-liml9a\qo- 9oyi
9o-sim6 kwa-yis9i-kqo- 9oyi ma-ma-ti 9o9o9i-h 9o-sim6 lo-lo-caqS9i-kqo-
6ims 9o9o9i-h 9o-sim6 qa-qa-miU9i-kqo- 9oyi Xihma 9o9o9i-h 9o-9atop

9inaxma we9i-qqim 9o-9otahsim6yak 9o-simc qwa-no\9a-q\9itq
moS9aq\ok 9o-xsapi-kqo- homi-s :as:asSh ca-paca-9atop. 9o-no-\in

9ahko- 9ohi-6i\ok :imti- kwi-sa-hi6i-l mo-xtsimcqin qwiqqwiq. so-me9is9i

9o-sim6at\a- 9oyi :a:acaxS9a-q\a\atqo-6 9oyi.

mitxwa-we9in homi-s piSa:at9i 9o-nakoh9ap wimakap 9oyi wika\atqo-

9o-sim66oqh9at 9ona-h9at yaqwin\i-6 9atitqo- \ah hisi-kwas ya- wik6o-qh9i
homis 9ona-h hisi-kwasitah 9at 9ah9a- wi-ka\itah wa-9a\. 9atqo-
9o9ak\ak hisi-fcas ya- qwa6o-9i na6o9al9a\ ye-9i-s \ol9i- homi-s.

kamatokwah\a- :o-yisimcyak. hisi-k 9ah tasci-l \iS\in9i ya:asq6ik9itq
yacasqHk \iS\in wik 9o-coqsap 9ah ya:asq6ik9itq yacas hi-l9a-colse9i
9oma-k 9oyi 6i-hSi\satqo- yaqwin\i-6 'o:oyiyd9al9i-kat 9oyi

qwaqwaqhtaqh9a\atqo-c 9oyi ya-cpana6at. 6i-ha-se9i 9o-yipatwe9in9a-la

9oyi 9o9i-9acol9apa\atqo- 9oyi. tasSi9at :oyi9i 9ani-hcosapat hihi-ni-c9i
\d\ahtim9i.
wikso-k ma6in\ Si-kamo- 9oyi 9oSo9alqo-k wawa- ha-ho-pacak.
mo-6i-yassok 9oyi 9i-hsa-htako9alqo-k 9oyi. yaqwin\iti- qwa- yaqwi-miti-
ha-dd-ha\ ya-cok wik cawa-6ink 9okwink 9oyi :i-ka\qo- 9oyi we-\a- 9oyi
na9anaka\qo- 9oyi 9ani6 9ayimsit yaqwi-mit toxSi\ hoti-qSi\ ya- wiki-

qwa- qwe-9i-tq ya- \a9o-9i ha-wila\. 9ah9a- qwa-qwatyak wik cawa-6ink

ha-kwayi-h 9o-Sink ya-cpana6a\qo- 9oyi.

wikmaqaka\qa ya- wikmaqak9i wa-wasaqh9 a\at hoqo-l9a\at po:inwa

ya- wikmaqak9i ha-wila\. 6amas9apa\ po:inwa wikmihsa\

yim6iqhM\qo- 9oyi we9 i6 ya- wikmaqak9i ha-wila\. caqkwayapsok
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Rub your hands, make all the branches and every little thing tell you what
to use when your (occupation) becomes known (to you), so that you may become
a getter of many birds, so that you may get many by snaring, so that you may be
a marksman in shooting, so that you may get many in trapping. They say that
a young man who (just) waits for the right time does not get anything. (He
succeeds) only if he has the Wolf Ritual spirit from the start and trains for various
little things while growing up—for trolling spring salmon, for unerring (aim)
when spearing tyee salmon, for unerring (aim) and a large catch when torch
light spearing,"8 for unerring (aim) when catching (fish) with the pronged spear,
for spearing bear along the bank; furthermore, that he perform all sorts of imita
tive dances when he is a man, that he have land otter swimming on the water
when he goes along the bank, that he bring back many raccoons in (his) canoe
when he goes clubbing raccoons along the beach, that (his canoe) get filled to
the gunwales when he goes decoy-fishing for cod, that his canoe get half full
when he fishes for cod with live bait, that he be successful in shooting eagles
from behind a screen of branches, in shooting birds with (his canoe) covered
over with branches —one has (a line) tied to the back of one's arrow and gets
close to the bird, in getting birds from (behind) branches on the beach, in getting
bear in trapping, in getting red-headed woodpecker when snaring —getting it for
tufted head-dress regalia used in training for whale, that his (logs) be closed
inside"9 when he fells cedars and adzes them for canoes. We have the term
'changes into hunter at intervals' for the reason that we train for everything.
One even trains for the little soma when one is going to fish with live bait.

It is said that a cedar turns about, it does not like the one who looks for it
without having trained and therefore shows its bad (side); consequently even
though he has recently gone along that way, the one who seeks cedars without
having trained says, 'I have gone along that way and have found nothing.' Even
though he is the last one to go along that way, the one who has trained sees a
good cedar there.

There is also known to me (a ritual) for training for medicine. It is rubbed
here along the side of the foot. One does not let it (spread) that way on the bottom
of the foot where it touches the ground in walking, lest a real ghost appear to
him; for that reason, it is said, one always sees medicine when one goes for a
walk with that on one's foot. It is said one finds a real ghost if one puts it on
the sole of the foot. One rubs the medicine on only at the sides of the foot.

To (continue) giving advice, don't you come into the house, my dear fellow,
when you see something (supernatural). Stay out four days if you see some
thing big. That is why young men of former days did not walk alone if they
were brothers or if they had an uncle, for, it is said, those who were not like
other young men would often get jealous and commit murder in the old days.
For fear of that sort of thing, they did not go alone and always went along with
someone (else) when they went walking about.

Now a young man is unmanly (if) sleep alights on his face while he is being
spoken to. The unmanly youth considers sleep sweet and does not want to be
bothered (when) sleeping. Push sleep apart, push at (your) eyes, go outside,
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po:inwa 6a6a-qmalso-\ hini9as 9omaqake-9ica. wikha-k na-csa 9anik
6awa6inkSikhsok wiki-tSi\okteok qala-tik yaqko-hol9a-hi-k wiki\ :ayaqa
qo9as9a-q\. wiki-tSi\oksok lo-6rho-p yaqofca-hi-k 9oSatim.

qi-9apa\qo-we9in wimp ha9 ok ya- 9aya-k9i ta-tna mo-9ak9i so6a-k9i
ha-wi-haka9 a\. 9ah9a-9a\qo-we9in ha9oksapa\ 9oyi 9i-h9a\okqo-

hawi-q\. \ahti-pa\qo-we9in ya-9akhSi\ ha9ok naSi9i6ak hitaqo-9awe9in
wi-na wa-9a\qo-we9in noibi-qso9i. hiyi kamitqkwispi9a\qo-we9in 9ah9a-
9o-9acoqh 9oSpit qwis kamitqkwispi\. 9atqa-k'a\ 9oh ya- ta-ta-yiminh9i
9ani hawi-q\hminhqa hawaqa. 9o- 9okwinop9a-q\sa:aS 9ah9a-

ciciqakqas wa9ak 9ah9a- nowi-qso9i. 9atqo- qa-9o-h wa- wi-nawe9in
hitaqo-9a wa- nana-ni6S yaqoko-si qo-9acanw9a\. hamatsapa\ 9ah9a-
9ani 9ohqa- qo9acama-9a\ ya- wik9i- 9atqa-k ha9om9i 9o-kwil. 9atqo-
9i-hqh hawi-q\ taka- 9ah9a- toxkwispi\ wik 9atqa-k ha9om9i.
9e9inhtipa\qo-we9in 9e9inh9a\9itq no-txas9ak\istaqiml qwa-9ap 9ah

nananics. 9oh9a-q\oksa:as 9ah9a- 9o-mik. 9okwinop9a-q\sa:aS

ciciqakqas wik9 i- 9atqa-k 9ani havri-q\hha9ok taka- 9ah9a- kamitqwi-9as.
9atqa-k'a\ 9oh ya- ta-ta-yi9i 9ani ha-twi-q\hqa ha9 ok.
moxtakma 9ah9a- fca-lna-k qwa-rhimtaqa\qas. yo-qwa- fca-lna-k
qasi- qwa-no-\h9a-q\at9itq wikat po:al9atat qwa-no-\9a-q\at9itq

\o-pki-kat. k^a-lna-k yo-qwa- rhalyi-hamis qwa-no-\9a-q\at9itq wikat
ma-rhalyihe9i-kat. kwalnak 6i-cini-kmis qwa-no-\h9a-q\at9itq ta-l9at
9atqo- rhaliyat yaqwin\9itq wikat ct-tasSi\Si9at 9atqo- qoxwa-yiyat

sosp9a-9at caca-was9at toko-k. qwa-9a\ 9a-ni \opi-Shiyatqo- wik9al9a\at
9ani malokqa qoxwa-qa. yoxwa-9a\ kwikwinkso 9atqo- malyi-ha\ \a\o9i
qoqwa-s.

9ohqa- 9ona-k kwalok ti-lnaqsimH. 6i-9asim 9ona-k. hayo-stas
qo9acapol hilaqso9as9a\ ya- mahtiqapol9is9i hi-l6aqil9a\ yi- 6i-9i-
qo9as9a\ yo-qwa- yaq9i-tq 6i-. qwa-no-\ 9ah9a- hi-sti-h9at 9oyi
6i-lSi9a\qo-6 9oyi qo-l matma-s. qict-s9apa\qo-we9in qo-lok9i 9oyi

qol9ahso9al9a\qo- 9oyi. 9ah9a-9a\qo-we9in ma9atap6ipa\ hi-sti\6ipa\
9ahko-9i 6imcitim9i 9oh ya- qict-s9i. wik9al9a\ ya- qict-s9at9i 9ani

qwis9atqa 9ani rhahta9apatokqa hapsyop ya:at9itq qict-s9at 9oh9at.

nayi-cs9aqki9a\ 9ah9a- 9oca9apa\ hi9isok9itq 9i-naxya:as ma\alayapa\
9ah9 a- hapsyop9 i. 9ok'°i9alayap'a\ 6i-9asim9ak9i wa-9a\ 9ani
hini-cskwispi\ikqa yaq6iqh9itq qaqo-l. hinatSi9i hinatsi\mihsi-6i9i

hali-l9i yaq6iqh9itqak qaqo-l wa-9a\. ha-:in6ii\ mo-pit:a\. qwa-rw\
9ah9 a- haha-lil nayi-9ak 9oyi hitasa9a\qo- ha-pi9atok9i. 9oca6i9i6in
6i-Ui\. 9anama hawil wawa- takok 9e9im9a\qo- hitasa\. 9ah9a-
qwa-no-\itwe9in yaqckwi-yi-cin sa-cink 9ocaM9at crlftX qo-lrhinh 9ayis-
ta\ ci-Ui\.
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so as to be manly. Do you not see that you are left alone and you cease to have
younger brothers from whom you might expect help when you do not try hard
to be a man?'40 You cease to have sisters who might be a help to you. A man
who had a number of sons, four or five (growing up) to be young men, used to
keep them for a long time without feeding them. Then he would feed them
when they were very hungry. As soon as they were eating ravenously, the father
would say, 'You (boys) go look, they say a canoe party has rounded the point.'
Hiy,M1 they would jump up; perhaps the middle brother would do so. The older
brothers prize (food), for they are each eating hungrily. 'So!' the father says,
'I guess I will give him my secret lore.' Though he pretends to tell them, 'A
canoe party has rounded the point', he is (actually) looking them over to see
which of them is going to be a man. He knows that that one is going to be a man
who does not make much of the food. Even though very hungry, he still jumps
up, does not prize the food. They do that to them, observe them, when they
were the size of Curly-tail and his brother."2 'So it will be that one of my (chil
dren) who will be a getter of whales. So I will give my lore to him, the one who
does not prize (food), for, even though he was eating hungrily, he still ran outside.
It is those older ones who prize (food), for they are eating hungrily.'

Everything that I am telling you about has branches, (i.e., rubbing-medicine).
The eyes likewise have branches, by virtue of which one will not be sleepy, by
virtue of which one will always be awake. Coldness of the limbs has branches,
by virtue of which one is not given to having cold limbs. Coldness of the body
has branches, by virtue of which one will be warm even when (out) in cold
weather; he therefore does not get cold even if he swims across (the river) in
freezing weather to spear sea lions. It is really as though it were in summer,
one does not feel that it is cold (or) freezing. The hands are warm even though
the other people are cold in the limbs.

Indeed, training for truant slaves has branches. It requires a thing that one
pulls along the ground, ten pretended men in a canoe at the door of the little pre
tended house, the man pulling being at the rear of the house. When a slave runs
away from any tribe he makes for that place. When one would see a slave in a
canoe, he would have his (own) Blave pick lice from (the other slave's) head.
Then the one picking lice would bite off (something) of his, taking it from here on
the right side of the head. The one from whom he is picking lice does not feel it,
for it is his hair that is bitten off. At once he takes the hair into the woods to
the place fixed up on the ground and attaches it. He attaches it to his pulling
thing on the ground and says he will pull the slave out of the house, bringing
along his fellow slaves. 'Come here ! start wanting to come here ! ask your fellow
slaves to come along with you!' he says. He makes the invitation four times.
Because of that, the one whose hair was taken, on landing at the beach, at once
asks the different ones to come along. 'Let us all run away to that one. He is
the only chief, he says from the time he first lands. For that reason, they say,
different slaves always ran off to our ancestors; they ran off many together in
a canoe.
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CoSkto-pokma yo-qwa- 9oStaqyosim6 kwi-qa- ha6atakok 6a-ni

qwiqqwi-q9itq k'wa-lok 9o-hibink kwi-qa- 9ah9a- qwa-sa-hi 9o-Staqyo-6i\.

9ona-ksi\a- na-yaqi-lsim6yak 9oStaqyo qwa-sa-hiyi-s wi-ya \a9o-qh9atok
nayaqnaksapatok ha-9oqsa6i9a\qo-s 9oyi. 9ohita 9i-h 9oStaqyo yaqokwiti-s

nani-qso na-yaqilma:ok. wiki-lyihtaqSi\ licya-\ k'osaqakyihtaqSi\.
9ochiqh9a\ licya-\ yaqiti- 9iyo-xom 9okla-. ne-9i-9okSi9a\ hi9i-sqh9a\
hi-kwis. &-£fco?aX qwame-9itq 9o-ma:ok 9o-9o-Staqyo. mo-6iUi9a\
qaqahcami-ci9a\ lo-csme9i ta-poSqi-po9o\. 9ah9a-9a\ sokwi9a\at

naniqsakitqas. \a-6Mi9a\ nani-qsakitqas tickpi-yaqhSi9a\.

Kwinahs9atwe9inca:asqo- ta-paqca:a6im9at6 lo-csa-mih.
qwaqwa-6i-qawe9in6a:asqo- 9ah9a- wiklrha- hitanakSfo. nayaqak9i.
9onah9a\ yaqwi:aStoKwa-hi- ne9i-6i\ no-kno-kok9i. haya-9aka\ah

9anahi yaqwi:aStd%okwito-si nok ne9i-6i9a\ \a6ityak. no-ppi-lsaha\ok
toSe k9i no -k \a6ityak ne9i ,6i9a\. 9o -hta-sa 6i-6& 6i-kwistahs9ap po -skSi\

ta-paqca:a6im9i 9i6a6i\. 9o-hta-sa hitacs9ato. 9animtwe9in£k

9o9o-kwalhi ta-paqca:a6im9i. 9ah9a-9a\ ti-6a6i9a\ lo-csme9i 9ani

hitacs9ata\qa nayaqak9i.

9o-hsasama\a- 9ah ya-qmitaqaqas towahsol9ap hamo-t hi-taco9aqsopil.

hana-kckwiStip\i\we9in hanwt taqkwa9apo\ nayaqak9i. lici-tSi\we9in
locsme9i 9o-hta-sa tapi\ lo-csme9i sa6ica6i\ tapil. \ihaqSi\Si\
takwami-6i\ hamo-t. \o-pa-9a\at 9o-9oStaqyo9i na-yaqma:okrhinh?i
yo-lo9il9ath la6ikin9a\ hisili-yapata-h9a\. 9ah9a-9a\ Si\stis9a\
9o-co9okSi9a\ narhint. kanathM9a\ 9o-9i-9ath9a\ kinahis hiyath9itq
nani-qsakqas caxwi-nak. 9a-th$i\ Si\athSi9a\9itq ya- hitaco9ath9i.

9ah9a-9a\ nasSi9a\ pa\i9a\ naniqsakqas lo-csma-k caxwi-nak ya:i9aqs
9okla- nani-qsakqas lo-csma. 9oca6i9a\ ya- k'anatMi\9i hitaco9ath
na6o9al9a\ ya-yil te9il9i hohopas9a\ qasi-minh9i 9a9anas9a\ 9o-no-\

MhaqSi9a\ 9ih. 9a-qinha ya- te9ilha ya- wa-9a\ ya:i-9aqs 9a-9ato-cifi.
wikma- te9il ta-qkwa9apkwa6ikma 9ah9a- qwis wa-9a\at. hamotaqa

hitaco9aqsop9i 9om9i-qsak ya- ha-kwa-\9i te9il9i wa- 9ani
hisiliyapSi9ata-h9a\atqa 9ani laci\in9a\qa 9o-9o-Staqyo 9oh9at.

ya-kSi9a\at limaqsti ya:i-9aqs 9ani 9o9aqsopqa 9ani 9o9aqsopokqa
9om9i-qso hitaco9aqsopok. 6a-ni\so-wa:aS 9ahni- hi-l9i-hsap yaqchiqas
9ani 9o-ma:okqa wa-9a\ ya:i-9aqs. la-ksC\9a-q\amin 9anin qwa-9a\
9ah9a- hi-9i\Si9a-h9a\. la-ksi\9a-q\e9ic ni-hil hopi- lalakwin wikha-
9a-naqh 9o-ma:ok wa-9a\ ya- hitaco9aqsop9i. 9o-ma:okqawikyo-qhqa-6o
9ahni- qwa-csna:al qwe-9i-tq 9ahni-. 9o-ma:okwaqqa ca-hwim:ok wa-9a\

ya:i-9aqs. hitasa9aK 9ah9a- nani-qsakitqas 9ani 9acyo-qa ko9al9i.

kamatSi9dkat. 9ah9a- to-pSi9a\9itq \awi-6i\ nani-qsakitqas. 6ohi-yap
9ink9i- tomaqstop. qwis9ap qwe-9i-tq9ala yaqosi 9o9o-taq 9ani
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Training for being a rubbing doctor requires everything, it requires every
thing; first one rubs one's hands with every kind of branches, and through that
becomes a doctor. I also have a training ritual for delivering babies as a doctor,
by reason of which I have never had my (wife) delivered of child by another
when I entered another generation. M* My former grandfather was a great ma
ternity doctor. (A woman) became pregnant after being childless. She was
married to the one named Iyohom when she (became) pregnant. She began
her labor while at Hikwis. All the doctors (there) worked together. On the
fourth day the woman, Cross-piece-on-top-woman, was about to die. Then
they got my grandfather. My grandfather started to doctor to the accompani
ment of drum-beating. It seems, they say, that she had sticking to the bottom of
her vagina that which is called the cross-bone of women's private parts. It seems
that she had been prevented by that from bearing the child. He sought one of
his songs which might succeed, and started listening to the songs. I do not
know just which of his doctoring songs succeeded; he began to feel it. The
rascal"4 began to feel it by virtue of one of his songs. At once he pulled out,
bent, and lifted up the cross-bone. At once (the child) was delivered. It cer
tainly must have been caused by the cross-bone. After that the woman got well,
for the child had been delivered.

The very one of whom I have been speaking also took bones out of a Hitatsoath
woman. She had all the bones (in her), having squeezed the (unborn) baby to
pieces. The woman had become pregnant and at once got sick and continued
to be sick. She became thin, nothing but bones. Various Ucluelet maternity
doctors treated her and, being unable to do anything, let her go. Then they
moved inland, going toward Namint. They camped at Kinahis where my grand
father, Spear-dancing, lived. Next day the wife of my grandfather, Spear-
dancing, who was called Yai-woman, went after fire. She went to the Hitatsoath
people who had camped there and saw in the house the sick one, her eyes rolling
on her cheeks; they alone stood out because she was very thin. 'What is the
matter with her? is she sick?' asked Yai-woman. 'She is not sick, she has become
like this from squeezing', they told her. The Hitatsoath woman, the mother of
the young woman, told her all about it, that the doctor had been unable to do
anything for her and had let her go. Yai-woman was sore of heart, for she was
of that tribe, her mother was a Hitatsoath woman. 'You ought to just let my
husband try, for he is a maternity doctor', said Yai-woman. 'We will thank
fully let him, for here we are unable to get anyone. Please help us plead. Is he
not really a maternity doctor?' said the Hitatsoath woman. 'Indeed he is a
maternity doctor, though he has not yet handled (a case) like that. But he is
very good', said Yai-woman. Then my grandfather landed on the beach, for he
had been out fishing in the morning. They asked him to doctor. In the evening
my grandfather went to her. He put out the fire and made it dark. He made
it as it always is (with) those who do this sort of work, for they try to have no
noise. He began handling her; he could feel the bones strewn inside her. He
took hold and moved them along with his hands to the place where he would
take them out. First he took out the little remains of ribs, he took out all the
rib remnants. Then he took out the remains of the head. Then he took out the
remains of the limbs. At intervals he looked closely with a torch to see if all
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wik9aq\qa9a-la kaka-rhaqo9al. 9o-ksna-:alSi\ hil tokso-q\ na9a-9at
hamo-t. sokwi\ Ximi-cs 9oca9ap hiso-hsol9a-q\ap9itq. 9owi9ap.
hi-tohsolsap na\qatickwi9is9i hito-hsol ha6atwahsol na\aqatickwi9i.

9ah9a-9a\ hito-hsol9apa\ tohcitickwi9i. 9ah9a9a\ hito-hsol9apa\
9ah9 a- kaka-lapickwi9i. hi£hicS9a\ na\naS9a\ 9oyi ha6atwahsol9a\qo-
qwaqwarhasahtakwaq\o-sin hamo-t. hawahsol9ap wikkwa-lSi\ 9ah
6a-skwin9atqin qa-tyaptatqin wi-ka\Si9aXat kwikwinkso Xo-lok. 6o-

wi-ka\iH9a\ah na9a-9at wi-ka\Si9a\ah hawahsol9a\ma na9a9at wa-9a\
caxwi-nak. 9o-hta-sa ti-ca6i\. 9a-nimtwe9in6k 9oyi-hawitas.
9aya-kah ciciqi 9ah 9o6ak. 9o-no\ah wik yiyimwisa
cahwi-hayihaqh9at. noptaqakokwah si-yassa na69o-ktok fca-lok.
9ate9iS 9ayims9a\\ah9oyi 9oyi-ha\cahwi-ha. wi-ktaqSi\sama 9oyi-ha-
nak 9anici- ti-£ yaqokwiti-s nani-qso 9o-rw\ 9i-h 9o-ma:ok ca-hwim:ok
yaqokwiti-s nani-qso.

wikso-k hayimhi6i\ limaqsti 9aniciki-k qo-9as. tiqwalcilsok manwk

lirhaqsti 9o-ksna-:al qwa-no-\hiki-k wik no-ptaqil hayimhi6i\ 9ani\i-k
wik piSsilamihsa 9ani\i-k wik \i-win9ap ya-lqo- 9i-6im qo-9as 9ani\i-k
wik \i-win9ap ya-lqo- 9v6im lo-csma. ho-pki\sok qaqi-9ak9i tane9is
kma-6i9isqaqa wa- wiki-tok9i 9om9i-qso wiki-tok9i nowi-qso tane9is.
hini-so\sok 9oca9ap hiyath9itqak \ol9apsok ha9 ok 9i-sakate-9ic.

\o-6i9a\atsok 9ah9a- ya-qwilit9itqak qwa- qo9i-6i9i-kqo- ta-tne9is9i.
9ah9e-9i-k9ick hopi-9a\at 9inksyi:ahsqo-k hitasa\ wasa-wi-ci9a\atoksok
9ah9a- hopi9ati-k9ick c~i-sanap capac. qi6i-sSi\sok qaqi-9ak9i tane9is.
qiSi-sSi\sok 9i-6im9is9i hi9i-s \o-pwin9as ha-ho-pSi9ati-k9ick

9oyi-9ati-k9ick 9i-h?i- ciciqi.
hopi-6i\sok ya- ca-wo-9i 9oSsna-:al. patqwiti-iU\sok Si-\ok9i
ca-wo-9i patqSi\ \o-SinqSi\ 9i-sa-kate-9ic hawilnakate-9ic wikate-9ic
piSx:a\at wik'ate-9ic ko9oqSi9at 9ani6 kwilSi9at qo-9as kwikwi-layal9at
9oyi wimaka\qo- haqi-no9e-9ic qo-9as ti-6. wi-ya haqi-no\ yaqo-si
wimakma:i-q\ qo-9as. hini-si-9i\sok ye-9i-s lalakk'ok'was9i 9i-6im.
6okwa- qahSe-k ha9okwa-ni mi-milowa wa-sok hini-si-9i\.
:a:a-pakwhisok hi-yi-qhap wi-ciqnake-9ica wike-9ic lala-kwapi
9ohsa-witas9ate-9ica nayi-lcat 9oh9at ya-l 9i-am9i 9oqs9i-kqo-k
qwiqqwiq9itq ha9om.

wikso-k 9i-sa-k. wikmaqakma9a-la yaqo-si 9i-9i-si9i-. 9o9o9i-hsok
Xo6imce9inwa9o9o9i-hsokhi6in 9o9o9i-hsok te-9inwa 9ayi-yap 9o9o9i-h-

sok :apsyin tocop hawilnakate9ic yaq6i9ath9itqak. 9anasimma qo-9as
hahapakSi\9i siqa-9ap ha9om. 9ona-kSi9a\ 9ah9a- haibilnakSi\ qo-9as
ya:at9itq 9o9a-lok'wat. 9anasimqa 9o-no-\ qwisok'wa-hi- siqa6i\ qo-9as
9ah qwi-qwi-so9e9itq ha9om ya-9akh9a\ 9ah9a- ha9 ok 9oyi siqa6i9a\qo
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the bones had come out. He took them out until none were missing —the spine,
the legs, (and so forth) ; his hands feeling about now found nothing. 'Well, I can
find nothing (more), I now feel nothing; it feels as if everything has come out',
said Spear-dancing. She got well at once. Certainly she would have died.

I have much secret lore for this. Because of this I do not let them die in
childbirth. I have one thing of my very own, a rubbing medicine obtained (in
a dream). Often now (women) die in childbirth. None did so as long as my
grandfather was alive, because he was a great maternity doctor.

Do not lose account of your mind as long as you are a person. Sit against the
wall in the house working your mind, handling it in such a way as not to forget
(even) one thing, that you may not wish to do evil, that you may not mock an
old man, that you may not mock an old woman. Take up the orphan child who
has no mother or father and say, 'Dear little fellow!' Take him to your home
and feed him well so that he will think highly of you. The children to whom you
do so remember you when they grow up. Then they will help you; if you come
to the beach with a canoe-load of wood, they will start unloading it for you and
they will help pull the canoe up on the beach. Take to lousing the little orphan
child. Take to lousing the little old man warming his back on the ground; he
will then give you advice and important secret lore.

Give aid to the one handling something alone. Carry moving goods for the
one who is moving or the one who is packing goods alone or boarding over canoes,
so that he will think well of you, so that he will have you as chief, so that he will
not speak ill of you, so that he will not curse you; for it is said that (people)
curse after one if one is bad, so that he does not reach the peak of life.'4* A person
who wants to be bad never reaches the peak. Take in the pitiable-looking old

person. Say as you take him in, 'Come, my good fellow, that we may eat to
gether!' Be willing to do everything so as to be well off and not poor, so that

(old people) may come to you at once when you bring in different kinds of fish
in your canoe, desiring to eat it.

Do not make yourself important. Anyone who makes himself important is
not manly. Gather mussels and sheep's-feet, gather clams, gather many sea-
cucumbers, gather abalone and sea-eggs, so that your neighbors will have you

as chief. It only requires an energetic person to cook it as food. People have
as chief the one who looks after them. All one needs is a way of cooking the food,
because they will eat enthusiastically the various (shell) fish of the rocky sea-
bottom if they are cooked ; even that which looks bad when raw has a good taste
(when) cooked.
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9oyi wiwimakKok9i 9at ha9om 9oyi 6a9oS9a\qo- 9i-qhi- si:a6i9a\ 9ah9a-
cami6i9a\.
wikso-k \anaqSi\mih&a ya-l ha-kwa-\9i sokwinkSi\mihsa

yimha-9apo -shsok 9o no -\ yaqwac9itq tana 9anasilaqo -k 9oyi hitachin\6ip
tana. wikso-k :ixna-k6ipmihsa ya-l lo6na-k9i kwilH9ato- shsok 9o-rw\
ko9oqSi9at. wikso-k 9o9o-kwiyaUi\ ya- qwe-9i- ha-wila\ \anaqak9i.
qwa-9apsok kowila 9ani qwa-qa- \a9o-9athsok sowa lirhaqsti 9anik hawil
\ol9e-9ica hawil 9isa-kate-9ica 9i-sa-kate-9ic 9anik yo-qwa-9a-q\a\at
qwa-9a\at. qwiqs9i-tq yaq6i9ath9itqak qa-ci-9a\atsok 9ah9a-. yo-qwa-

ha-:in9a-q\a\atsok 9ah9a- ca-wi-9at ya:at9itqak qwamihsat ha9omqs9i
qwa-9akqa law qo-9as ha9okwi\ ya- ya:at9itq 9o9alokwat ho-9asaqh9a\
9ah9 a-. ya-9aka\at 9oh lirhaqsti ya-l \a9o-9i hawil wika\atqo- 9oh

qwa-9at.

ni\kwaqSi\okqo-k 9ah9a- 9oS6i9athmis 6i-:aqi6i\okqok wiklaqsi\
9ah9a- \a9o-9i hawil 6i-qhta9ap9aq\ ha-wi\9a-q\ap ni\a-k yachnawi-
9a\sok 9ah9a- hin9i-hM9a\sok 9ah9a- hil9i-tq ni\a-k yi- 9appi-l6o9i.
\o-faolasok ciqSi\ :i-nahwal. 6o

,
hawi-9dki6 hawe-h hawi-9a\i6

hawi9a\i6, wa-sok. hvscowatiyoqwasok, hawe-h wa- na9a9ate9ic
9oyi :ina-khqo-k 9oyi wa- hawi9a\i wa- wikatqa 9o-no\ na9a9at qo9as
tocilhwal9i 6o- hawi-9dki wa- \ol9e-9ic \ol9apate9ic yaq6i9ath9itqak.
ci-qci-qSi9a\sok 9ah9a- \ah9a-q\e9ico- \oyaci\stal 9aniso- 9ok6i9athstal
hawi-hqhso- wawa-9a\sok qwa-mitqa yaqokwiti-s nananiqso wiktaqSi\qa

hapsitkat kwikwinksorhinh 6ina-. 9anayak ya-chna-ko\ hawi-9ap
ni\a-k'a\okqo- yaq6i9ath.
qwa9 a\a-nitah9a-la qwiyiqas qo9as 9opi-6i9a\ok nama cisa-9ath
ma-tma-s. ha9oqh9dkatqo-s\a- &fcwa- la-kSi\ ya-la-h qahdka\ok cakop
wa-9at hitahta9ap. 9ah9a- yi-l\a- \a9o-qh\a- nifckwaqSi\. qwa-9a\si
qwa-qwa-9akitqas nananiqsimt 9anayakminhitqa 6iqhta9ap$ak.

wawa-\a- 9oyi 9ona-ka\qo-s 9oyi ha-kwa-\ ha-ho-pa 9ani co-6kilikqa
yo-qwa- :a:a-pakwhi6ayax hacyimt we-9e-9ica 9e9i6im9i 9o-kwil fcwe-?t-
6ak ha9ok wa-9ate-9ica kwe-9i6ak 9ohsa-witas9a-ni yi-lma- 9ayilokha6-
yimt hakom9i wa -9ate -9ic 9ayacoma ha6yimt hakom9i. 6o -6kilsok ho -htak-

ssi-h qwame-9itq mamo9acsyi wik9a-q\hsok 9ono-\ hinicsi-9i\ 9ahni-
9om9i-qsak9itqak 9oyi 9oSh9atqo-k 9oyi qolil9at 9omaqsape-9ica 9oyi
9oSchin\qo-k 9atqo-k wikmaqchin\ yimha-wo-sqas 9o-no-\ 9oyi
wikmaqsapqo -k 9oyi 9o Schin\qo -k.
ta-kwa6ilsok ho-htakSi-h qwiqwicamis9itq mamo9acsyi. :ina-ksok
qo9aco9alqo-k 9atqo-k la6o-6 wikate-9ic 9aSx.'a\at. 9asx:a\atwe9in9a-la

ha-thakwa\ 9oyi wik:aka\qo- 9oyi no-ni-qa\atqo-. la6i\sok mamo- 9oyi
mamo-k:i9atqo-k 9oyiqo9aci-9i9at. sokwi\sok\ol9i- lihal 9oktqapitapsok.
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Do not desire to do a rash thing with a girl, to want to take hold of her, for
you might cause her parents to be ashamed because of it, if you should only have
intercourse with their daughter. Do not want to be a lover of (the wife)
of a married man, for he might curse you because of it. Do not follow the young
man who is a bad bully. You might do what he wants you to do, for that is his
nature, while you have another mind, since you are a chief, that you may be a
good chief, that you may be respected; for they will then also be that way to you.
What your neighbor has brought home in his canoe he will likewise give you.
The one who has brought food in his canoe and wants to do so will invite you
alone; for it is the law of the Indians to return (kindnesses) to the one who looks
after them. Then the other chief who is not so treated feels badly.

If your neighbors begin to fight and to wrangle, the other chief is unable to
separate them and to make them stop fighting; then you step between them, make
for the middle of (the crowd) where they are fighting. Speak gently, using a
kindly voice. Say, 'Now stop, O chiefs, stop, stop!' Say, 'O chiefs' to both
sides, that they may heed you when you say in a gentle voice, 'Now stop;' because
people do not need one who uses a harsh voice to say 'Now stop!;' (use a kindly

voice) so that you may be good, so that your neighbors may consider you good.
Then start talking, saying, 'Now you will become good toward each other, for
you are neighbors to one another, for you are chiefs', for your former grandfathers
were like that; they never had hair between their fingers (in) hair-pulling. They
were only for stepping between and stopping them, while their neighbors were
fighting.

They always used to be that way toward me when I was a person, when whiskey
came to be in season among the Tsishaath and the other tribes. They would
always (come and) tell me, 'Please come and get them apart, my husband is
dead there.' And off yonder others would start to fight. I was like my former
grandfathers, for they were only for getting the fighters apart.

(I would) say in advising her, if I had a girl, that she should also be willing
to pick all kinds of berries and fruit, so that you may say to the old people, 'Come
and eat!' so that they may say of you, 'Come and eat— the princess has a lot of
fruit in her house', so they may say of you, 'The princess has brought home a
lot of fruit in her basket.' Learn everything, all there is of weaving work, for
you will not take your mother along when you are made a slave by someone;"*
so that you may make a man of (your husband), even though you should marry
someone who is not manly, for I would be ashamed if you made him unmanly.

Learn to do every kind of weaving work. If you see a man, speak kindly to
him even though he be a stranger, so that he may not swear at you. They say
that girls are always sworn at if they are silent when spoken to. If a person
enters your house while you are weaving, let your work basket go. Take a good
mat and have him sit on it. Don't hesitate because you happen to have clean
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wikso-k 9atqa-k 9anik \ot\o-lnok:i9at. wa-sok 9anik cocink9a-q\ 9oyi
hawi9vkqo-k ha-9omcaqa ha9oksapsok.
9o9a-loksok 9oS6i-qstapi\qo-k yo-qwa-9aie-9ica 9o9a-lok'wat 9oyi

9oS6i-qstapi\qo-k. 9o-9i\sasok tiqpi9i-kqo-k sokwi\ 9inksyi
9inkma9apsok 9ink. 6okwa-6ak ha9ok, wa-sok ha9ok'wap

hi-s6iqsta-pi\9itqak. 9ah9a-9a\sok cocinko9a\ sokwi9a\sok 9ah9a-

mamo-9ak9itqak 9oyi hawi-9a\qo-k ha9okwap his6i-qstapi\9itqak.
9ah wawa-9akma yo-qwa- ha-ho-pacak hakwa\sahtak 9ona-kat.

qwakwa-ta-nita 9ah.ha-kwa\okwitqas 9i-h9at ya-6a-tat qwiyi9itq qaMi9a\
9oh?at yo-lo9il9ath hin9i9a\atqo-we9inkwa9at ha-wihak 9e9i-6im

hawa-s9at 6oSkto-pa\okqoskwa9at wala-kok ha9om qa-wac ta-nops

kanac Si\a , :a:i -co \i6syop kwanis saca-St si -si -ckok sapnin. ti , lta -kaolin
na-we9i-k &, wa-9a\atsi qwiyiqas qahM9a\ok ha-kwa-\okwitqas.
we- 9ocayapd\is\a- sowa 6apxcamis9i haho-p6ak. :acikim
9o-ma:okwim pinwal capac wikmaqmisoshsok 9oyi 9ona-hmisqo-

9akwalnahmis qwiyi-:a-hi-k hina-6ik. 9o-ma:oKwim milsyi 9oxwa-p
9o-ma:okwim mostati ci-hati 9o-ma:okwim hayim 9oma:ok*'im cocyak
mityo- cima \osyak9i cima wikmaqako-shsok 9o-no-\ 9o9a-taqok 9oyi
qwacokSi9a\qo- ha9om mimityaqS9e-9ic 9oyi mimityaqssami6i9a\qo-
9ah ca9ak9i 9opi-6i9a\qo- mi:a-t 9opi-6i9a\qo- cowit 9i-cTiM\M9a\qo-
9opi-6i9a\qo- qiwah 6o9i6Mi9a\qo- 9opi-6i9a\qo- \a\ims9aq\ \aqSi9a\qo-.
we- wike-9ic\a- 9o9ata 6o6yak \ospi-6i9a\qo- co9i6hH9a\qo- hilwi-9is9i
9oyi hilwi-9is9i hiyathqo-k 9oyi.
hini-pnak 9ah9a- ca-pok 9acya-ph hilhi-6 ni\xwa- \osmit lilit:aq\e9e9i
qwa- Ximq:a\qo- 9o-no-\ ni\kwaqSi\ ma9as9i. sokwi9a\ 9ah9a- cima-k9i
ya-l cimanak9 i. qwama-9 a\ \o-sawa\ qwa7hi-c9itq cimanak mahti-.
wi-kawa9a\ mahii-9i wikaq\as cima. 6apxo-l9i \iha9omlni wik'i-tok9i
cima 9o-kwil ya- cimanaWi 9okla-9a\ ho-ho-pal9i-h. 9o9owaqh9a\ 9ani
hi-la-palhqa ho-ksotap \osmit 9oyi ci-waqsa\qo- 9oyi ya-l cimanak9 i.
9ohta- ya- 9i-hok9i cima 9ani tawokwi\qa comin\ok yaqwi-q9itq ya-
9i-hok9i cima 9iqcinyapa\qa. hini-9aXat ya- wika-nak9i cima 9oh9a\at
ya- tawokwi9a\9i 9i-hok9i 9oh cima. 9atikqo- yo-qwa- hikwalsi\ yo-qwa-
comin\ ya- wika-nak9i cima. :ocahs9a\ ya- wika-6i\it9i nopipi-9a\
qa9o-c :ocahs.

9ahko- qwaqwamawa-nitah9a-la ha-ho-pat yaqokwiti-s 9aya nananiqso.
yaqwin\iti-s qwa -9a\ qwiyi -s qo -9as9a\ nayinqis9a\qo -s. 9atqo , 9a\iste9is
hitasaX ca-pok hini-swis6is ha9okwap. 9atqo- 9a\ciqct 9a9a-yista taka-

ha6ati-sibis6is hinos6is9ap. 9atqo- hayociq6i 9a9a-yista taka-

hacati -swis6is ha9okwap. qwiyi -9a
, la Xi -hakpalok ma -tma s hilin:ato9ath

qwa-rw\itah 9ah9a- sisiwi-6i9at :imti-ct9at ma-tma-s. \i-9il9a\qos
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hands. Say that you will wash your hands; when you are through cooking,
let him eat.

When you marry into a family, look after them, so that you will likewise be
looked after. When you get up, go at once and get wood and start the fire-
Say, 'Come and eat!' and feed the ones amongst whom you have married. Then,
when you have finished feeding them, wash your hands and take up your work.
Here is some advice to one who has daughters. The Ucluelet were sorry for my
former daughter, they were very sorry when she died, for young and old would
always come in to her and eat, because I always had all sorts of food there—pota
toes, turnips, carrots, fern roots, wild clover, clover-root, wild onions, dried
tyee salmon, rice, flour. 'Naweik has dropped out of our (lives)', they said of
me when my daughter died.

Further, let me bring to you advice as to men's things. Be a carpenter, be a
maker of canoes, for you would not be manly if (you had to) go about the beach
seeking to borrow something in which to go out to sea. Be a maker of spears
and paddles; be a maker of bows and arrows; be a maker of bailers; be a maker
of herring-rakes and scoop-nets for herring, for it would not be manly to lack
them when you came to need things of that sort in order to get fish by net-fishing
in the season of net-fishing (in) this river, when the season for sockeye salmon
comes, when the season for cohoe salmon comes in the fall, when the season for
steel-head comes in winter, when the silver salmon come into season in the spring.
Furthermore, (make your equipment) so that you also will not be in want of a
rake when herring come into season in winter, when you are living by the sea.

A canoe party, while out for wood, gets herring at a place where they are
in a turmoil in the rocky coves as though making a noise; because of it the
tribe gets excited. Then the one who has a scoop-net takes his net. All the
houses that own a scoop-net get herrings. The houses that do not contain a
scoop-net do not get any. The lively one who has no scoop-net but follows
behind the one that has is referred to as trying to get what is spilled out at the
back. That means that he is right behind when the one with the scoop-net lets
herring spill over to another vessel when (the net) is full. He (follows) one who
has a big scoop-net, for one with a big scoop-net fills up his vessel and still leaves
some (fish) in (the net). He then gives it to the one who has no scoop-net in his
canoe. The ones who did not go out to sea take one pack-basket as a neigh
borly share.

All this used to be said to me as advice by my many grandparents. For that
reason, when I was a man, I would be down on the beach (to welcome strangers).
Even though the canoe party consisted of a small two, (I) would take them up
the beach and feed them. Even though there were many in each of two canoes,
I still took them up and fed them. Even though there were many in each of
ten canoes, I still took them up the beach and fed them. In the days when the
tribes of the north coast people paddled about, the tribes came to speak of me
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9ah9 a- hi-lh yaqokwiti-s ma-\a- 9okla- mahti- 9okwi \okwatqowis.
6o-6kapa\qo-s lo:aqnak 9atqo- 9iqso-qkat mayaqak moyi-qin 9oyi qo-9as
9a-nasaqh 6akop moyi-q. 6o-6kokwapa\qo-s lo:aqnak ya- 9a-9ayak9i

ta-tna. 9a\ciqil9a\qo- 6i-9il 9e9i-hs9i 6aya-pac lalaqspi-9il si-si-ck-ok.
wiki-t 9i-qhi- mamalni 9ah nisma-kqin. mito-ni hi-stinl9a\qos 9ani

9ani-hcimtqa Si\as. 9oca6i9dhqo-s ha9omhayas. hiy 9a9ayi6i9a\okqo-
ma-mot ya- 9a9ayak9i ta-tna. 9a9ayis9apa\qo-s\a- ya- wiki-tok9i
tana hicsnop 9a-nahi. tane9inmaSokwapa\qo-s. haha6yayakSi9a\okqo-

9oca6fayakSi\ok ho-pacas9ath ya- 9a-9ayi-ci\sak9i ma-mot.

9apcyakitqacsa. 9a\pitah wi-ktis9at waq9o-9at homaq\inkat
9anahsathiti- ma9 as ciSa-9ath. wikyo- qwis9at 9ah9a- hawi-h.

9a\aqh9icat ma6ino9at mo-qh9icat 9ayaqh9at9i hawa-s9at. hisa-6i\si
mi-:aii\ hiko-l :a9ok9i ho-6oq\is 9oca6i\ co9i£h. kwi-hna:i9a\ni mi:at.
so-snaqilsi :atos 9ihaqaq. hica9apa-hsi ho-niqityap 9anis 9o-c nisme9i
:a9ok9i ho-coq\is. wik'a-\ haibih9i ho-6oq\is9ath 9anis 9o-c nisme9i.
hitasa\ni 9ah9a- 9athiyasa\ hiko-l. nawa-yi9a\ 9ah9a- ciSa9ath
na-sSi9a\9itq hiya-9aqh9a\ 9ah9a-9a\ 9o-cinaqSi9a\ 9anin 9a9ayaqsqin

mi:a-t. 9okciqckwisi yimha9amit mv:ati\. hiy 9a6i-h9i-co-hinwe6
mi:athsawitas 9a9ayaqsca mi:a-t. he- 9o9i-9in 9anama \ol9at lirhaqsti
milak hicsnop wa-9a\atsi. wiko-9akma 9oh yimha-9ap lo-csma

wi-khi-9akma wa-9a\at 9oh yimha-9ap. ha6o- ha6o- wa-9a\. hiy

pokwistas9a\ 9a-no9alsaqas karhaqe9i na9a-9at. \imSyaqhsawitasin
MmSyaqhsaibitasin nisipi mi:a-t wawa-lyoq6ikma. hi-hiqi-9i\

comin\ mahti-9akqas 9i-hoksi mahti-.
hi-y \oya6i\6aso-S wa-9a\ah ciqSi\ wi-ca-ka-hitqas MmSyansita:iX.
si-hil 9ani \ihspalqa 9ahni- hisa-6i\it9i hiyath9itqso- wa-9a\ah.
wa-qinqo- tapatSi\qin 9i:a9aqh hiye-9imtqin nawa-ya9a

wawa-lyo-6i9a\ma. motSi9a\at mi:a-nit9i motM9akat lo-csa-mi-h

9a-yo-. ni-si9a\ ni-syak9i 9e9i-h. mo-ciqokwitah 9e9i-h9i.

9o-ma-k'a\qo-s 9oyi lakma-sqo-s 9akwalnahmas. hahayoqomyaq\oksi

9iS 9a\qiml ta-na- mo-ciq9i ni-syakminh 9e9i-h. qwaqwe9isckwaksi
ma-kok hisaha mito-ni. takwa-ma coma- ni-syakminh9i ni-si\ mi:a-t.
naSokwi9a\ qo-9as talhsa-9a\kwa9at. hiy siqa6fa mi:a-nit9i hinahawi9a\

qo-9as. :o-ma-snak'a\ahya- yaqkwa-l9itqvnkckwi-9inawa-yas. 9a-na-\

ya-9akh9a\ ciSa-9ath ha9 ok mi:a-t9i wiwi-k'ahsip yaq6iqh9apqas lo:'a.

9a9a-\o9apsi cawa-k lo-:a. makwha-yasnaksi 9ah9a- 9a\htahayasnak

Si\asqa hi9i-s hiko - l qaqaccaqimyaq\ nophta -kh si-si -ckok9i. ni si9a\\a
,

mociq9i ni-syak 9e9i-h. 9a9a-\ciqcinl ni-syak nophta-kh na-yis.
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and mention my name because of it. I would give feasts in my former house,'*7
called Suspended, at Wolf-Ritual-beach. I would give plates to all, even children
still in the womb, when we were eighty men (not counting women and children).
I would let all of them have plates, (even in the case of) those who had many
children. There used to be two big canoes pulled up in the house, each filled
to the gunwales with rice. There were then still no white men in our land. I
would feast them with (food obtained) from Victoria, for that was the only town
at that time. I would go there in order to buy food. Oh, they would get a lot
of 'left-over',"8 those that had many children. I would also give a lot to each
of those who had no children, who were only husband and wife. Some who
received a great lot of left-over would use it to go to the Hopachasath on a gift-
visit.'"
I think I did the right thing. On two occasions the whole tribe of Tsishaath,

as large as it then was, came uninvited to me to feast. Never (before) had this
been done to a chief. (Ordinarily) one's house is entered by a mere two or four.
I set out from Hikohl to go to the lake at Hochoktlis to get sockeye in winter.
We went to get old sockeye. I found a very big deer swimming. I could not
present it anywhere as drift-food,"0 because the Hochoktlis lake belongs to me.
The Hochoktlisath chiefs said nothing, because it was my land. We landed at
Hikohl at night. Next day, the Tsishaath were sitting around on the rocks
talking about (how) we had each brought home many sockeye in our canoes.
The late Making-ashamed had gone along in his canoe to get sockeye. 'Oh say,
to which of those who are said to have brought home many sockeye shall we go
to eat sockeye?- 'Oh, let's go to him; he is the only good-hearted one, and the
wife as well as the husband', they said of me. 'Making-ashamed's wife is not
good, she is stingy', they said of Making-ashamed. 'Now! now!' Hiy! they
started up in a body ! I had only heard them making a noise. 'We have come to
eat boiled food, we have come to eat boiled food, set the pot of sockeye on (the
fire)', they said, all talking together as they came along. They all came in,
filling my house, (though) my house was a big one.
'Ah', I said, 'I see you have done something good, for I would have been hesi
tant about inviting you to come and eat boiled (food), because the one who
set out from where you live had a full canoe.' 'So we said and decided while we
were sitting on the rocks', they started saying. Many women working together
cut up the sockeye. The big pots were put on (the fire). I had four big vessels.
I used to be afraid lest I should (have to) go about pitiably seeking to borrow
some. My four big pots were each worth twelve dollars. They had each cost
me that much (when) I had bought them at Victoria. All the pots were filled
with sockeye and were placed on (the fire). The people were gladdened because
they were to eat fresh (fish). Hiy! the sockeye got cooked and was placed before
the people. I had someone go around inviting those who were not there, those
who had not been sitting around and talking. The Tsishaath were certainly
eating the sockeye enthusiastically; they emptied the plates in which I had it.
I had them (eating) two together to each plate. Then I sent someone to buy
two sacks of rice, each worth three dollars, for there was a store at Hikohl. Then
the four big pots were put on (the fire). Each of the sacks was put into two pots.
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ciqSi9a\ 9ah9a- :imtSi9at. qwa-9a\e9ic qwe-9i-tq9a-la yaqo-si wiki-cahol
9ayaqhok ta-tna 9anik qwa-9apa\ hi-l 9aye9i ciSa-9ath.
9ona-hMpa\sok9a-la qwi9i-s9apa-hi-k ha9ok ni-hil qwi9i-sok'wi-ko-scs\a-
hiyil 9aya-kqas qaqa-qi-9ak ta-tna 9anik wa-yaqsto\hkokhsok9 ala
ha9omnahM\6ip ni-hil wi-mil qwis 9ahni- hawi-h qwis9a\9itqak. wikha-k
hisaco-hsol9a\ hiyi-l 9aye9i hawi-h wi-caq\9i. 9oh qwis qwishco-9itq
hahawilkoksi\. ni- wika\e9ic sowa wi-caq\. 9oca6i9a\sok sowa yi-l
saye-9i 9o-9i9a\sok 9ah ha9om9i ya:i-s9a\qin. na-csa-\hsok hi -l ni-
\opyi-ha\9i ha9okkwa6i\ ha9om9ak9itqak. 9o-hsasama 9osaqiml 9ahko-
9oh9apa\qo- 9ayims yaqo-si hawil. nowi-qsa\hsok nowinaka\qin
sotna-ka\. ni- hila-s9a\ma\a- \a9o-9a\\a- ni-s ha9om ya-qwilqin
ni-wa wi-caq\ yaqqin wi-s hawil hiy 9a-yakwaUi\sawo -sqas 9ani 9ayaq\-
qa ha9om9iwa-qin9a-la ni-wa. ya-l9a\sok sowawikmis9apa\ yaqi-k sowa
naSokwat lirhaqsti. wi-ca-lqaqo- wi-hta-sak9i lo-csma hawi-h 9iy

wimakwaqsolokma lo-csma wikin wa9atqa. 9anama milink \ot\o-l9at
lirhaqsti wa-9at yaqosi qwa- 9ahni- qwa-9d\9itqak ya-qwil9a\9itqak
naSa-m%. nasa-kmata/ca\hsok 9ah qwa-9a\qin. kakamin9il9a\ni
na Saca\ni 9ahko , ya:i -s9ap9itqak ha9om ni -hil. 9o -no -9a\ni ya -9akh9a\
9i-h ha9 ok 9anik histath9a\okhsok ca9akok9itqak nisrha-k9itqak

qwi9ath9itqak. 9atikitqon wik wa- 9aqishctnS 9a-ni-ssapsat 9ah
yaqhsa-witasitqin mi:a-t9i qwa-6il9a\\a- XaVaXXor hilas9dXKa- ni-s
ha9om. 9oydlw%oksok qwe-9i-tqak hawil.

9a\qiml9atosi\a- ta-na- ca-massit 9oha- ma-kok. ca-nimtin camassit
9o-winkwis na-yis 9o9i-s. hinahawi9a\\a- 9ah9a- takink'apa\si
qwarhe-9itq qo-9as lorn. ma-motnaksapa\si 9ani he9i-sSi\qa

yaqhsa-vntasit9itq mi:a-t. 9ah9a- qwisitah waq9oqkwa6i9a\ ciSa-9ath

toSinka\ ma-mot.

we- hisa-ci9a\itah\a- \okwatqowis 9oca6i9a\si\a- hv6oq\is
:i-6hSi\iya\si. \ol9a\mi:a -t wika\ kwihnin momoSinka\ok ho -coq\is9ath.
qa-qa-catsi nane9iqsakitqas hayo 9o-\9o-yatah qa-qa-cayat nane9iqsakit-

qas. mo-schackwa%. hi-kwal9amah qwa-mimsi-6i\qas qa-qa-ci9okt.

ma-kS€Kah 9a\qiml9ato cacaqicisok 9is hayo yaqwin\9itq qa6ci-qSi\

mi:a-t9i 9a\qimlyihtaqSi\ ta-na-. hiyath9a\ no-pcikapis cisa-9ath
homaq\ath. 9a-na9athsa\si noptaqimyath hiyath \okwatqowis.

hitasa9a\si 9ah9a- to-pSi\ \okwatqowis. haSi-6i9akatwe9isi 9anis

9ayaqsqas mi:a-t. ha- 6o- mi:athsawitas9in mi:athsawitas9in

wawa-lyo-6i9d\\a- ciSa-9ath. 9o-hta-sa M-qsiX. no-pcikapis9 ath

homaq\a6iSto9a\\a- 9ani homaq\athqa hiyath no-pcikapis.

hil9a\ma hitaqo-9is ca-pok 9a\ista kockwa-l. ya-lma- 9oh to-makin
yaqiti- 9okla- 9o9oqma saya-rwp yaqiti- 9okla- \a6kink 9o-c nowi-qso.
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Then Mentioned-by-name spoke. 'You are like one who is not given any
thing, though having many children, for you are that way toward the many
Tsishaath in (this) house.*51 You always look for something with which to feed
us. "I wonder what my many orphan children there will eat", thus you always
seem to think as you seek food for us. Those chiefs find it hard to do what you
have done. Have you not come out from among the many chiefs here in the house,
who think it too much to attempt? They on their part do what they should in
order to come to look like a chief. See! you on your part do not think it too
much. You go off yonder to the distant place and you get this food that we are
now eating. You see now here in the house people perspiring from eating your
food. Any chief is swift if he can make (food) thus plentiful. You are now a
father, for we have come to consider you our father. See! there is some more
food on (the fire) which we think is too much, we chiefs who are not equal to it,
for we always say, "Hiy, I might spend too much, for food is expensive." But
there you are, you consider it nothing, for you are strong of heart. One is afraid
of chiefs whose wives are not good, for one says, "Oh, his wife is always saying
bad words, let's not (go to him)." "They alone are good-hearted", one says
of those who are that way, as you are, and you are now glad of it. I think you
are indeed glad that we (felt) that way. We are now making a noise in the house,
we are glad (because) of this food which you have given us to eat. We are eating
very enthusiastically because you have your river, your land with which you
have tribal connection. Although we would not have said, "I wonder why we
are fed only the sockeye that we came to eat", nevertheless you have another
pot of food on (the fire). That is a mark of the kind of chief you are.'

1 also spent two dollars to buy molasses. For a while we ate molasses mixed
with rice. Then they had plates placed before them, I gave one to each of them.
I gave them sockeye, that which they had come to eat, as left-over, for they had
eaten everything (that had been served to them). I did that and the Tsishaath
dispersed from the feast; they each had left-over.

Another time I set out from Wolf-Ritual-beach and again went to Hochoktlis;
I did so in the early fall. The sockeye was good, not old salmon, and the
Hochoktlisath were engaged with their traps. Each of my ten uncles made
presents to me; each of my uncles made me a present. They had been to their
traps. What I had obtained as presents, I felt, was short of the number I
(wanted) to take home. I bought (more fish), spending two dollars and getting
thirty for each (dollar), so that there were sixty obtained with two dollars. The
entire tribe of the Tsishaath were then living at Noptsikapis. My family alone
was living at Wolf-Ritual-beach. I landed there in the evening. Then they
found out that I had brought back many sockeye. 'Now! let's go eat sockeye,
let's go eat sockeye', the Tsishaath all started saying. At once those living at
Noptsikapis got into canoes, again the whole tribe put out on the water, for the
whole tribe was living there.

There came around the sandy point in the late part of the morning a canoe
with two in it. There was the one who was called Tomakin; with him was the
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he-hi-:inmin wama-9al hitasa\ \ih9ihtamin. hil9a\ma wi-na
mi:athsawitas9ate9ic wa-9atah 9a\e9i. hiy 9ink'wa9apsi

9inko-9aminhokqas nopoqomlokwitqa 9inko-9a yaqokwiti-s ma-ka- 9okla-

mahti-. hiy hitaqo9is9a\ wi-na 9a-ni yaqwaci-6 9a-ni \ih9ihtim9i
9a\e9i. 9a\qimlma kopaqak mati-l nopqimlma hitinqis kopaqak sapnin.
9oyak(J\ma 9oh ya- hitinqis9 i ko-rhaq\sa\aya. hiy hitasa9a\ wi-na
9a9a-yista Sapac 9o9oyi-q. ha9ok:i9dkatma ya- 9a\e9i \ih?ihte9i
hehi:inwitas9i. hiy pa\Si9a\. 9o-wicaqamah :a:i-co. hiy no69o-\
'a:icimt9i. 9o-9oScimmita he- Sis takwa-9akita9a-la 9aya ha6yimt

9okwi-pa9acsyi. hiy kwicSi9at :a:ico9i cakahsi9a\ \aqmis. hinaho-\
qo9as lo-txapi-hita9a-la 9e9i-h ca-wachayak qo-9as hinahawi9a\.
ha9okSi9df>. ya-9akh9a\ ha9 ok cisa-9ath k'

o

-Ma:is9 a\ \aqmis9i.
6a-makSi\Si\e9ickom wi-ktis9atok hine9i9at mahti- wawa-lyatah
9o-S qo9as. 6o

,

hawili-cate9ic 9a-ni limaqsti wawa-lyo9i 9oS. hiy
hawa-to :acis. ma-mota-9a\smi-6i\mawikma- he9is6i\ 9ani 9a9ayisqa.
wika\ma 6a-ni takok no69o-\ ya-l mi:a-t9i yaqhsa-witas9itq. 6a-napin
Bmqsto\ wikapim \i-hassa ha9okSi\ 9ani wawa-lyo-6i\qa. 9ah9a-9a\ni

k'wayi\naka\ his9atqmapt 9o-9i\nak'a\ni. 9oktqa-9aqhma9a-la

his9atqmapt noc9a-9a\qo- 9oyi mi:a-t. 9o9apo9o\ tohciti9i

kwa-k.wa-lsaqka\ 9oh ya- wakn9i wi-kh9aq\a\ kwitxinkSi\. he-y

no-69opSi9dkat mi:a-nit9i hi-ta9opSi9dkat. hiy hoyoqSi9dkat lici-69o9a\

9ah9 a- kinwa-t 9ayaqsaqi69a9a lihal9i. qwa-sa-ha\ 9ah9a- siqa6i9a\
ha9om9i moxwa-9a\qa rhoko-9im9i no69a-9e9i si-qayapat.

wi-yimtah wi-napil. 9okwimyil9a\qo-s yacmi-l 9oyi 9o9oSimai%qo-s
haha-wilcimhiqa9 a-la wi-napil ni\co-l yaqo-si ki-9il. kwicSi9a\ 9ah9a-
9o9omhiyapa\ siqa6i\mataka\9itq 9oyi. 9o-hwalsa\ hi-naho-p
yaya-qhnakwe9e9itq kwa-lok9i. noSi-6i\Si9a\ni hi-naho-pSi9a\ 9aye9i

qo9as. taqsaq\isma tohciti qo-9as 9a\qimyisq6ikma tohciti.

ci-sqwa-tpayis9a\ma 9a-noM\ 9ositi9i. ha9okSi9a\ ma9asit9i qoqwasit9i

nonopqimyisSi\ma tohciti9i 9a-ta-nolqa :icsyin9i 9atanolaqaqckwi.
9o-sma- 9a-ni-sSi\sa cisqwat9i. homaqka\ok rhamot nopciq9i mi:a-t
9iS\a- 9a\pi-l9i :icsyin. hiy hawa-to niswa6i\ ma9as9i ha9ok.

si-qsi-qdkat yo-qwa- sapnin9i hitinqis9i mo-hta-k sapnin 9o-caqamin.

wikapin9a-la \a-wassa ha9okSi\ 9okla-qin 9okwi-holh

wawa -lyo 6i9a\ma\a-.

wa-\ha \oSano9a\ \awa-Sano9a\ hopal 9o-yista:i\ ko9al ha9 ok.
hiy hasi -kat siqa -9apat sapnin9 i 9ah9a -9a\ma hinos6is9o\ qaqa9o -c6iqh9a\
siqyo-qh9a\. licahawi9a\\a- 9ah9a- yaqokwiti-9a-la licahomminh he-Sis

yaqs nananimsak 9aniks9itq mahti- 9akwalnahitqa9ala licahom titinkom

hawi-h wikmaqakok9i lo-csma. hayolimlita 9iS qa6ca ma-ka-mit 9ah9a
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one who was called Sayanop, the father of Crushed-together. 'We are warning
you', they said (as) they landed, 'we came on ahead.' The two told me, 'There
is a (large) canoe party and they are coming to eat sockeye.' Hiy! I started
a fire in my fire-places, for my former house, called Suspended, had six fire
places. Hiy I The canoe party to which the two advance paddlers belonged
really came around the point. There were two heating-stones in the house, and
there was one down on the beach. The one down on the beach heating the sand
was for (cooking) bread. Hiy! now the canoe party landed at the beach, many
in each canoe. The two who had paddled ahead to give warning they found
eating. Hiy! the fires started up. First I cooked wild clover. Hiy! the wild
clover began to steam. Hechis'" was a good worker and she always had plenty
of fruit stored up. Hiy! the wild clover was uncovered and grease was poured
in. It was placed before the people in big bunches for each one. The Tsishaath
started enthusiastically eating it, dipped in oil.

Some people told me, 'Your house has been entered enough without invitation.'
There were some who said, 'You certainly have the heart of a chief.' Hiy! they
finished eating wild clover. They saved some for left-over; they did not eat all,
for they had each been given a lot. The sockeye that they had come to eat was
not steamed right away; for they said, 'Let us first get it settled in (our stomachs).
Don't make us follow so closely with the eating.' We then sent after blueberry
twigs. Blueberry (twigs) are always placed underneath when sockeye is steam
ing. The heads are placed at the bottom. Twigs are (placed) inside each fish
to prevent it from sticking together. Hiy! they started to put the sockeye on to
steam. Hiy! they poured water here and there, then they covered it with many
layers of bark mats. By that means the fish was cooked, for the rocks on the
fire boiled (the water) and the (food) was cooked by the steam.

I never remained still in the house. I would wait on them myself when I
was regaling people, although (others) giving a feast always put on airs of being
a chief and lie on their backs. They uncovered it when they thought it was
cooked just right. In placing it before (the guests), they just used the twigs
that had been in layers between them. We then began distributing it, placing
it before the many people. The people were given it with the head inside; they
each received two heads. They were given this to eat with just one half side of
the body. The tribe of people ate only the body, they each ate one of the heads,
for the spine was thick (with meat) —they had been very thick. Some just ate
the half side. They then had as left-over the whole sockeye and also the two
spines. Hiy! they finished eating, the people were filled up. Down on the
beach bread was being cooked, one (loaf) after another; we were baking four
sacks of flour down on the beach. They again began saying, 'Don't always
make us follow so closely in eating, for we are (what is) called "while before
one's own".'*"
It was now afternoon, the sun not high up, and they had started eating in the
morning. Hiy! the cooking of the bread was finished, it was brought up the
beach in pack baskets. Then again was spread before them Hechis's eating
spreads, which were long one-piece lengths as long as the house. Chiefs whose
wives were not smart used to (have to) borrow eating spreads and hand-wipers.
The former (house) Suspended was thirteen fathoms long and the eating spreads
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9aniksokwita licahom he-6is. 9a\po-lsa:atimta\a- 9ana-qco 9ah9a-
9a-na-k\a- licahom hi -lcaqilyak. \awas9a\qo- titinkom9i toxyo- licaho-\
yoqwa- 9aniks. 9ah9a-9a\qo- hinahawi9a\ ha9om licahol9a\qo-

cisahol9a\qo- titinkom9i. ca-kahsi\Si9a\ yo-qwa- ko-lsac9i ca-massit.
noSahawi9a\ 9d\i-sqctkma sapnin 9iS qatwa-t cawa-k qo-9as. ha9okSi9a\

ma9asit9i ko-lSi9a\ ca-massit.
9ah9a-9a\ahciqSi9a\ siya:a\ah ciqSi9a\. 9oSyakSi\e9ico-9a-la 9ahrii-
qwis9a\qo-so- si-6il wa-9a\ah. naSokwi\a:atah9a-la Hrhaqsti 9oyi
qwis9a\qo so-. 9i -ha ,h?a , la \oya6i9at Hrhaqsti 6im9o -ktaphso - 9o9ath9ap
ya-lco- ma9as9i nasqa-9oktaphso- 9aniso- nasqa- hi-tacin\ 9oha-yasso-
mahima lo£ha-yas siya-s9a\9i nani-qso yaqwac9itq ca9ak yaqwac9itq ha9om
yaqnit9itq ya-yis ca9ak9i yaxpin\qas wi-ya wa-pi6h hitacino9a\qo-s
9o-9i9af.qo-s yaqnit9itq ya-yis ca9ak9i. 9ah 9ono\ah9a-la \oya6i9at
Hrhaqsti. 9oSyakSifJiso-9ala wa-qh9a\atqas9a-la ya-yis histi-cisqas
qo -9as wika%qo

, wa -9ak ho -6oq\is9ath. qa -ci -9atsi ha9om9i 9ono\ 9anik
9i-h9oktaphsok si-6il hi-sayoyap 9ah nisme9i kamatapdkatqo-s 9anis
9o-9oSowa-q\ ha9 ok 9ah hitase9i-kqo-s 9ah qa-cinqsanapa\atqos
ha9omayat wa-ma-h ci-qci-qa :a-:atiqa.
ciqSi9a\ 9ah9a- la-phi-tap te-yis runbi-qsakit. 9aps6ika\e9ic haibe-l
wa-9a\atah 9a-nimtqin qwa- qwa-mitqa 9a-ni nananiqsakitqin
ya-yaqckwiqin nasqa-qa 9a-ni nananiqsakqin hi-tacin\ ho-6oq\is.
9o-kwayi-h9atsok 9ah qwa-9a\qas 9anis 9o9i-s9a\ k'wi-xk-wi-xa sowa

yaqnitok9itqak nisrha. \akiSink na-we-9i-kitca yaq6iqh9itq ha-yomi-k
9ihto-p. 9a-nat hini-9at na-we-9i-k yaq6iqh9itq 9omi-k yaqstal9a\it9itq
kolstal 9okstal9a\ \a-q 9ani qwa-mit yaqwi-mit 9oyi 9o9i-9a\qo- loEha-

yaq6iqh9itq 9o-mi-k 9anisqi-9a\9inma. qwa-si-9inmaqo-s 9o-cissoiba.
ni- saya-9a\qa 9ah9a- nani-mit ho-6oq\is9aqsomit9i. 9ah9a- 9o-rhin\ma
ci-qciqa la-phi-tamit.
hiy yoxtM9a\ topSi9a\9itq walSikas9a\. hiy cacamakca9ake9ickom

qwaqwa-9a-niti-k wawa-lydkatah 9o-S 9o-no-\ 9i-h naSaco.

9oS9asinyakapsa:aS wawa-miti- ci-qci-qa la phi-tap. hini-pa\e9ic
9e9i-ca:inyak9i haibi-h 9oyaqhmis. hi-lapo9 a\e9ic yi-.
vriki-(hM9a\ate9ic milhi-9at. 9o-sa-ha\e9ic 9ah qwa-9apqin. ni-
9a\pitM9a\ so -til waq9o , wik9alhta9ap homaq\ qwarha -qin qo 9as. 9ah9a -

9o-sa-ha\e9ic hita9apa\ hawi-h yi- 9e-9incaqsaka\osi 9oyaqhmis hawi-h

9a-nasaqa 9oyaqhmis 9ani \i:i-kitqa 9i-wa6i\ ha&iyin hawi-h yaqwi-mit.
wika-l 9oyaqhmis 9ah9a- 9ah qwa-9apa\qin sotil. 9o-kwa-yi9i-l9a\ni
waq9o- so -til 9a\pitSi9a\. 6o- 9e9i-c\uinyak9a-q\a\e9ic. wikyoma
hinasi\ 9ahko-9i qwa-9apSi9at hawi-hok ma-tma-s M:i-khso-k6o-
9a9a-yopitano-hqhsok \i-9il rha6inksap yaqwiri\9itqak \ol9a-q\a'K

9oyaqhmis ha -XAo -qsa6.
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of Hechis were that long. The width (of the house) was Beven fathoms and her
eating spread for the back end of the house was that long. Close (thereupon)
followed the hand-wipers of fine-shredded cedar bark, which were also spread
out in front, each of them that long.271 The food was placed before them when
the hand-wipers had been stretched out in front of them. They started pouring
molasses into the relish vessels. Two and a half loaves were distributed to each
person. The former"* tribe ate, dipping it into the molasses.
Then I myself spoke. 'You always do me good when you do that', I said-
'It always makes my heart very glad when you do so. My heart becomes very
glad, for you obtained (me) by goodness, making (me) belong to the tribe in the
harbor there, for you obtained (me) by going into the harbor beating with sticks,
when you went to get Mahima in marriage, my grandmother, who owns the river
and who owns the fish that are in the river there; for this reason I am never
ashamed when I go in and get what is stocked in the river there. For this reason
my heart is always gladdened. You always do me good when you mention the
place where I belong and when you are not ashamed of the Hochoktlisath.*** I
was given the fish because you caused me to obtain it by being great, causing me
to appear in that land. When it is known I am going to eat with someone, they
came down to the beach to give me food', (this) I said in expressing thanks.

Hlaphitap, the father of Teyis, spoke. He told me, *You are going along the
right way, O chief. We certainly did that, for our grandfathers from whom we
are descended did so, they really did beat sticks entering the harbor at Hochoktlis.
People pursue you, as I now am, suckling from you, eating what is found in
your land. The Naweik of tradition stood up together with his fellow getters of
ten whales. Naweik was really given blubber, which they gave to each other,
by his fellow whalers, for the people of olden times did that when they went to a
fellow whaler for a marriage (ceremony). I have been suckling a long time.
I am as though suckling, consuming your (milk). See, it is now far from
your grandparent, the Hochoktlisath woman.'"1 The former Hlaphitap spoke
thus much.

Hiy! they got ready to go home in the evening. Hiy! 'You, on your part,
are kind in what you did to me', some of them said to me, because they were
very glad. I have omitted some of what Hlaphitap said in speaking. 'You
have got the Btory of the old chiefs. You have now got way up there. You
have come to be unequalled. You are (that) because of what we are doing.
See, twice now, the whole tribe, all of us people, have come in to feast without
notice. By that you are made to excel those chiefs of all the generations of
tradition, for the tradition is that only the early chiefs who were constantly
giving feasts became very famous. There is nothing in tradition of this that we
have done to you. We have of ourselves entered your house to feast twice.
Well, you will become a legend. The chiefs of the various tribes have never
attained this, to be thus treated. You do give feasts frequently, for you give
feasts many times in the course of the year's circuit; and for this you will be a
good story, generation after generation.'
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wawa-9a\ma 9ah ci-qci-qe9i ha-ca-la6i-l6a:aS qo-9as qwis9a\qo- 9ahni-

9i-h9a\qo- haibi-6iX 9anikni-ha-ca-l9a\ 9o-smaqakqaqo- hatbi-h 9o-no-\-
qa wi -ya -t na6awi9at yaqo -si hawil. qwa -6il9a\ni 9ah9a , wiwi -ksohtapa\
so -til. wa-qh9a\ni9a-la9anik wika-q\ piSso-qsto\ 9anik\oya6i\9a-q\at
limaqsti 9ani-sila 9anik hawil. ni- topSi9a\ma 9anicSi9a\i-k ha9okwap
ni-hil. 6o- 6o- 6o 6o 6o wiki-thSi9a\ate9ic mi-lhi-9at matmas.
qaccisahtak'a\ok ma-mot qo-9as :a:i-co mi:a-t sapnin.
ni- na-csa-M qwa-yi- 9o-pi \ol \ol9at 9o-kwil qo-9as yaq6i9ath9at9itq.
9o-sa-ha\si qwis9at 9ah9a- 9anis \olitqas wikitqas \anaqak.

na9a-tah?is9a-la ci-qmalapil9a\qo-s so -til hi-tohsol9a\qo-s qwa-9atqas
limaqsti qwasa-himtqas 9i-h hawi-6i\. wik9a-q\ah qwa-ma-ssa 9ah.
9ahko-mah 9i-6im9a\ 9o-rw9is9a-la 9ah9a- na9atah haSahsap wa-
wa-qas. piSaqma ko-wilmis. wikim ko-wil9ah mo-xhci-9ato-se9ic.
nwxhci-ma9a-la yaqo -si pawala ko-wil9atok. 9ah9a9aKo-se9ic

yimha-9a\ 9oyi wik6i9alqo-k 9oyi moxSi\ yimha-9a\ qwama-6ink9itqak
9o9alhtapa\qo- ko-wW&p ya- hamatap9i moxmis. 9atqo- wik9al
yojatoko-si ko-wil9at taka- moxsa-p. 9o-cs9aq\i\ ya-l yaqci6inkckwi9itq
ya-:i9atok9itq ko-wil. 9okwil9a\ 9ah9a- mo-xhci-9a\ 9ocaci9a\
poyisin9i ya-l yaq9i-tq ko-ilril. na-csa-\ ya-l yaq9i-tq moxhci-
yaq9a -q\i - qwis moxSi\ 9ani wik9al hayimhi ya:atokwi , ko -mil9 at \okwi -tSi\
9ah hinaksol9i 9ickSi\ xwako-\ co-cco-cSi\ kwixSi\ mo-xSi\Si9a\qo- 9oyi.
9o-yi-hasa wipaxyiha moxSiXSi9a\po- mo-xhci-9a\atqo-6 qo-9as. qahSiK.
wipaxyiha po-malyiha qwis9atqa yo-qwa- hitaq\ xwakkwaci9at. 9ah
qwa-no-9imwikwa-yaq\ 9oyiko-wilqo-k. 9okwi9ala6i\ ya- \a9o-cSi9a\qo-
ko-ibi-ktcka'i9i hiy moxSi\ 9ah9a- yaqwacSi\9itq ko-wi-ktckwi9i. 9ana \ol
9oyi ti-ya-p-at wahM9at wika\ \a9o-qh moxSi\. 9aci-chaso- 9ah wa-sok
him6i\ 9oyi 9oSnapqokkinya-p. 9ahko-mah9i-6aqSi9a\ wikyo- 9o-9i\
qwiqckwi-9iso-si wi-kyosa.

9ah9 a -9a\ma 9opi 6i9a\ na ma mamalni hitacsa9a\9itq. hamatsapa\si
9ani 9ohokqa piSaq mamalni na ma. hamatsapa\si 9ani 9ohokqa yo qwa

,

piSaq :ixna-kmis mamalni. ta-tnanaka\si. hamatsapsi 9ani nama
9o-yi-ha9a-lqa mamalni 9ani ma\il mamalni 9o9okom naq6o-qh9a\qo-
piSsila 9o-kwil yaq6iqh9itq mamalni. wawi-6i9a\si 9ah9a- haho-pa
9o-kwil ta-tna-kqas 9oyi wikqo- na:ik 9ani piSaqqa na-me9i.
wik9a-q\hakqo- nankSi\ 9anic9a-q\i-k qo-9as. wikqo- :ixna-kmihsa
hil9i- mito-ni lo-csa-mi-h hiyiqsaqsop. kamatsapa\si 9ani 9ayaqa
mamalni te9il :i6spol hil9i- mito-ni. 9aya\a- ti-Ua- naq6o-qh halmi-ha.
9ah?a , wawa -9a\si ha ho -pa 9o -kwil ta -tna yaq^in\qas wikyo -9ak hine ?tX
ma\ilowil9i ta-tna yaqwin\qas\a- wikyo- piSi-p te9il9i lo-csma 9o-sahi
:i6spol9i. qv,a-macsna:a-l9a\qo-s 9ah9a- ta-ta-patat limaqsti qwame-9itq

9athi-. qwa-sa-himah 9ah9a- wiktaqSi\ xwinSpiq piihnis.
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The one who was speaking said this, 'It seems that one ceases to be feared
when he gets to be very wealthy, for see! you are not feared, but (other) chiefs
inspire fear and because of that (people) never look into the face of a chief.
Nevertheless we look upon you as harmless. We always do (as we did), saying
that you will not get angry, that your heart will become glad because you are a
chief. See, it is now evening; (that is) how long you have been feeding us.
Right! right! you are equalled by no one among the tribes.' The people had
three kinds of left-over—wild clover, sockeye, bread.

There! see how exceedingly good it is to be good to people, (to) one's neighbors.
They did that to me because I had been good, because I was not a rough bully.
Always listen to me when I am talking, when I am coming out with the state of
my mind, which has caused me to become very rich. I shall not always be about
on this ground. Here I am an old man now; for that reason always listen and
treasure up what I say. Stealing is bad. Do not steal; they might practice
stealing-detection on you. Anyone who has something lost by stealing always
practices stealing-detection. You might then be ashamed if you alone should
break out with the tell-tale symptoms, and all your relatives (would) be ashamed
if (you) were to steal (something) belonging to one who understands stealing-
detection. Even if he does not know who stole his (property), nevertheless he
causes him to break out with the symptoms. He takes into the woods (some
thing) that was with the thing stolen. With that he practices stealing-detection
and the poison goes to the one who stole. The one who practices stealing-detec
tion watches (to see) who will break out with the symptoms, for he doesn't know
who stole his (property). The lips get thick, the teeth get bare, the face
swells up, one starts scratching and one's face gets full of sores when one starts
breaking out. Just from that one suffocates, one starts breaking out when a
person practices stealing-detection on him. He dies from suffocation and from
itching, for his insides also swell up. For this reason never think of stealing.
Stolen property has (the taint) attached (even) when it becomes some one else's
property. Hiy ! then the one who gets possession of the stolen article breaks out.
It is good only if it is thrown out on the water and discarded; then the one does
not break out (with sores). 'Which of you owns this?' you must say, should you
find something. Here I am grown old and I have never taken the least bit of a
thing, absolutely never.
When white men came to land from a far off (country), then whiskey came
into season. I found out that the whiskey of the white man was bad. I also
found out that the white man's philandering was bad. I had children then. I
found out that white men at times died of whiskey, that white people were in
prison for doing something bad to their companions while drunk. I started
telling and advising my children not to be drunkards, that whiskey was bad.
'Don't you become fond of drinking, as long as you are people.' (I advised them)
not to desire as sweethearts the women of all nations at Victoria. I had found
out that many of the white people at Victoria were sick with rotting-between-
the-legs. Many also fall overboard and drown while drunk. I then talked to my
children and gave them advice. Because of that none of my children ever entered
prison, and also because of that they never got a woman who was badly sick with
rotting-between-the-legs. All these things my mind used to handle, thinking
about them every night. For that reason I never touched a bad thing (even)
slightly.
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wikvtSi9o\ma his6i-qstimti-s ka-wiml9a\ah. we- noptaqdka\ma

9oScokyaqya-no9dkis \ah9a\, hayimha\sihisi-k'a-hi-sha-ho-pa 9o-kwil
ta-tna kako-c. ha-yimhisa\si 9o-no-\ hayimhi yaqi- 9okla- rhirwqyak.
wiki-nita rhirwqyak 9o-no-\ 9ani qahsa-mitqa9 a-la 9e-9e-9isa yaqwi-mit
yaq9vtq rhirw:aqstd\. 9opi-6i9a\ 9ah9a- mamalni \ah9oya\
hayoxSi\&i9a\ hawil9 i histi-c mafdlowil9i wa-cmin. qahsa-pa\qo- ya-
9o-kwil 9o-Staqyo9i ya- qahsa-patok9i tana. kamata:apa\qo- 9oyi 9ani

9oh9atokqa qahsa-pat tana 9ah9a- 9oya-\qo- qahsa-pa\ 9ah9a- 9o-Staqyo9i
yaqwi-mit. so\so-kSi9a\ 9ah9a- ma-\pi-lsapa\ wa-bnin ya- qahsa-p9i
rhirw:aq\9i 9o-kwil. 9ah qwa-no-9a\in hisilapa-h9a\ qahsa-pi-k yaqi-
hil9a\ 9ah 9a\a-\ pisaq 9oStaqyo. 9anicma wiki-t rhirwqyak 9anici-
hawil mistimt. wikvtsap rhirwqyak to-hsa-p rhitrhino:aq\. wa- 9ani
ma\il9a-q\apqa 9i-6aqyihap yaq9a-q\i- hamatsi\ 9ani rhirw:aq\qa.
qwishok 9ah9a- 9a-ni wikpi-<Si\ rhirwqyak. 9ah9a-9a\ qahSi9a\ mistimt.
\a9o6i9a\ 9ah9a- hawil qo-9acawa-lok. :itaka\ 9ah9a- rhirwqyak.
qwish9a\ 9ah9a- ho9api-6i9a\\a-9ah9a- rhirwqyak. 9ahko- 9o-kwil9a\ah
hayimhi Mlca- hawil 9atowa 9ani6 ha-wi9ap pala-6 \ol9i- 9oh wik
9o-kwilhawi-9apwikitsap 9o-kwil piSaqrhinh9i 9o9o-staqyo.
9ayaq\ah lirhaqsti ha-ho-p6ak \olcamis9i. 9a-na6il9a\siS hayimhi

piScamis9i 9o-S9i-lacamis. haya-9akah qwis9ato-si9a-la 9oS9i-lat qo-9as
haya-9akah qwish9ato-si9a-la mirw:aqsto9at. 9o-rw\9a-q\ah 9ah9a-
so-til wiktaqSi\ pihva- qwis9im 9o-S9i-la 9oyi wi-:aqsto\qo-k 9o-Sil wa-
so -til 9o-rw\ 9anis wi-kilqas kamatap. 9ohma- piSaq :itmis.

wiktaqSi9a-q\hakqo- :itmotaqa 9i-qhok ya- yaq6iqh9itqak ha-wildk.
milhi-ma wawimsa 9o-kwil ko-wilmis yaqo-si :itaq\. wikso-k 9i-qhok
wawa-yo9al9itqak 9o-no-\ 9ohwe-9in 9o-mitaqa wa-9ato-shsok

yimha-9a\sok 9ah9a- ciqsyo-6i\qo-k 9oyi. 6o- 9ahko- hisikokwah
ha-ho-pacak.
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The ones amongst whom I was have disappeared, and I alone remain. And
there is one difficult thing that I have lately become bothered with. I do not
know which course to follow in advising children and grandchildren. I simply do
not know what it was that was called disease-throwing8*7 for the (following)
reason. There was no disease-throwing, for they of old always quickly killed
one who became capable of disease-throwing. Then the white men came to be
current, and now the chiefs of the prison and the policemen have become crazy.
He whose child was killed would kill the shaman. When they knew their child
had been killed, those of former times would kill the shaman. Then the police
men started taking and putting into jail the ones who killed the disease-throwers.
For this reason we are unable to kill the two bad shamans that are here now.
There was no disease-throwing as long as the late Mista"8 was chief. He elimi
nated disease-throwing, frightened the disease-throwers. He said that he would
keep in jail till he died of old age whoever should be discovered to be a disease-
thrower. His (device) really caused disease-throwing to go out of use. Then
Mista died. There came to be another Indian agent chief. He did not believe
in disease-throwing. Because of that disease-throwing again became current.
I do not understand why the one who is supposed to be chief at Ottawa, as is
said, is trying to stop the potlatch, which is a good (thing), and does not try to
eliminate the bad shamans.

I have in my mind much advice (as to) good things. But I do not know the
bad things, (such as) poisoning. I do not know what one does to poison people,
I do not know how one becomes a disease-thrower. I will therefore never tell
you a bad thing, saying, 'Poison him, if you become angry with someone', because
I do not know anything about it. Lying is bad. Will you never tell an untrue
story to your fellow young men? A liar is just as disgraceful as (one who) steals.
Don't tell what you hear said because they might say of you, 'He is said to have
told about it.' Then you are ashamed if you have made it known. Well, this
is the course of my advice.



NOTES TO THE TEXTS
1 See note 95.
2Normal form of words: hopacyin hopacyin tohcitakit9i qwayacikit.
Deer regularly changes s and S sounds to l sounds; s and S become l, c
and I become X, 6 and 6 become X. (See Sapir, Abnormal Types of
Speech in Nootka, Geological Survey of Canada, Memoir 63, Anthro
pological Series 6.) Frank Williams, in telling this story, forgot to
make these changes. -mot is for —it 'past, former'; cf. prose —mit
after vowels.
'According to Hamilton George this word, which is the common
word for 'sand' among the Tsishaath, should not be used in this story.
The proper word is sopicmis, which is used further up the coast.
4 Calling-out form for 9irha-9aqs, which is the name of Deer's wife.
Among the Tsishaath it is customary to make calling-out forms by
changing an a or a- of the stem to e-, while further up the coast -e-
or -a- is added. Thus, the above form would be 9ima-9e qs among
the Tsishaath.
'Normal form: 9ana-aok-wapi6asim qinaqac.
I pa-Shak or paShok is a sort of nickname for Raven's wife. It was
said by the interpreter to mean 'light-minded, frivolous, nosy, to be
first to show up at any gathering'. It would seem to correspond to
our 'gad-about'.
7 These words are supposed to be in Neah Bay (i.e., Makah) dialect.
9axidisaya- is said to be equivalent to normal 9a-nimtah 'it was really
I (who killed Wolf)'. d is used for n in Nitinat and Makah.
8 -x- is often inserted in words spoken by Kwatyat. See Sapir, Ab

normal Types of Speech in Nootka, Geological Survey of Canada,
Memoir 63, Anthropological Series 6.
* Rhetorical form of -?i. -e - - is held out very long and gradually
falls in pitch.
10 -e S for -aS. Vocative form.
II -x- is inserted. Kwatyat 's brother talks like Kwatyat (see note 8).

or:

^m
210
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M This bar is sung twice.
14 Proseform: hi-nose9ihawe9ipSil 9o-kwilSiya\aqa 9owa\£kak\ak
ciyop, haha, haha. Notice Kwatyat's characteristic -x-. He does not
laugh haha, as ordinarily, but haxaxa. 9o watek\ik\ak is also used for a
man (not woman) who limps; the regular word for this, however, is
qiS9aKki.

"Normal laughter: 9a-hahaha.
16 Literally, 'cooked'.
17 Note the inserted -x-, properly characteristic of Kwatyat's speech.
The proper insert for Raven is -6x-.
18 This name may be a form of the Kwakiutl trickster-hero name
o-'ma-l (cf. F. Boas, Kwakiutl Tales, Columbia University Con
tributions to Anthropology 2, 217-45).
lf xwa-£xwi-p is the word for 'bluejay' used by the more northerly
Nootka tribes. Among the Barkley Sound tribes xwa-xwaSqi is the
more common term. The latter term contains the local suffix -qi"
'on the head' and is evidently connected in the minds of the Indians
with xwiSqim 'crest, tuft on the head'. On the other hand, the bluejay
was said to be named from its cry, xwi S.
20 -x- is inserted. The first vowel is modified according to the rules
of vocative vocalism, the second vowel shortened, from 9ano-6i\9is.
21Normal form: 9i-wadk.
22Normal form: kwatyi-kSi\.
MThe text of the song was supplied by William, the narrator's
brother. 9omake- is a lullaby-form for 9om9i; 6itake- for 6ita-.
24A modified form of nomak 'tabooed', used as a euphemism for
:ica-t 'menstruating'.
24 'Dropped (them) one after another'. The interpreter preferred
iiti9a-lh6ikapa\ 'dropped (them) one after another while moving
along'.
28Frank Williams, the interpreter, suggests as preferable qorha ,9ak9itq
'as many as he had'.
27For fca ,?<!*;.
28A myth word for coibit 'cohoe salmon'.
29A Makah name.
10Better 9oyi-9a\, according to the interpreter.
" Note that Mink changes s- and s-sounds to corresponding i-sounds.
Normal: wika-h(s) 6amiq\okwah9vhmisokwah.
a Normal: ho 9a-9ani9aksayikqacsa hakome- 9anik :aeila ka-cil
fami-q\ok'°ah. wild-6im ta-xta-xwa6ipah pacmis no-no-:aqa6ipim.
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M In this chant the final vowels are split and lengthened. Normal:
6oknarhit (or vocative -rhe-t) hitinqse9i 9ohok'we-9ic nowi-qso.
84The suffix -mi"t 'son; mythical person' appears twice here, in its
normal form and as rhetorically lengthened to -rha-yi-t.
"Normal: wi-napo9i6.
"Normal: 6a ,ni\ah(s) 9o-kwacaqin.
" Normal: 6okwa-\i6ak hila-h(s) 9o-9atopa\it si-tbe-.
*8 Normal: ho9aca6i9i6ak 9o-Swa-yo-sah(s).
"The ogress has the speech peculiarity of reduplicating the first
syllable of a word or of expanding it into two by dieresis. Normal:
\olokwah 9iSci-p.
40 Better ca9owis.
41Better probably mahti-9ak9i.
42Normal: \olsa:>aS ha-kwa-X..
"Normal: \ole-9icha-wila\.
44Normal: 9a-qin9apa-nithak 9o-kwil9at.
46Normal : hita:ato9i.
46Normal: yo-qwa-mihsamah \ol \oya6i\mihsamah.
47Normal: \oyayapis wi-kilah to-hok \oya6i\mihsamah 9okwil9is
\oyayapis.
48Normal: 9okwi-l9is wika-h to-hok cickinkapis \oyayapis.
49Normal : wika -nitqacka qwa -9apat.
60Normal: 9a-naqhah \oya6i\ma:i-q\.
61A vocative form in -e , of a female name in -ama9oq, one of the
suffixes used to form names for women. The name is based on
vn-vnkil9i-k 'to be wont not to be in the house, to be always absent'.
"Normal: ya-lapil9atah ti-6ma yaqwin\i-s vn-ya qahSi\ 9atqo-s
qahsa-pat 9oSh9at 9o-iw\ 9anis ya-lapilok tvima.
63Not a Nootka name. Said to mean 'always killing'.
64The proper form in the ritual. The more normal form would be
vnkokwikqas with future -ik-.
66The last two repetitions of wikokqas li9a- are pronounced in a
harder and more fervent tone.
66Prose: 6i-6i9in wihi-9opin ha-:inapimin.
57Prose: qwe-9i- 9ahko- qwa-qin.
68 Prose: hiScoqstas ya:i- 6i6iSaAol.
"Prose: wikyo-hin hinasi\ :a:a-qmaqe9is9i ni-wa-qin yaqin \ahcin\
ni-ibe9is.
60 Prose: 9oyiwa 9anaqo-s wikal ma-ma-yala yaqi-s lakwin9is.
61Prose: ni-wa-:aXin yaqin 6a6axtimsa.
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62Prose: yo-qwe9ikin no-knak yaqin 9a9amaya. The last word of
this song is peculiar to myths and songs. It is the equivalent of the
prose te-9inwa 'sea-cucumber'.

"Prose: wi-napisin ni-wa yaqin coibit ni-wa.
M Prose: naSa-katikin yoyom9asikin.
"This is a typical 'potlatch song' of the Tsishaath Indians. The
bulk of such a song is burden and the significant words are greatly
changed by the introduction of meaningless syllables right into the body
of them. As this song was not taken down on the phonograph, it was
practically impossible to note every recurrence of burden syllables.
The rows of dots indicate that such syllables are repeated from among
the burden syllables that precede. This rule applies to other song
texts in this volume. The first two lines of the song are burden; the
third line is not in Nootka but is in either Kwakiutl or some Coast
Salish dialect, doubtless very much garbled, as usual; the significant
words of the song are in the last two lines, corresponding to the prose
forms:

ta-q:a9a-lah hawil
9o-wa\ah hi-na.

m Only the second and third lines contain meaningful syllables.
Prose form:

9aqis9a-q\hak \o-kwa-na
caxsi\9a-q\hak.

*7 Prose form of second line :
ca-wacha-nitah wi-na-t qi-Sim.

-mot-s is a poetic analogue of -it^ah past time, first person singular.
M Prose form of significant syllables:

9o9o-ksohtakah toto-hsohta mahti-

9anis \akimyilok 6iha- mahti-
9anis qiSim.

*• Prose form of significant syllables:
hi6tnkwisokwah hi9iki-k
lo(ha-9a\qo-s ma-tmas wa-\wa-yakah hi9iki-k
lo(ha-9a\qo-s ma-tma-s.

70Prose: hayoqomlokwah panaho-.
71Prose: hayociqqima 6a-ma-takqin.
"Prose: toto-tS.
71Also known as cali-ltox9ath.
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7* In a high pitch.
76 In a low pitch.
76The prose form of the significant syllables of the first two and
last two lines of this song is:

hisi-ki we-
hisi-kqas

9ahko-ma taSi-

9ahko-9akah taSi-.

"Prose:
wa-sakhin taSi- hane-

qo9actop hane-.
78An Indianized form of the English and Anglicized name Peter
Kishkish. The proper Nootka name is qiSqi-Sa 'Limping'.
79 Prose form of significant syllables:

wayka-co-s na-s

9ohokwah nani-qso.

ticka-9a\qo-6 na-s.

The element wayka--, which occurs so often in Nootka songs, is prob
ably borrowed from Kwakiutl weqa, waiqa.
80 Prose :

qwa-sasamin

9ona-h9a-q\ah9im na-6ok

hawi-hok ma-tmas qwa-sasamin
qwa-sasamin

kipSi\9a-q\ah?im 9e9i-h?i ma-tma-s.
"Prose:

82Prose :

naSi9dkis qwa-9a\okwi-s hahawili
naSi9aMs qwa-9d\okwis hahawili.

9api-s9dkatokqo-s pacsa-kom9akqas

mama -tmalapakah

hawilmisokqas

9ona-h9a\okwah9im yaq6iqho-sis qwa-

hawil.
Observe how the last significant word (hawil) is expanded to hawa--
9e-yi-ya-9 a-l so as to balance the phonetic and prosodic pattern of
the burden (ho-wa-9e-yi-ya-9a-). Here is illustrated the principle
which underlies the treatment of words in song texts. The burden is
always the primary, form-determining, syllable-group of the song, to
which the significant words must be accommodated.
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** The prose form of the significant syllables is :
wiki-th9 atdh

mi-Uii9at
9anis haibil.

The fifth line is expanded from ki-kiqamaya, which often occurs in
Nootka songs and is obviously from the Kwakiutl qi-qigame-9 'chiefs'.
84Prose of the third, fourth, and fifth lines:

hayostaqisokwah

-pacsa-cim

9anis haM.
86Prose form of significant syllables:

wa-wa-s6ilhak :imtSi\
tomaq\a ya-ya-s6ilah :imtSi\
\okwalca ya-ya-s6ilah :imtM\
9a\aknit ya-yas6ilah :imtSif*.
toxcaqnit ya-ya-s6ilah :imtsi\
ma6asqi ya-ya-s6ilah :imtSi\.

''Normal prose form: hi-sti-hi\ah.
87The prose equivalent of the greatly distorted words is :

hiya-9a

hi-na
ya-ya9a

ya ya9akah

hi-na
hayoqomya9akah.

88The prose form of the significant lines is :
yowi -6tfa\ah ya9alco ci9a\
soso tah9a\is

ma-ma-ti-ti%.okwah :iya-lokwitqas

hiSca-kwayamah ti9akwayamah

haibilmisokqas

yowi-6i9a\ah ya9alco-li9a\.
"Prose:

to-ta-9akah haibiyom9akah

9anima yaqokwi-s haibiyom
qwaya-tokokwi-s haibiyom9akah

to-ta-9akah.
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H Text dictated and interpreted by Hamilton George, a young man
of the Hopachasath.
91That is

,
the cedar strip bandaged on his forehead which, by con

stant, though gentle, pressure was intended to bring about frontal head-
flattening. The Nootka Indians, like other West Coast tribes, regu
larly flattened in this fashion the foreheads of their infants.
92He had been bathing in a slough so as to wash the wounds from
the spears still stuck to his body. The loons drank the bloody water.
"The origin of mosquitoes from the ashes of one that has been
burned to death is known also among the Kwakiutl. See F. Boas,
Kwakiutl Tales, Columbia University Contributions to Anthropology
2.397 (1910).
M Text dictated by Frank Williams, a young man of the Tsishaath.
It was interpreted and slightly revised by Hamilton George.
•'Literally 'deer-son'. In these myths the animal characters are
frequently designated as 'son of so and so', very much as in the Uncle
Remus stories we have 'Bre'r Rabbit'.
** A place-name.
87 The last part of the sentence is spoken in a lower tone.
»8 'My friend' translates an epithet based on the stem qah- 'to die',
but expressing friendliness. It is used by men in speaking to men.
99He is calling to his wife, for he believes he has reached his home
in spite of the unfamiliar look of the sand.
100Dictated and interpreted by Frank Williams.
101Skate, a thin and broad-bellied fish, was standing up on his tail
with his breadth exposed to Raven, who thus found no difficulty in
taking aim. As soon, however, as Raven let go, Skate quietly wheeled
through an angle of 90 degrees, thus causing Raven's missile to fall foul.
102Like a tilted board. Raven did not wish to have Skate stand
erect, so as not to allow him to wheel around so easily.
1M ?a , , in a high falsetto, according to Frank Williams.
104This is a common Nootka oath, used chiefly by men in speaking
to men or women, in which case it is not taken too seriously. A man,
however, does not like to have a woman use it in speaking to him, as he
would be afraid that his head might indeed be cut off some day.

216
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104Dictated and interpreted by Frank Williams.
108Hair seals, sea lions, and land otters, when they catch a cod, eat
only the body and reject the head. These codfish heads (tohni- 'head
moving on the water') often drift to shore and, when found by the
Indians and still fresh, are cooked or roasted. In the story the Wolf
Chief had the 'flotsam and jetsam' right to such codfish heads.
107Kwatyat is the culture-hero of the Nootka Indians. He was sup
posed, according to Frank Williams, to have been the creator of all
things and to have had the power of transforming himself into any
thing. Prayers, however, are not addressed to him. He is said to be
still alive, but his dwelling-place is not known. The rock carvings or
petroglyphs of animals and supernatural beings at Great Central Lake
and Sproat Lake are supposed to have been made by him. The last
thing known of him is that he took a river with him to the south.
108Something has evidently been omitted here. Wolf is supposed
to have regained his land from Kwatyat by force.
108The reference is to the custom of 9o-sim6, bathing, washing with
hemlock branches, and praying in the woods or some other secluded
spot, in order to procure power for any purpose desired (success in
hunting or fishing, long life, wealth, power to withstand evil wishes of

others, or other desired end).
110The chief of the Wolves is believed by the Nootka to have four
messengers whose names refer to the rapidity of their movements.
These names are: 'Sound-of-a-stick-breaking-on-the-ground' (i.e. he
takes no more time to get to his goal than for a stick to break as one

steps on it), 'Water-drips-down-from-a-standing-bush' (i.e. he gets
there as quickly as it takes a drop of water to fall to the ground from
a bush), 'Adze-chips-falling-down-on-the-ground' (i.e. he gets there as
quickly as it takes a chip that flies off a piece of wood that one is adzing
to fall on the ground), and 'Muddy-water-that-has-been-stirred-up-
settles-down' (i.e. he gets there no more quickly than it takes the
water of a muddy pool that has been stirred to clear again). The

messengers are given in the order of their rapidity and rank. It is
interesting to note that these Wolf messengers are impersonated by
four of the 'wolves' of the \o-kwa-na or Wolf Ritual and that, when
they appear, they come out in the order named. Frank Williams has
himself played the part of the fastest of the Wolf messengers. The
Nootka names are comparable to those of certain Wolf messengers
among the Koskimo—Quick-spark, Quick-Raindrop, Quick Stonethrow
(see F. Boas, Kwakiutl Tales 183).
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in They wanted to ascertain the slayer by the singing of medicine
men's divining songs (nana-6sydk). The medicine-man or diviner
generally sits down and sings with his eyes closed, shouting hay hay hay
every now and then and waving his arms about. He is supposed to
see, as though in a trance, what has taken place or is taking place at a
distance, or where the object sought is to be found.
us This is a myth name of an animal ; the interpreter did not know
which. Perhaps Panther is meant. The interpretation long-tailed
was supplied by the informant; the actual form cannot be completely
analyzed but may contain the stem sit- 'tail' (or the homonymous
sit- 'to split') and a suffix related to '-ak\i 'at the rear'.
11*Told and interpreted by Frank Williams. The first words of the
story are used as its title. It seems that this is a common type of
title for a story.
114This translation is not exact. The analysis of the name is uncer
tain. It was said by the interpreter to be equivalent to the normal
\i\i-qsiok 'looking like many people in a canoe', for he swallowed
canoes with people in them. This may be merely a popular etymology,
however.
116The typical marplot younger brother of the culture hero, so
common in American mythology. Wherever Kwatyat went, he went
too. He was not much good himself, generally made fun of his brother,
and often spoiled things.
"* He was testing himself, so as to be able to stand the heat of the
monster's body.
117In the country of the Ucluelet Indians.
118The animal referred to was explained as being round-backed, about

eight inches long, reddish in color, and somewhat like an abalone but
without a (hard) shell; he is always found stuck on to the rocks and is
believed to have very long intestines. Probably the chiton, a soft-
shelled mollusc used by the Indians as food, is meant.
119The first animal-people had no intestines before this time. It is
because the Chiton came first that he now has the longest intestines.
120Dictated in 1913 by Big Fred, a Tsishaath Indian.
m In other words, in the presence of the girls Kwatyat was really
immersed in intense sunlight.
i22Written down with interlinear translation by Frank Williams.
Some revision, particularly of vocalic quantities, proved necessary.
m Dictated and interpreted by Frank Williams in 1913.
114A reference to ceremonial wailing.
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126Written down with interlinear translation by Frank Williams.
m An anachronism, since pot boiling was not known to the old
Nootka. The word ni-syak itself is obviously a recent formation
meaning 'vessel-on-a-surface-instrument' and may be based on the use
of stoves.
127Dictated by Big Fred in 1913, interpreted by Frank Williams.
128Another name for Mahlitiya, the transformer. Clearly not a
Nootka name. The Transformer of this tale is looked upon as Kwatyat
in disguise.
129The term 'sacrifice' does not adequately convey the meaning of
the Indian word which it translates. This word may be roughly
rendered as a person or object which is destroyed or discarded or in
jured or changed about to assuage one's grief for the loss of a beloved
person, whether he (or it) is responsible for the loss or not, in other
words, a scapegoat. Thus, it applies equally to what is thrown away
into the river after a death or is buried with the dead, to a house which
is burned down or a village which is abandoned, to anyone who is
killed in revenge for the death of a relative, whether related to the
slayer or not, even to the whales or sea otters of the ocean which
may be hunted to give expression to one's despair. In the story
the Transformer goes about his work of changing the world in the
same spirit in which one takes the life of the slayer of one's kin.
The motivation is typical of Nootka feeling and habits of thought.
"'Another name for the Transformer (hi-naqsimyis is irregular in
formation, probably archaic, corresponding to a normal hihitaqsmayis) .
The word translated as 'the Transformer' is kwi-kwistopsap9i, 'the one
who makes things different'.
1,1The tail of a land otter, remarked the interpreter, is exactly like
a spear.
m In other words, claws as nails, not as a freely movable tool.
1M Dictated and interpreted by Frank Williams in 1913.
,M Woodpecker's wife. The name as given in the text is literally
'Sparrow-daughter', the 'daughter' being a myth-tag equivalent to the
'son' of the male characters (see note 95). Awipikwas is a bird which
is supposed to say qawi (cf. qawi- 'salmonberry') when the salmon-
berries ripen in June. These birds are supposed to create the berries
when they sing. The belief is likely to be due to a popular etymology
based on the phonetic resemblance between 'awi- (from older *qawi-)
and qawi-. The name of the bird may be interpreted, or misinter
preted, as 'always making salmonberries'.
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186There are four Thunderbirds, named toto -tS 'Thundering-(drum-
ming)-now-and-then', no-nopitSmi-k 'Catching-such-(whales)-as-(come-
out)-once-in-a-while', lolo-tS9ap 'Causing-to-thunder-at-intervals,' and
nopita6i\ 'Goes-out-once-to-sea' (i.e., is so good a hunter that he does
not need to go out more than once to get his quarry).
188It is said that stones at Maakoa as big as marbles are the trans
formed representatives of these mythical hailstones. If one plays with
them, bad weather results. Once an Indian took some of them up to
Somass river as ballast in his canoe, and it stormed for two or three
months. These stones are called 'myth stones'.
H7 Whales and other sea-mammals are supposed to be like ordinary
people when staying in their own houses. But when they go out
fishing, they get into their canoes or skin 'divers' (:ah9in), and it is
these which we see as the living whales, seals, sea lions, and sea otters.
1,8 Dictated by Big Fred, October 6, 1913.
189Fern roots were thrown on the fire and allowed to warm up until
done in a few minutes. Then they were beaten on a smooth stone
with a fern -root beater of bone or yew- wood. The roots were pounded
up soft and cut into strips about five inches long, which were then
chewed, without the black skin having been removed, as a relish with
dried salmon eggs. The chewed out remnants, which had been thrown
away and dried up, burned like punk, holding fire for a very long time,
even after a rain. They were sometimes used by the Indians for a
slow-fire, say in hunting trips.
140When they move, the Indians take their house boards with them

(leaving the house frames standing).
141The crying woman was the wife of the girl's uncle.
144It was considered an effective method of getting power to wash
one's hair with urine that had been in the pot (box-shaped wooden
container of red cedar) for four days.
148According to William, they went to Neah Bay and became the
ancestors of the Makah Indians. The Makah are the best whalers
because they are descended from dogs. They are light-complexioned
because the dogs were all white.
144Dictated by Big Fred, October 7, 1913.
148When a dead man is carried in a canoe, it is always turned stern
first.
148Evidently an error of the narrator.
147Dictated by Big Fred, Oct. 7, 1913.
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148People become wild (pokmis) from cold and exposure in the woods,
on the water in a canoe, or in the water for 3 or 4 days.
149Told by William, October 11, 1913.
160Dictated by Big Fred, October 7, 1913.
151Yais are supernatural small people of the woods.
1WShredded cedar bark is regarded as medicine by supernatural
beings.
168Dictated by Big Fred, October 8, 1913. This story is classed as a
myth (himovnco) despite its reference to particular persons and places.
1M Refers to the second young man, who was drowned (?). The
raven had eaten his eye.
166A place on the Hoiath side, according to William.
158So as not to see where they were going.
187Dictated by Big Fred, October 8, 1913.
158A Makah name.
168Dictated by Tom, Tsishaath, recorded by Alex Thomas, sub
mitted Jan. 21, 1914.
180Referring to the regular marriage ritual for people of high rank.
For details of such a ceremony see texts 38, 40.
161An arrangement of boards across two parallel canoes so as to make
a large flat surface, used for moving household goods and for ceremonial
purposes.
182Mink, being a slave and lowest in rank, was called last.
163He was trying to prevent the baby from recognizing him.
184This epithet is not to be taken literally, but expresses the surprise
and disgust at what she has just seen. In other words the expression
here combines a vocative with the emotional tone of an oath.
165Told by Tom, recorded by Alex Thomas. Received Jan. 28,
1914.

whis9okt 'obtained by striking', one of the recognized modes of
gaining property, whether material goods or ceremonial rights.
187Refers to the custom of ceremonial entry into a house while singing
and dancing, a custom followed in potlatches or ceremonial visits.
188An epithet. Cf. p. 24
169I.e., would have killed you.
170Dictated by Douglas Thomas, recorded by Alex Thomas. Re
ceived January 31, 1914.
171This description identifies a certain ogress of Nootka mythology.
She is referred to as Pitch Woman in the translation, but the literal
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meaning of her name is 'pitch about the inner walls of the house'.
The name probably refers to the pitch which she had stuck on the
walls of her house.
172Refers to the custom of testing a suitor by making him endure
great heat.
17*Told by Peter Kishkish, recorded by Alex Thomas. Received
July 27, 1915.
174I.e., carrying on a ritual and prayer to gain long life and freedom
from disease. Different beings give different kinds of supernatural
power; the Yellow Cedar Bark Ogre gives power for health and long
life. When one has a supernatural experience, one does not go home
until one has trained an appropriate time, say four days, so as to
make effective the power gained and so as to avoid possible ill effects.
176 Imitative dances, representing different beings, supernatural and
natural, encountered in supernatural experiences, are a regular feature
of the Wolf Ritual. The various families possess imitative dances as
topatis, or ceremonial privileges, which go back to ancestors who ac
quired them in such ways as that described in the present legend.
176 'Topati' is a general term for various kinds of ceremonially recog
nized property (names, songs, dances, ceremonies, hunting territory,
specified parts of a captured whale) whose use is restricted to a given
family and is subject to certain principles of ownership, inheritance,
and transfer. Peter Kishkish, the narrator of the text, is the present
possessor of the Yellow Cedar Bark Ogre masked dance described, it
having descended to him by inheritance.
177Dictated by Hamilton George, fall of 1910.
178 In singing Tsayik songs, one introduces a sobbing effect into the
voice, very slightly at first and then more and more.
179Ay or hay, uttered breathily and with force, is a vocable used in
cases where power is sought, e.g., in the Tsayik, in secret power rituals,
in the hand game.
180The Tsayik is held for the benefit of someone who is sick by one of
his relatives. Other people are initiated during the course of the
ceremony and are thereby supposed to acquire some of the immunity
from disease that goes with membership in the Tsayik, but the original
purpose of the ceremony is to cure a particular sick person.
181Dictated by Frank Williams, October 2, 1913.
182The rubbing medicines consist of four bundles, each containing
four kinds of 'branches.' These may be actual branches, about three
inches long, or other things, such as certain kinds of small fish, salmon
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heads, seaweed. The nature of the 'branches' differs according to the
family and the thing being prayed for.
183Kff is here used to represent the sound of water sprayed out
between the closed lips.
184The Nootka say that a man walks ahead as though on a straight
line as slender as a hair. If he misses a step, he drops down and dies.
185Pronounced more slowly and more fervently each time.
188From envious watching.
187The omission of kff this time is no mere inadvertence. The pre
cise details of wording are important in these spells.
188One eats a little after four days, then fasts again, and so on for
a month. They used to have medicines to make one feel full, so as not
to feel like eating.
189Dictated by Frank Williams, October 3, 1913.
"•I.e., four times for each bundle, once for each medicine in the
bundle.
191Dictated by Frank Williams, October 4, 1913.
192They come to the inlets and bays late in October to follow the
herrings.
198The Indians believe that sea lions have one of their number who
looks out for canoes. He has a long neck which he sticks out when
they all bask on the rocks. Hunters always look out to see if this
one is asleep.
194I.e., may the spear hit the mark.
196Out-breathed pe-- said four times.
196So that the sea-lion likewise may not be able to turn and see the
hunter approaching.
197Dictated by Frank Williams, October 4, 1913.
198If people come and make a noise, they wake up the sleeping wife
and thus also wake up the sea lions. If the wife does not sleep, the
sea lions show it by sticking their heads up out of the water instead of
'sleeping' on the surface. If there are strangers in the house, lions
show it by acting wild and not allowing the hunter to come close.
199The harpoon has two prongs, a longer one called the male and a
shorter one called the female. If the male barb breaks, it shows that
the hunter has committed adultery; if the female barb breaks, his
wife has. If he, or even someone in his house, has slept with another
woman, say within a month of his hunting, one can tell it by the actions
of the sea lions when one gets close. Sea lions, and fur seals even
more so, engage in sex play, lying on their backs with feet apart and
biting.
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200A line is stretched from the bow around a stick placed in the
middle of the gunwale, to the stem. The line rests tight on the canoe
turned half over. It keeps spirits away, for, if they come to the canoe,
they might be caught on the line and killed.
201Dictated by Captain Bill, January 2, 1914.
202 In March.
203Dictated by Captain Bill, January 2, 1914.
204The leaves of this plant are also used for rubbing the bait-fish to
make them white, since the cod will not bite on them otherwise.
206A small species of fish used as live bait.
20,1Dictated by Captain Bill, January 2, 1914. This ritual is for
use when one intends to fish with a basket trap.
207Dictated by William, January 7, 1914.
208A Tsishaath man, actually remembered by William's father.
209A man having twins must keep away from water for a year, else
he will scare the fish away. Even if one has only one child, he should
keep away from water; if twins, he has even more taboos to observe.
A father of twins must not eat fish. The mother must not cut or eat
salmon or go out berrying.
210 Implying that he is not afraid, that he will bring the fish by ritual
training. To have twins shows that the fish want to come to see you.
If you train properly, they will be glad to come to you; if you do not,
they will punish you—your children will die.
211Referred to as 'former' because he has withdrawn from the com
munity.
212To hold hands palms out is bad luck, because it indicates that one
shoves the fish back; to hold hands palms up calls the fish to one.
218It flew out because the eagle is a doctoring bird. This would do
him no good, because he was not seeking doctoring power. The
feather would only keep the fish away.
214Disease-throwing is a practice in which, by secret ritual, one causes
an invisible disease element to enter the body of someone whom one
wishes to harm.
216Probably a box drum, and probably made by the man himself,
since a father of twins cannot use things which have already been in use.
216He went by the position of the sun.
217Dictated by William, Jan. 8, 1914.
218Alone-in-canoe is a white man (Mr. Bird), so called because he
came to Alberni alone in his tugboat.
219Great-favorite was not at the same village at the time this hap
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pened. Polly's mother was at Adzed-in-the-middle-of-the-beach;
Great-favorite was with her father at Hikwis.
220These are the instructions of the fish to the girl, that she dance
and sing in the way she has seen them do. The song is now frequently
used by women as a potlatch entry song. They dance as Great-
favorite used to. They come in dancing in swaying fashion and
scratching at their hair, both hands always to one side. They con
tinue until they circle the inside of the house, then kneel down.
221Yais are long and slim, just like sticks, and are almost black in

color. They have no bones and turn into foam when one tries to
catch them.
222Gesture indicating small children.
228He did not want her to hurt herself in her ecstasy.
224A spirit song of the type derived from fish, trees, or animals. This
one, belonging to the fish, speaks of their coming up Alberni Canal.
226The girl, possessed by the spirit of the fish, is with them, though
she appears to be present among the people. The unusual food she

eats goes with the notion that supernatural beings have different kinds
of food from human beings. The fish spirits are not fish as people
ordinarily see them, but beings who travel in canoes, which are the
fish as we know them.
228 'Air-worms' are disease entities used by spirits, particularly salmon
and dogs, in the same way that shamans use invisible disease entities
to harm people.
227Dictated by Tom, Jan. 12, 1914. Texts 33 to 39 inclusive consti
tute a sort of autobiography of Tom's ceremonial activities. The

Hitatsoath and Hisawistath are septs of the Ucluelet tribe.
228Tom's father's father.
229Same as Carried-face-down-on-the-back. This name she acquired
subsequent to her marriage.
230A later name of Along-it-on-the-rocks.
2.1 Seniority is reckoned by lineage and not by age. The newly born
child belonged to a senior branch of the family. The Hitatsoath chiefs
were uncles to Yai-woman. Taking the wolves to the boy is a way
of speaking of handing over a topati involving wolves—in this case, the
ceremonial right of having the wolves come in through openings made
by removing wall and roof boards.
2.2 This imitates the sound of a whistle.
m I.e., taken away 'in the mouths' of the wolves.
w Part of the Wolf Ritual, performed by the novices after they are
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initiated, is a series of dances imitating animals, supernatural beings,
and various other things.
286This dance imitates the wolf.
288A kind of supernatural being, which dances all the time. If one
sees one of them, it gives him power to dance well so as to inspire
admiration and rapt attention.
287A kind of supernatural being.
2,8 In this dance the dancers make a peculiar sound by placing the
tip of the tongue against the inside of the lower lip and withdrawing
the tongue with suction (supposed to imitate mating). This is a sign
given by a man to a girl to indicate that he wishes to meet her in the
woods.
»• See text 22.
240A kind of supernatural people living in the woods, also called
Chiniath.
241A dance imitating the quivering of heated air in summer.
242Dictated by Tom, November 17, 1913.
2486immis, a kind of supernatural being, which gives power for
obtaining wealth.
244Bumble bees.
246Dictated by Tom, November 17, 1913.
246On Seddall Island, Rainy Bay.
247At a place called Salmonberry-place (qawa&ol) near the mouth of
Uchucklesit Harbor (right side as you go out), where there used to be
a Hochoktlisath village.
248Tom's wife was along but did not hear the sounds. Some ghostly
beings were evidently pulling logs into the water.
"•Dictated by Tom, November 18, 1913. Tom's first cousin
(Johnny Yokom's mother) was dear to him. She married a commoner,
and Tom was very angry, vowing he would never speak to her. When
she got a child, he relented and went to give his first potlatch for the
child in order to wash away its disgrace.
260A Tsishaath wealth display song.
261I.e., someone danced in place of the child.
262But had died.
268Dictated by Tom, Nov. 18, 1913, immediately after the preced
ing text.
2M The words of this song are apparently Kwakiutl. The meaning
is unknown. A crawling dance is one representing a wolf and is used
in connection with the Wolf Ritual when wealth is to be distributed.
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"* This second song, accompanying the last two circuits of the Wolf
dancer, consists apparently of burdens only. It belongs with the pre
ceding song.
m This and the two following songs make a set of three, of the type
known as kimtlkimtla. They accompany a masked dance in which the
dancer steps as though about to fall first on one side, then on the
other, as though balancing himself. The left foot is kept in front of
the right, the two hopping together in time to a fairly rapid beat. At
the same time the hands, which are held out to the sides and covered
over with a blanket, sway up and down. At the beginning of the
dance there is a rapid continuous beat, to which the dancer steps
quickly.
M7 Dictated by Tom, Nov. 18-19, 1913.
258Tom wanted to marry a girl in his own tribe, but arranged for his
Nitinat relatives to act for him. 'Uncles' includes relatives of parents'
generation, whether or not they are blood brothers to one's parents.
Tom is called 'son' by the Nitinat speaker, but this is only rhetorical.
M* All this time Tom was camping with the Nitinat.
2,0 A marriage song accompanying a dance with a lightning-serpent
mask coming into the house. Of Hisawistath origin.
M1 A marriage song for a swaying dance, also of Hisawistath origin.
"A marriage song of Hisawistath origin.
2,3A song of the type called 'for changing masks'. The dancer wears
a face mask which is held in place by the teeth. In the middle of the
song he turns around, quickly drops it into a blanket, and puts on
another face mask which is lying ready for him. Then he turns around
and continues his dance. This song is of Hisawistath origin, but the
words are in a Salish dialect of the east coast of Vancouver Island.
2**A marriage song of Hochoktlisath origin. It goes with a thunder-
bird dance.
** Dictated by Tom, November 18, 1913 to January 12, 1914, begin
ning immediately after the preceding.
2M This is the designation of the feast given on the birth of a chiefs
child. It shows the child is high-born.
..7 I.e., Tom was so wealthy that losing a slave would not seriously
disconcert him. Some rival had caused Tom's slave to run away,
because he was jealous. Tom sang his burnt-timber Tsika song, and
all but one of the guests looked glad. The latter sat back and looked
ashamed, so Tom knew it was he who had caused the slave to run away.
2.8 Property given away is spoken of as being consumed by the guests.
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2,9 In inviting to a potlatch, one calls out the names of the chiefs as
honored guests who will receive special presents. The invitation also
includes the chiefs people.
270This was done incidentally to other pursuits, such as fishing and
trading. Over the years between the birth of his daughter and the
time of her puberty, Tom kept on the lookout for suitable materials
for his potlatch house.
271Size indicated by a gesture.
272Tom went to the Hopachasath reserve because there were no
Tsishaath around then; they were all away.
273This is a ceremony connected with a girl's puberty feast.
274This is a taboo-substituted name. The proper name of the post
was Prop-on-the-beach (te-9isim). A month or two previous to the
building of the house a brother of 'Bearhead' Joe, a Tsishaath Indian
still living when this text was dictated, died. His name had been
te9isim or something similar. Hence the post-name at once became
'spirit-named', in other words tabooed. Tom substituted the name
'Used for famines', which was properly a name for a whaling harpoon
that was used only in times of great distress. Tom's action showed
that he claimed the privilege of using this name, employing this particu
lar opportunity of making his titular whaling privilege public because
he was not personally in the habit of going out whaling. The name
itself seemed equally appropriate for the post.
276 I.e., the creator of the first Tsishaath. Ancestors are frequently
referred to in the first person, since ancestor and descendant are re
garded as the same.
274 I.e., 'Is that your last word?'
277 Jack would bargain with Indians coming to sell fur-seal skins.
He would tell them to go to other stores to find out the prices offered;
they would come back to Jack and then he'd put his prices still lower.
278 I.e., to wholesale houses.
279 I.e., 'Are hops more important than ancestral customs?'
280 I.e., 'Invite for me', as Tom would not know just whom it would
be necessary to invite.
281These sticks are made for the convenience of the host, so he can
remember how many he has invited and prepare accordingly.
282A figurative reference to gifts presented to one who extends invi
tations. Such gifts are repaid double in the potlatch.
288A 'potlatch-handle' is a spindle-shaped object which people
scramble for, the one who gets it receiving a gift or prize.
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284The door was of wood hinged at the top. In the old days they
had a mat hanging down to cover the opening.
286A whale tama song of Hochoktlisath origin. Songs of this type
are accompanied by a rapid drum-beat; they are spirited and allow of
characteristic gestures, derisive or gleeful, on the part of the dancers.
The greater part of a tama song consists of burden. In this particular
song the dancers point to the doorway at the appropriate part of the
song text, the drummer or drummers meanwhile suspending the

accompaniment.
288The mate to the preceding song.
287The spokesman for the potlatch giver uses the same wording that
the latter himself would use. Note that Tom has also instructed other
chiefs to address their words to him.
288This was highly prized, since brown sugar was more common in
those days.
288A Tsishaath song, of the 'spirit-communicating' type, sung to a
Hochoktlisath Thunderbird dance. The words of the song imply that
Tom's ancestor obtained Thunder as a topati.
280A Tsishaath 'wealth-display' song. It is supposed to be sung by
the house. The words bid defiance to other chiefs who consider them
selves wealthy. The text refers to seeking out the wealthy chiefs
and smiling at them. The beating accompaniment is suspended during
the singing of the third, fourth, and seventh lines of the text, so that
the words may be distinctly audible. The final hoy is shouted by all
the host party.
281The mate of the preceding song.
282This is only pretense.
288This is one of the wealth-display songs most often heard at
Tsishaath potlatches. 'Potlatch-handle' is explained in note 283. The
notion of one's wealth seeking its equal is a way of saying it is great.
284Actions indicated by gestures. Probably slashing movements.
286A wealth-display song of Hisawistath origin. The last line con
tains the Kwakiutl word for chief with added burden syllables.
286Alex Thomas claims that an invited tribe often feels humiliated
when looking on at a dance that surpasses what they have done them
selves.
287The ten blankets which were to go to the first one to enter the
main door had already been distributed to ten chiefs on the first day.
288A spirit-communicating song of Hochoktlisath origin. This song
was first sung, according to legend, by the mamasiyak, a species of
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dogfish. A young man of the Hochoktlisath named Hlohlotshap, saw
the dogfish who was chief of his finny tribe and whose back opened and
closed like a basket. The young man jumped into the fish's back and
was carried to the village of the Dogfish people. In return for red-
dyed shredded cedar bark, which all supernatural beings crave, he was
given a whaling spear and lanyard of supernatural power. On his way
home he was taken on the Dogfish chiefs back all up and down the

length of Alberni Canal, the deepest inlet of the west coast of Vancouver
Island, the Dogfish meanwhile singing the song in the text and rising
to the surface every now and then to name the point of land he was at.
The place names mentioned in the song give some idea of how fast the
Dogfish was traveling, the distance covered during the singing of the
song being about 45 miles. The young man landed at Machaski, a
point inside the harbor of Hochoktlis, and became a great whaler.
The song is primarily intended to be used by whalers who wish to
induce the whale they are hunting to make for the shore. Like other
songs of its type, however, it may be used at a girl's puberty potlatch
or in connection with one of the 'tests' at a marriage ceremony. The
'test' in this case, which constitutes a topati or ceremonial privilege
going with the song and which was actually performed by Tom in the
potlatch described in the text, consists of a rope six feet high or more,
high enough to prevent the contestants from jumping over. Various
young men of the guests try to jump while the song is being sung,
supposedly into the basket-like receptacle on the legendary Dogfish's
back. Thus, as always, the ceremonial 'test', which is naturally but a
fiction, dramatizes a legendary incident. The same spirit-communi
cating song can also be used in the ceremony known as 6o6a-U, driving
the whale-spirit out of the dorsal fin of the whale that has drifted to
shore; further, as a doctoring song when the ailment does not yield to
an ordinary medicine-man's song or a Tsayik song. Such transferences
of function of songs, names, and other features is very common in
Nootka ceremonialism. Tom acquired the right to this song and to
the accompanying rope-jumping topati by inheritance from his maternal
grandmother, Mahima.
299 I.e., dodges when one wants to get hold of it.
800 I.e., so as to be able to cope with difficulties and give a big puberty
potlatch. It is considered more or less essential, if one wants to hold
one's head high, to give a puberty potlatch for his daughter. This is
the most important event in the life of the family.
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*01They say, if you eat in the morning after a night of ritual training,
that you chew up your prayers, so that your efforts are in vain.
""Accompanied by gesture indicating low or inferior position.
303I.e., to murmur.
3M In this type of game, a representation is made of topatis belonging
to the host. The guests try to guess what is represented, the one who
guesses correctly receiving a prize. The import of the last three
sentences is that the people of Tom's own tribe may guess as well as
those visiting from a distance.
306The black markings and the headdress show he is a shaman.
308This is why the image was placed in the middle of the rear of the
house.
307Scooping motion indicated by gesture.
mThis is intended as a general theory of decision and indecision.
'Going' is taken to exemplify any prospective action.
809 I.e., is an island at high tide.
810First person form used to refer to one's ancestor.
311At the end of the potlatch, the host announces the amount of
goods given away. Tom asks the guests to count so that they will
know he has not exaggerated in the final statement.
312The name of a mountain in the Tsishaath country.
318A spirit-communicating song used in a representation of the super
natural quartz-like being. This song may also be used in the Wolf
Ritual.
814A song used in a representation of the fabulous duck-like bird
known as mi-xta6.
818I.e., the first of Tom's ancestors who had this name. Tom him
self had it at the time he dictated these texts.
816A wealth-display song accompanying a dance with face mask.
It is of Hisawistath origin.
317The first High-up-on-the-beach used to have real sea lions come

up in his house as a topati. Tom points out that his present doings
are nothing compared to what his Hisawistath ancestor used to do.
318The Kyuquot spokesman's meaning is that the topatis of his
tribe are so numerous that they have been distributed all over and it
was hard for chiefs who invited them to show them anything new.
Some topatis, though not derived by inheritance from the Kyuquot,
are modeled after theirs, and the chiefs of other tribes would be ashamed
to show such topatis to them. Tom, however, is presenting things



232 SAPIR AND SWADESH, NOOTKA TEXTS

which are new to them. The expression 'chief in the center of the
beach' means high ranking chief.
818This took place in the anticipatory feast, held a year before the
Wolf Ritual itself. Nothing is said of the Wolf Ritual that is planned,
but a sign is given, as, in this case, the appearance of the quartz beings.
320Dictated by Captain Bill, December 30, 1913. The marriage re
ferred to is with his first wife.
821Probably Captain Bill's older brother.
822The suit is not always accepted at first. Acceptance is indicated
by taking in the suitor's topati. Return of the topati does not indicate
rejection (unless it is done with undue alacrity), but the wooing party
must try again.
828These were all Maktliath topatis obtained through Captain Bill's
mother.
884The torches are held by one or two men on each side. They stand
face to face holding the lit ends about an inch apart. This is outside
the house; the one who gets through runs into the house.
826Indicating by gesture that the two poles converge above.
821Breaking the topati is considered equivalent to meeting the test
in the regular way.
827Dictated by Frank Williams, September 29, 1913. These events
happened about twenty five years before, two years before Frank
started school.
828An epithet for wolves.
829The coast Indians rarely ate deer-meat in the old days. They
had children eat it in the Wolf Ritual to show they were living on the
same food as the wolves.
880So as to be hidden by the gunwale.
831A brief repetition of the ceremony a year after the main event.
882Dictated by Captain Bill, December 30, 1913.
888In a secret ritual he prayed that a dead whale might drift up on
his beach. In the present narrative the whale did not reach shore and
so it belonged to whoever towed it in. Once a whale reaches shore or
close in, it belongs to the chief who has the rights to that section
of shore.
884I.e., this contest was friendly and not such as might lead to war.
They merely wanted to see who would get the whale.
836Dictated by William, October 21, 1913. Yapinat was William's
father's uncle. He was a Tsishaath living at Tsisha. This story was
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termed half legend, 9e9i-ca:in 'story of old times, legend' and half

9oyaqhmis 'news, narration of events'.
333Two rocks west of the center of Storm Island, close to shore.
When the tide is high, there is water between the rocks. The 'poison'
was put on the eastern rock.
337Dictated by Tom and recorded by Alex Thomas, his grandson.

Received April 18, 1916.
338This is done at night, the torch being held over the water to attract
the fish.
*M I.e., not hollow.
340That is

,

one loses the aid of one's brothers (and cousins).
341Hiy is an exclamation of the narrator to indicate alacrity, excite
ment, or some other impressive feature.
344Literally 'the curly-tail band'. The two boys referred to were

five or six years old at the time.
345An expression based on the supposed identity of ancestor and
descendant.
344toSe -k 'head drop off' is an epithet used in various senses. Here

it expresses admiration.
346I.e., does not live out the full span of life.
346 A way of referring to marriage.
347Tom's big potlatch house broke down in 1912.
348The host provided more than enough food to eat, so that each

guest might take something home.
349Referring to the custom of going with gifts to visit relatives by

marriage.
360Things found afloat near shore or drifted up on land belong to the

chief who has the flotsam and jetsom rights to the territory.
361I.e., Tom cares for the tribe as one cares for one's children, though

no one gives anything to Tom.
m Tom's wife.
363The force of this expression is not clear.
364The force of 'former' is that they were quite overwhelmed by the

manner in which they were feasted.
366This statement is to be taken as hyperbole. Tom means that he is

happy when people speak with pride of his Hochoktlisath connections.
Tom graciously thanks the Tsishaath for his Hochoktlisath connections
on the basis of the fact that he would not have them if his Tsishaath
grandfather, aided by other Tsishaath chiefs, had not obtained his

Hochoktlisath grandmother in marriage.
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**• I.e., Hlapitap and his forebears have received benefits from Tom
and his forebears for a long time, since the time when his grandfather
married the Hochoktlisath woman.
K1 A form of black magic, in which a disease element is caused by
secret ritual to enter the body of the victim.
568The name applied by the Indians to Mr. Gillette, who was formerly
Indian agent; mista is derived from English mister.
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THE PRIMARY STRUCTURAL ELEMENTS OF NOOTKA

1. Grammatical Notes

a. the general form of nootka words

The structural elements of Nootka consist of stems; suffixes, which
are almost as numerous as stems; and infixes, which are limited in
number and application. The morphological processes employed are
suffixation and internal stem changes, including reduplication, changes
of vowel quantity, and infixation. Suffixation, which is the most im
portant process, is often accompanied by internal stem changes, but
internal change may function apart from suffixation. The morpho
logical processes often involve purely phonological adjustments, in
cluding vowel contraction, glottalization, 'hardening', 'softening', and
rhythmic modifications of vowel length. Some changes are irregular
and may be regarded as examples of fusion or suppletion.
The major word classes are normal words and particles. Normal
words are made up of a stem with derivative suffixes, ranging generally
from none to four or five, and are always denned as to aspect (see 240).
There is an aspect inflection for all normal words; it is ordinarily
expressed by suffixes, changes of vocalic quantity, and reduplication.
Normal words have a distributive form, ordinarily made by reduplica
tion or by infixed or suffixed elements, as well as a primary form.
Particles, which include imitative words, interjections, a few imperative
particles, and a very few syntactic particles, tend to occur in a fixed
form, though a few of them are inflected or take certain incremental
suffixes.

All normal words express a potential predication, which becomes an
actual predication on the addition of paradigmatic suffixes (see 242-3).
This statement applies to words corresponding to English verbs, adjec
tives, nouns, prepositions, and adverbs. Thus:

Non-predicative Predicative
or supplemental

wala -kma qo -9as he goes, being a man qo -9asma he is a man
= a man goes

235
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wala-kma 9i'h he goes, being large 9i-hma- he is large
= a large one goes

ciqSikma 9o-kwil qo9as he speaks, 9o-kwilma qo-9as he is to
being to him, being a man = he him, being a man = he
speaks to a man does (it) to a man, he is

in some relation to a man
wala-kma 9athiya he goes, being at 9athiyama wala-k he is at
night = he goes at night night, going = it is at

night that he goes
Suffixes fall into two classes: (1) formative suffixes, which are added
to a theme (i.e. a stem or a derivative form) and which either make a
derivative theme or indicate the aspect ; (2) incremental suffixes, which
are added only to formally complete words and which express notions
of time, voice, mode, person and number of subject and object, and

other notions. There are some important phonological differences
between the two classes, e.g. (a) before incremental suffixes primary
labialized gutturals and velars retain the non-labialized form character
istic of word-final position, e.g. qahakw- 'dead' (cf. qahafcas 'dead on
the ground'), word final qahak, with incremental suffix qahaka\ 'dead
now'; (b) while glottalizing formative suffixes ('hardening suffixes', see

238) change voiceless fricatives to glottalized semivowels, glottalizing
incremental suffixes affect only non-glottalized stops ; (c) 'variable-length'
vowels in the second syllable of the word do not contract over a fol
lowing 9, e.g., 6icswv9a\ 'now cut through', cf. 6icswa-s 'cut through
on the ground'; (d) certain final vowels which do not contract with 9

when a formative suffix is involved do so in the case of incremental
suffixes, e.g., hils9ata\ 'there at the door now', cf. hils9ato9as 'there
at the door on the ground'.
Derivational suffixes fall into two important classes, according to
their semantic relation to the underlying theme :
1 . governing suffixes, which introduce a new central notion to which
the underlying stem or theme becomes subsidiary, e.g. 6apac
'canoe' + -o9al 'see, perceive . . .

'
> 6apaco9al 'see a canoe';

2. restrictive suffixes, which introduce a notion that is semantically
subordinate to or coordinate with that of the underlying theme,
e.g. 9i -h 'large' + -qo -9a 'on a rocky point' > 9i -hqo -9a 'large on a
rocky point'.

b. SPECIAL PHONOLOGICAL PROCESSES AND THEIR SYMBOLS

Vowel contraction is regular whenever two vowels come together
without intervening consonant. The length of the resultant vowel
is that of the longest component, whether short, "variable" (see below),
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or long: s + s>s;s + vorv + sorv + v>v;l + sorvorl>l;
s or v + 1 > 1. The vowel following the initial consonant of the stem
has a special rule, that the contraction product is never shorter than
variable; the fact of variable length is evident only when, through
reduplication, the vowel comes to stand in the third syllable of the
word, for the mark of the variable-length vowel is that it is short in the
third syllable or after, long in the first or second syllables, thus compare
9o9o-tah 'whaling' < 9o- + -atah with reduplication of the stem,7 o9o9otah
'whaling here and there' with another reduplication to express the
distributive. The quality of the contraction product is o if one of the
component vowels is o (o + a or i or o > o; a or i + o > o), i if an i
but no o is involved (i + a or i > i; a + i > i), a if both vowels are a.
But the quality of the stem vowel always prevails regardless of the
quality of the other component.
Contraction also takes place if ? intervenes between short or variable-
length vowels except that the first vowel of the word cannot be so
contracted. If, by reduplication, the stem-vowel comes to stand in the
second syllable, it is often contracted provided the second vowel is
part of the stem or an inflectional (aspect) suffix, e.g. ma9as 'tribe',
distributive ma-tma-s. The quantity of the contraction vowel is

variable-length. The quality is that of the second component. Con
traction over a semivowel sometimes takes place, but not consistently;
the quality is i if y or y is involved, o if w or ib is involved, e.g., -mi's
'moving about on the beach <*-may-is, ha-cho-la 'ceremonially dis

playing wealth' < hailril 'wealthy'.
Other phonological processes are restricted to certain morphemes
which must accordingly be specifically marked. This is done by means
of a series of symbols, which are listed here along with brief statements
of the phonological peculiarities they represent.
r vowel of variable length, long in stem syllable or in the second

syllable of the word, otherwise short, e.g. -na~kw- 'having, pos

sessing ... 'in 9ona-k 'possessing it', Sapacnak 'having a canoe';
caqvc- 'twenty', durative caqic, distributive cacaqic.
final which requires the insertion of ? before 'softening' and
'hardening' suffixes, e.g. 9osL- 'in a location' + '-as 'on the
ground' > 9ost9as 'on the ground', + '-is 'on the beach' >
9ost9is (note 9osta-s 'on the surface' < -ays). The inserted ? in
such cases does not allow contraction of vowels, e.g. -s9ato.- 'in
the doorway' + '-il 'in the house' > -s9ato9il.

-(preposed) (e.g. -a"s 'on a surface') indicates formative suffix.
— (preposed) (e.g. —ma" 3rd pers. indicative) indicates incremental suffix

(see above).
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'— glottalizing incremental suffix, which changes non-glottalized
stops to glottalized stops, e.g. qahak 'dead' +

'—aX 'now' >
qahaka\ 'dead now'.

'- softening (formative) suffix, which changes voiceless spirants into
semivowels, e.g. \ol 'good' + --is 'on the beach' > \oyis 'good
on the beach'. There is a ? inherent in softening suffixes, which
appears under appropriate conditions, e.g. \e9is 'standing on the
beach' < Xa- 'standing'.

'- hardening (formative) suffix, which softens and glottalizes spirants
and glottalizes all other consonants capable of glottalization, e.g.
Xoi 'good' + '-as 'on the ground' > \oyas 'good on the ground'.
non-contracting suffix whose initial does not ordinarily contract
with preceding vowels, e.g. 9aya- 'many' + '-.ath 'residing' >
9aya9ath 'many dwelling together' (contrast 9aya + '-as > 9ayas
'many on the ground').

hw- final h which is softened and hardened to w and ib instead of
resisting these processes, e.g. 9i-hw- 'large' -f

- '-as > 9iwas
'large on the ground' (contrast qah- 'dead' + '-as > qah9 as).

(l)-, (q)- movable final consonant which is lost before certain softening
and hardening suffixes, e.g. -arno(l)- 'alongside' + '-is 'on the
beach' > -a"no9is 'alongside on the beach'.

(X) movable X
, always connected with momentaneous aspect forms,

which is lost before glottalizing incremental suffixes, e.g. matSi(X)
'fly off' + '-aX 'now' > matH9ak 'fly off now'.

-p -to- final -p, generally causative, which changes to -to- when
followed by a vowel, e.g. qahsa-p 'to cause to die', qahsamah

'I kill'.
l1"- final l which is softened and hardened to w and w instead of to

y and y, e.g. pisat-olw- 'play-place' + '-as 'on the ground' >
pisatoibas 'playing place on the ground' (contrast Xoi- 'good' +

'-as > Xoj/as 'good on the ground').

-(£,fcw), -(c,fcw), -(y) movable suffix initials, which occur only under
certain circumstances, e.g. -(cy,fcw)i-2 'making . . . ' in 9ok''i-l
'making it' < ?o- 'he, she, it', 9aya6i-l 'making many' < 9aya
'many', but taS-i-l 'making a trail' < taS- 'trail'.

C. STEM INFLUENCES

Certain suffixes induce changes of length in the stem syllable or
following ones, reduplication, or infixation. These processes are

symbolized as follows:
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l lengthening of stem vowel, e.g. \os- 'herring' + -mvkw- [l] 'get
ter of .. .' > \o-smvk 'getter, fisher of herring'.

s shortening of stem vowel, e.g. 9i-hw- 'large' + -aqaq [s
] 'very,

great' > 9ihaqaq 'very large'.

l+s lengthening of stem vowel and shortening of the second vowel,
e.g. hinis 'carrying' + -o-9ok [l+s] > hi-niso-9ok 'carrying
along'.

s+s shortening of stem vowel and of second vowel, e.g. 9o-sso-q\
'bad-tempered, brave' + -(q)aq [s+s] 'very' > 9oSsoq\aq 'very
bad-tempered'.

r normal reduplication: the reduplicate syllable has the same con
sonant and vowel as the stem, e.g. 6apac- 'canoe' + -isok [r]
'resembling . . .

' > 6a6apack\>k 'resembling a canoe'.

R- reduplication with lengthened vowel, e.g. ma\- 'tied' + -&' [r-]
'attached to . . . ' > ma-ma\6i 'tied on'.

rc, r-c, fd, n-t reduplication with infixed consonant c or t, e.g. XiA-,
'red' + -(c,k)sol [r-c+l] 'in the eye' > Mc\i-hsol 'red in the eye'.

R-(-L, R-+L, R-+s, R-c+s,etc, reduplication with lengthening or short
ening of the stem vowel, e.g. na6- 'to see, look' + -yo [r+l] sev
erally' > nana -6yo 'severally looking'.

t iterative reduplication, as in nasqnasq-S 'beat at intervals' <
nasq-, no-tno-t-S 'to roll the hoop at intervals' < no-t-, ti\ti-6
'throw at intervals' < ti-. Note the -X- infix with stems ending
in a vowel.f iterative reduplication with lengthening (used in forming the
repetitive), as in ci-qci-q-a 'speaking' < ciq-, ti\ti-ya 'throwing
repeatedly' < ti-.

t" iterative length change. The first two vowels are lengthened
and the last vowel is long; all other vowels are shortened, e.g.
9a-\a-kwalmikSi-l 'become getter of eight (animals) at intervals' <
9a\akwal 'eight' + -mvkw- [l] 'getter of . . .

'

+ -Si-l [t-"] iterative.
Trisyllabic words have either long or short second vowel, e.g.
mo-mi-kSi-l or nwmikSi-l 'become getter of four (animals) at
intervals'.

d
.

ABBREVIATIONS IN LISTS OF ELEMENTS

caus. causative it. iterative

d
. durative m. momentaneous

inc. inceptive rep. repetitive

interj. interjection
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e. THE ASPECT SYSTEM

The aspect system consists of a set of categories based on two primary
aspects, durative and momentaneous. The other aspects are derived
from these by processes which yield such specialized forms as the incep
tive, the iterative, the repetitive, the graduative. The derivative
aspects have definite meaning with reference to the aspect from which
they are derived. The durative and momentaneous aspects are rela
tively independent of each other. Two classes of elements (stems and

suffixes) may be recognized according to the general relation of their
primary aspects:
Class I: the durative is representative of the basic meaning of the
element. Sub-classes:

(a) the momentaneous expresses approximately a transition to
the durative; e.g., d. qahak 'dead', m. qah&ty) 'to die'
< qah-; d. ya-cok 'walking', m. ya-di(K) 'to start off walk
ing' < ya-c- 'walking';

(b) the durative expresses the existence of an entity; the mo
mentaneous, if used at all, expresses any action with or with
reference to the entity, e.g., d. ta-na- 'money', m. ta-na-qSi(\)
'to give, bet, use money'; d. 9aya 'many'; m. 9aya£i(A.) 'to
handle, give away, bet many' ; d. qo .?as 'person', m. qo9acSi{\)
'to act like a person, do something brave'.

Class II: the durative expresses a temporal extension of the action
of the momentaneous; e.g., d. mitxwa- 'circling about', m. mitxSifa)
'to make a circuit, turn about'. Both aspects seem to be equally
representative of the basic meaning of the element. Elements
which have no durative may be included as a sub-class, --i(X) [l]
'to go for . . . ', wala-k 'to go there'.
The aspect inflection, applying to the word as a whole, is indicated
normally with the last morpheme in the word, so that the last element
alone is inflected. Some morphemes have no aspect inflection for the
reason that they are restricted to non-final position, e.g. -wis6- 'farther
up', used only with locative suffixes, as -ildsiHs 'farther up on the beach'.
Some non-final morphemes are inherently momentaneous and make
the word momentaneous while taking suffixes of durative form, e.g.
-kwist- 'to move away from' + '-is 'on the beach' > -kwistis 'to move
away from the beach'.
To illustrate the meanings of the aspects and the most common
aspect formations, we give the aspect synopsis of mitxw- (class II)
'to turn, make a circuit'.
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A. 1. Durative mitxwa , 'turning about, circling'
2. Inceptive mitxwi-6i(\) 'to start turning about'
3. Graduated inceptive mi -txwi6i(\) 'starting to turn about'
4. Pre-inceptive mi-txwi^H^ 'to start starting to turn about'
5. Inceptive iterative mi-txwi6i-l 'to start turning about at intervals'
6. Repetitive mi-txmi-txwa 'turning round and round' (emphasized
repetition)

7. Repetitive inceptive mi-txmi-txSi(\) 'to start turning round and
round'

B. 8. Momentaneous mitxSi(\) 'to make a circuit, turn'
9. Graduative mi-txSi(\) 'making a circuit, turn'
10. Pre-graduative mi ,<x&X&'(X) 'to start making a circuit, turn'
11. Iterative mitxmitxs 'to make a circuit, turn at intervals'
12. Iterative Inceptive mitxmitxSSi(\) 'to start in on a spaced series

of circuits, turns'

f. INCREMENTAL SUFFIXES

A. Enclitics
—Xa- 'again'
—9ala 'always'
—9al plural subject

B. Non-paradigmatic Incremental Suffixes

(This list is not complete, and it is possible that a few of the entries
are really formative suffixes.)
'—aX 'now, then, at the given time'
—(q)h 'meanwhile' (sometimes used as a formative suffix; —qh
used after vowel or h)

—maqSi\ 'constantly'
—tX, —X; — (y)ik future
—9a-qk future intentive
'—i-k hypothetic future
— (m)it past
'—at, '—a-n- passive; inalienable possessive
'—ap, '—am- causative
—&'yp, —6i"m- indirective, 'to do something affecting, for the
benefit of, one'

—ok, —9ak alienable possessive
'—a-h irrealis
—matak 'supposedly'
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—co , 'possibly'
—qaHh 'pretendedly' (sometimes used as a formative suffix)
—rhinh plural
—9is, —9ic- diminutive
—sa, —sasa [sometimes l] 'just, only, precisely'

C. Selected Modal Paradigms
1. Absolutive 2. Quotative 3 Indicative 4. Inter

('I, it is said') (Present) rogative

Is. —si- —we"9isi —{m)arh —ha"s
p- —ni" —we"9inni —

(m)t-n
—hin

2 s. —so"k —we"9incok — (m)ey?tc —hark

P- —SO- —we"9inco , — (m)e"9ico- —harso -

3 —wer9in —mar; —a

(with past
— (m)itr)

—har

5. Purposive 6. Dubitative 7. Inferential 8. Condi

('so that I') ('perhaps I') ('appar
ently D

tional (also
usitative)

Is. '—a-h(sa) —qarcsa — (c)sar.'as —qo-s

P-
'—a-ni —qar6in —carna:aS —qon

2 s. '—e-?tc(a) —qar£ka —cTca":aS —qo-k

P-
-—e -9ico , —qa"cso-(wa) —cso-(wa):aS —qo so

,

3 '—e-9it(a) —qarca —6ar:aS —qo-

9. Subordinate 10. Relative 11. Indefinite
Relative

12. Relative
Dubitative

('that I
might')

Is. —qa"s —qars — (y)i-s — (w)o -sis

P- —qin —qin —(y)in — (w)o-sin
2 s. —9i"tqak —fi"tqak —(y)i-k — (w)o -sik

P- —H*tqso- —n"tqso- —(y)iso- — (w)o -siso -

3 -ga* —fi"tq —(y)i- — (w)o -si

13. Simple Imperative, h . Simple Imperative, Future
Present

3 obj. 1 s. obj. 1 p. obj. 3 obj. 1 s. obj 1 p. obj.
2 s. '—V '—tys '—in im '— i'sim '—i"nim

P- '— -i"l '—i"6as '— i"6in '—i"6im -— i"6asim '— i"6anim
lp. '—in 9 i'nim
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15. 'Come' Imperative ('come
and ... ')

3 obj. 1 s. obj. 1 p. obj.
2 s.

-—irfc '— irsak '— i"nak
p.

'— i"6ak '— i'6asak '—i"cink

lp.

16. 'Go' Imperative
(go and . . . ')

3 obj. 1 s. obj. 1 p. obj.
—&?
—6a" so-,
Cso-

i"nak

g. INFLECTION OF PARTICLES

1. Subordinating 2. Contrastive 3. Inferential
Particle ('but I') ('it seems I')

Is. 9anis 9atasits hacsa

p- 9anin 9ataniS, 9atinS ha6ana, ha6in

2 s. 9anik 9ate9ick ha6ka

P- 9aniso , ? hacso-wa

3 9ani 9ate9iS ha6a

Imperative Particles

4. fcwo-- 'come!' 5. 6okwa- 'come!'

kwe-9ik, kwa-kik 6okwa-, 6okwe-9ik, cokwa-kik

kwe-H6ak, kwa-\i6ak 6okwa-6ak, 6okwe-H6ak

6. ma
,
'here !' (said on giving or handing something to one)

ma-, me-9ik, ma-9d\i(k)
ma-6Cl)

8. ne- 'say!'7. wa- 'is it not so?'
wa- ne-

wa-6 ne-6

s.

p-

8.

P-

S.

P-

2. Primary Stems

This list does not include the many semantically unitary stems built
up from primary stems with the addition of suffixes, e.g. mwl 'canoe
of a certain type' < Kico-l 'white faced' < \ic- 'white' + -o"l 'on the
face'. Sometimes such secondary stems modify the form of the basic
complex in a way that indicates that it is no longer analyzable into
a simple combination of the given suffix with the given stem; thus,
tickatq-, durative ti-ckin 'thunderbird' is derived from tick- 'strike
with a hammer or drumstick, thunder' + '-tn [l or r] 'making . . .
noise', but '-in as such has no form '-atq-.
Ordinarily the combining form (the form the stem takes when it
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enters into combination with an immediately following derivative

suffix) and the durative aspect are given, but when there are no aspect
forms, the combining form only is given; when there is a momentaneous
and no durative, the former is given instead and marked m.; when the
combining form is identical with the durative or the momentaneous,
the form is given without a final hyphen except when there is some
phonological feature of the final that has to be indicated, in which case
parentheses are used, as in -na-fc(w-) 'possessing . . . '. Sometimes
other forms than the d. and m. are given; this is done in the case of
common elements of irregular formation.
Equivalent forms of normal words are separated only by a space.
Commas separate the combining form from the durative and other
forms.

The aspect class is indicated by the definition: a verb infinitive
(e.g. 'to strike', 'to pull') indicates a Class II element; any other defi
nition (e.g. 'walking', 'having . . . ', 'house', 'large', 'in the house')
implies a Class I element. Since the elements are most nearly com
parable to English verbs in all cases, 'to be' is to be understood as
included in Class I definitions.
Alphabetic order: aio9hyywtbpp-mmttnn£68kk''kk''
x xw q qw q qw x xw : h c 6 s X X l.

Unusual, non-Nootka sounds are entered with the sound which most
nearly corresponds from the Nootka point of view: I and d with n;
b with m; mp (in a Makah name—probably = glottalized b) with rh.
e and o are put with a and o respectively, and long vowels with the
corresponding short vowels.

9a-, m. 9a8i(X) 'fish move quickly in a school'
9a- interj. 'what did you say?'
V, 9e interj. expressing dissatisfaction
9a9 a-—rhinh expression of applause; 9a9a- —9a\ha6ka 9a9alh9i ex
pression of sympathy

9a9amaya 'sea-cucumber' (myth and song word; normal word,

te-9inwa)
9a9ata1-, d. Watal, m. Wa-fo- 'to ask'
teti"waiq-) 'hesitant, undecided'
9e-9i-pinqa-9o\ woman's name [perhaps = fa-9a-yopinqa 'doing in

many ways']

?e?tm(.-) 'at first, immediately' [reduplication of 9ama-, q.v.]
9e9imyax-s woman's name [perhaps from stem 9arha-]
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9e9inxwik 'goose of a certain small variety' (prob. 'cackling goose',
Branta canadensis minima)

9e9i"S- (sometimes 9e9iS-), d. (rep. in form) 9e-9e-9is"a 'do quickly,
hurry'

9e-9vkowaS-in man's name

9e-9vk-taq-, d. (it. in form) 9e-9vktaqs~ 'to happen miraculously, won
derfully' [cf. -taq-yo 'powered by . . .'?]

9a9o"q-, 9a9o -qwak 'to play with one's spouse'
9a9oc 1. 'vulva, vagina'; 2. place name [cf. 9a9orq- ?]
9aho-, 9a-ho- word for lulling child to sleep or quieting child
9e-JwS interj., word for lulling child to sleep (also he-ho-f)
9ay, hay shout used in Tsayik, Wolf Ritual, Cannibal Dance, lehal
and other ceremonies and games, to express or to gain power

9a -y interj. of ridicule
9e-y 9ey interj. for attracting attention
9aya (also 9ayi-, 9ayo- before certain suffixes) 'much, many'
9a9a-y-aqsa-9a-q-, 9a9a-yaqsa9a 'blanket' [cf. -aqsa- ?]
9ayisax- (before hardening suffixes, 9ayisaq-), d. (rep. in form)

9a -9a -yisaxa 'to trick, deceive'
9awaibati- Kwakiutl chiefs name
9apa"s-. .—9is 'small'
9epit-q-, 9e-pinis 'apple' (cf. he-pinis, which is used by Hoiath tribe
instead of 9e -pinis)

9am- (9ap- before consonants) 1. 'right, proper' ; 2. 'right in the center' ;
3. empty stem for suffixes of location

9ap- (also 9am-), d. (m. in form) 9apSi(X) 'going back and forth
carrying burdens on the shoulder'

9a-ma(q-) 'loon'
9ama9a -s 'in the very act of doing'
9ama- 'at a proximate time (immediately before or immediately after) ;
immediately; at first; for the first time'

9ama- 'directly below'
9amaq-, 9amaqa 'to have sexual intercourse with' (polite reference, =

'to lie with')
9at 'even if

,

sure enough ; even he, they'
9a-t 'even he'

9atal, m. 9atala6i\ 'taken along with'
9ato 'Otto' (< Eng.)
9a-towa 'Ottawa' (< Eng.)
9atq-, 9atqa-k 'to prize, covet'
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9ath-, 9athi; m. 9a-thh\ 'night'
9ata 'thick'
9ana (also 9ani-, 9ano- before some suffixes) 1. 'only that'; 2. 'thus
much, thus many'; (in interrogative modes) 'how much? how
many?'

''ana-—ha (interrogative mode) 'how far?' [cf . 9ana]
9a-na—ha (interrogative mode) 'for how long?' [cf. 9ana]
'-ana- —9is 'near' < 'a little in extent' [cf. 9ana]
9ana-hw- . . —9w, m. 9ano-6i(\)- . . —9is 'little' [cf. 9ana]
9a-na-qh 'really; serious'
9ana:ap m. 'guess rightly (beforehand)'
9ani (subordinating particle) 'that; because; as'
9a-ni 'really'
9a6-, 9a6ak 'blocked up, padded, supported with blocks, pads'
9a6a-, 9a6aq (in interrogative mode only) 'who?'
9a6e- (voc.) 'dear girl!' (friendly address)
9a-6a-k boy's name

9ac-yaq-, 9a6$a-p 'to go for, get, cut, gather wood, fuel'
9aSx-, 9aSxak 'reckless, rash; dirty'
9akaya

, 'in pain, mourning, moaning'
9akt-, 9akta- 'to gnaw'; 9akt-,9aktak 'gnawed'

?a/cwai- 9aiol-, d. and m. 9ako-(X) 'to borrow'
9axap-syi(q-) 'red-headed woodpecker'

9axti-mc boy's name

9aq, inc. 9aqa6i\ 'spacious, big in two dimensions', esp. applicable to
an opening

9aqa-k-9ath-taqiml Ahousaht band [said to be derived from 9aqok taSi-
'they have a wide trail']

9aqi-, 9aqaq (only in interrogative mode) 'what?'
9ah 'this' (referring to entities in the speech context) ; 9ah-9a- 'that'
(referring to entities in the speech context); 'and so forth' (in
enumerations); 9ah-ko- 'this' (demonstrative); 9ah-ni- 'that'

(demonstrative)
9ah9a-y (vocativized form of 9ah9a-) expression of appreciation for
accomplishment; expression of encouragement to one making a
speech

9ac- 9a-c-, d. (m. in form) 9a-cSi(X), m. 9adti(\) 'to go out hunting

(seal, sea lion, whale) or fishing on the water'
9a -camoS place name

9as-, 9asa- 'to go slantwise'



STRUCTURAL ELEMENTS OF NOOTKA 247

9as.-, 9asok 'small fish in plenty are finning'
9a-sic-, 9asi-qso 'child of one's brother or sister: niece, nephew'
9a-sila(q-) 'wretched, poor, unfortunate'
9asma(q-) 'high-born, a favorite'
9astimxw- 9a 9a -stimxw-, 9astimxwa 9a .?a -stimxwa 'singing a lullaby'
9astax-, 9astaxak 'faint, weak'
9askax-, 9askaxak 'sick'

9as-6ih 'parent and child together'
9aK- 'two'
9dfi-, 9a\a- 'plucking'
9aU-(q-) 'after-birth'
9a\wi-(q-) 'owl of a certain small variety'
9al.-, 9ala- 'to vomit'

9alqw-, 9alqvla- 'to unpack'
9alxw-, 9alxwak 'scattered about'
9anipe -k, 9alipe -k name of a schooner
9i Ahousaht interj. expressing excitement, as in a quarrel
9i9i9i9i interj. 'don't!'
9i-9i-9i- interj. connected with a 6akwa-si (whale's dorsal fin) song
and ritual (represents grunting)

9i-9iSa9a-l-9ath Indians of N. Vancouver reserve
9i-9ilxwa-9aih a Salish tribe
9ih, 9iy, 9iyi interj. of fright or surprise
9i-y interj. expressing wonder
9i9inaxa-yis(.-) 'skunk' (< Makah)
9iyaqh-9i-qh-, 9i-qhok 'narrating'
9iyac-, 9iyi -qso 'husband's sister, brother's wife'
9i-ya- interj. of threatening: 'do you dare me?'
9i-yi interj. of disgust
9iytsnaq man's name
9iyo -xom man's name

9i-w-a-nox name [cf. 9vh, 9vw-a-H\]
9im.- empty stem [cf , 9am-]
9imaxw- 'sitting upright wrapped in robe (as part of ritual training)'

(old word)
9imya"x-, 9imya-xa 'women saying kaha- wakaS in applause'
9i-rha--9aqs woman's name

9i-ton-9ath 'belonging to, purchased from the house of Eaton' (a com
mercial firm)

9ito-q- 9i-to-q-, 9i-to 'bird of a certain species'
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9i-nax-, 9i-naxi 'ready, dressed up' ; 9inxa- 'getting ready'

9in9ak(w-) 'without pain'
9in.- 9inrma-q-, 9inma 'teat, breast, milk; sucking milk'
9inis (with modal —9a -h) 'wishing, desiring to'
9inmox-9at place name

9inma.l woman's name
?infc(w-), m. 9ink'wa6i\ 'fire ; burning'
9inxwi-€-in place name

9inqw-, 9inqwak 'spread out as when left to dry' ; 9inqw-, 9inqwa , 'to
spread out'

9i6- 9i6w-, 9i6 'fat (shell-fish)'
9i-6-aq- 9i-cim 'old, old person; parent'
9i6kh- (also occasionally 9i€h-), 9i6khak 'having the back bent,
hunched up'

9i6x-9t8 'glutton'
9i6a-, 9i-6a-pi 'lifted up'
9iS 'and, also'

9iSi9i we9 signal to strike single beat (in keeping time, beating drum)
before continuing

9iS-,9iSci-p 'gum'; 9iS-, rep. 9i-S9i-Sa 'to chew gum'
9iSt-9is 'circumcised person'

9iSk-,9iSkak 'dirty'
9iSkatax interj. 'ouch!'
9ikat-, 9ikatak 'desperate because of depressed state of mind' ; 9ikat-,
9ikata 'to act recklessly because of depressed state'

9i-k'wi6sim place name

9iq 9iqh 'still, again; the same thing still, again; in the same way
or condition still, again'

9i-q-maq-, 9i-qmaqak 'many trees about'

9i-qh-, 9i-qhok 'telling, narrating'
9i-h(w-), inc. 9i-wa6i(\) 'big, large, great, important'

9ic-, 9ica-, 'liquid ripples'
9ic-maq- 9ic-mak-, 9icmakt 'fern of a certain kind'
9ick-, 9ickak 9icka- 'having the teeth bare'

9i-sa-, 9i-sa"k 'thinking well of, respecting'
9isa-q- 9isin-q-, 9isin 'sea fowl of a certain species'
9i -spa -ti(.-q-) 'baking powder' [ < Eng. yeast powder]
9i\S-9is 'lame'
?a- interj. 'Oh! I see! just so!' (indicates one is listening to what
is being said)
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9o-9o-9o- interj. expressing affection to children
9o-, 9oh 'he, she, it

,

that, they'
9o-9aco(-q-) 'second oldest child of three or more; second in rank'
9oyaqh-, 9oyaqhmis 'news, narrative, tradition'
9o-yin6as 'orange' [< Eng. oranges]
9owac-, 9owi-qso 'spouse of one's children and nieces and nephews;

one's spouse's parents, aunts and uncles'

9o-ibapok 'fool dancer, i.e. one who goes about singing requests for
food or other gifts'

9op-, 9opak 'soothed, painless, without pain'
9o -pako -t 'overcoat' [ < Eng.]
9om9a(c)-, 9om9i-qso 'mother'; affectionately applied to aunts
9o-&cw-ak 'depending on'

9o6q-, 9o6qak 'foggy; mouldy'
9o-S 'someone, something'

9ok-, d. (m. in form) 9okSi(\) 'putting forth, giving'
9oksa-p 'urging, coaxing'
9okwa- 'oneself, one's own'

9o -kwa-xim man's name

9oxw-, 9oxwa- 'to topple over'; 9oxw-, 9oxwak 'toppled over'

9oxw-, 9oxwa-p 'paddle; small fin next to fish's tail'; 9oxw-, 9oxwa- 'to

signal with a paddle'
9o-qla-p, -m- 'thinking, believing'
9o--q- 'good, pleasant, desirable'

9o-qca(q-) 'fellow-guest (extra guests invited in when anyone, e.g. a

visiting stranger, is to be feasted)'
9oxt-a -9a man's name

9o:iS interj. of warning to children: 'don't!'
9oh 'being he, she, it, that, they' (d. of 9o-)
9o -cxi -yas man's name

9ocs-maq-, 9ocsmapt 'fir tree'
9osa-, 9o-sa'k 'swift, strong, loud'; 9osokwi(X) (m.) 'to do with
energy'

9ositi(q-) 'body, trunk'
9osi-l place name (a place south of Cape Flattery)
9ost.- empty stem for locative suffixes
9ol9o-q-,9ol9o- 'wild currants'

ha- interj. expressing surprise
he- interj. implying that a statement is true in a surprising way or

to a surprising degree
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he ha interj. used in the hoop game—a North Nootka expression
used in the hoop game, in which it is proper to imitate North
Nootka speech

ha 6o\ ha- 6o- interj. 'now!' signal to proceed with action, ex
pression to urge one to action

ha-- yi-- shout
ha9 ha9 interj. asking others to listen
ha-9a interj. 'yes'
ha 9al 'trolling with wood decoy for black bass'
hahahaha, hehehehe sound of laughter

ha--he-- shout employed in hoop-game
he-hi--:in 'giving warning'
hey, he-y, 9ey, 9e-y interj. calling for confirmation of a statement
hay, hey, ha-y, he-y interj. to attract attention
hay, 9ay shout used in Tsayik, Wolf Ritual, Cannibal Dance, lehal,
and other ceremonies and games, to express or to gain power

hayar-, haya-9ak 'not to know, to be uncertain'
haya-lin ha-ya-lin 'supernatural being that gives wealth'
ha-yi interj. calling attention to the fact that something has worked
out as one has warned

ha-ytir-9ath 'Haida Indian (s)' (< Eng.)
hayak- 'silly; lustful'; hayak-, hayaka 'to giggle'; (euphemism) 'to
have sexual intercourse'

hayi'qol 'dizzy'
hayo-l 'confusing place, place where one easily loses one's way'
hayoxw-, d. (m. in form) hayoxSi(\) 'insane, crazed, foolish'
ha-wa9a\ 'at last'
ha -wiya , l man's name
hawica(q-) 'cunning, tricky, miraculous, wonderful'
hawil- (also hawi--), m. fcaw-(X) 'to finish'
haiba-, ha9ok, m. (inc. in form) ha9okSi(\) 'to eat'
hap, ham interj., cry of dancers in Cannibal Dance
hap- hapx-, hapsyop 'hair, fur'
hapit man's name: Herbert (< Eng.) (note also an Indian name

hapit 'having hair on the body')
he-pinis 'apples' (< Eng., Hoiath for 9e-pinis)
he-ps(.-) 'hops' (< Eng.)
ha-maca-q- (also hamaco-q-, ha-mica-q-), ha-maca 'a ceremonial, the

Cannibal Dance' (< Kwak.); 'dancing the ha-maca; initiated in
the ha-maca'
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hama-s- 'to defecate' (Ucluelet for 6iS)
hamot-, hamo-t 'bone'

harhi interj. requesting silence, 'sh!'
he-t 'hat' (< Eng.)
hato-q- hato -min-q-, hato -min 'swan'

hatq-, hatqak 'having the knees bent'
hat-inq-, hati-s 'bathing'
ha-rw9a(-q-) 'playing lehal', a gambling game
hana-xpi man's name
ha-ni, hani, hane- interj. 'say!'
hant-yak 'game of a certain kind, in which one side throws a long cedar
stick and the other tries to catch it ; instrument, song for hantyak'

hanoqwaca 'fish of a certain kind' (gives doctoring power when found
of great size in the lake)

ha6is- 'on this side'
ha6l-, ha6li-\ 'west wind blowing'
heSs interj. sound of rushing air (as when tree falls)
haSaq-api haSa-qapi 'head stuck up on end of post with mouth open'
haSah 'kept, preserved carefully, prized'
haSil 'knowing about, having news of
haS.-, haSa- 'smelling of aged urine (resulting from saving the con
tents of chamber pot)'

haS-, haSa- 'to breathe, rest'
haSsa -th name of an Ahousat band
he-ka6im(q-) he-ki6im(q-) 'handkerchief (< Eng.)
hako-, hakwi- 'hunger, famine'

haxl-, haxla- 'to do easily, gently'
haxKit-q- haxwin-mac-, haxwinmac 'wren'

haq interj . cry of a mallard duck
haq- 'to do much, strongly'
hax sound of breaking

ha--:in 'to call out, invite'
ha-:al 'willing'
hahqi place name (of non-existent place)

haccato place name

hat-oh 'somewhat big'

ha-ca(q-) 'somewhat long, longer'

ha-sapa:-ok man's name

htua"-q-, ham-mac 'crab'

hasi"s- (also hasa"-q-), hasi-s 'widgeon (Mareca americana)'
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hasyatf-at 'shoulder of whale'

has-6i(\) 'visiting another tribe to dry fish'
ha-s-kwal 'nearly' (Ucluelet word, = hi-kwal)
hasxi-l man's name
ha\k-, ha\ka , ha\kak 'having one eye closed in winking'
hala"-(q-), m. hala-6i(\) 'to pay'
he-li- Harry (< Eng.)
ha-li 6o-, ha-ni 6o- interj. 'get ready! now!'
hali-l 'asking to accompany one or to take part in an enterprise'
halba-xo -wo-9o\ woman's name

halmFha 'drowning, drowned' [cf. -yi'ha]
hahalto'-ak\i(-q-) 'bull-headed lizard'
hi-, m. hi6i\ 'having the face against, facing toward'
hi interj. expressing decision on second thought
hi- interj.

M-?afc(w-) 'still doing so'
hi-9i-9i-9i interj. yell to arouse one (who has fainted)
hi ho shout used in the wolf dance; hi- ho-- cry of the ceremonial
lame wolf; hiho- 'the ceremonial lame wolf

hi, hiy, hi-y, hi-yi, hiyi exclamation of admiration, joy
hi -waqin man's name (Nanaimo)
hi -pi:-op man's name
himwi6o(q-) 'relating myth'
hind-, himtak 'crosswise'

himka-q- himka-9o --q-, himka9o
,
'gooseberries'

himiks(.-) 'tallow'
himq- 'to lower the body by bending the knees'
himo-6 old time expression perhaps indicating exaggerated degree

hita-, hin-, hina- empty stem
hinat woman's name, hypocoristic form
hi -da- ciya --9ath name of a tribe
hinki-yaxto-9a (in wolf language; meaning unknown)
hinko -9as 'dog-salmon'

hinq- 'red-hot'
hi6-,hi6a-, 'to illuminate'; hi6-, hi6a-k 'fishing with torch'

hi6k-, hi£kak 'glowing with a bright glaring light'; hi6k-, hi6ka' 'to

glow with a bright glaring light'
hiS-cinkw- hiS- hiS-6i-, hicsnop -m- 'husband and wife together'
hiSS interj. requesting silence
hiS- (with certain suffixes) 'both, all'
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hiSi-Sctyo- mystic word used in invocation, = SiSa-wiltaqyo
'powered by monstrous supernatural porcupine-like creature'
(formerly the meaning was secret but is now generally known and
the word is used freely)

hiSo -xS-in man's name

hiScoqwat-, hiScoqwati 'abalone, abalone shell'

hik (occasional variant of wik) 'not, nothing'
hikw-, hikwak 'overhanging'

hi--kwal 'nearly'
hixoq-, hixoqwa 'to shout'
hixw-, hixok 'weak, simple, unimportant'
hixw-, hixwa

,
'exerting effort, working hard'

hiq- (in a few words) 'all'; hihiq- hiyiq- 'various things'; hihi-q
hiyi-q- 'several' (distr.)

hiq-wito9a man's name (< hiqwitol = hita-witol 'to take off over
the head'—an old form, now little used)

hi-qolta-9ath, hi-qwiUa- Kwakiutl Indians of Cape Mudge and Fort
Rupert

hihi-:aq-olh d. place name
hih-, hiha , 'to breathe, blow'
hi-hlo-qwap man's name

hic-, hica-k(w-) 'platform; bed platform'
hic-swab-q-, hicswin, inc. hicswani-6i\ 'porpoise'
his.- 'to strike with a beating instrument (chop, hack, club, whip)'
his.-, hisit 'sockeye salmon' (when in the ocean or in the river; in the
lake they are called mi:a-t)

hisa- his(t)- hista-, hil(-) 'at that place, there' (referential, not demon

strative)
hisa -ivist-a place name

hi-sim 'nearly' (= hi-kwal)
hisk-, hiska- 'to snarl, bare the teeth'
hisk-mvl, m. hiskmi-pifa) 'living with one's relatives by marriage'
hi-%-i interj. 'wait a while!'
kit 'there' [see hisa-]
hi-l9i-h [cf. ^[l]] 'trying experimentally, trying at a venture'
hi-ltaq-, hi-ltaqS 'wounded in Wolf Ritual by spear stuck through
side' (old word)

hit-, hilsyo-k 'exclusively members of the same family'
ho exclamation to frighten one; word of greeting; to mark the end
of a song
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ho- imitative of various kinds of sounds
ho-, ho9ak hoya- 'flying in a flock'
ho9ikw-, ho-9i-k 'grouse'

ho- ho-9i-q-, ho9i- 'lump'
ho9a- particle, used with indicative mode: 'so that's why!'
ho9a- 'again, back'
ho -9a -wom ho 9a -9om Hopachasath place name (of Salish origin?)
ho9ap-, m. ho9apSi(\) 'to hesitate'

ho9akS-i9i- man's name (Nitinat)
ho-9ak(w-) 'early, prematurely, long ago'

ho9aqh 'later'

ho9o-q-, ho9omc 'testicles'

ho -9i6 'several sleeping' [cf . we9i6]
ho -9ol-a ho -9il-a 'to relax intentness'
ho-hos, he-hoS shout used in connection with Tsayik song and ritual;
he -hoS used in coaxing baby to go to sleep

ho-y protracted shout used to introduce singing in connection with a
mask dance; interj. imitative of the sound of trampling feet

hoy interj .
hoya-, hoya-k(w-) 'waves'

ho-we9-il-im 'flooring before the bed platform in old-time houses'
ho-wa-yi-9ath-taqiml 'clown club, minstrel group' (< Eng. Hawaii)
horn- ending of songs; sound to introduce big dance
how-aujK, m. hoibaqsto(X) 'feeling afraid, uneasy'
hoibi interj. expressing willingness and intention of doing as re
quested

hop- 'roundish object, spherical or chunky object'
hopat-q- hopit-q-, ho -pin 'salmon trout'
hopi" 'helping'

hopinwa-q-, hopinwas 'small canoe (for 1 or 2 persons)'
hopisa-q- ho -pisa-q- hopisi-q- ho -pisi-q-, ho -pisi 'clam'
hopt-, hopta

, 'in hiding'
hopk-, hopkak 'roundish thing'
hopq-, hopqak 'lump, knot'
hopq- 'long (roundish) object all the way in'

hopx-o -w-is place name

hohomk-sol 'with bulging eyes'
homo>q\ 'whole, complete, total'
homom-q- homop-q-, homom 'shell-fish of a certain kind' ; slave's name

horhaq-, horha-q 'wild rhubarb'
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ho -rh-o -w-a place name

hot- hotiq-, hoti-qak 'jealous'
ho-ni-q-, ho-hi- 'drift whale; food, thing found adrift'
ho-de-ba- l9is9i Makah name
ho -ci, ho -6i~we9in particle 'it is not yet'
ho S 'sleep' (children's word) ; expression used in lulling child to sleep
hoSa-k, hoSe-k 'rascal' (euphemism for toSa-k)
hok-oVi-9aqsop 'woman of Hokohlh'; woman's name
hoks-, hoksa- 'counting'
ho-k-,°a--xin man's name

hox children's word used to warn child, chicken, dog, etc., away; ex
pression indicating fatigue

hoxw- 'several things fall'
hox:o - sound of whale blowing
ho -x-s9ato 'resting'

ho-q- 'to poke, strike with the end of a long object'
ho-q-, ho-qwa- 'salmon going along with dorsal fin out of the water'
ho -:v-"fath Nootka tribe
hoh-, hoha- 'to howl, whistle (steamer, train, etc.)'
hoh- 'gable-shaped' (?)

hohtak(w-) 'knowing how to do'
ho-cs 'along with a litter, brood of young' [cf. -res]
ho6orcswil name of an island

hos-mat-q- hoc-smat-q-, hosmin hocsmin 'kelp'
ho\q-, hofcqa

, 'looking at steadily, unblinkingly'
hoU, ho-ya-l 'dancing'
holi-nk 'benumbed of hand' [cf . -nok]

ya- 'there, that' [see ya-s(t)-]

I/a-- 'to say harsh words; to begrudge; to deny'
ya--, ya-kw-, ya-9ak 'sore, aching; longing for; enthusiastic'
yano-, ya-na-k 'ill'
ye-, ya- we- interj. of derision
ya9aS-, ya9aSok 'to bring a gift of food when visiting a kinsman'
ya 9al 'looking on at a performance, spectacle'
yaha -lata

, call to gladden wolves (as a result they are glad and attempt
to dance)

ya -yo -qwi-9a man's name

ya- format man's name

yat- 'singing, dancing in a jolty marching fashion ; to make a feint'
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ya6-, ya6a- 'dogfish'

ya-6-, ya-6ak 'bent out, warped, warp-shaped, slightly bulging'
ya ,6i-9at name

ya-6o-p-q-, yaya6im 'whale of a certain variety'
yaSit-qo-9a place name

yaSma-q- yaSmi--q-, yaSmal 'to hunt fur-seal'
yaS-xin man's name

ya-kwaxi-x man's name (Makah)
yaxw- 'to shake, brush, sweep'

yaq(w-) (used only with relative modes) 'he who, that which'
yaxat-i9i- man's name, hypocoristic for yaxatap
ya:ir(q-) 'supernatural being with feathered head'
yax-, yaxak 'opened out (e.g. old canoe, box)'
ya-q-o-\-aS man's name
yah-, yaha

, 'to shout in a prescribed manner in the woods as a daily
morning practice for a mother of twins for a year after their
birth'

yah-, yaha-k 'salmon weir'
yac-, yaca- 'to step'; ya-c-, ya-cok 'to walk, go'
yack-, yacka- 'to kick, push with the foot'; 'dancing with rapid steps

(as at the beginning of Tsayik)'
yas(t)-, ya-l(-) ya- 'there, that'
yi-yit-im place name

ye-wi£k-ol [probably ye-wi6kol] girl's nickname (= y-oEk-o-l 'narrow of

face')
yiqi--9a(1) man's name
yi-qoUa-9ath 'Cape Mudge Indians' [cf. hiqolta-]
yi-s(t)-, yi-l(-) yi- 'yonder'; ye-l(-), ye- 'far off yonder'
yo --9a place name

yo-, yo9i 'wind blowing'
yo
,
expression of affection, sympathy

yoyo6as man's name (yo- + -&w[r]?)
yoma-htim 'border, trimming of fur'

yoSo- 'to hasten' (essentially a N. Nootka stem)
yo-k-om man's name

yoxw- 'to float'; yox(w-) 'lungs'; yox(w-)..-9is 'light of weight'
yoxakw-at place name

yoxt-, yoxta
, 'to prepare for departure'

yoxl-, yoxla- 'to get blown by the wind'

yoxw-, yoxwa- '(fire, stone) heating, giving off hot air'
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yoxokw-at Hopachasath place name (of Salish origin?)
yoxwa-yica man's name (Nanaimo)
yoc-, m. yocH(\) 'to make a feint of doing, stop suddenly in the
midst of an act'

yo-l- 'harbor, sheltered channel, passage'

ye9isi(q-) 'common clam, butter clam'
ya-, yarha 'salal-berries'

yak-, yaka- 'in view, peering out; having one's neck stretched'
yak-al-, yaka-l 'canoe mat'
i/aq- ya"q-, ya -q 'long' (space or time)
ya&- (also yasx- yasxw-), yasak 'opened out, having the legs spread
apart'

yimac-, yimi-qso 'male's brother-in-law'
yim.- yima- 'unsatisfactory, undesirable'
yimh-, yimha- 'ashamed'

yo-yo-wa9a-l 'welcoming one heartily'
yowa--, yowa-\ 'filled with surprise, grateful'
yoclc-, yoSkak 'narrow'
yokwir, yokwi-qso 'younger sibling'
yo--qwa- 'also, likewise' [cf. qwa-]

we- 'and, moreover'

tea-, m. wa&fa) 'to crawl serpent fashion, to coil' (used ordinarily
1. of the supernatural lightning serpent in place of hi- for ordinary
snakes; 2. of rope used in sea mammal hunting)

wa--l-, wawa- , m.wa- 'to say'; wa-l- 'word'
wa9ak-a-S man's name

wa9a\ wa9aka\ (with imperative mode) expression of encourage
ment

wa-y, we-y, we-, we interj. 'say!' (attention-calling, either calling
to one at a distance or calling one's audience's attention to some
thing of particular importance or interest); 'now then!' (signal to
begin action) ; 'and, furthermore'

we9i--nox man's name

we9i6 'sleeping', m. we9i6o(X)

we-9i-k-sap man's name

we9i"q- 'wearing tufted, fringed decorative feature; ornament char
acterized by protruding tufts or units'

waha-k(w-) 'to go' [cf. wala-kw-]
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wa-ya-q- (only in interrogative mode) 'which?' [cf. uxrs(0-]
wa -yo -kswo-9o\ woman's name

wa-ka-S, wayke-s esp. ka-ha- wa-ka-s 'bravo! bravo!' expressing ap
proval, admiration of potlatch doings, things of the nature of
wealth display

wayi interj. 'over there, now and then' (old expression, no longer
in use)

wa-wanas man's name Qw-pa£as9ath tribe)
wa-wac-im name

wa-win 'hunting deer in the manner of wolves, employing wolf howls
to scare out the deer'

wa-p 'wharf (< Eng.)
wapma 'supernatural being of a certain kind' (= kap6ok)
wami&na-l man's name
watq-, watqa- 'to swallow' [cf. waniq-]
waning.-) place name

wane- vocative 'partner, friend, comrade'
waniq-, wani-q 'throat, voice'
wanol-, wa-nol 'red cod' .

wa6a- 'fire-wood, piled up firewood'
wa-6 'clock, timepiece' (< Eng. watch)
wa ,imin 'policeman' ( < Eng. watchman)
wa6a"k(w-) 'having, caring for a baby'
wa£kwas 'perch of a certain small variety'
wa6in 'fish skin'
waS-, waSak 'old, worn'
waSimah. boy's nickname

wa-kit-, wa-kitak 'purple'
waxw-, waxwa- 'to break wind'
waxni-q-, wa-xni- 'land otter'
wa-q-, wa-qak 'having the foreskin back on the penis, circumcised'

wcuit-, wa-:it 'frog'
wa:o

,
place name

wah-, waha- 'to throw, throw away, drop, discard, abandon'

wa-xo-wo-9o\ Nitinat woman's name
waxk-i9i- Nitinat man's name
wawaco -po-9o\ woman's name

waaiS- wa-aiS-, wa-aiS 'harlequin duck; Histrionicvs histrionians'

wacswo --9o\ woman's name

waca --q- waca -yi-q-, waca -yi 'sea invertebrate of a certain kind, duck's

foot'
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tea -s.-, wasak 'fresh, open' (of a sore, wound)
wac- 'to move the head to one side'
wack-, wackak 'twisted, bent to one side'
wawacaq-k\>k 'beans'

wa-s(t)- wa-sa-, wa-si (only in interrogative mode) 'where?'
wa-stk 'fresh, undried'
wasqwi'(q-) 'quickly'
waX 'now, then, thereupon'
wdhink man's name

wal.-, m. waUi(\) 'to go home'
wala- wala-k(w-) 'to go'
walyoq-, walyoqwa 'to bark'
wi, wi- interj., signal to start : 'now !'
wi- 'insufficient, unsatisfactory'

wi9ak(w-) 'invulnerable, unafraid, angry, sulking; warrior'
wi-9oc-, wi-9o- 'nephew, niece, brother's or sister's child'
wr-j/a 'never'
wi-wim-taq 'potlatching' (N. Nootka word)
wipax- 'to choke, suffocate, weary of
wima white man's name
wimo-s6a-9o-l place name

wita-, wi-na 'to go in a body as strangers, i.e. for the purpose of war
or ceremonial visiting; war party, party on a ceremonial mission
or visit'

wito -ni place name (Salish)
wi-nap-, wi-napi 'stopping, remaining'
winq- 'hair seal at his feeding place, feeding at the bottom and re
turning to the top from time to time to breathe'

wins(.-) 'vehicle right side up, on an even keel'
wiwi S-sol woman's name ('angry of eye')
wiS.- wiSc- 'lazy, tired'
wiSk-, vnika , 'to scold, blame, ridicule'
wi-kinanU man's name
wik 'not, nothing'
wi-kita-9oq woman's name

wi--q- 'angry, unpleasant; stormy, bad (weather)'
wiwi -xalaq man's name
wica-wi-ciq- 'well-to-do'
wih-, wihak 'dry, shallow'; wih-, wiha- 'to become shallow, dry up' ;
wihi- 'on dry land'
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wis-, wisa - 'to apply oil, grease, salve'

wisx-mi--6i(\) 'to become scattered, trampled, mussed'
tm -XtW-Xa 'saying words out of order, at inappropriate time; jeering,
mocking' (not much used nowadays)

W - -ho [W-- produced by blowing the breath through rounded lips]
sound imitating blowing water out of the mouth, used in power
ceremony

wa--, wa-9ak 'ashamed, bashful'
wa- wa6k-, m. wa6i(\) 'to attack as a group; to surround'
wa -yi place name (applied to four or more places, including one Nitinat,

one Ucluelet, one Hachaath, one Tsishaath; these were at one

time inhabited places, 3 on hills of such a nature as to be easily
fortified, on the sea coast, the 4th on Somass river)

wapiq- 'to yell (before wealth-display ceremony), howl (as a wolf,

dog)'

watk-, watka- 'to make a movement in copulation'

wanos(.-) 'woman's cedar-bark apron'
wa -wa -S-inl wawa S-inl man's name
wa6k- (also wask-, ibin6k-), iba6kak 'living beings bunched together'

ibaq9o-q-, d. and m. ibaq9o- 'to go to a feast in response to invitation'

ibasaq-, ibasaqa 'to cough'

ibasna 'unwilling'

wasnirp 'water-snipe'
iba-lah girl's name, hypocoristic form

ibalibal 'the temples'

wi- iH6x-, ibi9ak wicxak 'scraped, bared, cleared'

ibi--, ibi-ya- 'to split into thin slabs' (e.g. shingles, pickets)

ibiSk-, ibiSkak 'collapsed'

ibih-maq-, iMhmapt 'balsam'

ibic-, ibica- 'to move, nod one's head'

ibick-, vrickak ilncka- 'having the head back'
wo
,
, we- interj . 'for shame !'

pa-yip se-nis Eng. 'five cents'

pa-wac 'nest; nestling, young (of animal)'
pawal-, pawala 'lost, having (something) lost'

pa-pa 'eat' (children's word)
pa-piyi-tianayim place name

papinwiltaqayim place name (Salish)
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papinUUanafyi place name (same as pa-piyi-ltanai/im)
pata(q-) 'butter' (< Eng.)
pata-yil Salish man's name
paL'-ix- pat'-o-q-, pat:o

, 'wild rose berry'
panah-, panaho- 'abalone shell ornament'

pe-n6i- man's name: Frenchy (< Eng.)
pe-nsis man's name: Francis (< Eng.)
paSh-ok 'Raven's wife, daughter of Squirrel; frivolous, flighty, light-
minded, (woman) first at doing things'

pakwat-q-, pa-kwin 'skate'

pa-kw-acx-yas personal name (said to mean: 'holds canoe on his back
behind his neck')

pa\-, pa\a- 'flaming, lit up'
pc&k-, pa\ka- 'to flare up, throw off sparks, glow; emery wheel'
pala-6 'potlatch' (< Chinook Jargon)
palo ,s name

pil'a -laxaca-9ath Salish tribe
pi9ikw-in man's name
pipi-p 'wooden whistle with bugle-like call used by wolves in Wolf
Ritual'

pi-ta- man's name: Peter (< Eng.)
pit.- 'pinioned down'; pitq-, pitqak pitqa- 'jammed, packed tight;
full'

pint-, pinta- 'apply paint' (< Eng.)
pink-, pinka- 'awake' (N. Nootka and archaic for \imk-)
pir&a-6i-9ath name of an east coast Salish tribe
piSin(.-) 'fishing' ( < Eng.)
piSme-n 'fisherman' (< Eng.)
piSpiS 'cat' (< Chinook Jargon)
pika9o

,
piko9o

,
'basket of a certain small fancy kind'

pih-, piha- 'to observe, study, judge; look in mirror'

pic-, picop 'cedar bark'
pi-ck-s$i(-q-) 'corpse'
pis.-, pisa , 'to move'
pisat-, pisatok 'moving about, running, playing' [cf. pis.-]
piso -s 'tinder' (old word)
piskit 'biscuit, pilot bread' ( < Eng.)
ptsxw-, pisxwa- 'moving about' [cf. pis.-]
pilq-, pilqa- 'wedged in, crowded, tight'; pil.-, pila- 'somewhat
crowded, tight' [cf. pit.-]
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pilpicaq-maq-, pilpicaqmapt 'tree of a certain small, deciduous species'

(used for bow-making)
po-, po9ak poya- 'running as a group; several running'
po
,
'gun' ( < Chinook Jargon)

po-yisin(-q-) 'poison' (< Eng.)
po -wic-, po -dxica 'dreaming'

po-p man's name: Bob (< Eng.)
popsac-in place name

po mal-, d. (m. in form) po -maUi(\) 'itching' (with
',—at and body

part mentioned, e.g. po-mal!ti?atah papi-, or stem with body part
suffix, e.g. po po -mayimlah 'my ears are itching')

po-tq-, po-tqa- 'to blow a horn; to breathe upon (in doctoring)'
pok 'book' (< Eng.)
po-ni woman's name: Polly (< Eng.)
pok-, pokmis 'feeling very cold'
po -xw-, po -xwa

,
'to blow ; to breathe from the mouth ; to blow through

a tube; to inflate'
pox:o -, poh:o

, cry of whale
pox sound-imitative word
poxw-iqs 'box with rounded cover' (as though inflated) ; name

pox-, poxwak 'expanded'; pox-, poxwa- 'to expand, become ex
panded'

po:iUq-, po:al-9ato 'sleepy'; po:inrwa 'sleepiness; sleep-producing'
po-s(.-) 'boss' (< Eng.)
po -stin-9ath 'American' ( < Chinook Jargon < Eng. Boston)
po-sk-, po-skak poska- 'flexible object is bent'

pa-, paya
,
'to make ceremonial gift in a potlatch'

pape9is 'cranberries'

payal-, paya- 1 'down feathers'
papi-q-, papi- 'ear'

tfatqw-, patqok 'goods, freight, load, (whaling) outfit'
path-, pathak 'decayed'

pata6- 'to cover over for shade'
pa-6i-na-9a place name (Port San Juan)
i>ax-, paxak 'looking on intently, with interest; astonished'
pax-, paxa - 'to apply powder'
pa:a-q- pa:i-m-q-, pa:im 'chiton'
pac-, pacak paca- 'foamy'
pipa-c-im place name



STRUCTURAL ELEMENTS OF NOOTKA 263

pimc-i-t man's name

pi-to-kwimaya man's name

jbi-to-k-om personal name

pinwal 'long whaling or war canoe' (about 20 passengers)

pi6 'lean, poor' (of clams, mussels, etc.)
piS.-, pisaq 'bad'; piSx-, piSxak 'rough (surface, country; actions),
dirty'

po-, po9op 'moss'

poxw-, po-9i 'halibut'

po q 'tuber of a certain variety'

po--q\-, po-q\i-tim 'down feathers' [cf. payal-]

po-cis-yok 'infant of not more than a few days old'

pos.-, posak 'tired'

ma- interj . 'here!' (said in giving something)
ma- 'to dwell'; ma-, ma9 as 'tribe'; mahtiq-, mahti- 'house'
ma?a-na man's name

ma-9ak(w-) 'California whale'
me-9isi-k name of an island

me9i\qac 'small boy; son'

mahayi, maho -yi man's name (non-Nootka)
mayakw- euphemistic for caxw- 'to cast a spear', used while whaling

to avoid the bad luck resulting from talking directly of what one

is doing; supposed to be literally 'particle of gum pops out'

mayal.-, maya-li 'invisible disease worm causing pains in the body'
maw-iqs 'covered box of a certain kind' (old word)
ma-wic-in man's name (Ucluelet)
ma-wil 'fresh-water salmon of a certain variety'
mawmaw sound made by a cat
mapis-, ma-pis 'bat'
ma-ptayaq-olh place name
ma-ma 'mother; suckling, to suckle' (children's word)
mamato-(q-) 'sheep; wool' (cf. Chinook Jargon limoto < Fr. le movton)
ma-manaqin-9ath 'Mamalelekala Indian' (Kwakiutl tribe)
ma-ma-kwil-a taboo-substitute locution for ca-xca-xwa 'spearing

repeatedly' [cf. mayakw-]

mama-siyak(w-), mama-siyi-k 'mud-shark'
mamirt- mami't-a-q-, mami-ta 'fishing (for cod) with live bait'

mamil-a (?) evidently doing something that a Quartz Being does,
perhaps 'whistling'



264 SAPIR AND SWADESH, NOOTKA TEXTS

mamo-, mamo-k 'working'
maminxw-inl man's name (read marhinx''-!)
mat-, mata- 'to fly; perched'
ma-na- m. ma-nokwi(\) 'to try, test'
ma ,naxol-9ath, ma ,naxwil-9ath name of a tribe
mano-q-, mano- 'smelt'

ma6- ma6q-, ma6qak 'dirty'
ma6l-a th name of a tribe

ma6as-, ma6asin 'flea'

makw-, ma-kok 'trading, buying, selling'
ma-k\:i- place name
makwit- makwitx-, makwitak 'having the mouth closed tight; to close
the mouth tight'

mak-it-q-, mama-kin 'playing with shells, dolls, playing in the manner
of little girls'

ma-kwa-9a.l woman's name

maq- 'to tie, fasten' [cf. ma\-]
maqiy-at place name (McCoy Creek)
maq-it-q-, ma-qyo 'large box, coffin'

ma:-it-q-, mama:ayo 'bullhead'
mah- 'to collapse, fall down'
mahat-, d. (it. in form) mamahatS 'trapping (birds) with drop-trap'
mah 'water; to drink' (children's word)
mahima woman's name (refers to ma -ho -ma)
ma -ho -ma(q-) 'part of whale meat between blubber and meat'
baxba-xtid man's name

ma-c- d. and m. ma c&(X) 'to have light lunch; to taste'
macmayoxw-at-q-, ma-cma-yoxwin 'supernatural being which spears

passers-by'

mackw-aq-, ma-ckwin 'fly'
mac-a-nox name (Tokwaath)
mas.-, masak 'healed up'
ma s(.-) 'on top of the fire heating (clams, mussels) ; baking on open
fire'

ma\-, ma\a- 'tied' [cf. maq-]
mal.-, mala- 'to move'

ma-l(.-) 'horns; horn'
mi-t 'a dime; ten cents' (< Eng. bit)
mi-t 'ship's mate' (< Eng.)
mito"ni(q-) 'city of Victoria' ( < Eng.)
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mit-, mita - 'to twist yarn'
mit-yaq-, mityo- 'gill-net '[cf. mit-]
mitxw.-, mitxwa- 'to rotate, turn about, circle about'; mitxwak 'ex
tending about'

mink(w)-, mink(w)ak 'all around'; minkw-, minkwa- 'to encircle, circle
about'

minme -ks(-q-) 'bank note' (< Eng. greenbacks?)
mimiSan, mi-nsa-n, mi-nh-n Hopachasath place name (of Salish
origin?)

mi-Sa-vn-y- mi-sa-wi-h-q-, mi-sa-wi-h 'black cod'
miSit-q-, miSin 'boarding school' (< Eng. mission)
miSat-q-, miSo-n 'shawl' (< Chinook Jargon < Fr. le chdle?)
mixt.-, mixtok 'advanced in years, middle-aged, aged'
mi-xta6 'supernatural bird resembling a mallard duck'
mi:at-, mi:a-t 'sockeye salmon' (when in lake; when in ocean or
coming up river, his.-)

mickwiyim-9ath Salish tribe at mouth of Fraser river
maeil-in man's name (said to mean 'keeps mouth shut tight')

micitx-Si(X) (old word, = makwitxSiK) 'to close mouth tightly'
mis.-, misa- 'to smell, scent'

mista name applied to Mr. Gillette, the first Indian agent (< Eng.
Mister)

misc-it-q-, miscin 'shade'
mil-, mila- 'to do simultaneously, be simultaneous, at the same time'
mil.-, milak 'alike; equal; level, even; together'
mil-a-S boy's nickname
mils.-, milsyi 'spear'
mo -- moy-, mo- 'four'

mowa6 'deer' (esp. N. Nootka, but also Tsishaath beside :atoS-)
mot-, mota- 'to cut, bite off chunk'
mo-t 'boat' (< Eng.)
motk- 'to cut off; to get one's hair cut'
motk-iml 'short block' [cf. motk-]
motq-, motqak 'to cut off in block shape'
mo-nar(q-) 'mill, machine' (< Fr. movlin)
moZ-ibihta man's name .„'.:

moko-st-as place name

mokmok'wa(q-) 'codfish of a certain species'

mok- 'galloping'; 'deer' (esp. N. Nootka)
moxo-s-tis-9ath Naowaath band
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moxt-, moxtak 'all, everyone' (primarily Ucluelet)
moxw- variant of mox- 'to boil'
moxw-, moxwak 'having sores, after stealing and after someone has
practised magical detection of stealing'

mo -qmo -q-9cUo 'having a nightmare'

moqw-i-yo(l)-, moqwi-yol 'dumb, speechless'

moq-, moqwa- 'steaming'

moq- 'having liquid in the mouth'
mox-, moxwa- 'boiling'
moh-, mohak moha , 'blazing, flaring'

mocmoh-aq 'bearskin' [cf. -a9aq]

mos.- mo -stati-q-, mo -stati 'bow'

mosq-, mo-sqak '(bow) strung, (gun) cocked'
mosmos-, mosmo-s 'cow, bull' (< Chin. Jargon)
mol.- mol-, mola- 'tide rises'; mol.- nwl-, mo-lok 'tide is up, flood
stands high'

ma-, ma- 'holding in the teeth, in the mouth'
moPa-qo -9a place name

ma9ah-syi-, rha9ahsyiqso 'female's sister, female cousin'; ma9 ah

'sisters'

ma9o"l(.-) 'secondary wife, i.e. an additional wife of lesser rank'

[cf. ma9ah]

rhaS-, ma-yi 'young green shoots of salmonberry bush'
may-ink-Hifa) 'dancers join in completing a circle' (archaic word)
maiba , 'delivering, taking a thing to its destination'
mamic-, ma-mi-qso 'older sibling'
ma-t-, ma-til 'captive'
ma6.- 'to close the teeth' [cf. rha-\
rha6k-, rha6kak rhotka- 'having the jaws closed (human jaws or jaw
like thing)' [cf. ma-]

ma -xmo -c-ink girl's name
rhal.-, malok mala 'cold (weather, air, etc.)'
ma-l9itiya name of myth character
malti-q- malta-, rhalti- 'relative by marriage'
miS-yar 'afraid of water'
rhinal.-, mirvvli 'fishing bank'
mirwrq-, m. mino-qSify) 'to throw disease element into people (a
form of black magic or witchcraft)'

mickw-, mickwa- 'to marvel at, gaze on in admiration'
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thisk- 'dull, without power'
rhi\-, rhi\a- 'raining'
rho-, rhoPak 'burning'; mo-,rhoya- 'setting on fire, burning (things)'
rho6.- rho6q- 'covered with fabric'
mo6-i6 'clothed'
rhos.-, rhoSok 'closed'; rhoS(.-) 'fish-weir'
rhokw-, rhoksyi 'stone'

mokwina man's name; name of steamship (the Princess Maquinna)
rhoq-, moqwak 'phosphorescent, glowing'
rho -q 'throwing off sparks from fire-drill stick'
rho-h-o-l place name (perhaps 'burnt at the front')
rhocis-, rhocisok 'gunpowder'

mp'ociqxa9a man's name (Makah)

to-, ta9ak 'drifting'
toibana- toibin.-, toibin 'lying crosswise upon'
to-- 'pole-like object sticking up, out'; to--, m. to-&(X) 'to shove
with the end of a pole, to poke'

to-, te'il 'sick'
te--9ic- te--9inwa-q-, te-9inwa 'sea-cucumber'

tayic-q-, to-yi- 'older brother, senior'
tavrit-q-, to-win 'town' (< Eng.)
ta-wisin(q-) 'thousand' (< Eng.)
ta-wa-Staqiml name of Ahousat band
taw-i9i- name

tap9a-q- tapa-q-, to -p9im 'thwart, cross-piece'
topoS.-, topoSa 'to spout, blow (as a whale)'
topkwark(w-) 'raft'
to to 'father' (children's word)
tanak-ma-q- tonakw-, tanakmis 'mosquitoes'

to-na-(q-) 'dollar, money' (< Chinook Jargon < Eng. dollar)
te-tiso- woman's name

te-n Dan (< Eng.)
tanops(.-) 'turnips' (< Eng.)
to-6is place name (an island)
to-5- to-6-aq-, to- 6a 'belly'
tok- 'each'
toA;- 'headed in direction of, facing' ; 'to go' (in momentaneous forms)
taka- 'nevertheless; still, yet'
tokok 'at once, immediately'
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takos-9ath 'Italian' (< Eng. Dagoes)
ta-k-Si\ 'always' (Ucluelet word)
taklas Douglas (< Eng.)
takwa- (also takwa-), ta-kwa- 'only, exclusively that, those; nothing
but that, those'

taxw- 'lying as a bundle on the ground' (?)
to ,xw- 'to spit'
ta-qw-, ta-qwa- 'holding by squeezing with the hands; to squeeze with
the hands'

taqi" 'earthquake'

tax-, taxak 'having the arms, legs, extended'
tax-qiml 'oblong-shaped'

ta:al-, ta:ala 'standing, walking with aid of staff'
ta-h-, ta-hak 'wind is calm'
tinhw-, tinhak tinhok 'calm sea'

ta-cqin man's name

tas.-, tasa -, 'to rub on, apply salve, lotion
tasin(q-) 'dozen' (< Eng.)

to-s-&(X) (m.) 'to make a knot in harpoon line between float and
harpooned prey so as to shorten line between animal and float'

(old word)
to -scaq- 'to add small, dry pieces of wood to fire to make it burn better'
tal.-, talok 'undried, fresh' [cf. tal- 'wet, moist']
tal 'warmed, kept warm (in time of cold)'
taUinkw-, taltinkwak 'spotted'

ti-, tiya- 'to rub, wipe with something (e.g. branches, towel); rub
bing, wiping with something'

ti- 'tea' (< Eng.)
ti-- 'to sink under water'
tiyask'-i9i- man's name (said to mean: 'object is in sight under the sur
face of the water')

ti-pat man's name (< Eng. David)
tipat-q-, ti-pin 'table' (< Eng.)
ti-psta-win place name (Eng. Stevestown)
timart 'skunk cabbage'
timq-, timqa- 'to wade'

tim-csit place name ( = to -pksit 'dark in the water')
timsk-, timska- 'making a sound of or resembling a trill (bilabial,
dental, velar)'

tita
,
place name
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titiksata(q-) 'small shell of a certain variety'
ti-ki-na-9ath name of a tribe (Stikine River)
ti-tiqimlr-vn-9as place name

titiqiml-syin 'lanyard' (perhaps Ucluelet expression)
tina(-q-) 'whetstone, grindstone'

W6-ti6-,ti-6 'alive, well'; ticw- 'barely alive'
ti6i-n-im man's name
ti-Semap name
tik man's name ( < Eng. Dick)
tikit tikit tikit sound of fire drill
tikwatq-, ti-kwin 'baking in sand, ashes'
tixw-, m. tixSifa) 'to burst out; to burst out laughing'
ti-s name of a steamer (Eng. Tees, from Scotch river of that name)
til- ti-l-orp-, ti-lo-p 'devil-fish'; ti-l-, ti-la- 'bait'
tilq-, tilqa - 'to get crushed, smashed' ; tilq-, tilqak 'crushed, smashed'

to-, tok.- 'small round things are strewn about, collected in a loose
mass'; to-, toya- 'to throw, handle mass of small round things'

towa Sx-in man's name
toiba-nox-9ath Twana Indians
to-p 'stove' (< Eng.)
topat-, topa -ti 'a ceremony, ceremonial privilege, or civil right the per
formance or exercise of which is restricted to a given individual or
family and is subject to the principles of ownership, inheritance,
transfer, etc'

topk-, topkok 'black, dark-colored' [cf. tom-]
tom- 'dark'; tomak 'somewhat dark'; topSi(\) (d.) 'evening'
topal topal(.-) 'salt, salt water, sea'
to-makin name (perhaps < Tom McKeon)
to-miS name
tom-is-, tomi-s 'charcoal' (probably < tom-mis-)
to-t-, d. (it. in form) totoU d.tota- 'to thunder' (archaic)
to6il-, to6ilak 'taut'; to6il-, m. to6iUi(\) 'to speak harshly'
to6a-, tok- 'east-wind'
toS- toS.-, toSSi(\) 'to glance off upward; long object makes an upward
movement point first, fish jumps'; (also said to mean:) 'to get
decapitated'

toS-ink^-) 'each having one'

toSk-, toSko-h 'codfish'

toSks-mapt 'wild peas; wild pea plant (not edible)' [< toSk-7]
toSq-, toSqak 'bunched'
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tokw-, toko -k 'sea lion'
to-k- 'planted; planting'; to -k-, to -kwa- 'to cover with soil'
tokw-aq 'skin' [cf. -a9aq]
toxw-, tox^a- 'to jump'

toxol(-) toxol(-) (also toxwil) 'falls' [cf. toxw-, toqwat-]
toxco"p- toxcaq-, toxco-p 'sand fleas; water-lizard of a certain species'
toxwi 'looped fastenings of basket, cradle'

toq-, toqwak 'melted, dissolved'; toq-, toqwa- 'to melt, dissolve'
toqwat- toq- 'to spray, to fall as water over falls'
toh-, to -hok 'afraid'
toh- 'trembling'
to-h-maq-, to-hmapt 'spruce'

tocx-, tocxa- 'to pluck (hair, feathers), pull up (grass, small plants)'
tosal 'poisonous (shellfish when picked out of season)'
to
,kit man 's name

ta-, m. ta6i(\) 'to throw out line with bait, sinker, buoy'
to? at-, d. (it. in form) tata-tS 'fishing with a piece of bone sharpened
at both ends and attached to the line at the middle' (old word)

tayo--, tayo-s 'anchored'

taya--9a(q-) 'fishing (amongst rocks) inshore for halibut'
tow-il- to -W- 'sleeping with'
towack-, towackak 'having one end of long object (canoe, see-saw) up';
tawack-, towacka '(long object) moves see-saw fashion'

tawa'k(y-), m. towokwify) '(having one's) vehicle loaded full'
taib-aq\, m. towaqsto{\) '(animal) is pregnant'
top- topq- 'girded, tied about'
topat-, topata 'to think, plan, guess'
tops-, tapsa-, 'to dive'
tapl.-, tapla- 'to blink'
tam- (tap-), tama-, m. ta-pSify) 'singing a certain kind of song
(chiefly at girl's puberty ceremony)'

tama--xin name [cf. tontrf]
tamo"k 'kingfisher'

tomoq-, tomoqak 'tied in knot'
tomi-qwa 'fern-root beater'
tatwa-q-, to -twin 'speckled trout'
tatopo-9a name of a fishing bank
tatos- totals.-, toto-s 'star'

ta-na- ta-na-q-, ta-naqak 'stacked up'
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tanop-, tanopa 'to carry on the back, pack'; tano-pal, m. tanotfo-(\)
'carrying on the back'

tano"hca-q-, tano -hiapt 'rotten wood, wormwood'

tanol-, tano- 1 'mollusc of a certain species'

tana 'child'
ta6-, la6a

,
'tide is out'

ta6-, ta6a- 'to chew'

taSko-q-, taSkomc 'sardines'

taS-, taSi- 'trail, doorway'; m. taS-Si(\) 'to push brush aside to get
through'

ta-kaniS Hopachasath place name (of Salish origin?)
takw-, takwa

, 'to scratch with nails or claws'
iak»- tafc-as-, iafc-as 'gills'
taka- '(long object) straight, perpendicular, moving head-on; accurate'
ta -k-\, m. ta ,ftsfofc 'in a row, strung along (on a string), in a single file'
taxa-6-im man's name

taqa --9ato 'to give up, cease trying to do'

taq- 'just as before, unchanged; still; exactly; directly; right in the
same place; directly opposite; paired'

taqi"- 'paid for'

taqo-, taqoq\, m. taqoqsto(\) 'truthful, accurate'; taq-, ta-qa-k,

ta -qokwi{\) 'believing'

taqo-s6i(q-) 'cross-beam' ,

ta-q-ya- 'straight, true, accurate, honest' [cf. taka-, taq-]

taxt-i9i- man's name
tahacim 'skins of sea-lion or seal'
tah-, tahak 'sleeping on back curled up (as fur-seals sleep)'
tal.-, taluk 'wet, moist, damp; tal.-, tola- 'to come out as moisture,
spray' [cf. tal- 'half-dried, undried, fresh']

ti-, m. tici(j%) 'to throw'
ft- 'large stone, boulder'

ti9il-top 'wild berries of a certain variety'
ti-9ok 'staggering'

ti-wac-, ti-wacak 'completely fatigued'

timka-q-, timkapt 'gooseberry bush'

timl-, m. timUi(\) 'to blink' [ = tapl-]
tinkw-, tinkwa- 'to roll'
ti6aq-, ti6o -k 'pitchwood, tinder (?)'
HS.-, m. tiSSify) 'to rock canoe as signal to steersman that there is
fish, game ahead'
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ti-to-t-aq\, m. li-to-caqsto(X) 'heavy-limbed from cold, stiffness'
tik- 'languid from weariness or satiation'
tikw- 'pad, bulge of flesh on the body'
ti -kw-, ti -kwa - 'to dig certain roots (kwanis, \i6syop, :a:i ,co) with pointed
digger'

tikwacq-, m. ti-kwacqSi(X) 'to hiccough'

ti-xtiyapix-in name of mythical character (Kwatyat's brother)
it?w- 'to sit'
tiJy-, m. tiMi(\) 'to wipe tears from the eyes with the back of hand'
tihya S ceremonial name of land-otter
tic-, tica

, 'large drops of rain fall from trees'
tick-, ticka- 'drumming in rapid beat, thundering'; m. tickSi(X) 'to
strike the drum'

ticq-, ticqa- 'flaming, flaring up'
til.-, tila- 'to dip things in water to soak them (e.g., element for
weaving)'; til.-, tila-k 'soaked dried food (soaked to make it
edible)'

towac-im man's name

top6- top6k-, topkak 'distended, opened-out (esp. eyes)'

topq-, topqak 'lump'
topicx-, m. topicxSi(K) 'to sneeze'
tom- (top-) 'to come out in clump; lumped, heaped up'
tonax-, tona-x 'reeds, rushes; mat of reeds, rushes'

to6k-, to6kak 'protrusion, hill'

to6x-, tolxak 'lump' [ = topq-, cf . to6k-]
totokw-akso -h 'bass of a certain variety'
tok-ubin place name

tokw-aqso-9is place name

tokw-a-s place name

iokwi--"fis-9ath name of tribe
toic-a- place name (Toquaht)
tofa-aq\-a place name
tox- toxw- 'to shred cedar bark' (old word)
toxw-, m. fox&(X) 'to murder from hiding'
tox-sokw-at-q-, toxsokwin 'common owl'
toxw-i-t man's name

toxwi-c place name (?)
toqw-as place name

tohsa -p-olh place name (Poet Nook)
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tohw-, tohciti 'head' .
toh- occasional variant of toxw- 'to shred cedar bark'
toc-iml, m. tocimyo-(\) 'having hair cut short'
toc-, tocop 'sea-egg of a certain large variety' *

tos.- tos-apiq-, tosapi-h 'root of a certain variety'

na9a"-, na9a- 'hearing, perceiving'

na9a- na9ac-, ne9i -qso 'uncle'

ne-9i--9ok 'in labor'
na9o"- na9cr-k-, na9o-k 'accompanying, following'
no9(ytb-a9a place name

da9 owe -qc place name (a creek)
da9owe-tx man's name

nayiq- nayi9i-q-, naytfi- 'echo'; nayi9i- man's name
na-yis 'rice'(< Eng.)
nayaq-, nayaqak 'baby, child'
nayi--, nayi-9ak 'at once; from the start'
na-we--9i-k man's name (said to be equivalent to na-wa-yi-k 'sitting
in woods looking for power'; also said to be based on interj. ne-
ne-we9ik 'come here' [perhaps N. Nootka word]—ne- is a
word, but not ne-we9ik)

na-w-ay-ok man's name (said to mean 'man watching outside his house
for whales to come up')

naw-ars- 'sitting idly chatting or looking about'
nawit-, m. nawitM(}C) 'to do, finish quickly; to pause'
na-wa-hi 'waiting'
na-p-, na-pak 'coiled up'; na-p-, na-pa- 'to get coiled up'
napni-t 'priest, minister' (< Chinook Jargon < Fr. le pr&tre)
napx- napxw-, napxwa- napxwak 'having the eyes open'
na-ma 'whiskey' (< Eng. rum)
namx woman's name

nami-nt place name [cf . -nit]
not- 'near, nearer; a little ways; a little farther'
na-t-, na-ti- 'wooden patch in wooden structure'; m. na-tSi(\) 'to
make a patch'

na-na(q-) 'lion' (< Eng.)
na-na-q-, na-ni-q- nana-q-, nani-q-, na-na na-ni 'grizzly bear'
na-na-cokw-il man's name (said to mean: 'gives all he has in his house
away at potlatches')
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nani- nani(-, nani-qso 'grandparent'
nanimxS place name

na-na-y(i)mox, iwnayimxw- place name (Nanaimo)
na-nxwinanis name of transformer (same as rha-l9iti-ya)
na-nirq-, na-ni-qa 'lulling to sleep' [cf. nayaq- ?]
nano"pi(q-) 'ribbon' (used by Ucluelet and Hoiath ; < Chinook Jargon
< Fr. le rvban ?)

nan-o-l man's name
na-nax-ol-9ath name of tribe
na6-, na6a 'tail of fish or fish-like mammal'
naS.-, naSak 'growing densely'

naS-a ,kw- naS-, naSa -k 'glad'

naS.- naS-ok-, nasok 'strong, firm'
naSk-, naSkak 'hard, packed tight' [cf. naS.-]; nask-, naSka- 'to
become hard'

nak-, naka- 'having the tongue protruding'
na-kwa-9aq man's name

na -k'oh-9ato 'under the blanket, shelter, of another who shares it'
naxo- 'edible root of a certain species'

naq-, naqa
, 'to drink'

naho -miS-9ath 'Snohomish Indian'
nahta6-, na -hta6 'mallard duck'
na-coq-, na-coqwa 'further away'
nas.- nas- 'rope-like thing, strand lying limp'
nas.-, nasak 'having given up trying; having failed; to try in vain'
nasq-, nasqa-, m. na-sqSi(\) 'beating (time) with sticks on board in

rapid, steady beat'; m. nasqSi(\) 'to beat (once) with stick on
board'; na-sqna-sqa 'beating slow beat'

na\aq-, na\aqati 'rib' [cf. :op-ati]
na\k-, na\ka- 'having the foot out, resting the foot against'; m.

naXkSi(\) 'to kick'
na-l-a-wi(-q-) 'wonderful to behold'
na-l-i-t man's name
na-lwi-qa woman's name
nabwZ-ok name

ni- interj. 'see! look!'; ne- ne-y, plural ne-6 'say!' (attention-
calling)

ni- 'to dip, touch ground'
ni- 'hollow object; container'; ni-, d. (m. in form) ni6i($) niya-
'to carry in pack-basket'
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ni-ya- place name (Neah Bay)
nipni-t 'priest, minister, missionary' (occasional variant of napni-t)
nipxo -cil place name

nimho 9oc place name

nimsat-, d. (it. form) nanimsatS 'to catch (sea gulls) with baited
snares set in the water' (old word)

nit-, nitop 'beam'

nitina-q-, ni-ti-na9a 'Nitinat'
nini-tinaqasoKw-ap 'to throw hoop overhand (instead of underhand)
in hoop-and-spear game' (old word)

ni-toq\i Hopachasath place name (of Salish origin?)
ni-tk-9ato '(whale) dips bodily down in water (does not dive, nor sink
out of sight)'

ninik-in 'talking nasally; imitating Elk's speech'
ni-nispat-was man's name (said to be corruption of ni-niskacwas
'snout comes out into view from hole')

nink-, ninkak 'twisted, wrapped around'; nink-, ninka- 'getting
wrapped around'

ni6-ink(w-) 'packed tightly together, crowded together'
niSi-kiUa man's name
nika(q-) 'negro' (< Eng. nigger)
nikiyaci man's name
nixw.- ni-xw-, nixwak ni-xwak 'cheap'

ni-xw-, ni-xwak 'coiled' (old word)
ni-qi-s-in man's name
nix-, nixak 'tangled'
nih-, nihok 'uprooted tree, stump; snag'
ni-h-, ni-wa 'we, us'; ni-iba-q (with first person plural paradigmatic

suffixes) 'it is we'
nic-, nica 'nose'
nicakk-a place name (said to mean: 'fragments of logs are cast up on

the shore')
ni-sa"k(w-) 'sack' (< Chinook Jargon < Fr. le sac)
nis.-, nisa-k 'satiated'
nisrha(q-) 'land'
nisk-, niska- 'to sniff, snort, make sound by blowing breath in or out'
nil.-, nila- 'amazed'
no --k- no-, no -k 'song'; no-, nono-k 'singing'

noma-, noma-k 'taboo; menstruating'
no--mi-l 'tame'
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no ,<-, no -ta
, 'to roll, rotate' ; no -tk- no -tx-, no -tkak no -txak 'circular,

spherical'; no-tk- no-tx-, no-tka- no-txa- 'to circle about'; no-t-
'circular' no-t-, m. no-tSi(\) 'to roll hoop' (esp. in hoop game);
no-tno-tS (d., it. form) 'playing the hoop game'

no-ni-qa 'speaking to one whom one happens to meet'
no6-i"q- no6-, no6i- 'mountain'
no -kom white man's name (prob. Newcombe)
nokwic-, nokwi-c 'pitch-wood'
no-hi-is hypocoristic name
no -hc-is hypocoristic name

no -cwa$a name

no saq-a nosaq-ak 'to a slight extent'
nos6iq-, nos6i- 'sea egg of the smaller variety'
nolap-q- noHp-q- nolop-q- no-lim-q-, no-lim 'supernatural being of a
certain kind'

no-li-nox man's name
h -lo - 'white man' (children's word)

ne --9ink(w-) 'scattered amongst, intermixed'

ne9i\-, ne9i\ak 'lit up, light'
na--pi(-q-), m. na-po(X) 'there is moonlight'
na-po-y-ok man's name [cf. na-po\ ?]
napxtar(rq-) m. 'to die instantly on being struck'
nap-sa-, nap-sa -9ak 'all in the same place'
napin-aq-, napinaqak 'entirely at one time; all together'
nama- 'only'
na-mak-sata child's name (perhaps = na-macsata 'only at the fore

head')

namal-Si(\) (m.) 'to try'
narmrl-a 'testing one's strength, engaging in a test of strength'
na-m-ink(y-) 'intermixed' [cf. ne-9inkw-]
nanaqic-aq\ place name (said to mean : 'codfish with lots of fat inside')
na6-, na-csa, m. na6o9al 'to see'; na6- 'to look'; na-6-ok 'look
ing for'

naS-, m. naSi(\) 'to look, go in order to see' [cf. na6-]
nax-9as 'having circular doorway'
nax-swa man's name (said to refer to hole on back of whale; cf. nax-9as,

also -swi ?)
na-xw-a man's name

naq-oiJM.s place name
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fiakF 'to give, present'
na-s 'daylight, day'; nasa- 'to become daylight, becoming full
day'; nas:a-k, 'dry weather, without rain'

ni-, niya - 'to sew' [cf . niq-]
nim.- 'in one piece'
nimqvS-9ath Nimkish Indians
nikw-, nikwa- 'holding in the claws'; m. riikSi(\) 'to scratch'
raxw-, nixtin 'salmon roe; kidneys'
niq-, niqa- 'to sew' [cf. ni-]
ni-c, ni-c-9ia 'short' (Ucluelet and N. Nootka, = Tsishaath 9a-ne9is)
ni-s.-, nisa- 'to throw bodily'
nisx-, nisxak 'pole-like long object is straight'; nisx-, nisxa- 'pole-
like long thing straightens out'

nisxr.-, nisxwak 'scattered'; nisxw-, nisxwa- 'to become scattered'
raX- 'supine'; m. m&Jt-QO 'to lean> foH back'
ni\k-, raXAafc nifJca - 'turned inside out'
niJJcwaq-, ni\a-k 'fighting, in a state of excitement'
ni\xw.-, niXxwa , 'confused, in a turmoil, boiling'
nilq-, nilqa- 'to grunt'
no-9 a" 'complying because of coaxing'
noibi(c)-, noibi-qso 'father'
nop- 'one'

Tio -pi-, no -pi9ak 'all over' [cf . nop-]
nopo 'six' [= nop-po; cf. nop- and 9a\-po 'seven']
no-rh-aya 'always' (Ucluelet expression, = sa-6ink)
no--ti9il- no--ti9il-aq-, no-ti9ila 'imitating' [cf. -ti-9ila (l)]
no-no-9 o -s-9ath 'Nanoose Bay Indians'
-ho6.-, m. rio£&00 'to cook food by steaming'
ho6-, m. no6Si(X) 'to throw with sling shot'
noS.-, noSa

, 'to distribute property in a potlatch'
no-kmi-s man's name
nox-, noxwa- 'to become sun-cracked'

noq-, hoqwi- 'boil, suppurating tumor'
no:aq-, m. no:aqSi(\) 'to swallow'

no:asak-h place name

noh-, noha- 'to smoulder (cloth, bark, moss)'
no -h-, m. no -hM(\) 'to bury'
no --hir 'copying after'; no--h-ap 'imitating actions of another' [cf.
no--ti9il-]

nohlaq-, nohlimc 'shredded cedar-bark wool'
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no --ca- 'facing the same way' [cf . nop-? cf . -c.-]
nos- m. nosSi(\) 'to get tangled up' (archaic)

6a-, 6a9ak 'island'

6a, 6a- interj. 'look out! let's see!'
6ayaxw.-, 6ayax 'picking berries, fruit'
6a9 a -fc(w-) 'regretful of the misconduct of oneself or of a friend'
6e -9akam woman's name

6a9acsi-b man's name

6a-y So-9 so-9, 6a- So9 So9 shouts accompanying hard work done in
group as signals for concerted action

6a-wiq-, 6a-wiqak 'drooping, sulking, moping, miserable'

6apxw-, 6akop 'male, man, husband'

6e-m(q-) 'jam' (< Eng.)
6ama- 'right, proper, as desired, successful'
6a-maqsa-q-, 6a-maqsak 'coiled up (rope)'; 6a-maqsak 'kindly, gen
erous'

6amas 'sweet, delicious' [cf. 6ama-]
6ami'q-ol, m. 6ami-qo-\ 'sober, serious, calm'

6a-mop 'whale of a certain large variety, similar to the California
whale'

6a -mok-om place name

6a6ama-9o\ woman's name

6a6im-9ak(w-) 'hunting sea-mammals'
6a6imaq name of a medicine

6at-, 6ata- 'to push, shove' (N. Nootka word, = 6aq-)
6atawa '(whale) feeds on school of fish' (?)
6a-ni 'at first; for a while, temporarily'
6a-6amaxtopos-9ath band name

6a6a-h-ci-:-as place name

6aSwaq-, m. 6oJwaqSi(X) 'to thrust (at fish) with long spear' [cf.
. 6asxw-]

6e-c-is hypocoristic name

6aSxw-, 6aSxwak 'lively, acting quickly'; 6oJxwa- 'doing rapidly'
6e -k man's name ( < Eng. Jack)
6e-kit 'blouse' (< Eng. jacket)
6akop d. of 6apxw- 'male, husband'
6e -ksin man's name ( < Eng. Jackson)
6akw-asi-q-, 6akwa-si 'whale's dorsal fin' [cf . 6o-]
6axt-, 6axtak 'cheerful, happy, high-spirited, proud'
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caq-, 6aqa- 'to push, shove'

6askw-at-q-, 6askwin 'whale vertebra'
6a ,lixwa9a woman's name

«- 'to pull'
6i9isqaqa 'my dear' (to female, esp. child)
ciya -nox-9ath name of Salish tribe
ciyom-i9i- man's name

6i-yoh-mi9a man's name

6ipq-, 6ipqak 'pursed up'; cipq-, cipqa- 'to purse up, become pursed
up; (bow or similar weapon) is drawn'

6im.- 'right, proper, ready, arranged; on the right (hand) side' [cf.
6ama-]

6i-bey man's name

6imot-q- 6imon-q-, 6imon 'halibut-hook'
cims 'black bear'
cit-, 6ita- 'sawing'

6it-, &itak 'proud, glad, cheerful'

6iti-nok 'dentalia' (Makah, = hi-xwa-)
6ini- woman's name (< Eng. Jenny)
6in6a man's name ( < Eng. Ginger)
6i-nic-, 6i-nopsiqso 'man's sister-in-law, woman's brother-in-law'
6ino"k- 'to talk Chinook jargon'

6ic-, m. 6i6Si(X) 'to introduce an irregularity in the midst of steady
drumming'

6i6- 6i6i6i-q-, 6i6i6i 'tooth'
6iS 'defecating' (polite expression)
6iSx-, 6i-3(x) 'dirty' (children's word)
6ikit-q-, cikinis 'chicken' (< Eng.)
6ixw- 6ixw.-, 6ixwak 'having one's flesh torn by hook, weapon'; 6ixw-,
6ixwa- 'to get one's flesh torn'

6iqat-, 6iqatak 'healed up (wound), scar'; 6iqati 'scar'

6ixw.-, 6ixwak 'scratched, torn of flesh' [cf. &w.-]
6ixw-i's- 'to drag'; 6ixw-, 6ixwa- 'to pull on'
6ickwe- 'my dear!' (to female)
cis.-, 6isa- 'dancing in a swaying fashion' (woman's dance)

cisas(.-) 'Jesus' (< Eng.)
6isk-, 6iska- 'to shake the head sidewise or backwards'
6iskat-, 6iskata 'to do in succession'
ci-l6inawe- shout used in playing a certain game

6o, 6o- interj. 'let's go! good bye! very well!'
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6o-, 6cPak 'face-downward; bent over'; 6o- 'dorsal fin'; 6oya-
'diving' (a person, whale, seal, etc.)

6ona(q-) 'vulva'
60-6 'George' (< Eng.)
&,&', man's name (Eng. Georgie)
6o6-, 6o6a- 'to rake herring'

6okwa- imperative particle: 'come'
6ofciyo-k man's nickname (after Eng. Duke of York, name of a

mountain)
6ox-, 6oxwa- 'to tickle'

ca-, 6a9ak 'water'

6e-9ak-im woman's name

ca9opq-ashim 'breast bone'

6cl>-oS-, 6a9 oS 'raw'
6am- 'rounded vessel' (e.g., bowl, pail, washtub, platter); Sam-,
capac 'canoe' (12 to 26 passengers); 6am-, ca-pok 'manned
canoe' (any size)

6a-p- 'to skim oil from surface of a liquid'

6apkw-, m. capMify) 'to make a watery sucking sound; to kiss'

[cf. tak^w-]
capi-q-, 6a- pi 'humpbacked salmon'
cat-, catak 'broad stripe'

&mo"xw- 6inorxw- 'to toss clam shells'; 6ano-xwa 6ino-xwa 'sailing

through the air flatwise'
cani-q-, cani - 'not seeing, unable to see'
caSimas man's name

cakwqw- 'to make a sucking sound in copulation'; 'imitate sound as
an indication that one desires sexual intercourse' [cf. capkw-)

6a-xsyaS 'supernatural being of a certain kind'
casa-q-, caSa- 'hurrying' (N. Nootka)
caSxa-q- caSxi-ibaq-, caSxiwa 'young thimbleberry shoots' (used as

food)
caqoc-, caqocak 'bubbling, churning'

6aqot-q-, 6aqo-niS 'edible berry of a certain kind' (resembling goose
berry)

6ahw-, 6aha
,
'to adze, cut with an adze'

casto-q-, castimc 'mink'
cat-, 6aW 'to get split lengthwise' (flat object, esp. board)
6al6a(q-) 'finger-nail, toe-nail'
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6L-, kya- 'to cut'
k-pal 'tasting raw, half-cooked (fish, meat—not vegetables)'
kpal-, kpalmis 'fish-scales'
k-poqs.-, iijio-qs 'copper'
6i-m-, m. k-pSi(\) 'to caulk, plug up, jam in'; 6i-m-, k-?nak
'plugged up'

k-ti"-9asim(-q-) 'copper'
ci-mat-aqso(l)-, k-mataqsol place name (Cape Beale)
kt-, 6itak 'on edge, sidewise'; 6it-, kta- 'to throw out net'
k-t-, ci-ta- 'digging clams'
k-t-rhita 'hemlock bark dye'
ktkis(-9is), kt9is 'easily cut, torn, crushed, disintegrated (flour, dough,
bread, meat cooked tender, apples, soft earth, cloth easily torn,
soft wood)'

ktas-, d. (m. in form) ktasSi(\) 'feeling cold'
&taw.-, 6itxwa- 'to move sidewise'; 'to swoop with spread wings'; 'to
dodge, go to one side' [cf. kt-]

kta-, kta- 'pitch dark (of night)'
ktap 'whale' (Nitinat term)
k-naxt-a personal name
&i-ni--9ath name of supernatural wild tribe
ciriri9i- man's name
6inya'k(w-) 6inyork(w-) 'shingles'

knq-, 6inqa - 'to rake, bunch together'
kno-q\, m. cinoqstofy) 'unwilling' (Ucluelet word, = ibasna)
k-kn-i-k 'given to feeling cold' [cf. ktas-]
titoqw-; kio-l 'war-club'
ein.-, kna- 'holding, pulling by the hair'
k6mo-qw-, 6i6rho- 'scapegoat; property, person destroyed or killed to
accompany deceased person, including property destroyed by rela
tives, persons killed in revenge or otherwise, enemies killed in dy
ing, etc'

<%S.- 6iSx-, eiSxak 'dark-colored, dirty'
kkw-, 6ikwa- 'to clip off (hair, twigs, etc.)'
6i-kw-, k-kwa- 'beating with quick beats'
kkwa9a 'marine worm of a certain species'

kx(w-) kxyi-k(w-) (with suffix —?is) 'light in weight, easy to do'
k-q-, k-qak 'inflicting bodily harm'
kxw.-, kxwak k'xok 'sickly'
kh-, kha- 'ghost, supernatural'
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khat-, Sihata 'in a state of fright'
ks.-, Si-sa- 'to sweep, scrape' ; ei-s.-, Sisak 'swept'
Sih-9ayita(-q-) 'supernatural bird of a certain kind'
cisar-q-, Sisa-p 'a sharp bone from the back of dogfish, ratfish, shark;
prong on herring rake'; man's name

ksapq-, m. ksapqSi(\) 'to cause to die suddenly by means of black
magic'

hsap-q- 6isaiyim-q-, cisahim 'chicken hawk'
ksyoq-olh place name

ksnoq-nit place name
ci-sk-, Si-ska- 'to scrape, shave oneself; to get shaved; rattling with
k-skmin rattle'

k-sk-mat-q-, Si-skmin 'scrape-rattle'; k-skmatq-, k-skmatqa 'rattling
with scrape rattle' [cf. Si-sk-]

kl.-, 6ila- 'to weave together, to twine'; klok 'weir, trap of twigs
woven together'

Si-l- k-lw-, m. ci-lSi(\) 'to run away (from home, school, pasture,
etc.)'; k-l-naq-, Si-lni- 'runaway'

So-, Soya- 'to scoop up'
So-, So9ak Soya- 'fish going along in schools'
co-, Sopal 'having an odor'

Sop 'tongue'

Som- Sopx-, Somak 6opxok 'stretched out; extending out lengthwise';
Som- Sopx-, Soma- copxa- 'to stretch out'

So6-, So6a- 'to stretch (skins) on drying frame'
So6-ma(-q-) 'mountain-goat'
So-cmak girl's name
So-Ck 'all, everything, everyone'
So6q-, So6qak 'bunched up, wadded, ball'
SoSa- place name

coco --tol 'dreaming of dead people' ['-itol (r) 'dreaming of . . . ']
SoSo-6-mak-apis place name

6oS.-, SoSa- 'suspecting, suspicious of
6okna(q-) 'wren'

Soh-, Sohi- 'extinguished; SohSify) (m.) 'to miss fire'
So -h-a man's name

SSS 'keep quiet! get out of the way (to animal) !'
SSS sound of fluid flowing
Sa-9ato9lis place name
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Sa-yiSowa boy's name

Samaq-ol man's name

Sa-t 'shot' (< Eng.)
Sana-yi name of weight-throwing game
Sakat-, Sakatak 'having one's hair, quills on end; protruding points,
longish fuzz sticking up straight'

Saxw-, Saxwa- 'to get scared off, to flee, avoid, escape'
Sa-xw-, Sa-xwa- 'small fish (e.g. herring, pilchard, sardines, anchovies)
wriggling, jumping in a school near surface'

Sa-xt-, Sa-xtak 'in confusion, mixed up, intermixed'; Sa-xt-, Sa-xta-
'to become intermixed, in confusion'

Saq- 'to spear for dentalia with long pronged spear' (old word)
Sa-h-ow-is place name

Si-— expression of friendliness
Si -wa -yo - Kwakiutl name
SiS6iyo- man's name
Si-wal- Siwal-, Si-walok 'sad, down-hearted'
Si-wiS man's name (< Kwak. se-wisl)
Sip 'ship' (< Eng.)
Simkwa-t place name

Sinima-9a Nitinat boy's name
Si-rwlqaya man's name (Kyuquot)
SiSa-wi-l 'large, supernatural, beaver-like porcupine'
SiS.-, SiSak 'brushed, brush-cleaned, swept, raked'; SiS.-, SiSa- 'clean
with a brush, rake'

Siq-, Siqak 'having the appearance of being about to cry'; Siq-, Siqa-
'to move one's face as if about to cry'

Si\-, Si\a- 'roots of a certain variety of fern'
Si\-, Si-\ok 'moving (i.e., changing residence)'
So-, Soma p 'to defecate'
So^ok,w-ath 'Sooke Indian'
So-wis 'shoes' (< Eng.)
Soma-t-9ath name of a club [cf. So-, soma-p]
Somi, Som 'a little harder!' (call of encouragement)
Sokwar(q-) 'sugar' (< Eng.)
Sox-, Soxwa- 'to move in wake of fast moving object' •

Soxya-l man's name

ka-, ka9ak 'stick-like object protruding'
ke9is 'going directly where one is going without swerving or pausing'
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ka-, kaya
, 'to measure'

ka-9a imperative particle 'hand over! give here!'
ke9e -ckair kacke9e t-

,

ke9e -ckata kacke9e -to 'to jump on one leg, to hop'
ka9op-, ka9opa 'to mention by name'
kcPoxvi-, ka9oxwa 'to rain hard'
ka-9oc-, ka-9o-c 'grandchild'
kayoxse-9in man's name

ka-wic-a9a place name

ke-p 'cap' (< Eng.)
keptit-q-, ke-ptin 'captain' (< Eng.)
kap6-, kap6a- 'to make the whining sound sometimes heard from the
hushed sea'

kapk-imy-is name of the mythical creator of Tsishaath, son of Kwat-
yat; name of an island; personal name

kapxw-, kapxwak 'insufficient'

kaps.-, kapsa- 'to do suddenly, jerkily'
kamat 1

. 'known, definite; (caus.) knowing'; 2
. 'to request services of

a doctor'
kamitqw-, kamitqok 'running'
kamo , vocative 'young chap, dear fellow'
kampo-c kampo-cis(.-) 'gum boots' (< Eng.)
karha"-..— 9is 'few, little'
kat-, katak 'proud, glad'

katxw-, katxwak 'with teeth bared'
kan- 'kneeling'; m. katSHS) 'to strike with the knee'
kanaryi(q-) 'fungus, mushroom'

ka-na-wic man's name
kanac 'carrots' (< Eng.)
kanop-, kanopal 'carrying on the back'

ka6--, ka6ak 'jutting out, extending out' [cf. ka-]
ka-6ke-9is-9ath name of tribe
kacxw.-, ka6xwak 'falsely proud, boastful' [cf. kat-]
ka6q-, kacqak 'lump, excrescence' [cf. ka-]
ka6as 'roasting on a spit' [cf. ka- (?)]
ka-k cry of blue jay
hakis-maq-, kaki-smapt 'bamboo'; 'grass of a certain variety'

ka-iop-Si-l man's name (Nitinat)
kaxat-, kaxatak 'separated from group'
ka-xswo--9o\ woman's name

kaxl.-, kaxla- 'to rise slightly'
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ka-x 'sore, hurt' (children's word)
kac-, kaca- 'hailing, sleeting'

kaha-c boy's name

kaca'-yak(w-) 'counting-stick used in hand game and some other
games'

ka-ckorxs-maq-, ka-cko-xsmapt 'fern of a certain evergreen variety'
kacs.-, kacsa- 'to take, pull by the head'
kacal-mis 'maggots of a certain kind used by ghosts as food'
ka-cina-q 'large wooden spoon, ladle' (< Kwak.)
ka\-, m. ka\Si(\) 'to speak harshly to, to scold'
kas- 'carrying baby'
kas.-, kasa- 'to glance furtively out of the corner of the eyes'
kdfJi-, ka\hak 'in view, visible'; (esp. Ucluelet) 'daylight'; ka\ha-
'to come into view'; (esp. Ucluelet) 'to become daylight'

kal.-, kala- 'to whisper'
kalr 'branch, long pole-like object protruding' [cf. ka-]
kalkath-, kalkathak 'sparse'

kalkint- kalkirUapiml-, kalkirdapvh 'strawberry'
kiwita-na(q-) 'horse' (< Chinook Jargon)
kim-, kimak kima- kipa- 'having the lips tightly closed'
kim- 'resting prone with one's chin on a surface'
kind-, kimtak 'long pole extending from end to end'; kind-, kimta-
'to pry'

kims.-, rep. kimskimsa 'drumming with quick regular beat (as in
lehal, not as rapid as 6i-qa-)'

kith-, kitha- 'to make a clinking, clattering, clanging, resounding
sound'

kinah- kinah-ckwi-q- kinarh-ckwi-q-, kinahckwi kina-hckwi 'clam-shell'
kino-t white man's name (Guilloud)
kin&>-6-9ath 'Canadian(s)' (< Chinook Jargon < King George)
kinh-o-l man's name (cf. kith-)
kinna-niSa- man's name
kinic-, kinicak 'blue'
kit.-, kiSa- 'to wriggle'
ki-k-, ki-ka- 'to whistle'
ki-ki-q-inl man's name
kix-a- place name
ki-x-9in place name
kixl.-, kixlak 'rapid, speedy'
ki-qamaya song word (Kwakiutl for 'chief)
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ki-qama9oq woman's name (< Kwakiutl)
ki-qinox woman's name (< Kwakiutl)
kihr, kiha- 'to aim, sight, look through distance glasses' [cf. pih-]
kicoq-, d. (rep. in form) ki-ki-coqwa 'speaking Nitinat, Makah, or
Kwakiutl (foreign languages which are relatively similar to Nootka)'

kic-, kicok 'log, hewn log, beam'; kic-, kica- 'to poke, do with the
end of a pole'

kicox-is place name

kistaq-, kistaqak 1. 'green (as typified by leaves of trees)'; 2. 'pale';
kisti-mc 'gall'

kista 'chamber pot'
fciX-, fctXa- 'to become shattered; shattering, breaking'; ki\o-k
'breakable; glass, crockery'

ki-ki-laks-mapt 'plant of a certain species' (used for rubbing on so -ma
bait to make it look enticing to fish)

kil.- 'to lift up, carry a canoe'
kilimaxin man's name
ki-biaq-, kilnaqa 'to yell in ceremonial carrying of canoe as signal to
toss it up'

ko9al 'morning'
ko9oq- (also koibaq-), ko9oqwa 'to berate, vituperate'
ko-yok place name

ko -wil.-, m. ko -ibil 'to steal'
kowila 'doing as directed, as one desires (in spite of difficulty)'
koma-q- ko -nta-q-, ko -ma 'rat-fish'
komcin(-q)- 'fawn' (Hopachasath)
kot 'God' (< Eng.)
ko-t 'coat' (< Eng.)
ko -tin man's name ( < Eng. Gordon)
kot-, kota- 'to beckon'; kota- 'to lead by the hand'
ko-nar(q-) 'schooner' (< Eng.)
ko-narlq-) 'gold' (< Eng.)
konox man's name (Nitinat)
ko-k 'lunch, provisions'
ko -ko name applied to baby who has not yet been named
koxo -9om Hopachasath place name (of Salish origin?)

ko-x (d., m.) 'to urinate' (of a man); ko-xwa- 'going back and
forth to urinate'

koxm-at-q-, koxmin 'scooped out wooden rattle in effigy form';

koxmatq-, koxmatqa 'rattling with koxmin'
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koxc-, koxcak 'very fresh'
ko-xw-apimy-il-, ko-xwapi-h 'edible root of a certain variety'

koh(w-) 'open, hollow'
koh-wisa-q-, ko-koh-ibisa-q-, ko-kohwisa 'hair-seal' [cf. kohw-]
kdkoh-, ko\ohak 'cloudless'

kol.- 'to bring food-gift to a relative'

kwa-, kwa-9ak kwa-ya- 'to move backwards, buttocks-first; to sit down'
kwa-- imperative particle 'come here!'
kwa9at Ucluelet interjection
kwa-ta"(q-) 'twenty-five cent piece' (< Eng. quarter)
kwatyart Nootka culture-hero
kwatyi-, kwatyi-k 'heavy'

kwa-nime-, kwa-no-me- expression of friendly address to male (N.
Nootka)

kwani-6-im place name

kwanis 'wild onion'
kwafioxw-, d. and m. kwanox 'to urinate' (of woman); kwanoxwa
'going back and forth to urinate' [cf. ko-x]

kwa-kwa9ol-9ath kwa-ko-9ol-9ath 'Kwakiutl Indians'
kwakwip-, kwakwi-p 'black oyster-catcher'
kwa-kwinh-a6-is place name

kwa-kwilta 'grouse of a certain variety' (old word)
kwax-, kwaxa- 'to splash, spray, wash over'
kwa-hi- 'in view, visible, known'

kwa-chi(c-) 'grandchild's spouse; spouse's grandparent' [cf. ka-9oc~]
kwaci-nox-9ath 'Quatsino Indians'
kwa-s<i-dox man's name

kwe -Xa woman's name

kwal.-, kwala- 'to get broken off'

kwi-, rep. kwi^kwi-ya 'sharpening, grinding, whetting, filing'
kwi9a9a-q-, kwi9a-9a 'coloring substance obtained by baking a balsam
fungus in ashes'

k^i-q-eilo-^aa place name

kwiya-ct-in man's name

kwiyi-m-in Nanaimo man's name
kwi-ta --:atap-H

, l man's name
kwit6i-n-im man's name

kwi-t-cak 'red perch'

kwitx- 'to glance, bounce off without injuring'
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kwith-, kwitha- 'to tap, knock' [cf. kwinh-]
kwi-na-yil Salish place name (Quinault)
kwin-i9i- man's name
kwin-9al 'longing for'
kwin9o -yin(q-) 'coal oil' ( < Eng.)
kwinyo -t- 'Quileute'
kwinq-, kwinqa- 'to spurt out as liquid, to bubble up'
kwinh- 'to peck; to make a hollow sound' [cf. kwith-]
kwik-ma(-q-) 'black bass'

kwikwal-, kwi-kwa-la 'dancing the now common social dance repre
senting a dance of victory'

kwifo"i-nk-so^q-) 'hand, finger; front flipper; paw (of bear, etc.)'
kwix-, kwixa- 'rubbing'
kwi-q-, kwi-qa- 'rubbing oneself in secret ritual'
kwi-q\-, fcwrgXa- 'paining stingingly, smartingly'
kwix-, kwixa- 'to get running sores'
kwihna~q-, kwihnin 'old salmon'

kwic-, kwica- 'remove screen, fabric; to uncover'; kwic-, kwicak 'un
covered, unscreened'

kwic-, kwica- 'to dig by scratching away dirt (e.g. wren or chicken
scratching, digging with earth-digger)'

kwis- kwist- kwista- 'different'

kwismis 'Christmas' (< Eng.)
kwi-stox man's name

kwUa-ca-co-t man's name

kwil.-, kwila- 'salmon scraping bottom preparatory to spawning'
kwil.-, kwila- 'to blow spray from the mouth; to curse'

k'e9it-q-, -ke-9in 'crow'; ie9itq-, ie9itqa 'cawing'
kaya-q-, Icaya-qak 'tentacle'

kayist-q- ka-yiSktn-q-, ka-yiSkin 'sea shells'
hayi-c-, k'ayi-cok 'dyed black by a special process involving a black
mud dye' ; kayi-mc 'black mud of a certain kind used as dye'

ka -yo"p- ke -yorp-, k'a -yo -pa ie -yo -pa 'swinging'
kayo"p-q-, kayo-min 'panther'
kawah-, kawahak 'having the mouth open, agape'
kap-, rep. kimkima 'plundering, robbing'
k'ama-, icamak k'ama- 'full' (N. Nootka word)
k'a-markw- 'looped'

karha-q-, karhaqa 'to make a noise' ; kak\nnin(.-) 'making a noise'
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k'atyi-, katyi-k-. .—9is 'light in weight' [cf. kwatyi-]
hitxk'atxilwat woman's name

kata-, k'ata- 'unable to reach'
k'an-, k\inak 'to camp, stop temporarily'
k\inatar9as place name

ka£-,1ca6ak 'a short distance; barely'; ko6a- 'soon, for a short time' ;
ica6.-. .—?ts, d. hi6Si{\)-. .—9is ka-6-. .—9is 'for a short time'

kach-9i-k (with dubitative mode) 'he of all people probably will'

(ironical)
kaS-, k'aSak 'bent backwards from the waist'; m. 'to make outward
motion of the arm in guessing the two left hands in lehal'

ka-k cry of crow
ka-ko-q-hin 'spear is notched at the end'
k\ixni-q-, k\ixni- 'driftwood'
kax- 'to break, burst' [cf . k'ah-]
k'ah-, hiha- 'to become chafed, burst skin; breakers, round thing
breaks; log opens a split'; k'ah-, kahak 'chafed skin, flesh; (log)
opened by wedge'

k\i-h6i(q-) 'cod of a certain small variety'
kac-, k\ica- 'to pinch'
kackam-at-q-, kackarhin 'butterfly'
ka-cka-rhraqs-mapt 'barberry tree'
k\icna-q-, Oacnimc 'fish of a certain species similar to bullhead'

k\icq-, ioacqak 'torn (cloth)'; k'acq-, Imcqa- 'to become torn'

icach-aq 'blanket, robe' [cf. -a9aq]
k\i-s6a(-q-) 'hair-seal'

&»X- 'to squeeze the eyes shut in a grimace'
k\iJaar-yak(w-) 'cod of a certain variety'
k\xlka(-q-) 'little finger' [cf. ial6a(-q-)]
ki-yi-ca-9ath name of tribe
ki-, kimis 'penis'
kims.-, k'imsa- 'biting on bait, pulling on line; biting well'

&mX-, rep. k\rri%k\m\a 'dancing a certain kind of dance with rapid

step'

ki-tq-, kvtqa- 'to screech, scream, howl, to make a sound with whistle'

kinaxom-9as place name

Kirtr-yarf)-, m. ktnya-p 'to find'
kinr-ibart 'old cedar bark mat'
hinsa-, m. iinsokwi(X) 'to do weakly'
ktnli-mc 'sea anemone'
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kinaq-, kina-q 'herring guts'
kiii-aox-S 'in playing the arrow game, shooting at end of target lying
flat on ground'

in- 6-, tiv6ak 'fabric-like thing rolled back, drawn back'; ki-6-, ki6a-
'to get rolled, drawn back'

ktSki-na(q-) 'ghost of deceased'
kisko-q- kiSko-q- kiSki-ko--q-, ki-ski-ko- 'robin'
kikis-iml place name
kikil-s9at-ak\i(-q-) 'cod of a certain small variety'
kic-, m. k'idn(\) 'to close eyes quickly as a signal'
k\-c-, k\-ca- 'raining mist'
iistah-, k'i-stah 'sea-bird of a certain species'
k'ilat-q-, iilano-s 'fur-seal'
Icilx-, kilxak 'spoiled (meat or fish) because of an interruption in the
smoking process'

ki-ko-q- ki-lco"-p-, k\-lco-p k\lcop 'owl of a certain small variety'
k\h,h>ya- 'to catch on a hook' ; ko- 'hooked'
ko -- 'a little ways, a short distance'
ko9ok-, k\>9okwa 'braiding with four strands'
kowaq-, m. kcnbaqSi(\) -to go fishing in the river'

k'opq-, k'opqa- 'to slip away (rope, pole)'
k'om-, k'oma- 'to point with the finger'
koms 'herring-roe'

k'o-k-, k'okwa- 'to poke in ground with digging stick'
ko-k-mik place name
k\>kca(q-) 'shank of whale'

k'ox-, k\>xwak 'mattery'
koxwa-q-, k'o-xo 'sea-hen'

ko-q-, k\>-qwa- 'to approach stealthily, stalk, hunt'

Iwc-, k'o-cim 'mussel of a certain small variety'

k\>saq-, kosaqak 'sterile in child-bearing'
ko-l-, ko-la- 'to dip food in gravy, grease, relish'

fca-, icaya- 'to break in two lengthwise'; kwa-, m. kwati(\) 'to

become broken'

k"e9i-niS man's name
kwa-yimia place name

kwa -yas- 'having twin children'

faatoqw-, kwatoqwak 'dense underbrush; cluttered up'
fcanap place name
kwa-6i-. .—'m vocative (to a boy): 'dear little fellow'
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fcafaaq-, m. fcafcaqSi(*.) 'to sting'
kwaq-, kwaqa - 'to remove herring spawn from hemlock branches'
fcah-, fcahak 'dead (vegetation, shell-fish)' [cf. qah-]
fcas.-, fcasak 'dead limb, twig' [cf. fcah-]
k"a- saw-in, fca- sow-in man's name
k'wa-sqla-9a place name

^waX-, faafca\ 'sea-otter'hi, fca-lok 'branches; ritual branches'
kwal(t)x-, kwal(t)xa- 'to break (of brush); to make a sound in under
brush'; faaKfix-, fcal(fixak 'brushy'; k'walox-, faaloxmis
'broken brush'

iwimac-, fcima-c 'frost'
kwit-a" 'wearing something that becomes one'
faitx-, faitxak 'deflated, collapsed'
k'win- fcitx-, fcina- fcitxa- 'stuck, glued on'
fcita 'roe of female dogfish'
kainiq-olh place name (Effingham Inlet)
iwinyi-q-, fainyinc 'seaweed of a certain species' (has little bulbs con
taining air)

Kwi£-, kwi6it 'expert in accurate spearing'
fci6ita-qiml 'large tin container'
fciq-al 'lucky'
fcix-, krixa- 'to suck; dancing a certain wolf-ritual dance with suck
ing sounds'

iwis-, kwi-s 'snow'
iwiso -x man's name

iwisk'wa-stin boy's name (of Clallam origin)

xa-9amin(-q-) 'ladder' (esp. N. Nootka)
xaya:-a place name

xa6a-, xa6a- 'apart, separate'; xa6-, m. xa6&QC) 'to separate, sepa

rate out'
xaSin 'small Nootka fishing canoe about 12 ft. long' (N. Nootka)
xaq-, xaqak 'deflated, collapsed, smaller'

xaqt-in man's name

xas.-, xasak 'divided'; xas.-, xasa- 'to divide' [cf. xa6a-]
xa-\-in man's name
xi-wi man's name
xivri(-q-) 'sediment from boiling dogfish liver or whale fat'
xiwit-is place name
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xitlco-q-, xitkomc 'earth worm, fish worm'
xi6o-qiml 'stooped'
xi\xtk-i9i- man's name
xoxo9om place name

xo-c-, xo-ca- 'intoxicated'

xwa-na-l man's name, short for xwa-na-lina-l
xwak-, xwakak 'swollen'

xwa-^a-na(q-) 'canoe with long bows at both ends'

xwaSxwi-q- xwaSxi-q- xwa-xwaSqi-q- xva-Sxwi"p-, xwa-xwaSqi xwa-Sxwi-p

'bluejay'
xwi-tcak 'perch of a certain variety; bird of a certain species'
xwinxwina-9oq little girl's name

xwins.-, xwinsa
,
'to brush past'

xwiS-iml 'harpoon with lanyard'
xwiS, xweS interj. cry of Bluejay Society
xwi\xwa-M woman's name (of Nanaimo origin)
xH-l-asim(-q-) 'small blueberries: Vaccinivm religinosum (swamp bil
berry or blueberry)'

qa-, qaya
, 'to puncture with an awl, needle'

qac- 'on the left'
qa9as- 'game of a certain kind, formerly played by the Indians'
qa-9o-h (also qwa-9o-h) 'not in earnest, making believe'

qa9o --c 'pack-basket' [cf . -ac 'receptacle']

qa9ol-, qa9ola 'prying shell-fish off the rocks'
qaya"- 'drifting'
qayapta(q-) 'leg, limb'

qa -yo -kw- place name

qawaS-, qawi- 'salmon-berry'; also general term for 'berries, small
fruit' (including plums, cherries); 'jam'; qawaS-, qawaSak 'sal
mon-berry colored, red-hot'

qa -wac 'potatoes'

qam-, qama- 'trapped, lassoed, snared, entangled'; qa-mi'l-, m.
qa-mi-lSi(\) 'to set a trap, catch in a trap'

qamay- qamoh-, qamah 'black cod'
qat-, qatak 'cut, slit, break'; qat-, qata- 'to get cut, broken'
qat 'hard to cut or break'
qa-tpa-q-, qatpal 'quarreling with one's spouse'
qatcf-, qatqwa- 'to amputate; to get amputated'
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qana-y-it place name

qan-i-win man's name (Nitinat)
qa-n-im name of an island
qa-n-im(.-) 'valued, sacred'
qa-no- place name

qa6-, qa6a- 'to extend the elbow, to strike with the elbow'
qa6ca, qacca 'three'

qa6x (interj.) cry of Raven
qa-q (interj.) cry of Raven
qa-qa-mina(q-) 'supernatural being of a certain kind'
qaqi --9ak 'orphan'

*

qaqi\-o -w-is place name
qa-q-ow-is-9ap man's name

qaqop 'trumpeter swan'
qa-qo-xwayoq, qa-qo-xwiyoq girl's name
qaq-maq-, qaqmapt 'alder'

qah-, qahak 'dead; beaten; dead-tired; broken-down (machine); (tool)
rendered useless'; qah- 'to kill'; qaha- 'dying off'

qa-h- qa-has(-) 'barbed'
qa-h-9a place name

qa'c- qa-ar-, qa-ci- qa-cayi 'to give a present'
qac-i-win man's name
qa-cinkw- qa-cinkwa 'to head off'

qa-c-, qa-ca- 'bubbles coming out of the water' (Ucluelet)
qas.-, qasi- 'eye'

qasqi-q- qasqi"p-, qasqi -p 'starfish'

qalatkw- qaUftikw-, qala-tik 'younger brother'
qal.-, qalak 'branching off, separated from the main group'
qali-:a(-q-) 'shorter prong of spear' [cf. qalatkw-]
qa-lqa?vn(*q-) 'blackberries' [cf. qawaS-, qawi-]

qi-, qiya
, 'to shift position'

qi'y- qiy-, qi- 'for a long time'
qi-waS Ucluelet man's name (< Kwakiutl ge-was 'deer')
qi-ibaxim-9ath 'Parksville Indians'
qiwah 'steelhead salmon' [cf . Comox qe -''wax)
qiwi-6in-9ath 'Cowichan Indian (s)'
qit-, qitak 'tied about, looped'; qiir, qita- 'to tie, knot, loop'
qinaqac 'internal organs of ruminant'
qi6-, qi6in 'louse'

qiS.-, qisa-k 'bent'; qiSa- 'to bend'
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qiSap-q-, qiSim '(possessing) spirit of Wolf Ritual clownishness,
craziness'

qic-, qica- 'to mark, paint, write'

qiSqi-mox-9ath name of Indian tribe (Koskimo)
qiqi--:in name
qi-x mythical name of mink
qi-xaytin qi-xaytil man's name
qi-hwis woman's name
qi\arq-, qi\a-qak 'fishing for halibut'
qilc-, qilco -p 'wild rhubarb stalk'
qilc-im man's name

qo9ac-, qo-9as 'person; Indian; adult; man; man of worth'; qo9i-6i(k)
'to become a person, grown up'

qo9iSit-q-, qo9iSin 1. 'raven'; 2. 'fish of a certain species'

qop-, rep. qo-pqo-pa 'copulating'
qorhic 'decapitated head; human skull'; place name

qot-, qotk-, qotkak 'lean, hard, tough, stiff, hard to the feel'

qoS.-, qoSok 'stiff'

qoxw-, qoxwa- 'to freeze, become frozen'; qoxw-, qo-x 'ice'

qoxo -miS-i'ath (also q-) Vancouver Indian

qo -sna place name

qo-\-Si(\) 'to act hastily, rashly, quickly' (N. Nootka)
qol.-, qo-l 'slave'

qwa- qway-, qwa- 'thus, such, so'; qwama" 'thus much; thus many'

qwayac-, qwayaci-k 'wolf
qwawaS-olh place name

qKapal-, qwa-pa-l 'alder bark dye'
qwam-a-no9a place name (Carmanah)
qwanaqa-l place name

qwa-nitox man's name

qwaqwa^i\ place name

qwah-, qwahmis 'red clay of a certain kind used as paint'; qwah-,
qwahak 'daubed with qwahmis'

qwa-hit-q-, qwa-hin 'fishing for tyee or dog salmon with prong-spear
at night'

qwacal 'pretty'
qwa\a- 'doing quickly' (N. Nootka; cf. qo-\si\)

qwa\-, qwa\a- 'to put branches in water where herring are spawning
in order to obtain herring spawn' (old word)

qwa-\-pi-yt
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qwi-, qwiq (in relative mode) 'that which, he who'

qwi-9ic-, qwi-9iqso 'parent-in-law, child-in-Iaw'
qwitq-iml 'enameled'

qwit-q-, qwini- 'sea-gull'

qwini-Stop name

qwiniS6i-9ath Neah Bay Indians
qwirtiinox woman's name

qwiS.-, qwiSa- 'smoking'

qwiSaniMm qoSanUsim name

qwi-qo-9o-l man's name

qwiqwipi-9a man's name [cf. ha-6a-jri-9a ?]

qwicwat girl's name
qwis qwisila (m.) 'to do thus, do so'
qwi\- 'on drying rack'
qwi\aq-maq-, qwikaqmapt 'hemlock'

qwikit-q-, qwi-kin 'bone chisel'; qwi-qwi-\itqa 'chiseling'

qwtM-n-im man's name

qatxqa-tx-in woman's name

qana\a-q-, qa-na-\a 'wolf
qanimka6 place name

qaSofc-i9v man's name

qal.-, qahk 'unfriendly through quarreling'
qalx-, qalxak 'muddied (water)'
qiya-wica place name

qi-tap young man's name
qinitimt place name

qi-xac-i-t name
qo mo-9oxS place name (Comox)

qwa-yi-niS 'ca-yiq, as said by a certain kind of bird'

qwa-yikim-9ath 'Frazer River Indians'

qwanisic, qwalisic name

qwa-sawin qwa-sowin name

qwala-ca-cot man's name

qwityat-ol man's name

qwiniq-olh place name

xtfa-yina6 place name
xawiyis-9aqs woman's name

xa -wil-ap man's name



296 SAPIR AND SWADESH, NOOTKA TEXTS

xani -kaniS man 's name
xacl.-, xa6la- 'unmarried, divorced, divorced woman; separated from
husband'

xaSirtfv man's name
xaS(.-) 'disc-shaped bone, vertebra, in whale'

xi9im(.-) 'supernatural being of a certain kind' ( = :almaqo -h)
xi-ya-xtilap man's name
xiya-xto-wo-9o\ woman's name

xina-qwat woman's name

xiS.-, xiSok 'trash'

xic-, xicak 'crumbled, crushed'

xilxil-im 'bird of a certain species'
xot-, xota- 'to cut' (uncommon word, = &'-)
xo -n-a man's name

xonxonriiri(-q-) 'jelly fish'
xoxx interj. representing rattling sound in throat of dying person;
sound of koxmin 'rattle'

xol.- xolk-, xola- xolka- 'slimy'
xolxoV old Salish place name in Hopachasath country

xwi-xwi(-q-) xwi-xwa 'Salish masked dance; dancing this dance'
ywiXywr3Uj Salish woman's name

xwi-li- name

>e.?i- 'laceration, wound'; :a-:a-6aq-, :a6o- 'wounded'
:a- interj. imitative of hair-seal, sea lion

'a9o-k(w-) 'lake'

:ayaq-, :ayaqa 'to do with energy'
:a -yaq-, :a -yaqa 'herrings spawning'
:ayaq-, :ayaqmis 'rotten fish'

:ayoxwa-q-, :ayoxwin 'cod-fish decoy'; :ayoxwaq-, d. (it. form)
:a'vxwaqS 'fishing with cod-fish decoy'

:ay-iSi 'autumn'
wwa-6-is place name (Granite Creek)
:a-wi-p:-i-k(w-) 'sparrow'
:awat-q-, :awin 'salmon head'
:awitka6 man's name

:ap- :ap-a"kw-, :apa-k 'willing', m. :a-pokwi{\)
:apkw-, :apkwa- 'to hug'

'apc-Si(X) 'to vanish suddenly'
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ap-syi-q-, :apsyin 'abalone'
apl.-, :apla- 'to slice off fish for drying'
apat-, m. mpaUi(X) 'to spear' (uncommon word)
apiS.- 'white-spotted of body'

amiq-, :ami-q 'horse clam'
amica-q-, :amicapt 'maple (Acer dovglasii, mountain maple)'
amipa(-q-) 'sap-wood'
arhit-, :arhi-t 'clam shell'
a-rhiq-i-l 'punishing one to teach him a lesson'
at- :an-, :ata- :ana- 'to patch, darn, mend'

ati-kw-is(.-) 'lowest tide of the year'

atiq-, m. :atiqSi(\) 'to thank'; :atiqak 'thankful'

atoS-, :a-toS 'deer'

atxw.-, :atxwak 'shrunken, curled up, curly'
ataxw-, :ataxwak 'suspended by the arms'
ataxw-, :ato- 'beaver'

anr, :anak 'bent over from heavy weight'
ana-q\-a place name
analca(-q-) 'flounder'

a -nos 'crane'

a6r :aSk-, :a6a- 'a6ka- 'holding in the hands'

a6kwaq- 'streaked (on the body)'
oJ.-, m. :aSSi(\) 'to get broken' (esp. rope, cord, etc.)
afcw-, :akwa- 'to cut with a knife, whittle, sharpen with knife'

a-k(w-) 'dog-salmon' (N. Nootka, = hinko-9as)
axw.-, faxwak 'less'

aqak-9ath name of tribe
aq-maq-, :aqmapt 'grass, hay'
aqt-i-s place name

aq-nit-is-9ath name of tribe
ax interj. sound of wolves 'grunting'
a:aSal-aqs man's name

a:as-wa, m. :aswa- 'to excuse oneself, to give an excuse'

a:a-s-hi 'planning'

ava£-&(X) 'to make an involuntary watery sound in the throat'

(indicates that one will fail in an enterprise)
:a:al 'scarce'
:a:alh 'comfortable'; :a:alh-9i interj. 'be comforted!'
:a-:in-api 'calling out'
:a:i6-, 'Mi6i 'eyebrow'
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.'an-ft 'cave'

:ah-, :ahak 'uncovered, bare of covering'

'ah-, 'aha- 'to dive, swim; salmon go upstream'
'aha-, m. :aha6i(\) 'to turn away from, to go in opposite direction'

.'a-/iors(.-) place name

:a-ht-, ia-htak 'remaining with temporarily, for a while, for a short
while'

'ac-, :a:i-6o 'wild-clover root'
:acr, :aca.- 'in a cataleptic state in Wolf Ritual'
wc-, :a-cok 'permanently'
'ocaxw.-, d. (it. form) :a:a6axS 'to snare, fish with double-pointed
bone hook'

:acaq-, :ataqak 'white and wrinkled of body from soaking in water'
:a-caxwiya boy's name

'a6il-, :acila 'persisting, insisting'
:as.-, d. (it. form) :as:as.s 'doing carpenter work'
msalaq 'leather'
:as-po"\ 'to get paid' [cf. -po-X]
:ask-, mskak 'bare of growth (hair, trees, feathers, etc.)'
:asic-, :a -sic 'bee, hornet, wasp'
'a\-, :a\a- 'to twist'; :aX-, :a\ak 'limber, pliable'
:ala-t place name (China Creek)
:ala6-maq-is place name (Dodd's Island)
:al-maq-, :almapt 'yellow cedar'

:al:ata-q-, :ahatapt 'kelp'
'e- , :e-

, interj. cry of novices in Wolf Ritual
.'t-- cry used in uttering spell
:iyal-, :iyala 'to elbow, to push with the elbow'
:iw-ac- nxw-, :iwi-qso 'sweetheart'
'e -pkw-is hypocoristic name
:i-pq-, :i-pqa- 'to whistle'
:imatq-, :imatqa 'water whirling in whirlpool'
:imat-q-, :imin 'navel'
:imwac 'fish-hawk'
:imt-,:imti- 'name, appellation' ; :iml-,:imta- 'to mention by name' ;
:imtr, rep. :imt:imta 'singing the meaningful words of a song'

ntakw-, :itak 'disbelieving'; :it-, :ita; 'to lie'
:it-, :iti- 'scratched, scratch'
rinmi(q-) 'snail'
Hntr, nntmis 'nasal mucus'
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:inq 'milt'
:ins.-, m. .>t-n*&(X) 'to awing, swerve'
:ina-, nnark 'speaking in a kindly manner'
:ii.-, :i&a-k 'rotten'
:i6no-q-, :i-6rw 'salt-water bullhead'
:i-Sty- 'autumn' [cf. H6-; cf. also :ayi-6fr-l]
:iSi-q-, :iSi- 'ankle'
:i-S:ini-\-, HS:ini-\a 'univalve shell'
:i-ki"-) 'pair of brothers'; :i-kw-a"ceiii(-q-) 'brother of a male'
:iq-, m. :iqSi(\) 'to sing out, yell out as in a game, at end of song,
dance, etc'

:iq-, :i-qa- 'charring canoe-bottom (as a means of making it smooth)'
:iqat-, m. :iqat&i(X) 'to drip'
:iqi"(q-) 'dried dogfish skin used like sand-paper; sand-paper, emery
paper'

:i-:-i\ 'engaging in procedure of trying to find traces of the Wolf
Ritual novices who have been carried away in the mouths of the
wolves'

:ih-, :iha- Hhak 'crying, weeping, mourning'
tffyi; :i-hi-q shout used when one sees supernatural thing, to turn it
into medicine

:ic-, :ica-t 'menstruating for the first time'
Hc-i-t man's name
:ic-syi-q-, :icsyin 'spine'
H-co-q-, :i-to- 'stump'
:i-s 'twine' (old word)
.'t--X-, .'t-Xa- 'raining in torrents'

:i-\kwa-6i(\) 'to have legs buckle under one, supporting posts weaken'
:il.- :iya"l-, :iya-l 'plume'
H-la-yop-Si-l :i- la -wop-Hi- 1 man's name
:i-bmaq-, :i-bnapt :ilmakt 'nettle'
H16-, .u-ra-X 'dog'

:iU-i/ak 'trout spear' ; rep. :i-l&i-l6-a 'spearing with trout spear'
.><>,-- interj. scream of whale
:o-, :o9ak 'flowing; water'
:o-- 'more, completely; closer, further'
:o -y-ap 'interpreting'
:oyi 'medicine'
:op-, :opa-k 'calm weather'
:op-, :opa- 'to spill, leak out'
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:op-ati 'two long stringy parts on belly of mussel' [cf. na\aq-ati]
'opxaq- 'opxaqw-, 'opximc 'sand' ; :opxaq-, :opxaqak 'sandy'

:opq-, :opqa- 'rope being paid out, to pay out (rope)'
:oma"q-, :onwqak 'green'
:oma-q-, :omimc 'weed of a certain green variety'
loso-q-, :oSo- 'black cod of a certain variety'
'o -x 'cod of a certain variety'
:oq-, :oqwa- '(male) urinates'

:ob-ahs, 'taking a share of what one's neighbor has got in hunting,
fishing'

'o-sap- 'alien, Salish'

:os-pat- :os-pato-q-, :ospato 'bladder, stomach'

:he-p shout used in Wolf Ritual sucking out of wolf spirit
:ha- sound uttered in Wolf Ritual in trying to rid oneself of wolf spirit
:ho- imitative of growling, used in Wolf Ritual

ha- 'sufficient, complete, decidedly, entirely'
ha9o-, ho9o -- 'to exchange, replace, do in turn'
hayo 'ten'

ha-yi 'low tide'
hayi-Stop see hahv6i(-q-)

hayi-q- hayim-q-, hayim 'bailer'

ha- he- shout in Wolf Ritual, = :ha-
haw shout in Wolf Ritual, = :ha-
hawi-q-, ha-wi 'loon of a small variety (prob. Pacific loon, Gavia
pacifica)'

hawil 'wealthy; of the chief class, chief
hawil-a\-, ha-wila% 'young man, son' [cf. -a-9a\ [l] ? < 'destined to
be a chief ?]

ha-p shout employed in cannibal dance
haphti-q- haphti--q-, haphti- 'ceremony, procedure to ward off evil or
to gain good luck'

hapc 'dry, free of moisture, wetness'
hapinyok name

ham-at 'known, designated, singled out'
hamrop 'knowing, recognizing'
harha, harhokwi(}C) 'to sleep overnight, to stay overnight to sleep'
hat-,hata- 'to receive an application of hair oil' ; hat-ma(q-) 'hair oil'
hatix(-q)- ha-tix(-q)-, ha-tix 'root of a certain kind'
hana"-q\ 'cross, surly'
hani"la 'boasting'
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hanah 'naked'

ha6at-, ha6atak 'all' [cf. ha-]
ha6i" ha6xwi' 'deep down'

ha6ic-, haMmsiqso 'female's brother'
hacya-, ha6ya -k 'visiting a kinsman by marriage with gifts'
ha6yi-mt 'fruit'
hacar- place name

ha -6a-pi -9a place name

haSirl(.-) 'having bone stuck in the throat'
haS-, rep. haShaSa 'making sound of trying to get bone out of
throat'

hako-m(.-) 'high caste woman, princess'

hakw-a\-, ha-kwa-\ 'girl, young woman; daughter' [cf. -a-9a\ [l] ?
< 'destined to be a princess' ?]

ha-q interj., cry of sawbill duck
ha:icx- 'to sneeze' [cf. topicx-]

hahaSc-aq\ 'feeling fresh, energetic'

hahi-6i(-q-) 'gathering a certain kind of black snail-like shell-fish, called
hayiStop'

ha-ho-p-, ha-ho-pa 'advising, instructing'
haco --9at 'taking advantage, making the most of a situation' [cf . ha-
and -co-- ?]

has.-, hasa- 'to go through a brief recapitulation of secret ritual just
before undertaking the actual feat'

has-iba"t 'some, part of the total amount'
has.- hastk-, has hastkak 'loud; bright'
ha-l 'there' (N. Nootka, = ya-t)
haliq-, d. (m. form) haliqSi(X) 'getting many while the opportunity
offers ("making hay while the sun shines")'

halt-inwac 'small eel' [cf. te--9inwa ?]
halma vocative 'dear little girl'
hi-,hiyahi9ak 'gliding snake-fashion'; hiyiq-, hi-yi 'snake'
hi- . .'— a -h 'unable to . . . ' (suffix is subordinate to stem)
hi-wimq man's name
himay-is place name
him.-, hima- 'to show'
himq-, himqa- 'to dodge, evade'

himca-q-, himci- 'herring swirling in a mass at spawning'
kin-, hinak 'bent over, leaning (person, tree, etc.)'; hin-,hina- 'to
bend over'

hin-aq woman's name
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hina-q-, hi -na-q-, hi -na 'quartz, crystals ; quartz-like supernatural being'
hi6-, higin 'clams of a certain small variety'
hiclCat-q-, hi£kwin 'woman's private parts'
hiS-mi9a(-q-) 'going about on rocks killing shags by twisting necks'
hiSkwi" place name

hi-kw- 'to swerve, go zigzag'
hi-kwi-s man's name
hixw-, hi-x 'sea-egg of a certain small variety'
hi-xwa"(q-) 'dentalia'

hi-q-, hi-qa- 'to growl'
hihita(q-) 'root of a certain variety'
hihi-q 'wolf punishment for disobedience in Wolf Ritual'
hic-, hicmis 'excrement'; hic-piq-, hicpiqak 'yellow'
his-, hisa- 'bleeding'; his-, hismis 'blood'

hi-l9awa-s man's name
ho- ho-mis-, homi-s 'red cedar (Thvja plicate)'
ho- interj. representing the sound of many people starting up in an
uproar

ho-, hoya- 'to bail, use a bailer, spill from a container' [cf. hot-]
hopt-, hopta- 'snoring'

hop6-, hopca- 'to wheeze'
hot-, hota- 'to splash, throw liquid with the cupped hand' (= hostq-)
ho -6o-q\-is(.-) place name (Uchucklesit)
hoW 'looking after canoes; canoe-tender (i.e. the man left with
canoe on a hunting trip)'

hoq-, hoqwa- 'hollowed object (e.g. canoe, dish, etc.); inverted, cap
sized'

hoqsta-q-, hoqstim 'salmon-drying pole' (usually of red cedar) [cf. ho-

'cedar']
hoqsaq-, hoqsim 'goose of a certain variety (prob. Canada goose,
Branta can.)'

hostq-, hostqa- 'to make a splash'

ho -h interj. imitating growling
hos- 'salt-water'

ho-\-9is man's name, hypocoristic form

caha-9al name of a mountain
cawit-q- cawinq-, cawin 'whale of a certain variety'
capatq- capita-, ca-pin 'saw-bill duck'
capkw-, capkwak 'having the head bowed'
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capqw-, capqwa- 'boiling'
camoq-, camoqwa 'salmon roe boiling'
ca-na--q\ 'spear point stuck in'
cak-, caka

, 'to get spilled'
cak-aSt 'dried dog-salmon' [i

t is dried hanging by the tail, therefore
cf . caq-]

ca -ki6-ow-a man's name

cakis- cakisi-q- cakisa-q-, cakisi 'mollusc of a certain variety'
cax-tqi- 'steamer' (< Nitinat, = 'rotating beneath')
caxc-a 9a place name

caq-, caqak 'head down, on end; steep, vertical; killed off'

caqPc-, caqi-c 'twenty'
cah-, caha- 'leaking'
ca-ca-wi-q-, cacawil 'supernatural being of a certain kind'
caci-sko-q-, caci-skomc 'bird of a certain species'
cos-, casa- 'to chase'
caliltox-9ath 'division of Comox Indians' (see qo-mo-9oxS-9ath)
ca-lw-a-nox man's name

ciyap- ciyap-oxsim-q-, ciyapoxsim 'hat'
ciyoxwat-q- ciyoxwit-q- ci-yoxwin-q-, ci-yoxwin 'feathered billet used in

bat and billet game'
ci-toS 'bird of a certain species'
citk(w)-, citka

, 'to drip, sprinkle'
ct-n-?a- place name (Beaver Creek)

cik-, cikak 'aslant, overbalanced'; cik-, cika- 'to become over

balanced, aslant'

cikip-q-, cikimin 'iron'; cikipq- 'to strike with iron' (< Chinook
Jargon)

ciq-, ciqa- 'to speak'
ci-qw-in man's name

ci-x Hopachasath place name (of Salish origin?)
ciht-, cihtak 'loose, having considerable play'
cih-, cihok 'sour'

risk-, ci-ska- 'water flowing with rushing sound (s&f); talking with
palatal sibilants substituted for dental sibilants; hissing'

cil.-, cila- 'to have a loose movement'
cilk-, cilka- 'to spatter'; rifk-, cilkak 'spattered'
coma-, coma- 'full'; cop-, copak 'overflowed river'
co--pi-q-, co-pi- 'fat back cut of salmon'
comaq-nit place name
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coxkwa-na-9a place name

coxw-, coibit 'cohoe salmon'

co-xco-xw-a (rep.) 'playing a certain kind of guessing game (similar
to lehal)'

coc-, m. cocSi(%) 'to scratch at an itch'
coc- 'striped with fine stripes' [< coc- 'to scratch' (?)]
coc-i-t place name

cosayi-9at place name

cosk-, coska- 'animal (esp. dog) urinates'
co -laxin co ,naxin Vancouver Indian's name

6a-, ca9 alc 'river, creek, stream'; 6a-, ca9ak 'flowing'; 6a-9 ol-,
coPola 'rough sea running'

6e9it-q- h9in-wa-q-, 6e9inwa 'sheep's feet (Mytilva californianvs)'
6e-9iy- 'remaining in seclusion for ritual purposes'
ca-yiq 'doctoring ceremonial; initiated in ca-yiq'
6ayi-q-, ca-yimc 'seaweed'

cawa"-, cawa-k 'one'; cawa'-kwal 'nine' < 'one missing'
cawa-yo s 'rainbow'
cap- 6am- 'holding on the lap'
capoq-, m. 6apoqSi(\) 'to strike with lance thrust' (old word)
caplr, capta- 'smarting'

cap-i-t place name
camaq 'silent, not speaking' (N. Nootka, = wik:a -X)
6amo-q-, camo- 'disgrace'

cat-, cata- 'safe from danger by a close margin'
6ana-6 'bullhead codfish'

6act-qsim(-q-) 'spear used for tyee salmon' (old word)
cafca-q-, cakomc 'dirt, dust, mud'
coxw-, caxwa- 'to hurl pointwise, to spear'
6a-x-ok 'swift vehicle; travelling swiftly' [cf. caxw-]
caqiya-s man's name
caq-, caqmis 'bark'
cax-la

,
place name (Ash River)

cax- cah- 'wrinkled'
6a -h-, ca-hak 'tough, not easily broken' (N. Nootka)
cahwa-, cahiba-k 'having given birth' ; cahwa- 'fitter of young'
cahta-q- 6ahtim-q-, cahtimc 'decayed spruce knot'; man's name
6e-6atowa9aniS man's name (Salish)
calaq-, calaqak 'branching out'
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6os.-, 6asmis 'gray-haired'

be-\-9is hypocoristic name
ca-Uxwa place name

ci-, m. ci6i(K) 'to scoop up liquid in a vessel, pour liquid from a
vessel; to dip up with a scoop net'

ci-, ci9as 'vessel lying on its side'
ci--, ci-ya- 'to measure liquid'
ci9is-, ci9isak 'braided' 6i9is-, ci9isa 'to braid'
ciyaS 'wild swan'
ciyi-9il name
ci-yokom(q-) 'drinking vessel'
ciwap-, ciwa-p 'jaw'
ciwah-, ciwahak 'article belonging to one is set up in secret magic
practice so as to cause pain or death of individual'

ciwi-tq-Si(X) 'dawn, first light appears'
ciwip-q-, ciilript 'elder bush'
cipok 'salmon eggs'

cipt-, ciptak 'hair dripping wet'
ciptaxw-, m. ciptaxSi(X) 'to turn a somersault'
cipta-q- cimta-q- cimtaxw-, cimto- 'squirrel'
cim-, cimak 'bulging muscle'

ci-mio-xim name
cimsk-, cimska

, 'to make a whistling sound by drawing in the breath
between tightly pressed lips'

citkw- aukw-, citkwa- cinkwa- 'to roll over, twist' ; citkwa-(q-) 'pistol'
ci-tk-, ci-tka- 'to throw a jet of water; water spurts out in a jet'
ci-tq-, ci-tqa- 'to spurt out in a jet'
cin-, cina- 'having the eyebrows, dorsal fin, raised'
ci-no-q-, ci-no- 'aquatic bird of a certain variety'
ciS-a" place name (Hawkins Island, Barkley Sound)
ciciS-a 'loathing'
ciSc-yak(w-) 'dirty, nasty, loathsome'
ciktaq-is place name

bi-k-hwink 'using what is not really worth using' (N. Nootka and
Ucluelet word)

cikcik(w-) 'buggy, wagon' (cf. Chinook Jargon cikcik)
cikinc 'butter-ball duck'
ciko-q-, cikomc 'neck'

ci-xw- 'zigzag'

cliwal- cixwatin-q-, cixwatin 'eagle'
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ci-q-, ci-qa- 'singing a secret chant with accompaniment of rattle'
ci-hat-, ci-hati 'arrow'
bick-, cicka- 'to throw at, strike with blunt object, instrument'
cicim-hi 'standing very erect with arms straight down' [cf. -At [r+l] ?]
cicitayaq-olh place name

ci-ci-na~ko-9as wolf name for 'raccoon'
ci-ci-na"qo-9a place name

ci-qwaS-, ci-qwasak 'slim'

cis-, cisak 'in a line, file, strung out'; cis-, cisa- 'going along single
file; rope stringing out; going along strung out'; cis-, ciyop
'guts, dried guts' ; cis-, cisto"p 'rope'

cisq-, cisqmis 'meat'

cisq-, cisqak 'torn'
cilit-q-, cilin 'money given away after potlatch dance'
ci-lk- ci-kc-, ci-lkak ci-lxak 'soft, yielding earth in which one sinks
easily'

cilh-oh 'porpoise'
cilqa-rhit Nanaimo man's name

cc~, koyar 'to wash'

copq-, copqa- 'stuck in, planted'
co -ma:-as place name (Somass River and Alberni Canal)
6oS.-, coSok 'new'

coxw-, coxwa- 'to chisel, stab' [cf. coq-]

6oq-, 6oqwa- 'to punch'
coc- cock- 'narrow; not well-balanced'; coca"-, coca- 'easily tipped' ;
cock-, cockak 'tipped over'; cock-, cocka- 'to tip over'

coc-it place name (Sail Rock; said to mean 'all by itself)
cos-, 6osa- -to dig; digging'

sa-, sa9ok 'crawling on all fours'; sa9ak(w-) '(ceremonial word for)
wolf; crawling like a wolf

sa9a-, m. sa9a6i(\) 'to strike with a weapon, to wound'
sa-9awa-t-in man's name

sa-9alim-9ath Salish tribe
saya- saya"-, saya- 'far off; saya-6- 'long'
sa-wi girl's nickname
sa-wisim man's name (Quileute)
sapat-, m. sapatSifr), 'to throw spear in an arch'
sapni-q-, sapnin 'flour' ( < Chinook Jargon)
samit-q-, sa-min 'salmon' (< English)
sata-xom Hopachasath place name (of Salish origin?)
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sati-x-om Nitinat man's name
satq(w-) 'grand to look at'
sat-a- man's name
sato-q- sataxw(.)-, sato- 'evergreen cone'

sanapal 'dried kelp stem; kelp (fishing) line'
sanaxal 'dried bullrushes'

sa-niwa-n 'San Juan' (< Eng.)
sa-ni6-9ath 'Saanitch Indian'
sa-ntas name (< Eng. Saimders)
sa-nti-q-, sa-nti- 'Sunday; week' (< Eng.)
santo man's name ( < Spanish?)

sac '(having) a vagina very well adapted to intercourse (causing the
orgasm to come soon)'

sa-6-yakw-at-a place name

sa6k 'sharp, pointed ; strong, effective'

sa6k-, saclcyo- 'combed'

sa6a- sa- 6a- saS-iya- sail- sa6o- 'permanently, for good, unceasingly'
sa6a- 'one of a pair (of body parts, sides, etc.)'
sakw- 'to jest'
sa-ial- sa-k'a"l.-, sa-ka-l 'cooked dogfish'
saxw-, m. saxSity) 'having feeling of lassitude after copulation'
sa-xt-, sa-xta- 'several objects fall confusedly; to rattle'; sa-xt-,
sa-xtak 'several things in confused heap, scattered about'

sah-, sahas 'picking cedar bark'
sahib-a"St- 'dried clams' [cf. -(kw)a"St 'dried . ..']
sac-, sacop 'tyee salmon'; sa-c-in(-q-) 'young spring salmon'

8a-saqi(-q-) 'canon'

sasit-q-, sa-sin 'humming-bird'
sa-so-s-Si\-ik wolf word used in Wolf Ritual
saik-i-win man's name

si-, sii/a 'I, me' ; siya-q (with first person singular paradigmatic suffixes)
'it is I'

si9il 'fire-drill, match'
siyal woman's name
si ,yam woman-s name
siyo--q-, siyo-p 'fishing for devil-fish'
siibir-pt 'ironwood'
sipi-q-, m. sipi-qSi(\) 'to insert stick through herring (from anus
to mouth) when using it as bait in trolling; to insert stick in mouth
to cause vomiting'

aim-, simak 'rigid, taut'; aim-, aima- 'to become rigid'
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simt-, simta- 'to roast dried fish to prepare it for eating; dried fish
gets roasted'

simckw-, simckwa- 'to make a rustling sound'
sit-, sita- 'to become split; to split grass for weaving'
sit-, sita 'tail'
sitop 'blue huckleberries'

sitx-, m. gitxSifa) 'stick-like thing (stick, tail, penis) moves point-wise,
gets waved'

sitx-, sitxa- 'to get torn'; sitx-, sitxak 'torn'
sina--wa9a(-q-) 'cohoe salmon' (myth name)
si-nas(.-) 'sailor' (< Eng. sailors)
sinmox-syac 'evergreen huckleberry (Vaccinivm ovatvm)'
sink 'silk' (< Eng.)
sink-, sinka- 'spear sticking in target'

si--nol(.-) 'canoe full to gunwales, vehicle loaded full' [cf .-a"nol]
si6-, si6ak si6a- 'going along with dorsal fin out of the water, finning'
si-6a-wil man's name (Makah)
sica xo -wo --9o\ woman's name

si6x-, si6xyo
,
'sloping pitch roof

si- 6ak(w-) 'high (bulky object, not standing tree or person)'
si-xna-c name
si-k-, si-ka- 'sailing'
sixw-, sixwi- 'scattering of open sores, scab sores, measles, rash,

eczema'

siq-, siqa- 'to get cooked'; si:a\ 'cooked, ripe'
siq-, siqa- 'to suppurate'

si-q-, si-qa- 'stick getting shoved along pointwise'
si-hw-, si-iba 'you (plural)'; si-iba-q (with second person plural para
digmatic suffixes) 'it is you (plural)'

sihmo-q-, si-hmo- 'herring spawn'
si-htro-l man's name
silista nickname (< Eng. sister)
si-c- si-c-min-q-, si-cmin si-cma-na 'maggots'
so-, so- 'holding'
soya--, soya-k 'stretched out'
sowa-yok- 'thunder' (Nitinat, = toto-tS)
so -wi" 'capable of being accomplished'

so -p 'soap' (< Eng.)
so-p 'soup' (< Eng.)
sopic-mis 'sand'
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soma- to 'to become weakened, played out'
sot-, soiba 'you (singular)'; soiba-q (with second person singular para
digmatic suffixes) 'it is you (singular)'

act-, so-ta- 'to drill'
so-naq-iml man's name

so6-, so6as 'tree' (N. Nootka)
so6a", soci- 'five'

so -kwita(q-) 'taking place of, helping in dancing'
so-q-, so -ma 'small fish of a certain species used as bait'
so -hw-, so -ha - 'silver spring salmon'

sos-, sosa- 'swimming'

swata Eng. 'sweater' (native form watas)
swatako -t Eng. 'sweater coat' (native form watako -t

)

\a-, \a9ak '(stick-like object) sticking up'; \a6i(\) (m.) 'to drive
wedge'

\a9o"- \a9o-, \a9o- 'another'
\a9o-mca \a9o-kca 'relation of same generation of different father or
mother or both (half-brother, half-6ister (?), cousin)' [cf. \a9o-]

\a9or-kwi-9ath tribal name (Clayoquot)
\aya-, \ayim 'extra amount, extra item'
\ayi-q 'root of a certain species of plant'
\awa-, \awa- 'near'
\awo- man's name
\a-piq-, m. \atfiqSi(\) 'to drive nails' [cf. Xa-; -piq- 'at the summit' ?]
\apisa-q-, \apisim 'raccoon'

\a-rhaq-, \a-maqak 'new canoe'
\at-, \anat 'wedge'
\atiba- 'paddling steadily'; \atibi- 'ceremonial paddler, one who
accompanies one who is going on a gift-visit'

\at6- \at6k", \at6ak \at6kak 'rigid of body (person, frozen rope, frozen
rag, animal, fish)'

\atqis.-, m. \atqiSSi(X) 'to jump, tumble, struggle'

\anark(w-) 'peaceable, not given to quarreling'
Xara-9-, \a-nol 'barnacle'
\a6zt-, \a-6itol 'singing doctoring songs, going through doctoring pro
cedure'

\a6ilo- place name
\akiS-, \aki-s 'standing afoot' [cf. \a-]
Xag-, \aqmis 'oil, oily'
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Xa/»(w-) 'at present, soon, recently'

\a-sor, Xcrsa^afc 'stranger'
\a-s-maq-, \a-smapt 'sapling; small house post'
Xa -sk 'cedar branch rope of a certain kind'
\a\a-y-api man's name
Xe ,\amaq-ow-is-9ath name of an old Nitinat band
\dHasic 'aquatic bird of a certain species'
\iyop 'oil-bearing organ in certain fish'
\i -yo -qwa9a(q-) 'playing shinny'
XtmA;-, Wmh- 'awake' [cf. \opk-]
\imxq-aco place name

\imarq 'liver'
\i6ar 'steersman; (at) stern of boat; follower in hunting'
Xi£-, \i6syop 'root of a certain species of wild clover'
\i6-hsa(-q-) 'small fish of a certain species'

XtsXt--g-, Xt£Xtn 'foot, rear flipper, paw'

\i-q-, Xt--gufc 'stick, pole in vertical crosswise position'
\ixi-tinl man's name
\ih-, \iha- 'moving pointwise, traveling in canoe'; \i-h-, \i-hak
'paddling'; \ihat-, \ihata 'salmon jump as in spawning; paddling
hard'

XiXo --gX 'whale of a certain kind'

Xi-«-, Xt--80- 'writing' (N. Nootka, = qic-)
Xi-&r 'doing gradually' [cf. Xo-i-]
Xo --low-is place name
\opk-, \opka , 'awake' [cf . Xt-mfc-]
\o-ca 'in late afternoon when sun is low'
Xo£- 'small beam; pole'

Xo S\o S-ok place name

\oSinq-, \oSinqak 'boarded over pair of canoes'; \oSinq-, \oSinqa
'to board over pair of canoes'

Xofc-, Xofcwi< 'large in girth'
\okwat-q-, T.O-kwa-na 'Wolf Ritual; initiated, taking part in Wolf
Ritual; giving Wolf Ritual; fired with wolf spirit'

\o-xwi-6it 'red-headed woodpecker' (mythical name; = \ihmamit)
\os-, \osmit 'herring'
\ol 'pretty, good, correct, satisfactory, well, clean'
to -la- 'doing slowly, gradually, easily, gently' [cf. Xi-i-J

Xe--?ii 'the seaward side, the sound, sea'; \a--9as- ka-9ay-, \a--9a-
'outside, towards the sea'
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Xe --?tntra 'supernatural being of a certain kind'
\ayat-ak\i-qs-im 'platform at rear end of canoe'
\a-ya6-im 'poisonous mussel'

\ayaq-, \ayaqak 'root-digging place' (such a root-digging place is
usually the property of a particular family)

\ayaomis 'fish of a certain small variety'

%ayax(w-) 'swift, moving rapidly'

\apat-, \apa-t 'large storage basket made of cedar'
\apq-, \apqa- 'two-pronged stick attached on'

\aph-, \aphak 'in a thick bunch'

\aph-, \apha- 'to slam broad object against'
kam-, \ama- 'to take hold with tongs; to cut with scissors'; lam-,

kama- \amak 'straddling, holding legs together, (scissors, tongs)

biting'; kap6k- kap6kw-, kapflcak \ap£kwak 'having legs held

together, having arms close to side; distendable elements brought

together'; Xap<5as(.-) 'roasting on a pronged spit'

kamirxw.-, m. \ami-xSi(\) 'to throw with slinging stick'

ka-takwin(q-) 'food used by wild men'

Xatew-, Xate^afc 'level, not hilly, not marred by bumps, swellings, etc'
\ath-, \athak 'bluff, cliff, steep hill'
Xa -na(q-) 'long canoe of Haida type'
\ana-9a Ucluelet man's name
\anaq-, \anaqak 'rash, rowdy, reckless'; \anaq-, \anaqa 'to act

reckless, rowdy'
\a-ni-wa-9ath name of an old Nitinat tribe

\anoqma-q&-im 'whale teeth'

ka-nim-9ath, \a-namaSath 'Clallam person, tribe'

\a6-, m. XfluSFt-(X) 'to fold, double up'
\a6a-wad woman's name

\a6-iml 'smooth black stone of a certain kind'

Xa£fc-, ka6kak 'collapsed; very hungry' [cf. Xa£-]
ka6kwa-q-, \a-6kwin 'shellfish of a certain species'

\a6xtaq-ol man's name

\a-Si-towa-9aniS man's name (Makah)
ke-ko-, ke-ko- interj. 'thanks!' (said by man); Xe-fc (said by woman)
\ak-maq-, \akmapt 'white pine'
\akopq-, \ako-pq-, \aKo-min 'disease characterized by boils and run

ning sores'
ka-k'ol 'root-line for attachment of stone sinker'

kaxw-, \axwak 'intaglio carved, cut in, hollowed out; cut off flat'
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Xavj 'fat, blubber' [cf. Xag- 'oil'. \ac 'fat']
Xag-, Kaqa- 'to grow, sprout'; \aqa-q-, \aqapt 'bush, branch, leaf,
plant'; \aqa-:-as(.-) 'tree'; kaqSi(\) 'springtime'

Xa -qwa"^.-) 'wild duck of a certain species'
%a-qwoJxin woman's name

Aa.'t -&(w-) 'wrapped, bundled'
Xax-, \axak 'vertically flat' [cf. \ah-]
Xa/i-, \dhak 'flatwise; flatwise against, alongside'
\dh 'not crying'
kahat-, m. kahatSifa) 'to spear low above the water, skimming the

water'
Xac 'fat, obese'; Xacxw.-, \acxwak [cf. ka-q-] 'plump'
\acmaniS man's name
\ask-, \askak 'smooth, bare of growth, slippery'; \as.- \ask-, \aska-
'to slip'

\dkapa-t-9ath 'Victoria Indian, Songish'
ka-\a9awa-y-is place name
i.a-\a9awa-s place name
\c&a6aq-iml 'square or oblong can'

\a-\aqwa-9a personal name

kdfdnq-ow-is place name

\aki-k-oxs 'supernatural monster in the form of canoe-swallowing fish'
Xa-i- 'to mourn, wail'
\ala-\a6ol name of a ceremonial game, like the hammer-throw
\i--\i-9il- 'partaking of a feast'; Xr-, Xi-&r \i-9il M-ya- 'giving
a feast'

Xt-, m. \i6i(\) 'to shoot'
Mrnx- 'stuck together'

M9i6 'grass used in small baskets'

\i9iqwat-, \i9iqwata 'rattling with shell-rattle'
\i-9ixim man's name
\i-ya:ato(q-) 'sea shell of a certain kind; shell-rattle'

Xtp place name

\ipos-, \ipo -s 'shag, cormorant'
\ipos-6o 'having plotted against'
Mptqw-, \iptqwa- 'to store away, pack up'
\ipc-ho"-ma(-q-) 'breast of fowl'

Xtm-, m. X*p&(X) 'to stroke with the hands'

kimS-, Xt-mia- 'boiling (something)'; %imS-, Mmcsit 'boiled cooking

water, soup'
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Ximfc- 'beak-like; to peck' [cf. kopk-]
\imq-, wmqa- 'to make a noise by beating, banging on boards'
M-tnqis-o-l man's name (Ucluelet)
Mphit-q- \ipha-q- \imhinq-, Mmhin 'big barnacle'
Xwns 'soft fat, marrow'

\it-ink(w-) 'old style cape'
Mtxw.-, m. \itxSi(X) 'to make a stride'
\itoq-, Mtoqwa 'to put away neatly'
\in-, \inak 'stem broken off, distended'; \in-, \ina- 'to get split
apart, distended'

\int-, kintmis 'ashes'
\ink-, kinkak 'circle, circular, crescent'; \ink-, kinka- 'to circle
about'

ki-na 'olachen' (< Kwak.)
\ina-q- \ini-c-, kinimc 'rubbery skin (like that of a whale)'
\i6-, ki6a- 'to squeak, creak'
ki-S-in man's name
\iSin-apis man's name
kiMn-aq woman's name

\ik-, kika.- 'having the hands in position'
kiko-t place name
Mk-mo"t-, Mkmo -t 'powder horn'

\ik\ik(w-) 'hoof
\i-kaS-api 'fishing with hooks for small fish'
XikaSin(q-) 'deerskin moccasins'

\ikwat-iyol 'whale of a certain kind'
\i-kwa-naq-is place name
\ixw-aqto-9a place name

Xt-xw-, \ixwa- 'to laugh'
Xigw-, \iqwak 'loose, undone'

Xtx- Xtxw-, \ixak \ixwak 'red-hot, red, brown' [cf. \ih-]
M:oS-, ki'aSok 'wearing across shoulder and under opposite arm;
extending across shoulder and under opposite arm'

\ih-, kihok 'red'
\ih-aq(w-) 'skin, hide, fur, outer covering'
kic- Ms.-, kisok 'white'; \ic-, kicak kicmis 'white clay used for face
painting; white coloring substance'; \icxw.-, kicxwak 'faded';
Mcx-, kicxak 'whitish'

\ica:ok(w-) 'rat, mouse'
M-sim(q-) 'hook; teeth of herring rake'
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Msna6-is place name

Xt-sfc- m. XisHt-(X) 'to flash white'; kisk-, \iskak 'white spot' [cf.
kic-]

XiXfc-, XiXfcafc 'inflated; exploded'
XiXg-, XiXga- 'to explode, crackle, make a popping sound'
ki\i-k-:in(-q-) 'turtle'
\iloxwa9a man's name

Xo
,
'remembering, bearing in mind'

Xo-- 'to dry food' [cf. Xo£-]
Xop-, Xo pa- 'doctoring by laying hands on belly and singing songs'
\onv- Xom-, \opa- 'warm, hot'
iopaq-, \opaqak Atones heating for cooking' ; 'hot stones for cooking' ;
\opaq-, \opaqa 'stones heating' [cf . Xom-]

Xom-, m. \opSi(\) 'to wash face'
\opk-, m. \opkU(\) 'to peck'
\op-syi(-q-) 'slack current'
\opa6 'root'
Xo$-, \othak 'motionless, remaining in one place'
\onop-q-, \onim 'elk'

Xo<5-, \o6im 'mussel of a large variety'
Xo -6-a Strim place name
\o6q-, \o6qa 'knot or limb of tree'

Xoir-, koSok 'dry'; \oS-, Xo&z- 'to become dry'; \oStq-, \oStqak
'very dry'

Xo -kwaya9as 'plant of a certain species'
Xog 'wide, broad'
\ox\ox 'oyster'
\oh- 'holding the hand flat against surface'; m. Xo/i&'(X) 'to slap'

[cf. kah-, Xoi-]
\o\omo-:in 'gasoline boat'

\ol~, \ola- 'to feel, grope with the hand' [cf. XoA-]
\olsna name of house post

la9a S place name
layirhop 'to change residence because of death of relative'
la-yik woman's name (N. Nootka)
layi-pq-, layipt layipqmapt 'salal-berry bush'
la-wa-naq man's name

lap-, lapak 'to cut, rip open'
la-p-, la-pw 'dancing on an informal visit in a dance representing a

characteristic of one's host' (old word)
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lapin-a-nox man's name
laph-, lapha- 'to flap the wings'
la-mrdho-s man's name

latxw.-, latxwak 'soft and yielding (but not breakable)'
la-nak 'small storage basket'
la6-, m. la6a-(X) la6i(\) 'to lose what one has caught or nearly
caught'; la6i(\) 'to release, let go'

la6o"6 'failing to recognize; unacquainted with a person'

laS(-) 'choice, select (applies to two or more)'
laksya --9o\ woman's name

lakw-, la-kwiqnak 'miserable, pitiful, poor'; la-kSi(\) 'to take pity
on, please do'

lakwary-aA 'to go in order to buy food'
la-kwa-hi 'slave'

laqw-, m. laqSity) 'to throw soft, yielding mass'; laqw-, laqwak
'mushy'

lah- 'prone upon, against'; lahSi(\) 'to bend forward, lie down
prone'

lah-, m. la-Mi(X.) 'to extend the arms, measure by fathoms'
la-caq-im place name

lale9in-q\ 'having tingling sensation in limb which has "gone to sleep" '

K9a- (m.) 'to miss'

K-9oqw-ap man's name

li-w-9a place name
Hibah-, liibdhak 'cloudy'
limk-is man's name
lirh-aqsti(-q-) 'spinal cord; heart (figurative —not the physical organ),
mind, will power'

lit-, lita- 'to twitch, whale runs with harpoon in him'
litk-, litka- 'to jerk, pull fast'
litq-, litqak 'dented, hollowed out'
linw-aq\-i 'hind cut of fish, sea mammals'
link-, m. linkSi(\) 'to throw out a flash of light'
linq-, linqa- 'to make a deep, rough, vibrating sound in the throat;
to grumble; to make a whirring sound with the lips'

likway-im man's name

lik'wax-al 'cloth'
lixw.-, lixwak 'lightly covered over' [cf. lih-]
U-'-i-k man's or woman's name (N. Nootka 'always potlatching,
feasting')
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Uh-, lihak 'fabric-like object spread out covering (something)' [cf.
lic-]

Hc-, licak 'fabric-like object spread out covering (something)' [cf.
lih-]

Hc-, lici-t 'pregnant'
ftc?w.-, lic$wak 'fabric opened out' [cf . lic-]
Mima- lilmi-, lilma 'well-constructed, secure, firm'
lo-, lo9ok 'board'

lo-1r, lo-ta- 'to thunder'; 'thunder-bird' (ceremonial word)
lo-tq, lo-tqak 'in a confused bunch, clump'
lo-tx-, lo-txak 'in a confused bunch, clump'
Io6-, lo-csma 'woman; wife'

lo-6-i"s-, lo-6i-s 'deadfall, trap'; lo-6-aq- 'to trap with deadfall'
lok-, loktapt 'sinew; snake-like spirit found on island in Barkley sound'
loxmi-6in name of a member of the 6i-ni9ath supernatural wild tribe;
man's name

lo -q-:in, m. loq:a\ 'to utter a very harsh sound'
loq\-, loq\a- 'to make a noise of drawing in breath'
lo --qi^-a place name

loq-, loqyo - loqak 'slanting flat-wise'

lo:a-q-, lo:'a 'plate, tray, platter'
lo-h 'flint'
lohr, loha- 'to flow'; loh- lo-h-, lohak 'flooded, water is present'

3. Suffixes

In the alphabetic arrangement movable initials are disregarded; also
initial ?, since it is often lost in contraction. Suffixes having more than
one form are for convenience listed under their post-consonantal form,
or under their most characteristic form when there is more than one
form occurring after consonants.
The semantic relation of a governing suffix to the stem is indicated
by the use of dots (...) as a schematic representation of the stem; the
dots may be read 'so and so' or 'such and such'. Dots are not used for
restrictive suffixes.

This list contains only those suffixes whose use is free; it excludes
many suffixes which are limited to one or a few special combinations.
Incremental suffixes are omitted, since these have been listed above

(241-3). In making use of this fist the reader should bear con
stantly in mind the fact that countless elements, as they actually oc
cur in the texts, result from the combination of elements as they are
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listed. In many cases such combinations are subject to laws of
contraction, e.g. -ckwa\ results from -ckwi + incremental suffix

'—aX
'now, then'. It would have increased this list many times over to
have entered all such special clusters of elements. There are also
many special aspective formations that could not be independently
listed.

-a absolutive suffix
-(y)ay d.

-(y)a [t, tX with stem ending in vowel] rep.
'-a-dft-OO m. (e.g. 9i-vmHi\ 'to get big': 9vh)

-a"-&(X) (m.), m.caus. -ar-yarp -m- 'to go out to sea'
'-a" 'on the rocks' (in place names and in certain combinations, e.g.
-o"w-a 'place of ... on the rocks', -mi,9a 'moving about on the
rocks') [cf. '-a"9a]

'-a9a [k-+l] '-.a? 'doing for . . .'s sake, revenging . . .'

-(w)a9a [l] 'at the edge'
'-a"9a (after non-stem vowels, -a"9a), m. '-oy(X), m.caus. '-o'p -m-,
it. '-o-l [t"] 'on the rocks; in the fire'

-(w)a9aq 'alongside'

-a9aq (rarely -aq) ' . . . hide, skin' [cf. -(w)a9aq]

-(w)a9a-hol [l] 'in a hurry for ... '
-a9a\, caus. -a-9atop [l] 'destined for, makings of ... '
-a9o- -(?)<r 'following behind'
-aya [l] 'repeatedly, continuously . . .-ing'; (added to graduative
aspect) 'in the act of . . . -ing, gradually . . . -ing'

-ayi" -ayi-, -(y)ir -(y)v (m.) 'to give . . .
'

-ayi-9i(X) (usually contracted to -i-9i(\), caus. -ayv9itap -m- 'to
enter the house'

-a"yi"l(.-) 'on a raised platform in the house; in the sky'
-ayok [l] 'at the head, hair'
-ayok [r+l] 'angry, crying, being miserable on account of ... '

'-ayimc [l] 'presaging, forecasting, praying for . . . weather' [cf.
-?a-ma<5]

-(y)arwa -(y)awa 'to go for, take ... at intervals'
-awi- m. [see -o"(X)]
-awi-qS [l+s] 'calling, sending for ... '
-avnl -ol [l] 'expecting . . . ; considering one to be ... '

-awop -m- m. caus. [see -oy(X)] ; [l] graduative caus.
-(y)ap -rn- d. caus.
-(y)ap -m- [t- ; rX with stem ending in vowel] rep. caus.
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'-.a"p 'to buy ... ; to gain . . . '
-a-pi [r+s] 'too much; too ... '
-apiq- (after vowels -a"piq-), -apt, m. -apoty), m. caus. -apop -»»-[l]
'up in the air; erect, standing'

-(q)apol 'imitating, impersonating, representing . . . '

'-apo(l)- [sometimes l], '-apola [l] 'underneath, on the bottom'
-aptal [l] 'in competition with . . .

'

-a"pal, m. -a"poX 'on the upper back; behind'
-apt- 'in the rear'
-9a"mac [l] 'signifying, auguring, casting a spell for ... ' [cf. '-ayim£]
-a"t-, -at- 'extending downward; to move downstream, out of the
woods'

, at-Si (X) graduative 'to come' [see -Ai' m.]
-a"ta 'directing action, blows at ... '
-?ayto 'lacking . . . '

-atah [l] 1. 'lying in wait for, trying to get ... '; 2. [r] 'ready to,
about to ... '

-9ato(-q-) (m.), it. -9a-l [t-~] 1. 'to fall off, come off; . . . ends; to
stop, leave off . . . -ing'; 2. [l] 'to sink, esp. into water; to faint, die'

-artok -(j/)aytofc 'making . . . sound'

'-(.)ath 1. 'residing'; 2. '-ath -9ath 'belonging to . . . tribe'

-(n)a"-nak 'having . . . along with one out at sea'
-anim [l] 'to get, bring along . . .

'

-ano- m. [see -in(X) m.] ; [l] graduative
-a-nox, -nox, -nox suffix in men's names

-arno-(X) -in\ 'because of ... '
-ano-l [t-"] it. [see -inl [tu]]
-a"no:-ihta [l

]

'along the nose'

-a"no(I)-, -arnol, m. -a"no(X), m.caus. -arrvo-p -m- [sometimes l] 1.
'all along; on a long thing; up the river'; 2

.

[r or r+l] 'along
the leg, along the shin'

-(tw)a^f [r-] 'at the margin along the water'
'-ay&'(-?)-' '-a'6i 'at the groin; in the crotch; at the lower part of the
belly; in the bay'

-a6iSt (-a"6iSt after vowels and with hil-) 'on the sea'
-a&nol 'from spout to dorsal fin'
-aS suffix in men's names
-(fcw)a-i< 'dried . . .

'

-afc(tt-) d., intransitive [cf. -ok]
-akol, m. -afco-(X) [r] 'at the lower part of the ear, in the ear lobe'
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-(9)akso(l)-, -(?)dksol, m. -C)afcso-(X) 'at the mouth, lip'
'-ak\i 1. 'at the rear; last'; 2. [r] 'at the heel'
-(w)akwin [l] 'at the head of the bed'
-aq suffix in women's names

-(?)<*?> -aqaq [often s+s] 'very, big'
-aqa '-aqa -:aqa 'severally . . .-ing'
-a'qtor (d. and m.) 'extending across' ; m. 'to go across'

'-.aqs ' . . . woman' (in women's names) [cf . '-.aqsop]
-(w)aqsa(q)-, -(w)aqsak, m. -(w)aqsa6i(\) [l] 'in ... generation,
layer'

-(w)aqsi(-q)-, -(w)aqsi [l] 'at the side (of canoe), at the bank (of
stream)'

'-.aqsop -m- 'woman of ... '
-(9)aqso(H)- -9aqso(l)-, -(9)aqsol -9aqsol, m. -(9)aqso-\ -9aqso-\ 'at the
mouth, opening'

'-a"qsta (after vowels -a"qsta) [l] 'amongst'
-aqsW 'amongst, within'
'-aq\ (after vowels -aq\), m. '-agsto(X), m.caus. '-aqstop -m~ 'inside'
'-a"q\as (after vowels, -a"qkas), m. '-a"gXi(X), m.caus. '-arqMtap -m-

'in the woods'
'-aq\ (after vowels and variant after consonants, -:aqK), m. '-aqsto(\)
'gifted in, given to . . . ; expert . . . -er'

-a-hin (m.) 'to deprive of ... '

-ahor(l)- (after vowels and occasionally after consonants, -ay/wr(i)-),
-ahoH, m. -aho-(\),-ahavn-, m.caus. -aho-p -m- 'in front'

'-ahs (after vowels, -qs) 'in a vessel'

-ac 'belonging to . . .' [cf. -vc]
-ac "... receptacle, vessel' [cf . -(c,k)sac]
-arcyin 'at the bow' [cf. -yin]

-a"csi(.-) 'on the lap'
'-.orcsyi '

. . . thing'
-9arco(f)-, -?a"col, m. -.?ay&>-Q0, m.caus. -9a"co p -m- 'on, against
a surface; on the palm, on the sole'

-acos 'surface, platform, place for ... '
'-as(.-), m. '-i"(X), m.caus. '-t^top -m-, it. '-vl [t-~] 'on the ground, out
doors (other than on the beach, on the water, etc.); in the village'

-as [r] 'on the cheek'
-(q)a"s 'daughter of ... '
'-a-s [r-] 'at the wrist'
'-as (d. and m.) 'about to . . . '; m. 'to go in order to . . .'
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-as- 'reaching to, touching on, following close'

-a"s(.-) 'on a surface, on a tree'

-asor(.-) -(y)aso"(.-) 'under, in water'
-as-9ak\i 'on the rump, buttocks'

-(n)as9i- (m.) 'to approach'
-a's6i 'in one group' (?) [cf. -(k)ca"s6i]
-asho"({)-, -ashoH, m. -asho-(\), m.caus. -asho-p -m- 'on the chest,
breast'

-arsca 'on the roof
-(w)a\ [i] (m.) 'to find, come upon . . .

'

-?al 'aware of ... '

-(?)al 'attached on'
-(.?)ari -(.?)ai 'on a fabric-like surface; . . . fabric, blanket, etc'
-9al [t-"] it. 'to come off' [see -9ato\
'-alak [l

] 'longing for, liking, in love with . . . '

'-alok '-a-lok [l or k] 'supervising, looking after ..."
-alca 'at an upright surface'
-alcin\ -alca (m.) 'to arrive at the scene of action; to go to meet re
turning hunter, fisher'

-alca [r+l] 'at fault'
'-alsimhi [l] 'yearning, wanting, loving . . .

'

-i [r or l] 'quality of ... , manner of . . . -ing, thing . . . -ed'
-i* d. (particularly after h)

-i--6i(\) (added to duratives ending in vowels) inc., caus. -v-yap -m-
-(y)i-6i-l [t-~] inc. it.
-?i-- -?itya- -?iya-, m. -.?t, 'to get to be at ... '

-i9ato [l] 'to get to be under water' [cf. -9ato (l)]
-i-9as 'to go outside' [cf. -wi-9as]
'-i9i- suffix in men's names
-(y)iya -(y)i" 'at . . . time, in . . . weather'
-iyaqh [r] 'singing . . . song'

-(y)ork'wal -(?)iyokwal 'absent' [cf. -kwa"l]
-i'yoq-, -i'yoqwa 'doing to ... ' [cf . -6iyoq-]
-iyoq\, m. -iyoqsto(\) 'in the mouth'
-i-yip -i-p -m- (m.) 'to capture, obtain . . .'

-tfyo{jl)-, -i"yol, m. -iryo-\ 'at the throat; with reference to the
voice'

-i-win suffix in men's names
-ip -m- m.caus.; [l] graduative caus. [see -t-(X) m.]
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-9i-p -m- (m.) 'to give gift to ..."
-im '. . . thing' ( : -a, -i, -o in d., e.g. -arscim 'what is on the roof : -a" sca;
added to consonants, e.g. -arsim 'what is on a surface' : -a"s) -om

(after -w-or labialized gutturals and velars, e.g. ha9om 'food' : hatha-,
titinkom 'hand-wiper' : ti- + -nokw- -nkw- [r]) [cf . -ma '. . . thing']

-im [r+l] 'through an aperture'
'-im absolutive suffix (e.g. 9i-cim 'old man': 9i-caq-)
-imc absolutive suffix [cf. -marc]
-imco [r or r ,] 'feasting, entertaining, regaling . . . '
-imsa [l] (m.) 'to bring back, bring home . . .'
-(q)iml, m. -(q)imyo-(\), -(q)imyawi-, m.caus. -(q)imyo-p -m- 'chunk-

shaped (i.e., round, roundish, square, squarish, spherical, spheroid,

cubical, etc.), rounded; chunk-shaped, rounded object made of . . .

over an external surface, over the surface of the head; all about

extending, moving round about; in a bunch, group; ... in size
. . . month'

'-t-toi, m. '-t-mQO [r] 'at the ear; at the gun-hammer'
-(6, kw)it, m. -(£,fcw)tto(X) 'on, at the body; at the side of canoe'

-i-t suffix in place names [cf . -it 'on the body'?]
-i"ta(q)-, -i"ta ' . . . -er'
'-itol, m. '-Ho -\ [r] 'dreaming of ... '
-iHyarj) -m- (m.) 'to bring ... as gift'
-Uyak [r-+s] 'fearing . . .

'

-in -at-q- -it-q- absolutive suffix
-in m. 'to come' [see -nt"]
'-in, inc. '-am --&(*) 'treated as ... '
-Pin 'costume for ... '
'-in [l ; r] 'making a sound of . . .' (e.g. tvck\n, ninitcin) [cf . -:in [h]]
'-in, m. '-in\ [r.+l] '... string, means of suspension'
-dno- m. [see -tn(X)] ; [l] graduative
ino-l [t.-] it. [see -inl [y"]]
-inyok [l] 'having . . . many points, branches'
-inyoh 'on a visit for the purpose of getting, seeking . . . '

-inyo (after stem vowels -yinyo) 'left behind'

'-inmaS 'taking the place of ... '

-(6fi^ink(w-) 'together, ... -ing in competition'; [r-] 'engaging in
competition, play, conversation together with . . . '

-(w)ink(w-) [h] 'intermixed with . . .
'

-(w)ink(w-) 'in the corner'

-(w)inksta [h
] 'in between'
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-inkst-as(.-), m. -inkst-i(\), m.caus. inkst-itap -m- 'at the back of
the head'

-(w)inqa [l] 'baited with . . .
'

-inqi 'on the belly'
-inqil(.-) [r ,] 'at the ribs'
-inq\ (after stem vowel, -9inq\) [l or R-] 'inimical toward . . .

'

-iruato (d. and m.) 'up the coast'; (m.) 'to go up the coast'
'-.inhi [l] 'waiting for . . .

'

-ins9i- (m.) 'to approach . . . -ing'

-tn(30 m. for many suffixes ( : -a, -i
,

-o in d.) -ano- ( :- a in d.) -ino- ( : -i
,

-o in d.), m. caus. -anop -m- [cf. -no(\)]
-in[\] [l + s] graduative (: -m(30 m.) [see -t-n(X) m. for various forms]
-ink 'because of . . .' [see -a"no-(X)]
-inl [t-~] (: -a, -i

,

-o in d.) -ano-l (: -a in -d.) -ino-l (: -i -o in d.) it.
[see -in(\) for corresponding m.]

-(w)inl, m. -(w)ino-\ [l] 'on the neck'
'-.inl [l] 'giving a feast of . . . , distributing ... in feast'
-i"nak(w-) 'imitating ... in dance'
-inaioh [l] 'looking on at ... '

-9i6 -6i6 -isri6 'clothed in ... '

-i"6.- 'on, covering'

-Has [h] 'having ... as covering in bed'
'-i"£h -9i-6h 'season of, year of . . . '

-(w)i-k(w-) [l] 'on the head'

'-i-k(w-) [l or r-] '-.ik(w-) 'given to, fond of . . . -ing; adept at . . . -ing'

-i"k(w-) 'going along'

-(y)i-q -yi-q 'traveling in . . . vehicle, traveling by . . . means'

-irg(w-) -i-q(w-) '. . . many score'
-(w)iqs 'on top of, on the lid of a vessel; box'
-irqso absolutive suffix in relationship terms

-i:aSt 'caused, accomplished by ... '

'-i-h [r] 'hunting, collecting . . . '; [l] 'pursuing, trying to get . . . '
;

[r+l] 'trying to get, earn . . . '

-i-h?i- (m). 'to go to ... to give gifts'
'-ihta 'at the point, end, at the nose'
-(w)i-hto(l)-, -(w)i-htol, m. -(w)i-hto-\ 'at the front, at the edge,
at the top'; [r-] 'on the shoulder'

-i-c 'belonging to ... '

-(w)i-c [l] 'along the edge'; 'around the head'
-(y)i-cok 'to arrive at . . . time'
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-i-cs -i-s -isa- 'carrying . . . along'
-ico" -i"co" 'at the lid of a container, on a level with the top of a con
tainer, (full) to the top; at the bowstring'

'-«(,-), m. '-(i)sa(X), m.caus. '-(i)sanap -m-, it. '-(i)si-s [t-~] 'on the
beach'

'-i"s 'consuming, eating . . . ; costing . . . ; having sexual intercourse
with . . . '

-ista ' . . . person(s) in canoe'

-i(X) m. (with certain stems, e.g. Xafcii- 'standing afoot', and suffixes,
e.g. -a?s 'on a surface'), m. caus. -ip -m- (also -iyap -m-); -t-(X) [l]
graduative, caus. -ip -to-[l]

'-tv(X) m., caus. '-itap -m-, it. '-vl [t-"] 'on the ground' [see '-as]
'-.ty(X) (m.), m.caus. '-i'tap -m- 'to lose . . . '; caus. 'to win ..."
'-i(X) [l] (m.) 'to go for, take, invite . . .

'

'-t-Xa [l] 'below'
-t-i [r] 'sleeping with . . .

'

-(£, k^il [l] 'doing to, with reference to . . -
'

-(6,kw)il [sometimes l] 'to make ..."
-il [t-~] it. [see -i(X) for corresponding m.]
'-t7(.-), m. '-(i)pi(\), m.caus. '-(t)pitap -m-, it. '-(i)pi-l [t-~] 'in the
house, on the floor'

-ow-a-o- [r-] 'acting together with . . . '; [l]
'
. . . doing together'

'-oq- -iibohq-, '-o- -iyb-a '. . . berry'
'-o- [r+l] 'having food-right to . . . (e.g. part of whale)'
'-o -- 'intending to get . . . ; camping out for the purpose of getting . . . ;
waiting in ambush to get ... '

-o"p -m- -awop -m- m. caus. [see -o(X) and -o"(X) m.]
-om '. . . thing' [see -im]
'-om 'what is on the rocks' (: '-or(X) m. 'on the rocks') [cf. -im, -om

'. . . thing']

-o -mal [l] 'born at ... '
-(y)o9al (m.) 'to see, hear, perceive, . . .

'

-o-9ok [l-(-s] (occasionally after stem vowels, -yo-9ok) 'going along on

one's way'
-(y)o-6[h] 'extending out, in view'
-ok [sometimes l] d., intransitive [cf. -ak(w-)]
-(y)o-k [l] 'all over'
-?o-<kt 'obtained by ... '

-(6,k)oxs 'on the head as headgear'
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-(y)o-s 'on a visit; at home; in residence'

-o(X) m. (with certain stems, e.g. we9i6 'sleeping', and suffixes, e.g. -it
'on the body'), m. caus. -op -to-; -o(X) [l] graduative, caus. -op
-to- [l]

-o"(X) -awi- m. (: -ol in d.), m. caus. -orp -to-, -awop -to-; -o(X) -awi-

[h] graduative, caus. -op -to- [l]
'-o*(X) m., m. caus. '-o"p -m-, it. '-o-l [t--] 'on the rocks' [see '-ar9a]
-9o\ suffix in women's names
-o-l [t"] it. [see -o(X) and -o"(X) for corresponding m.]
'-o"l 'having ... as means of conveyance'
-(q)o"(l)-, -(q)o"(l), m. -(q)or\,-(q)awi-, m.caus. -(q)o-p -m-, -(q)awop
-to- 'on the face'

-0*(w-) 'place of ... '

-yo"t' -yo' ' - - - -ed; having . . . -ed' [cf. -6aq-]
-ya -sca(q-) [l]

'
. . . many rolls'

-yiml, m. -yim\ [sometimes r] 'on the shoulder'
-yit 'showing evidence, traces, marks of . . . '

-yin 'at the bow' [cf . -arcyin]
-yo [sometimes r+l] 'severally . . . -ing'

-ya' 'troubled by, with . . . '

-yak(w-)
'
. . . device, instrument; useful for ... ' [cf. -6ak(w-)]

-yap -to- [l] graduative caus. (after vowel) [cf. -sap [l]]
-^yarq-, -yarp -m- m. caus. (after vowel) [see -sa"q-]

-yal ' . . . many fathoms'
-yi"ha (d. and m.) 'suffering from excess of . . . ; . . . -ing excessively' ;
m. 'to die of ... '

-yihtaq-, -yihtaqak 'derived from, originated from . . . '

-j/o--, -yo-qh 'referring to, meaning, derived from . . . '

-yok 'born of ... '
-yok 'wrapped in ... , covered over with, surrounded by ... '

-warl-, d. [r] -wa, m. -wa" 'to say . . .
'

-wahso{l)-, m. -wahsol 'to go out'
-wa's (after vowels, -awa"s, -aya"s (m.) 'to go outdoors' [cf. -wi-9as]
-wi' 'first'
-wi" (d. and m.) 'point comes out'
-vn--9as (m.) 'to go outside' [cf. -wa"s]
-wi --?♦s(.-), m. -wi-sa(\), m.caus. -wi-sanap -to- 'at the bow'
-wi--9is (m.) 'to go down to the coast'
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-wito(l)-, m. -witol 'to move past, over the head'
-vrirq\inl [l] 'on the nape of the neck'
-wi-hta 'at the head'

-waH ' . . . a part'
-ibaH 'related to, friend of ... '
-ibana- -ibinq-, -ibin 'in the middle'
-tit" ' . . . mark, mark of . . . '

-ibitos (d. and m.) 'about to ... , about to be ... '; m. 'to go in
order to ... '

-ibisar (m.) 'to come to the surface of the water; to come to con
sciousness'

-ibisa [r] (m.) 'to come out of one's hands; to escape'
-ibis6- 'farther up'; m. 'to move up the bank'
-ttrilta m. 'to come out of canoe, vessel'

-p.- 'to go across'
-pa" (d. and m.) 'to go over, past'; 'on one side' [cf. -cpa"]
-pana6 [l] 'moving about at random'
-pa- co 'at once'
-pal 'season of ... '
-pal-, -pala [r]

' ... on each side; several . . . -ing at one'
-pa-l[R-] 'half ... '
-pal-, [l] -pa-l 'along with . . . ; in the same group with . . .

'

-pi" 'on the back'
-pi-yaqh 'doing in accompaniment with . . . -ing'
'-(t)pt-(X) m., '-(i)pitap -m- m. caus., '-(i)pi-l [t-"] it. 'in the house'
[see '-ill

-pi'l [l] 'extending across'
-ptyj/-a?a 'on the forehead, between the brows'

-pi"(l)- -pi(l)-, -pi- 1 'in the middle'
-pt [see -q-, -p<]

-pa" [l] 'disliking . . .
'

-pa"to 'to go ... far; left behind in . . . condition'
-pato ' . . . thing, instrument'
-pal-, -pala 'looking on admiringly at ... '
-jiai 'smelling, tasting of . . . '

-tfal 'at the handle'

-P*(?-) 'on the upper back' (?) [cf. -pi"]
-pAt 'at the edge'



326 SAPIR AND SWADESH, NOOTKA TEXTS

--pit [usually r]
'
. . . many hand-spans'

-f»<
'
. . . many times'

-pinq- [l]
'
. . . many times round'

-pi"6 [l] 'having . . . spouse'
-pi6 'at the base of an upright object'
-pi6 -pi6-hta -pid-as [r] 'on the ankle'
-pi6h [l] 'doing while . . . -ing'
-piq-, -ftiqa 'at the summit'
-piq (m.) 'to do in passing; to do slightly'
-piqa [r] 'on the knee'
-piqS [r] 'engaging in ... '
-pi"l(w-) ' . . . many long bulky objects'
-po"qs 'smelling of ... '
-po-(X) (m.) 'to get paid for . . . ; to get paid . . .

'

-ma "... thing, being' (e.g. kihma 'red-headed woodpecker' : \ih- 'red'
[cf. -im, -om '. . . thing']

-ma [r] 'going toward . . .
'

-ma-9dX. 'intending to ... '
-ma-p 'paying attention to ... '
-matak 'probably, supposedly, presumably'
-maq-Si(\), caus. -maq-sap -m- 'constantly . . . '

-maq-, mapt
'
. . . a plant, bush, tree'

-maqa [r-+l] 'doing for the sake of . . . '

-ma-q-, -ma-qak [l]
'
. . . growing at a place; . . . rocks, landmarks (?)

at a place'
-ma:i-q\, m. -ma:i-qsto(\) 'wanting to ... '
-ma:ok [l] 'maker of . . . ; one skilled in ... '
-ma"c absolutive suffix

-macok 'talking about . . . '

-mars, -mi"9 as 'moving about on the ground, in the village' (= -mal

+ '-as)
-ma -sa (d. and m.) [l] 'to take back, take home . . .

'

-ma-l -mal [l]
'
. . . surviving'

-mal- 'moving about'
-mi'9 a 'moving about on the rocks' ( = -mal + '-a")
-mi-9ak [r-] 'fearing . . .

'

-mi9ak [l] 'thinking one is ... '

-mitaq- motaq-, -mitaqa -motaqa [l] 'telling about . . .
'

-mi ,&(w-) 'getter of . . . '

-mihsa 'desiring to ... '
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-mis 'collectivity of . . . ; business of . . . -ing; . . . thing'

-mi's 'moving about on the beach' ( = -mal + '-is)
-misa 'on top'
-mvl 'moving about in the house' ( = -mal + '-H)
-mart 'left-over part of . . . ; defunct . . . ; former . . . '

-mho [r+l] 'feeding, regaling . . . '

-mar -ma [l]
'
. . . far off; as far as ... '; ' ... in quantity, degree'

-miH 'son of . . . ; mythical . . . '

-rhita 'concealing, withholding ..."
-mo"p 'absent, away for purpose of ... '

-I- [l or B-] plural infix (e.g. ta-tna: tana 'child', ma-tmas: ma9as

'tribe')
-taq [r+l] 'working on ... '

-(S,k)taq-, -(S,k)taqak
'
. . . many units'

-(S,k)taqa [l] 'blaming, doing to because of . . . '; 'doing to, punishing
because of ... '

-(S,k)taq-iml, m. -(S,k)taqimyo % -(S, k)taqimyawi-
'
. . . many groups,

bundles; . . . group, group of ... ' [cf. -(S,k)taq- and -(q)iml]
-(S,k)taqyo 'powered by ... ; having shamanistic power derived
from . . . '

-(S)taq-Si(\) (m.)
'
. . . many times' (?)

-taq-Si(X) (m.), caus. -taqsap -m- 'to come from . . . '

-(8)taq-Si(X) (m.), caus. -(S)taq-sap -m- 'to go, do before . . . -ing'; 'to

. . . before going, doing'

-(S,k)ta'-aq\ m. -(S,k)ta:aqsto(\) 'obtained by . . . ; paid for with . . . '

-(S)ti'p 'doing to . . . ; doing to while . . . '

-(S,k)tis [l] 'guided by . . . ; acting by reference to ... '

-(S)to"p
'
. . . creature, being, thing; . . . class, genus, species'

-(S)to-q-, -(S)to-qwa [r+l] 'going through . . . formalities'
-(S,k)tqa 'underneath'

-ta'na -tana- 'slightly'
-k-9il-, d. -ti-9ila [sometimes l] 'pretending to (be) . . .

'

-tim [h]
'
. . . many at a time'

-to -la [l] 'giving a potlatch or ceremony in honor of. because of . . .
'

-na"fc(w-) 'having . . .
'

-naq 'fond of eating . . . '

-naqa [h] 'using ... as bait'
-mm [r+l] 'having the objective of obtaining . . .

'
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-nit 'stocked with . . . ; place having . . . '

-no(\) m. (: -a-, -*, in d.), m. caus. -nop -m-; -no- -nX [l + s]
,

gradu-
ative, caus. -nop -nv- [l + s]

-nX [l] graduative [see -no(\)]

-rufqi 'up on a height'
-naqil [l] (m.) 'to find . . . '

-narh 'seeking . . . '

-nahi [l] 'ready, intending to ... '

-ni" -in (m.), graduative -at-Si(\) 'to come, arrive'
-ni"q-, -niq-, -dnq- 'down a slope'
nok(w-), -inkw- [r] 'at, on, of the hand'

-c (after or, i") -k (after o") [tX] it. [cf. -s [t]]
-6aq-, -6o"

'
. . . -ed; having . . . -ed' [cf. -yaq-]

-6as [r] 'fond of ... '

-(fy6arsH [l or r-+l] 'playing, participating with . . . ' [cf. -as6i]
-&' -kwi. 'at, in ... '; [r] 'attached to ... '
-(k)6i 'along with . . . '; [r] 'siding with ..."
-6i?al 'at time of ... '

-6iyoq- -kwiyoq-, -6iyoqwa -kwiyoqwa 'dealing with . . . ; attacking, try
ing to capture . . . '

-6iyal -kwiyal [r+l] 'pursuing, following . . . '

-&yp -m- 'of, for him'
-6i"pa -kwi"pa [1] 'having . . . stored up'
-6im -kwim [r ,] 'for the sake of, on account of ... '

-6ink [r] 'on the calf of the leg'
-6iqa -kwi-qa [r+l] 'dragging along, impeded by ... '

-6i(\) (after a", t") -kwi(\) (after or) m. [cf. -&(X)], m. caus. -yarp -m-

[see -sa"q-]

-&(X) (after a", ir) -kwi(X) (after 0") [l] graduative [cf. -&'(X) [l]], m.
caus. -yap -m- [l]

-6il -kwil [r] 'naming . . .

'

-61*1 -kwi"l 'for . . . many days'
Si-l (after a", P) -kwvl (after 0") [r~] [cf. Si-l it. [r"])
-6h9as

'
. . . deep in the woods'

-caq- -Kwaq-, -6ap -fcap [r] 'sore in . . . (body part) ; sick, sore with
. . . disease'

-&ifc(w-)

'
. . . device, instrument' (after vowels) [cf. -yak(w-)]
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-S (after consonant) [t] it. [cf . -6 -k [t]]
S -6 -M [l] 'asking for ... '
-Sahap [l] 'doing . . . ; acting like . . .

'

-Sahi [l] 'having . . . wrong with one'

-Si(\) (after consonant) m. [cf. -&'(X)], m. caus. -sa"p -m- [see sa"q-]

-&(X) [l] (after consonant) graduative [cf. -6i(\) [l]], caus. -sap -m- [l]
Si-l (after consonant) [t-"] it. [cf. -6i-l [t.~]]

-k [tX] [see -6 [tX]]
-ko-9as [r] 'at the side of the head'
-ko-9il [r] 'at the side in the region of the loins'

-fawtgXi- 'behind'

-(?a)kwat-yaq- ,-^a)kma6-yo, m. -(9a)kwa-&(X), m.caus. -(ra)kwa~yap- -m-

'apart, dispersed, in pieces; used up, destroyed, spent (of money,
property); attacked; completely'

-kway-ih [l] 'pursuing . . . ; trying to get, earn . . .
'
[cf. '-i-h)

-hra6i\ 'because of ... '
-kwarl 'absent, missing, lacking'
-kwin [r] 'young, toy . . . '

-krist- -kwisa- (m.) 'to move away from, miss, fail to hit'

-fc»t-(X) [see -&'(*)]

-kwi(\) [l] [see -<S(X) [l]]
-k»i-l [t-1 [see -6i-l [i-"]]

-ka- 'having . . . many successive points in the hoop game'
-kok 'apparently, seemingly' ; [r] 'resembling . . .

'

-kwap [l
] 'caring for, liking, loving . . . '

-q [r] 'traveling in . . . vehicle'
-q- [l] see 9o--q-, wi--q-
-q-, -pt'... tree, bush' [cf . -maq-, -mapt]
-qarth 'pretendedly . . .

'

-qi" 'on top, on the head', -m. -gt-n(X) -qino- -qi-no(\), m. caus. -qi'nop
-m-

-qiml '

. . . many round objects'
-qo-.- 'at a point extending out'
-qo-($)-, -qo-l [l] 'at a harpoon point'
-q9i6h 'for . . . many years; . . . year'
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-q6ik(«-) -qs6ik(w-) -(q)h6ik(»-) 'going along'

-qs [see '-aha]

-:a"9at- (after vowels, -a":at-), m. -:a"9ato, it. -:a-l It~] 'to move down'
-:aSt 'caused, accomplished, obtained by ... '
-:in [l], m. -:aK 'to make . . . sound'
-n-(X) 'to find, come upon . . .

'

-xin suffix in men's names

-h -i-h -o-h [l
] plural of duratives (absolutives) in -I
,

sometimes added

to other durative forms (e.g. -o-h [l] : -o"l 'on the face', ha-ibih: haiiril
'chief, -ino-h [l]: -inl [l] 'on the neck', lo-csa-mvh: lo-csma 'woman')
[sometimes combined with infixed -t-, q.v., or -\-]

-ha" (m.) 'to buy . . .

'

-ha"q\i 'on the penis'
-hi [r+l] 'at the limbs; under one's knees (as one kneels)'
-hi* [l] durative formative
-hin [r-+l] 'at the end'
-hin (m.) 'to deprive one of . . .

'

-ho"(l)-, -ho"l 'in front'
-(q)hyor 'related to ... '

-htbak(w-) [r] 'in between, having all about one'
-hwal [l] 'using . . .

'

-hwink(w-) [l] 'using ..."
-hwilim ending in women's names
-ht- (m.) 'to move downstream, to come out of the woods'
-htar '

. . . instrument'
-hta' 'doing to ... '

-(q)hta [r] 'on the foot'
-hta- -hta'kw-, -hta'k '

. . . flexible receptacles full'
-hta- -hta'kw-, -hta'k 'apart; divided off, out to sea'
-htin 'made of . . . '

-htina-ma '

. . . instrument, device'

-hna"k(w-) -hsna'k(w-) 'in between'

-hno(l)- -hsno(l)-, -hnol, m. -hno-\ 'in between'
-hcir 'holding over the fire, drying at the fire'
-(q)hsa' 'in a bundle'
-hsa' 'longing, desiring to eat ..."
-(q)hsa [l] 'along the edge, bank'; [r-c+l] 'at the brink'
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-(q)hsi" 'serving . . . purpose; . . . -er'
-(q)hli 'doing excessively'

-c.- 'facing . . .
'

-ca-, [l+s] -co--9 ok, in. -ca-ct(\), m.caus. -ca-yap -car9 op -m- 'to go
to . . . ; to go in the direction of . . . '

-cama [r] 'going towards . . .
'

-co-mis '. . . thing'
-ca-qiml [l] 'all about'
-cawi- 'suitable for ... '
-cawinyok [i] 'doing (esp. giving potlatch) on account of, in honor
of ... '

-carq-, -carqa [h] 'busied with getting, cooking, eating . . . food; taken
up with . . . thing'

-caq- -ca-q-, -caqa -ca-qa 'paying attention to ... '
-caqcoq-, -caqco

, 'at the end'

-ca-qs 'at the side of a vessel'

ca"qs 'on the side'
-ca"s 'in the hand, at one of a pair of body parts'
-ci- [l] 'at the crotch'
-c9i- (m.) 'to go in the direction of . . .

'

-ci-yok [l+r] 'going to ... '
-cimo(l)-, -cimola 'on the ceiling'
-cit- 'on . . . side, end'

-citim(q-) 'on the side of the head'
-citis [l]

'
. . . shore'

-ci-q- [r+l] 'moving along the shore'
-(c,k)ci-:-as [l] 'at the outside wall of the house'
-cirl 'on the edge' ; 'on the . . . edge'
-co- 'probably, preferably'
-coibat [l] 'on . . . side'; 'on the . . . side'
-co-t 'on . . . side'

-cok 'needing, requiring . . . '

-coq-, -coqwa 'in ... hand'
-cyak [r] 'dressed in . . . ; appearing like . . .

'

-cpa"(q)-, -cpa" (d. and m.) 'on ... side; ... on a side'; m. 'to go
over, past'

-ckwi"(-q-) -ckwi(-q-) 'having been . . . -ed, having . . . -ed; remains of ... '
-ciin 'slightly'
-cqma-p 'taking notice of ... ' [cf. -ma-p]
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-cqi" [l] 'on top, above, overhead' [cf . -qi"]
-cha [l] 'to go in order to . . . ; to go in connection with . . .

'

-chi 'married to . . . ; having sexual intercourse with . . . '

-csh [l] 'paying . . . for services'

-la'to 'on the water, out to sea'
-cork, m. -cokwi(X)

'
. . . late at night'

-caq-il [l] 'at the rear end of the house'
-caqi [l] 'at the head, foremost' [cf. -qi"]
-caqsim 'wanting . . . ' [cf. -sim]
-6oj-cuX [l] 'at the lower part of the belly, in the crotch, at the groin'
-6a-s 'at the crown of the head'
-cars 'betting . . . '

-cal-, -tola [r-] 'to give attention to, do only . . .
'

-cim9ak [l] 'doing on account of, in honor of, in reference to ... '
-cit.-, -cita 'in the water, in water hole'
-cinaq-, -cinaqak [l] 'talking about . . .

'

-ciq ' . . . many long objects, canoes'
-(c,k)ciq 'accompanying ... in canoe'
-ci-q-, -ci-qa 'unable to find . . . '

-cilol, m. -cilo-iS), m.caus. -bilo -p -to- 'in front of the face' [cf. -oy(0-]
-ciHh 'using ... as fuel'
-co", m. -cinX -cino(\) 'inside a container; in a bay'
-6oq-, -coqwa 'in the mouth'
-6os [l] 'laughing at ... '

-(c,k)sa"9a (m.) 'to come to land'
-sap -m- [h] graduative caus. (after consonant) [cf. -j/ap -m- [l]]
-(c,k)sapi 'in the way; screened by . . . '

-sapi [r+l] 'having ... as backing, support'
-(c,k)samaq\i 'on the wall'
-sa"rhi-col 'on the bluff'
-sa'th ' . . . many tribes; . . . tribe' [cf. '-cth]
-(c,k)sa-ta [l] 'on the forehead'
-scfq- (after consonants) -yarq- (after vowels), -sa"p (after consonants)
-ya"p (after vowels) -m- m. causative

-saqsop -to- 'woman of . . . tribe' [cf. '-.aqsop]

-(c,fc)so-gX, m. -(c,k)saqsto(}.) 'under one's clothing, under covers; in
shelter'

-sa"hi [l] 'because of . . .
'
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-sarhtak^-)
'
. . . many kinds, varieties; . . . kind, variety'

-(c,k)sac
'
. . . vessel, receptacle'

-scCco 'in . . . many places; in . . . place'
-(c,k)sacim '

. . . platform'
-(c,k)sacos '

. . . platform board'

'-(t-)sa(X) m., '-(i)sanap -m- m. caus. 'on the beach' [see '-is]
-(c,k)si- [l] 'on the lap'
-siyapi [l]

'
. . . many bands, families; . . . band, family'

-aim 'lacking, needing . . . '

-(c,k)sim, m. -(c,k)aim\ [l] 'at an opening'
-sim6 [l] 'ritually training for success in ... '
-(c,k)ait(.-) [l] 'on the surface of a liquid; . . . liquid'
-(c,k)sitk(w-) 'in a crotch, in between'; [b] 'between the fingers'
-sina-h [l] 'trying to ... '
-(c,k)sinyok [l] 'on the head'
-(c,k)sinqi 'on the belly' [cf. -inqi]
-sinhi [h] 'trying to ... ' ; caus. 'keeping in . . . condition'
-si-kw-, m. -si-k -ai-kii(\) 'to make, complete . . .

'

-siyA?i- (m.) 'to go to ... on a gift visit'; -si"h9i-p -m- (m.) 'to
present gifts to . . . '

'-(i)si-s [t-1 it. 'on the beach' [see '-is]
-sila (m.) 'to do ... , act like . . . '
-(c,k)so"-9is, m. -(c,k)so"-sa(\) 'far out at sea; at a distant place out
over the sea; on the horizon'

-(c,fc)so"-?t7 'over the walls in the house'
-(c,k)sopta-l [r-c]

'
. . . -ing each other, competing in ... '

-sok [l] 'at the septum'
-(c,k)so"-q\, m. -(c,fc)sor-gsfo(X) 'inside the body; in the womb; in
mind; having . . . quality, emotion (particularly of women)'

[cf. '-aq\]
-(c,k)sohta (m.) 'to come out in the open; to come out of the woods'

so-fr) (m.)
' , , , dies', caus. -so-p -m-

-(c,k)so(l)-, -(c,k)sol, m. -(c,fc)s<r(X), m.caus. -(c,k)so-p -m- [b+l]
'at the eye'; [rc+l] 'in, on the eye'

-(c,k)s9ato(q-) -(c,k)s9ato(.-) [h] 'at the door'
-(c,k)s9ato (m.) 'to fall off, fall behind; to be born'
-(c,k)syaqsti(q-) 'main ... ; in the lead, leading'
-sya"ho(l)-, -sya"hol 'on the face of a cliff'
-syi, -syin, -syop absolutive suffixes
-(c,k)syi 'medicine for . . . '
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-si/op [b+l or r-+l] 'trying to make, to coax into . . . -ing'
-syo-6 [l]

'
. . . exposed, showing' [cf. -yo-£]

-(c,k)swi"(q-) (d. and m.) 'extending through'; m. 'to go through'
(c,k)swinl, m. -(c,k)swin\ [r-] 'in the arm-pits'
-(c,k)spo(l)-, -(c,k)spol 'between the legs'
-(c,k)spal 'at the top of a vessel; up to the top of a vessel'
-(c,k)spi"(q-) 'on top; prevailing (in combat)'
-(c,k)sma(q-) 'defending . . . '

-(c,k)smo(l)-, -(c,k)smol [l] 'along the bank'
-(c,k)sta'- (m.) 'to move down'
-sta"qs 'at the hip, side'
-(c,k)sti"s (m.) 'to move into the interior'
-sti"l 'at the collar bone'
-sto"p -stop -m-

'
. . . kind, thing' [cf. -to"p]

-stokh [h or r] 'for . . . reason'
-(c,k)stal 'reciprocally'
stow-a6i [r] 'at the inner part of the thigh'
-(c,k)stoq- -(c,k)sto.-, -(c,k)sto" 'behind a screen, hidden, sheltered,

protected'

-(c,k)sto--qs 'at the bow of a canoe'
-(c,k)sna":al (in third syllable and after, -snca-f) [l] 'handling, play
ing with . . . '

-s6i [r-+l] ' . . . many on a side'
-s6im 'along with other (s)'
-s&' -fc(w-) 'going along' [cf. -q6ikw-]

-(c)sfc(w-)
' ... far apart'

-(c,k)ska"po(l)-, -(c,k)ska"pol 'at a hole in the top end'
-(c)skapol 'rascal'

-(6,k)la" 'having ... as name; naming, mentioning . . . '
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